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INTRODUCTION INTRODUCTION

Two thousand years ago, the most controversial man ever born entered
history. He has often been described as the greatest moral teacher of

all time, yet most in every generation since his birth have dismissed him,
ignored him or rejected him altogether. Some have hated him, and a few
have died for love of him. His name is Jesus.
   Whatever you think you know or believe about him, Jesus himself left
no doubt as to who he believed himself to be. In fact, he made quite
possibly, the most outrageous claims ever uttered. The following quota-
tions are a sampling (A detailed documentation of the claims of Jesus can
be found in Appendix A):

I am the way, and the truth, and the life; no one comes to the Father, but
through Me (John 14:6).

All authority has been given to Me in heaven and on earth (Matthew 28:18).

Heaven and earth will pass away, but My words shall not pass away (Mat-
thew 24:35).

I am the bread of life; he who comes to Me shall not hunger, and he who
believes in Me shall not thirst (John 6:35).

I and the Father (God) are one (John 10:30).

Do you say of Him, whom the Father sanctified and sent into the world,
‘You are blaspheming,’ because I said, ‘I am the Son of God’ (Jn. 10:36)?

Let not your heart be troubled; believe in God, believe also in Me. In My
Father’s house are many dwelling places; if it were not so, I would have told
you; for I go to prepare a place for you. And if I go and prepare a place for
you, I will come again, and receive you to Myself; that where I am, there
you may be also (John 14:1-3).
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He who has seen Me has seen the Father (God) (John 14:9).

The question is, Are these claims true? How can we know? They are either
true or false. If false, then Christianity is a farce and Jesus is a false prophet
who has deceived many. But if they are true, then Jesus is who he claimed
to be, and there is, as he said, only one way to God. Every other path
merges onto ‘the broad road that leads to destruction’ (Mt. 7:13-14).
Jesus never taught that ‘all roads lead to heaven.’ He emphatically warned
men to heed the ‘One Way Only’ sign posted over a very narrow gate
leading to eternal life. According to Jesus, there is no other way of salva-
tion but through him.
    The initial reaction of most to the claims of Jesus is to dismiss them as
absurd or to become infuriated at his audacity. We live in a postmodern
world which disdains dogmatism of any kind, particularly religious. The
postmodern mind embraces pluralism, accepting all religious and philo-
sophical systems as equally valid. According to postmodernists there is no
such thing as universal, absolute, objective truth applicable to all men in
all ages (except, of course, the philosophy of postmodernism).
Postmodernism teaches that the only thing we can know for certain is
that we can know nothing for certain.
     It is against this backdrop that we examine the person of Jesus and his
claims. Jesus claimed to be the Son of God, the Truth and the only way to
God, claims that directly challenge todays postmodern thinking. So let
us look at these claims and see if we can authenticate whether they are
true. Is Jesus who he claimed to be—the Messiah, the Son of God, and
the Savior of the world?
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One important issue raised by postmodernists is that of epistemology.
That is, how can we know if something is true? The claims of Jesus are
absolute and exclusive in nature, but that does not necessarily make them
true. All that suggests is that it is possible that they are true. It is also
possible they are not true. Any one can make claims, so how are we to
determine if Jesus’ claims are true?
   The answer is that there are many verifiable historical facts which au-
thenticate the person and teachings of Jesus. There is no other reasonable
explanation than that waht happened was divinely initiated and accom-
plished. What are these verifiable historical facts? The facts of biblical
prophecy. Prophecy and its literal historical fulfillment distinguishes the
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Bible from all other religious writings and sets Jesus apart as the most
unique man who ever lived. The life of Jesus was predicted in minute
detail hundreds of years before he was born, something that cannot be
said of anyone else in all of human history. How can we know if the claims
of Jesus are in fact true? One certain way is through prophecy and its
literal historical fulfillment. The Bible itself points to prophecy as proof
that God himself is behind it:

‘Present your case,’ the LORD says. ‘Bring forward your strong arguments,’
the King of Jacob says. Let them bring forth and declare to us what is going
to take place; As for the former events, declare what they were, that we may
consider them, and know their outcome; or announce to us what is com-
ing. Declare the things that are going to come afterward, that we may know
that you are gods (Is 41:21-23).

Behold, the former things have come to pass, now I declare new things;
before they spring forth I proclaim them to you (Is. 42:9).

Remember the former things long past, for I am God, and there is no
other; I am God, and there is no one like Me, declaring the end from the
beginning and from ancient times things which have not been done, saying,
‘My purpose will be established, and I will accomplish all My good pleasure
(Is. 46:9-10).

I declared the former things long ago and they went forth from My mouth,
and I proclaimed them. Suddenly I acted, and they came to pass. Therefore
I declared them to you long ago, before they took place I proclaimed them
to you, lest you should say, ‘My idol has done them, and my graven image
and my molten image have commanded them...You have heard; look at all
this. And you, will you not  declare it? I proclaim to you new things from
this time, even hidden things which you have not known (Is 48:3, 5-6).
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The Old Testament contains hundreds of prophecies about one called the
Messiah who would be identified by these prophecies. The Greek term
for Messiah is the word Christ, meaning the anointed of God, who would
ultimately fulfil the unique role of Israel’s Prophet, Priest and King. Be-
tween 1600 and 400 B.C. the prophets recorded over three hundred
prophecies about the Messiah. This is how the Jews and Samaritans came
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to hold Messianic hopes and expectations. The New Testament biblical
accounts demonstrate this.
    Throughout the gospel accounts there are numerous references to the
Messiah. Sometimes the term Christ or Messiah is used explicitly, while
other messianic titles such as ‘the Son of God,’ ‘the Son of David,’ or ‘the
Prophet’ are also used. The Jews testified to their belief in a Messiah by
expressing both expectation and anticipation of his appearing (Appendix
B lists the Old Testament passages which the ancient Jews have inter-
preted as referring either directly or indirectly to the Messiah). For ex-
ample, the apostle John recorded a conversation between the Jews and
Jesus concerning their belief in the Messiah based on the teaching of the
Old Testament Scriptures: ‘We have heard out of the Law that the Christ
is to remain forever’ (Jn. 12:34). On another occasion the Jews asked
concerning the Messiah: ‘Surely the Christ is not going to come from
Galilee, is He? Has not the Scripture said that the Christ comes from the
offspring of David and from Bethlehem, the village where David was?’
(Jn. 7:42). Their faith in a coming Messiah is also clear from references to
the Christ as the ‘one who is to come.’ John documents several of these:

‘Look, He is speaking publicly, and they are saying nothing to Him. The
rulers do not really know that this is the Christ, do they? However, we know
where this man is from; but whenever the Christ may come, no one knows
where He is from.’...But many of the crowd believed in Him; and they
were saying, ‘When the Christ comes, He will not perform more signs than
those which this man has, will He?’ (Jn. 7:26-29, 31).

The woman said to Him, “I know that Messiah is coming (He who is called
Christ); when that One comes, He will declare all things to us” (Jn. 4:25).

Martha, sister of Mary of Bethany, confessed to Jesus:

‘Yes, Lord; I have believed that You are the Christ, the Son of God, even
He who comes into the world’ (Jn. 11:27).

After observing the feeding of the five thousand by Jesus the crowd de-
clared:

‘This is truly the Prophet who is to come into the world’ (Jn.  6:14).

At the birth of Jesus, the angels of heaven testified to the shepherds:
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‘Today is born to you a Savior who is Christ the Lord’ (Lk. 2:11).

The Gospel of Luke records of Simeon:

And it had been revealed to him by the Holy Spirit that he would not see
death before he had seen the Lord’s Christ (Lk. 2:26).

When the wise men inquired where the king of the Jews was to be born,
Matthew records Herod’s response:

Gathering together all the chief priests and scribes of the people, he in-
quired of them where the Messiah was to be born. They said to him, ‘In
Bethlehem of Judea; for this is what has been written by the prophet: “AND

YOU, BETHLEHEM, LAND OF JUDAH, ARE BY NO MEANS LEAST AMONG THE LEAD-
ERS OF JUDAH; FOR OUT OF YOU SHALL COME FORTH A RULER WHO WILL

SHEPHERD MY PEOPLE ISRAEL” ’ (Mt. 2:4-6).

On one occasion Jesus asked the Pharisees, ‘What do you think of the
Christ? Whose son is he?’ (Mt.22:42). John the Baptist was asked his
identity by the Pharisees. He replied, ‘I am not the Christ’ (Jn. 1:20).
When Andrew first encountered Jesus he said to his brother Peter, ‘We
have found the Messiah’ (Jn. 1:41). Philip, a Jew who eventually became
a disciple of Jesus remarked to his friend Nathaniel: ‘We have found him
of whom Moses and the prophets wrote’ (Jn. 1:45). Some of John the
Baptist’s disciples came to Jesus with this question, ‘Are you the expected
One (the coming One), or do we look for someone else’ (Mt. 11:3). The
Jews asked Jesus directly, ‘If you are the Christ, tell us plainly’ (Jn. 10:24).
Peter testified of Jesus, ‘Thou art the Christ, the Son of the living God’
(Mt. 16:18). On yet another occasion, after the crowds heard Jesus teach,
they debated his identity among themselves:

Some of the people therefore, when they heard these words, were saying,
‘This certainly is the Prophet.’ Others were saying, ‘This is the Christ.’ Still
others were saying, ‘Surely the Christ is not going to come from Galilee, is
He? Has not the Scripture said that the Christ comes from the descendants
of David, and from Bethlehem, the village where David was?’ So a division
occurred in the crowd because of Him (Jn 7:40-43).

During the trial of Jesus, the high priest asked him under oath, ‘Are you
the Christ, the Son of the Blessed One’ (Mk. 14:61)?
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These passages make clear that at the time of Jesus, both Samaritans and
Jews believed that the Old Testament prophesied of One who was to
come who would be a great king and prophet, a deliverer, the son of God
and Savior of the world (Jn. 4:42; Lk. 2:30-32). The Old Testament did
in fact prophecy such an individual as foretold by the prophet Daniel
who wrote this in the fifth century B.C.:

So you are to know and discern that from the issuing of a decree to restore
and rebuild Jerusalem until Messiah the Prince there will be seven weeks
and sixty-two weeks; it will be built again, with plaza and moat, even in
times of distress (Dan. 9:25).

Throughout their entire history, the Jews have expressed their belief in a
Messiah based on the prophetic scriptures.
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Jesus claimed to be the Messiah. He often referred to himself as the ‘Son
of Man,’ a direct reference to Daniel and a messianic title. He openly
claimed that the messianic prophecies of the Old Testament were fulfilled
in him:

You search the Scriptures, because you think that in them you have eternal
life; and it is these that bear witness of Me (Jn. 5:39).

Beginning with Moses and all the prophets He explained to them the things
concerning Himself in all the Scriptures (Lk. 24:27).

Now He said to them, ‘These are My words which I spoke to you while I
was still with you, that all things which are written about Me in the Law of
Moses and the Prophets and the Psalms must be fulfilled’ (Lk. 24:44).

In his conversation with the Samaritan woman Jesus boldly stated that he
was the Messiah:

The woman said to Him, ‘I know that Messiah is coming (He who is called
Christ); when that One comes, He will declare all things to us.’ Jesus said to
her, ‘I who speak to you am He’ (Jn.  4:25-26).
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had been predicted by the Old Testament prophets:

At that time Jesus said to the multitudes, ‘Have you come out with swords
and clubs to arrest Me as against a robber? Every day I used to sit in the
temple teaching and you did not seize Me. But all this has taken place that
the Scriptures of the prophets may be fulfilled’  (Mt. 26:55-56).

When Peter professed Jesus to be the Christ, the Son of God, Jesus con-
firmed his testimony (Mt. 16:16-19). At the trial of Jesus the high priest
placed him under oath and demanded, ‘I adjure you by the living God,
that you tell us whether you are the Christ, the Son of God? (Mt. 26:63).
Matthew records that Jesus responded in the affirmative:

Jesus said to him, ‘You have said it yourself; nevertheless I tell you, hereaf-
ter you will see THE SON OF MAN SITTING AT THE RIGHT HAND OF POWER, and
COMING ON THE CLOUDS OF HEAVEN.’  Then the high priest tore his robes
and said, ‘He has blasphemed! What further need do we have of witnesses?
Behold, you have now heard the blasphemy’ (Mt. 26:64-65).

His claim was not lost on the Jews who were present. They understood
him all too well and became so enraged that they beat and mocked him:

Then they spat in His face and beat Him with their fists; and others slapped
Him, and said, ‘Prophesy to us, You Christ; who is the one who hit You?’
(Mt. 26:67-68).

Pilate asked Jesus if he was a king to which he calmly answered, ‘You say
correctly that I am a king’ (Jn 18:37). The Jewish religious leaders de-
manded that Pilate put Jesus to death for claiming to be the Son of God:

The Jews answered him, ‘We have a law, and by that law He ought to die
because He made Himself out to be the Son of God’ (Jn. 19:7).

It is important to understand that Jesus was not crucified for crimes com-
mitted but for what he claimed. Under oath he professed to be the Mes-
siah and Son of God. The historical record testifies to two facts: the Jews
expected a Messiah and Jesus claimed to be that Messiah. The gospel
writers, especially Matthew, state that much of what happened in the life
of Jesus was the direct fulfilment of the prophetic writings and that the
prophets prophesied of Jesus (Mt.4:12-16; 12:15-21; 13:34-35; 21:4ff ).
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These prophecies were not ambiguous and figurative but specific, clear
and literal. They established an objective criteria by which the Messiah
could be identified. As we have seen, the Jews often made mention of
these prophecies when speaking of the Messiah. So then, the prophecies
provide us with a profile of the Messiah promised by God who would
fulfil every prophetic criterion given by the Old Testament prophets.

Some argue that the Jews have historically rejected Jesus as the Mes-
siah so he cannot be the legitimate fulfilment of prophecy. They suggest
that the Christian Church has misinterpreted passages or have applied a
messianic meaning to some that they claim actually refer to the nation of
Israel. However, historically, the vast majority of Old Testament passages
which the Christian Church insists have a messianic meaning have also
been interpreted by Jewish talmudic, midrashic, targumic and rabbinic

sources as pertaining to the Messiah. (Appendix C provides a detailed
documentation of the messianic interpretation of the Old Testament proph-
ecies from these sources, while Appendix D lists over 400 passages from
the Old Testament that were interpreted of the Messiah).  The issue is not
one of interpretation but of whether Jesus fulfilled them and is, therefore,
the predicted Messiah.

Others have argued against the validity of messianic prophecy and its
literal historical fulfilment by suggesting that the prophecies were actu-
ally forgeries written after the fact. However, there is one historical fact
which blows apart this argument. The Septuagint, the Greek translation
of the entire Hebrew Old Testament, was completed between 250 and
200 B.C. There has to be then, at the very least, a 200 year gap between
the writing of these prophecies and the life of Jesus. The question that
arises at this point has to do with the historical reliability of the Old and
New Testaments. How can we be sure that the accounts of Jesus and his
claims and teachings are accurate? Is it possible that the documents could
have been corrupted over time? Appendix E provides the evidence sup-
porting the historical trustworthiness of both the Old and New Testa-
ments. It can be said with confidence that the evidence affirms their accu-
racy. There has been no corruption.

The implications of prophecy are profound. If it can be demonstrated
that messianic prophecy was fulfilled in Jesus, then there is historical
proof that the claims of Jesus and the Bible are true—Jesus is the Son of
God and the Bible is God’s word. The only possible and plausible expla-
nation for fulfilled prophecy is that God himself initiated it and brought
it to pass. Fulfilled prophecy provides incontrovertible proof that the Old
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and New Testaments are the word of God. We can trust its message and
the teaching of Jesus. The Scriptures are proven to be God’s revelation
and therefore the authoritative source of truth. In our postmodern world
of conflicting philosophies and religions, the facts of prophecy dispel reli-
gious myth and spiritual confusion and point us to the author and source
of truth. So let us begin our study of major prophecies and the profile
they outline of the One called Messiah.
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Jesus’ Fulfilment of Messianic
Prophecy
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 The first prophecy is found in Genesis, in a famous passage known as the
‘protoevangelium.’ It is a general messianic prophecy and reads as fol-
lows:

And I will put enmity between you and the woman, and between your seed
and her seed; He shall bruise you on the head, and you shall bruise him on
the heel (Gen. 3:15).

The promise is that God will send a man, the ‘seed of the woman,’ who
will engage in spiritual combat with the great deceiver, Satan. This prophecy
establishes the ultimate objective for the coming of the Messiah. The
‘seed of the woman’ will come to deal with the one who introduced sin
into the universe and with sin itself. The Messiah will be specially anointed
of God as a spiritual deliverer of mankind from Satan and sin. This will be
his defining purpose. He will be wounded in the conflict, but Satan will
be totally defeated. This prophecy predicts the ultimate victory of God’s
anointed one over sin and Satan.

Although this is a general prophecy, the term ‘seed of the woman’
indicates that the prophesied one would be human. In Genesis 12, the
‘seed’ is further described as a direct descendant of Abraham. Galatians
3:19 teaches that the fulfilment of this prophecy is Jesus.

In his first epistle, the apostle John instructs that ‘the Son of God
came for this purpose, that He might destroy the works of the devil’ (1
Jn. 3:8). The author of Hebrews declares that Jesus came in order to
‘render powerless him who had the power of death, that is, the devil; and
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might deliver those who through fear of death were subject to slavery all
their lives’ (Heb. 2:14-15).

The main message of the New Testament is that Jesus is the long awaited
Messiah, the Savior and Redeemer of mankind. He is the one anointed by
God to deal with sin and restore the kingdom of God in the hearts of men
by delivering them from the guilt and power of sin, death, hell and the
dominion of Satan. Though wounded in the conflict, the New Testament
teaches that Jesus utterly defeated Satan and will one day cast him forever
into hell. As prophesied, Jesus crushed his head:

When He had disarmed the rulers and authorities, He made a public dis-
play of them, having triumphed over them through Him (Col. 2:15).
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Old Testament prophetic Scripture gives very detailed information about
the family lineage of the Messiah, specific genealogical credentials by which
he could be identified. The Jews knew this well. When Jesus asked the
Pharisees: ‘What do you think about the Christ? Whose son is he?’ (Mt.
22:42), their reply was, ‘The son of David’ (Mt. 22:42). John recorded
this response from the Jews concerning the Messiah’s lineage, ‘Has not
the Scripture said that the Christ comes from the offspring of David...?’
(Jn. 7:42). As indicated here, the Jews based their belief about messianic
lineage on the prophetic Scriptures of the Old Testament. There are nu-
merous prophecies which predicted that the Messiah would be a direct
descendant of King David. One of the most significant is found in 1
Chronicles 17:

When your days are fulfilled that you must go to be with your fathers, that
I will set up one of your descendants after you, who will be of your sons; and
I will establish his kingdom. He shall build for Me a house, and I will
establish his throne forever. I will be his father and he shall be My son; and
I will not take My lovingkindness away from him, as I took it from him
who was before you. But I will settle him in My house and in My kingdom
forever, and his throne shall be established forever (I Chron. 17:11-14).

While a portion of this prophecy was fulfilled in David’s son, Solomon,
the greater portion was to be fulfilled in someone else. David was prom-
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ised that one of his ‘seed’ would be given an eternal throne and would
rule over the people of God forever. This was not fulfilled in Solomon.
Prophets who lived long after Solomon continued to write of a yet future
descendant of David who would fulfil the promises of 1 Chronicles 17.
For example, Isaiah prophecied:

For a child will be born to us, a son will be given to us; and the government
will rest on His shoulders; and His name will be called Wonderful Counse-
lor, Mighty God, Eternal Father, Prince of Peace. There will be no end to
the increase of His government or of peace, on the throne of David and
over his kingdom, to establish it and to uphold it with justice and righ-
teousness from then on and forevermore. The zeal of the LORD of hosts will
accomplish this (Is. 9:6-7).

Jeremiah gave a similar prophecy:

‘Behold, the days are coming,’ declares the LORD, ‘When I will raise up for
David a righteous Branch; and He will reign as king and act wisely and do
justice and righteousness in the land. In His days Judah will be saved, and
Israel will dwell securely; and this is His name by which He will be called,
‘The LORD our righteousness”’ (Jer. 23:5-6).

Obviously then, the prophecy of 1 Chronicles 17 must point to the Mes-
siah. Alfred Edersheim writes that this was the common Jewish interpre-
tation as evidenced by their comments on Jeremiah 23:

On Jer. xxiii.5,6, the Targum has it: ‘And I will raise up for David the
Messiah the Just.’ This is one of the passages from which, according to
Rabbinic views, one of the Names of the Messiah is derived, viz.: Jehovah
our Righteousness. So in the Talmud (Babha Bathra 75 b), in the Midrash
on Ps. xxi.1, Prov. xix.21, and in that on Lamentations i.16.1

The promised ‘seed,’ the Messiah/King, must be a direct descendant of
King David. Later prophets, like Jeremiah and Ezekiel, picked up on this
theme, prophesying that God would one day raise up a Shepherd/King
whom they actually referred to as David:

But they shall serve the LORD their God and David their king, whom I will
raise up for them (Jer. 30:9).
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Then I will set over them one shepherd, My servant David, and he will feed
them; he will feed them himself and be their shepherd. And I, the LORD,
will be their God, and My servant David will be prince among them; I the
LORD have spoken (Ezek. 34:23-24).

These prophecies reveal other important facts. First, if the Messiah is to
be a descendant of David, then he must be a Jew. He must also come from
the tribe of Judah and the family line of Jesse because this was David’s
tribe and family line. Jesse was the father of David. This was detailed even
before 1 Chronicles 17, beginning in Genesis 12 with the call of Abraham.
In the first three verses of Genesis 12 we are informed that God singled
out one man, Abram, with whom he made a covenant and of whom he
made the head of a new nation, the Jews. In this covenant, God promised
that in Abram’s ‘seed’ all the families of the earth would be blessed. The
term ‘seed’ is singular, specifying a single individual who would be a di-
rect descendent of Abraham. Like Genesis 3:15, this is a general prophecy
but narrows the lineage of the Messiah to the Jewish people. The coming
King would be a Jew, a direct descendant of Abraham. Out of all the
nations in the entire world all are eliminated except the Jewish nation.
The Old Testament further narrows the lineage  of the Messiah in Genesis
49:10:

The scepter shall not depart from Judah, nor the ruler’s staff from between
his feet, until Shiloh comes, and to him shall be the obedience of the peoples
(Gen. 49:10).

The name Shiloh was regarded by ancient Jewish commentators as a ref-
erence to the Messiah. Targum pseudo-Jonathan gives the following para-
phrase of Genesis 49:10-12:

Kings and rulers shall not cease from the house of Judah, nor scribes teaching
the Torah from his seed, until the time when the youngest of his sons, the
king Messiah, shall come and because of him the peoples shall flow to-
gether. How lovely is the king Messiah, who is to rise from the house of
Judah. He girds his loins and goes out to wage war on those who hate him,
killing kings and rulers...and reddening the mountains with the blood of
their slain. With his garments dipped in blood, he is like one who treads
grapes in the wine press [cf. Isa 63:3]. More lovely are the eyes of the king
Messiah than pure wine—-not to see the uncovering of nakedness or the
shedding of innocent blood. His teeth are purer than milk—-not for eating
what is torn or stolen. So his mountains are red (from vines) and his winepress
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red from wine and his hills white from grain and sheepfolds.2

The prophecy in Genesis 49 states that the Messiah will come from the
tribe of Judah. Additionally, the idea of kingship is directly associated
with the name Shiloh, for its says, ‘the ruler’s staff shall not depart from
Judah.’ In Isaiah 11, the family line of the Messiah is further identified.
He will be a descendant of the family line of Jesse within the tribe of
Judah:

Then a shoot will spring from the stem of Jesse, and a branch from his
roots will bear fruit. The Spirit of the LORD will rest on Him, the spirit of
wisdom and understanding, the spirit of counsel and strength, the spirit of
knowledge and the fear of the LORD. And He will delight in the fear of the
LORD, and He will not judge by what His eyes see, nor make a decision by
what His ears hear; but with righteousness He will judge the poor, and
decide with fairness for the afflicted of the earth; and He will strike the
earth with the rod of His mouth, and with the breath of His lips He will
slay the wicked. Also righteousness will be the belt about His loins, and
faithfulness the belt about His waist (Is. 11:1-5).

The Messiah would be a Jew, but not just any Jew. He would be from the
tribe of Judah, the family line of Jesse and a direct descendant of King
David. This is why both Matthew and Luke recorded the lineage of Jesus,
to document the fact that Jesus fulfilled all the genealogical requirements
which the Old Testament prophesied concerning the promised Messiah.
His mother Mary was a direct descendant of King David making Jesus ‘a
descendant (seed) of David, according to the flesh’ (Rom. 1:3) as Paul
put it. Joseph, the stepfather of Jesus, was also a direct descendant of
David. The following is Matthew’s account of  the genealogy of Jesus:

The record of the genealogy of Jesus the Messiah, the son of David, the son
of Abraham: Abraham was the father of Isaac, Isaac the father of Jacob,
and Jacob the father of Judah and his brothers. Judah was the father of
Perez and Zerah by Tamar, Perez was the father of Hezron, and Hezron the
father of Ram. Ram was the father of Amminadab, Amminadab the father
of Nahshon, and Nahshon the father of Salmon. Salmon was the father of
Boaz by Rahab, Boaz was the father of Obed by Ruth, and Obed the father
of Jesse. Jesse was the father of David the king. David was the father of
Solomon by Bathsheba who had been the wife of Uriah. Solomon was the
father of Rehoboam, Rehoboam the father of Abijah, and Abijah the father
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of Asa. Asa was the father of Jehoshaphat, Jehoshaphat the father of Joram,
and Joram the father of Uzziah. Uzziah was the father of Jotham, Jotham
the father of Ahaz, and Ahaz the father of Hezekiah. Hezekiah was the
father of Manasseh, Manasseh the father of Amon, and Amon the father of
Josiah. Josiah became the father of Jeconiah and his brothers, at the time
of the deportation to Babylon. After the deportation to Babylon: Jeconiah
became the father of Shealtiel, and Shealtiel the father of Zerubbabel.
Zerubbabel was the father of Abihud, Abihud the father of Eliakim, and
Eliakim the father of Azor. Azor was the father of Zadok, Zadok the father
of Achim, and Achim the father of Eliud. Eliud was the father of Eleazar,
Eleazar the father of Matthan, and Matthan the father of Jacob. Jacob was
the father of Joseph the husband of Mary, by whom Jesus was born, who is
called the Messiah. So all the generations from Abraham to David are
fourteen generations; from David to the deportation to Babylon, fourteen
generations; and from the deportation to Babylon to the Messiah, fourteen
generations (Mt. 1:1-17).
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For a child will be born to us, a son will be given to us; and the government
will rest on His shoulders; and His name will be called Wonderful Counse-
lor, Mighty God, Eternal Father, Prince of Peace. There will be no end to
the increase of His government or of peace, on the throne of David and
over his kingdom, to establish it and to uphold it with justice and righ-
teousness from then on and forevermore. The zeal of the LORD of hosts
will accomplish this (Is. 9:6-7).

This prophecy was given some seven hundred years before Jesus was born.
The recurring theme of the Messiah’s kingly rule is reiterated here, ‘the
government shall rest upon his shoulders....There will be no end to the
increase of his government or of peace on the throne of David and over his
kingdom...’ The ancient rabbis also interpreted this passage as messianic:

The prophet saith to the house of David, A child has been born to us,
a son has been given to us; and he has taken the law upon himself to
keep it, and his name has been called from of old, Wonderful counsel-
lor, Mighty God, He who lives forever, the Anointed one (or Messiah),
in whose days peace shall increase upon us.3
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Another explanation: He said to him: ‘I have yet to raise up the Messiah,’
of whom it is written, For a child is born to us (Isa. IX, 5).4

This prophecy reveals another astounding fact concerning the identity
and nature of the Messiah. Though human—‘a child is born, a son is
given’—he would also be God himself. One of his names, ‘the Mighty
God,’ indicates that he would have a divine nature. The term ‘mighty
God’ is the Hebrew phrase El gibbor. It is a direct title of deity attributed
to the Messiah. Keil and Delitzsch comment:

There is no reason why we should take El in this name to be the Messiah in
any other sense than in Immanu-El; not to mention the fact that El in Isaiah
is always a name for God...And finally, El gibbor was a traditional name of
God which occurs as early as Deut. x.17, cf. Jer. xxxii.18, Neh. ix.32, Ps.
xxiv.8, etc. The name gibbor is used here as an adjective, like shaddai, in El
shaddai. The Messiah, then, is here designated ‘mighty God.’5

This prophecy also tells us that the Messiah would be called Wonderful
Counsellor, Eternal Father and Prince of Peace. The Messiah would be
the most unique man to ever live, possessing two natures—one human
and one divine—all in one extraordinary person. This sets the Messiah
apart from all others.
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The prophecy of Isaiah 9 is an expansion of one given several centuries
earlier by David in Psalm 2, a messianic Psalm which predicted the Mes-
siah would be the Son of God. As in Isaiah 9, Psalm 2 emphasized the
kingly office of the Christ. Quoting God, it reads: ‘But as for Me I have
installed My king upon Zion, My holy mountain’ (Ps. 2:6). Then it re-
veals the nature of this king:

I (the Lord’s anointed) will surely tell of the decree of the Lord: He said to
Me, ‘Thou art My Son, today I have begotten Thee’...Do homage to the
Son, lest He become angry and you perish in the way (Ps. 2:7, 12).

This Psalm speaks of ‘the Lord (God) and his anointed’ (2:2). The term
‘anointed’ is a title for the Messiah. It speaks of the Christ who is the
King and Son of God. This Psalm was generally accepted by the ancient
Jews as a messianic prophecy. Note the following statements from the
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Talmud and the Midrash:

Our rabbis taught, The Holy One, blessed be He, will say to the Messiah,
the son of David (May he reveal himself speedily in our days), ‘Ask of Me
anything, and I will give to Thee,’ as it is said (Psalm 2:7, 8): ‘I will tell of
the decree: the Lord hath said unto me, “Thou art My son; this day I have
begotten Thee. Ask of Me and I will give the nations for Thine inherit-
ance.”’6

R. Jonathan said: Three persons were bidden ‘ask’, viz.: Solomon, Ahaz,
and the King Messiah. Solomon: Ask what I shall give thee (I Kings III, 5).
Ahaz: Ask thee a sign (Isa. VII, 11). The King Messiah: Ask of Me, etc. (Ps.
II, 8).7

The prophecy of Psalm 2 reveals that the rule of this divine King would
encompass the entire earth. He would be given the nations as his inherit-
ance and would subdue the rebellion of men against God. He would be
more than human; he is prophesied here to be the son of God—God in
human flesh. While the term ‘son of God’ is occasionally used in Scrip-
ture metaphorically to refer to kings, the term ‘son’ as used Psalm 2:7, is
not figurative but literal. Note the phrase which follows and explains its
meaning. The verse reads, ‘Thou art My Son’ and is immediately fol-
lowed by, ‘Today I have begotten Thee.’ The term ‘begotten’ in Hebrew
means a literal begetting, either in a spiritual or physical sense. This em-
phasizes the literal truth of the prophecy in Isaiah 9:6 which declares
that the child and son to be born would possess a divine nature.
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Psalm 45 is another Psalm which is messianic in character and which
reveals the divine nature of the Messiah. Verse 1 addresses ‘the King.’
This refers to the Messiah and not Solomon. We know this because the
psalmist addresses this King as God and speaks of his holy character:

Thy throne, O God, is forever and ever; a scepter of uprightness is the
scepter of Thy kingdom. Thou hast loved righteousness and hated
lawlessness...(Ps. 45:6).

The Hebrew word Elohim in verse 6 is one of the names of God. The New
Testament book of Hebrews quotes this same passage in reference to the
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Son of God, applying it to Jesus:

But of the Son he says: Thy throne, O God, is forever and ever and the
righteous scepter is the scepter of His kingdom (Heb. 1:8).

Psalm 45 also describes the holy character of this king. He lives for the
promotion of truth and righteousness:

Gird Thy sword on Thy thigh, O Mighty One, in Thy splendor and Thy
majesty! And in Thy majesty ride on victoriously, for the cause of truth and
meekness and righteousness (Ps. 45:3-4).
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Psalm 110, also a messianic Psalm, clearly implies the divinity of King
Messiah. The Psalm begins with, ‘The LORD says to my lord: “Sit at My
right hand, until I make Thine enemies a footstool for Thy feet” (Ps.
110:1). David, the author, quotes God as speaking to someone David
refers to as his ‘lord’. The question is, Who is David referring to and what
is the meaning of the word lord? This Psalm was generally understood by
the Jews to refer to the Messiah as evidenced by the question Jesus put to
the Pharisees:

Now while the Pharisees were gathered together, Jesus asked them a ques-
tion, saying, ‘What do you think of the Christ, whose son is He?’ They said
to Him, ‘The son of David.’ (Mt. 22:42).

When Jesus asked the Pharisees about the lineage of the Messiah they
responded correctly that he would be a direct descendent of David. Jesus
then asked another question, quoting from Psalm 110:

He said to them, ‘Then how does David in the Spirit call Him “Lord,”
saying, ‘THE LORD SAID TO MY LORD, “SIT AT MY RIGHT HAND, UNTIL I PUT

YOUR ENEMIES BENEATH YOUR FEET”? If David then calls Him “Lord,” how
is He his son?’(Mt. 22:43-45).

When Jesus quoted from Psalm 110 in reference to the Messiah the Phari-
sees did not challenge his interpretation. The ancient Jewish Midrash
also interpreted this psalm as messianic:
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R. Yudan said in the name of R. Hama: In the time–to–come, when the
Holy One, blessed be He, seats the lord Messiah at His right hand, as is
said The Lord saith unto my lord: “Sit thou at My right hand” (Ps. 110:1),
and seats Abraham at His left, Abraham’s face will pale, and he will say to
the Lord: “My son’s son sits at the right, and I at the left!” Thereupon the
Holy One, blessed be He, will comfort Abraham, saying: “Thy son’s son is
at My right, but I, in a manner of speaking, am at thy right”: The Lord [is]
at thy right hand (Ps. 110:5). Hence Thy gentleness hath made me great.8

This Psalm could not refer to David himself because David is speaking in
the name of God and makes reference to a third person whom he calls ‘my
lord.’ Furthermore, in verse 4 of this psalm God, again addressing this
person says:

The LORD has sworn and will not change His mind, ‘Thou art a priest
forever according to the order of Melchizedek’ (Ps. 110:4).

David was never a priest. The only person who would enbody the offices
of priest and king in his own person was the Messiah. As Van Gronigen
comments:

The priesthood spoken of in the psalm is for perpituity just as David’s
throne and his dynasty...Yahweh is addressed as adonay (Lord) as in verse 1
(adoni). The sovereign Master, the victorious King, is also addressed as the
eternal Priest. In Israel, the functions performed by the three divinely es-
tablished offices were assumed by specific individuals such as Abraham,
Moses, Samuel, and David in unique circumstances. When, however, the
priesthood was well established and functioned properly, only the priests
officiated; no anointed king did so. Thus, to consider a king in Israel a
‘priest forever’ is entirely contrary to biblical evidence and Israelite prac-
tices. The eternal priesthood of the sovereign Master is not Aaronic, that
is, a man and house elected by God to serve in the office from generation to
generation within the confines of Israel. The Hebrew phrase ‘al–dibrati
malki–sedek (according to the order of Melchidezek) denotes a priesthood
of another kind.9

Additionally, when God says to this person, ‘Sit at my right hand until I
put your enemies beneath your feet’, it correlates with another messianic
prophecy in Daniel 7 where the Messiah appears before God in heaven
and is given dominion and authority over all nations:
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I kept looking in the night visions, and behold, with the clouds of heaven
One like a Son of Man was coming, and He came up to the Ancient of
Days and was presented before Him. And to Him was given dominion,
glory and a kingdom, that all the peoples, nations and men of every  lan-
guage might serve Him. His dominion is an everlasting dominion which
will not pass away; and His kingdom is one which will not be destroyed
(Dan. 7:13-14).

While it is clear that this Psalm is a reference to the Messiah, the question
arises, What does the psalm mean when it refers to the Messiah as lord in
verse 1? One of the keys to a proper understanding of this psalm and in
particular verse 1 is understanding the challenge Jesus issued to the Phari-
sees in his question to them, ‘If David then calls Him “Lord,” how is He
his son?’ (Mt. 22:43-45). The passage goes on to say that the Pharisees
could not give Jesus a response. It says, ‘No one was able to answer him a
word, neither did any man from that day forth ask him any more ques-
tions’ (Mt. 22:46). What Jesus was getting at is the nature of the Mes-
siah. If David calls him ‘lord’, then he must be divine, because only God
is a higher authority than the king. The Pharisees were only too aware
that Jesus claimed to be the Messiah and that he claimed to be God. On
several occasions the Jews tried to stone him for blasphemy ‘because you
being a man, make yourself out to be God’ (Jn. 10:33). In quoting Psalm
110 Jesus makes the point that the Scriptures teach that the Messiah
would be more than a human authority. As we have seen, this is affirmed
from Psalm 2 and Isaiah 9:6 which teach that the Messiah is divine and
the Son of God. Delitzsch give these comments on Jesus’ challenge to the
Pharisees and his use of Psalm 110:

The inference which is left for the Pharisees to draw rests upon two pre-
mises, which are granted, that Ps. cx. is Davidic, and that it is prophetico-
Messianic, i.e. that in it the future Messiah stands objectively before the
mind of David…Since the prophetico-Messianic character of the Psalm
was acknowledged at that time (even as the later synagogue, in spite of the
dilemma into which this Psalm brought it in opposition to the church, has
never been able entirely to avoid this confession), the conclusion to be
drawn from this Psalm must have been felt by the Pharisees themselves,
that the Messiah, because the Son of David and Lord at the same time, was
of human and at the same time of superhuman nature; that it was therefore
in accordance with Scripture if this Jesus, who represented Himself to be
the predicted Christ, should as such profess to be the Son of God and of
divine nature.10
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Barnes states:

If he was then David’s lord if he was his superior—if he had an existence at
that time how could he be descended from him? They could not answer
him. Nor is there any way of answering the question but by the admission
that the Messiah was divine as well as human; that he had an existence at
the time of David, and was his lord and master, his God and king, and that
as man he was descended from him.11

There are those who object to the suggestion that Psalm 110:1, The LORD
said to my lord’, supports the notion of the divine nature of the Messiah.
The first word for lord in this verse, it is argued, is the Tetragrammaton
(YHWH), the most revered name for God. The second word is the He-
brew word ladonee which always refers to man’s authority and never to
God. For example, in Genesis 24:54 the word ladonee is used with refer-
ence to Abraham and in 1 Kings 1:31 of king David as human masters or
lords. The conclusion is then drawn that Psalm 110:1 could not possibly
have the connotation of deity. However, the meaning of a word must be
derived, not only from its usage employed throughout the Scriptures but
also by its context. In this case, the context of Psalm 110:1 is with refer-
ence to the Messiah which puts the meaning of the word in a completely
different category. This is especially true when we note that Psalm 2 and
Isaiah 9 clearly teach the divine nature of the Messiah. In this case, the
word lord (ladonee), though applied to a human being, also carries the
meaning of the divine because the Messiah is predicted to be God and
man. Thus when Jesus challenged the Pharisees with his question, he was
challenging them with the Scriptural teaching that the Messiah, though
son of David, would also be Lord of lords and King of kings, the Son of
God and Lord of heaven and earth. The context in which a word is used
is a major factor in determining its meaning.

There is also a second possible interpretation of Jesus’ words to the
Pharisees and the meaning of Psalm 110:1. Those who object to the use
of the term ladonee as a reference to deity state that original Hebrew word
is, in fact, ladonee. But these objectors fail to mention that there is a
difference between the Hebrew words as they appear in Hebrew Bibles
today and when they were originally written. The Hebrew language is
comprised of all consonants. When originally written there were no vow-
els. Today, however, there are vowel points which have been inserted into
the text as aids for pronunciation. Where did these originate? The vowel
points originated with the Massoretes beginning around the fourth cen-

Barnes states:

If he was then David’s lord if he was his superior—if he had an existence at
that time how could he be descended from him? They could not answer
him. Nor is there any way of answering the question but by the admission
that the Messiah was divine as well as human; that he had an existence at
the time of David, and was his lord and master, his God and king, and that
as man he was descended from him.11

There are those who object to the suggestion that Psalm 110:1, The LORD
said to my lord’, supports the notion of the divine nature of the Messiah.
The first word for lord in this verse, it is argued, is the Tetragrammaton
(YHWH), the most revered name for God. The second word is the He-
brew word ladonee which always refers to man’s authority and never to
God. For example, in Genesis 24:54 the word ladonee is used with refer-
ence to Abraham and in 1 Kings 1:31 of king David as human masters or
lords. The conclusion is then drawn that Psalm 110:1 could not possibly
have the connotation of deity. However, the meaning of a word must be
derived, not only from its usage employed throughout the Scriptures but
also by its context. In this case, the context of Psalm 110:1 is with refer-
ence to the Messiah which puts the meaning of the word in a completely
different category. This is especially true when we note that Psalm 2 and
Isaiah 9 clearly teach the divine nature of the Messiah. In this case, the
word lord (ladonee), though applied to a human being, also carries the
meaning of the divine because the Messiah is predicted to be God and
man. Thus when Jesus challenged the Pharisees with his question, he was
challenging them with the Scriptural teaching that the Messiah, though
son of David, would also be Lord of lords and King of kings, the Son of
God and Lord of heaven and earth. The context in which a word is used is
a major factor in determining its meaning.

There is also a second possible interpretation of Jesus’ words to the
Pharisees and the meaning of Psalm 110:1. Those who object to the use
of the term ladonee as a reference to deity state that original Hebrew word
is, in fact, ladonee. But these objectors fail to mention that there is a
difference between the Hebrew words as they appear in Hebrew Bibles
today and when they were originally written. The Hebrew language is
comprised of all consonants. When originally written there were no vow-
els. Today, however, there are vowel points which have been inserted into
the text as aids for pronunciation. Where did these originate? The vowel
points originated with the Massoretes beginning around the fourth cen-



Jesus’ Fulfilment of Messianic Prophecy 31 Jesus’ Fulfilment of Messianic Prophecy 31

tury A.D. and became finalized around 700 to 900 A.D. This means that
at the time of Jesus there were no vowel points in the Hebrew text. The
Dead Sea Scrolls, for example, contain none. This is a significant issue
regarding the interpretation of Psalm 110:1, ‘The Lord said to my Lord.’
As we have noted the first word Lord is the tetragrammaton (YHWH),
the highest and most revered name for God, indicated as LORD in all
capital letters in many English translations such as the NASB. The sec-
ond word lord is a different Hebrew word. The root is adn which means
lord or master and can be used of both God or man. There are two other
words which are forms of the word adn that are frequently used in the
Old Testament. The first is adoni (pronounced adonee) which is used of
men in positions of authority such as a king over his subjects. This word
is indicated in English translations as ‘lord’ in all lower case letters. The
second word is adonai which is always used with reference to God. This
word is translated in English as ‘Lord’ with a capital ‘L’, to distinguish it
from adonee. The difference in spelling between adonee and adonai is a
difference in a single vowel point which was inserted in the text at the
very earliest some 400 years after the time of Jesus. What this means is
that if one were reading a Hebrew Bible at the time of Jesus there would
be no distinction between the word adonai and adonee in the text. And
this could very well have direct bearing on Jesus’ challenge to the Phari-
sees about Psalm 110:1, ‘If David then calls him ‘Lord’, how is he his son’
(Mt. 22:45)? It is quite possible that what Jesus said was not, ‘Why does
David call him adonee?’, but ‘Why does David call him adonai?’ That is,
God. In the original language there are no vowel points and therefore the
assertion that the original Hebrew is adonee is misleading. The original
simply says adn. The vowel points were added hundreds of years later.
This interpretation is just a possibility. But either way, be it adonee or
adonai, the meaning of lord in referring to the Messiah carries the idea of
divinity for he is the Son of God.

This psalm is quoted more than any other in the New Testament in
reference to Jesus as its fulfilment both as priest and king (Mt. 22:41-45;
Mk. 12:35-37; Lk. 20:41-44; Acts 2:34-36; Heb. 1:13, 5:6, 10, 6:20,
7:11, 15, 17, 21). The New Testament proclaims that Jesus has been
raised from the dead and has ascended as the Messiah to the right hand of
God where he reigns as an eternal Priest and King of kings and Lord of
lords. As Peter declared:

For it was not David who ascended into heaven, but he himself says: ‘The
LORD said to my Lord, “Sit at My right hand, until I make Thine enemies
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a footstool for Thy feet.” ’ Therefore let all the house of Israel know for
certain that God has made Him both Lord and Christ—this Jesus whom
you crucified (Acts 2;34-36).
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The consistent teaching of the Old Testament prophecies is that the Mes-
siah would be established by God as the rightful Lord and Ruler over
heaven and earth, and would be the Son of God. This is why the Jews,
from common laborer to highly educated priest and scholar, associated
the term ‘son of God’ with the Christ. For example, Peter confessed this of
Jesus, ‘Thou art the Christ, the son of the living God’ (Mt. 16:16).
Nathaniel made the following declaration to Jesus, ‘You are the son of
God; You are the King of Israel’ (Jn. 1:49). Martha testified to Jesus, ‘I
have believed that You are the Christ, the Son of God, even He who
comes into the world’ (Jn. 11:27). John the Baptist publicly proclaimed
of Jesus, ‘I have seen, and have borne witness that this is the Son of God’
(Jn. 1:34). At the trial of Jesus the high priest expressed his understand-
ing of the Messiah when he commanded, ‘I adjure you by the living God,
that You tell us whether You are the Christ, the Son of God?’ (Mt. 26:63).
Jesus affirmed under oath that he was indeed the Messiah and Son of
God.
     This brings us to the claims Jesus himself made. Throughout the du-
ration of his ministry, Jesus openly claimed to be the Son of God. John 10
records an incident when the Jews ewre on the verge of stoning Jesus for
his claims. They understood him completely and accused him of blas-
phemy:

The Jews took up stones to stone Him. Jesus answered them, ‘I showed you
many good works from the Father; for which of them are you stoning Me?’
The Jews answered Him, ‘For a good work we do not stone You, but for
blasphemy; and because You being a man, make Yourself out to be God’
(Jn. 10:31-33).

Jesus claimed that to see him was to see the Father:

Philip said to Him, ‘Lord, show us the Father, and it is enough for us.’
Jesus said to him, ‘Have I been so long with you, and yet you have not
come to know Me, Philip? He who has seen Me has seen the Father; how
can you say, “Show us the Father?”’ (Jn. 14:8-9).
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Jesus claimed a direct correlation between himself and God:

And Jesus cried out and said, ‘He who believes in Me, does not believe in
Me but in Him who sent Me. He who sees Me sees the One who sent
Me’...‘Truly, truly, I say to you, he who receives whomever I send receives
Me; and he who receives Me receives Him who sent Me’...He who hates
Me hates My Father also (Jn. 12:44-45; 13:20; 15:23).

Jesus taught that our true attitude to God will be reflected in our attitude
towards him. If we receive him we receive God; if we are submitted to
him we are submitted to God. If we love him we love God; if we are
indifferent to him, reject or hate him, we are indifferent to, reject or hate
God. So, when Jesus said, ‘He who is not for Me is against Me’ (Mt.
12:30), he meant that all who are opposed to him are opposed to God.
The Jews understood the implications of his teaching. John records their
reaction:

For this cause therefore the Jews were seeking all the more to kill Him,
because He not only was breaking the Sabbath, but was also calling God
His own Father, making Himself equal with God (Jn. 5:18).

The religious leaders said this to Pilate regarding Jesus’ claim:

We have a law, and by that law He ought to die because He made Himself
out to be the Son of God (Jn. 19:7).

The title ‘son of God’ meant far more to the Jews than a figurative title of
authority as applied to a king or ruler under the authority of God. It
carried the claim of divinity, and is why the Jews condemned Jesus for
blasphemy. In addition to his claim to divine sonship, Jesus also claimed
to be a king. Pilate asked him, ‘Are You the King of the Jews?’ (Jn. 18:33).
The following interchange then occurred between Jesus and Pilate:

Jesus answered, ‘My kingdom is not of this world. If My kingdom were of
this world, then My servants would be fighting, that I might not be deliv-
ered up to the Jews; but as it is, My kingdom is not of this realm.’ Pilate
therefore said to Him, ‘So You are a king?’ Jesus answered, ‘You say cor-
rectly that I am a king’ (Jn. 18:36-37).

Jesus claimed to be the Son of God and affirmed it under oath. He was
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crucified by the Jews because of it. The Old Testament prophesied the
Messiah would be the Son of God. Jesus claimed he was the fulfilment of
these prophecies, and the New Testament teaches that he is, as he claimed,
the Son of God.
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This passage records the angelic visitation to Mary, the announcement
that she would be the mother of the Messiah. The words spoken to her
pull together numerous prophetic threads we have examined so far re-
garding the lineage, nature and kingly rule of the Messiah as he declares
them to be fulfilled in the person and birth of Jesus:

The angel said to her, ‘Do not be afraid, Mary; for you have found favor
with God. And behold, you will conceive in your womb and bear a son, and
you shall name Him Jesus. He will be great and will be called the Son of the
Most High; and the Lord God will give Him the throne of His father
David; and He will reign over the house of Jacob forever, and His kingdom
will have no end.’ Mary said to the angel, ‘How can this be, since I am a
virgin?’ The angel answered and said to her, ‘The Holy Spirit will come
upon you, and the power of the Most High will overshadow you; and for
that reason the holy Child shall be called the Son of God’ (Lk. 1:30-35).

Note what the angel tells her: this child will be direct descendant of king
David and his reign will be eternal. He will be called the son of God,
referring to the nature of the child. The angel informed Mary that the
Holy Spirit would ‘overshadow’ her, a virgin, and she would conceive a
son. The passage says for that reason the holy offspring or the holy thing
begotten would be called the son of God. The term ‘begotten’ is a form of
the Greek word gennao which means to beget a child. This refers back to
Psalm 2 where the prophet, in referring to the Messiah, quotes God as
saying to him, ‘Thou art My Son, today I have begotten Thee’ (Ps. 2:7).
The word for ‘begotten’ in Psalm 2 is translated by the Septuagint as a
form of the same Greek word found in Luke 1, gennao. Thus, the New
Testament declares that the virgin Mary conceived a child, begotten by
the Holy Spirit, and for this reason the son to whom she gave birth is the
Son of God by nature, not just by title. This declaration is the consistent
teaching of the entire New Testament:

In the beginning was the Word, and the Word was with God, and the Word
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was God...And the Word became flesh, and dwelt among us, and we saw
His glory, glory as of the only begotten from the Father, full of grace and
truth (Jn. 1:1, 14).

Have this attitude in yourselves which was also in Christ Jesus, who, al-
though He existed in the form of God, did not regard equality with God a
thing to be grasped (Phil. 2:5-6).

He is the image of the invisible God (Col. 1:15).

For in Him all the fullness of Deity dwells in bodily form (Col. 2:9).

But of the Son He says, ‘THY THRONE, O GOD (ELOHIM), IS FOREVER AND

EVER...And, ‘THOU, LORD (YHWH), IN THE BEGINNING DIDST LAY THE FOUN-
DATION OF THE EARTH, AND THE HEAVENS ARE THE WORKS OF YOUR HANDS

(Heb. 1:8, 10 ).
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In addition to the direct claims of deity made by Jesus, the New Testa-
ment offers numerous indirect proofs. First, Jesus received and accepted
worship due to God alone. On numerous occasions those healed by Jesus
responded by worshipping him. John provides this instance:

Jesus heard that they had put him out, and finding him, He said, ‘Do you
believe in the Son of Man?’ He answered, ‘Who is He, Lord, that I may
believe in Him?’ Jesus said to him, ‘You have both seen Him, and He is the
one who is talking with you.’ And he said, ‘Lord, I believe.’ And he wor-
shiped Him (Jn. 9:35-38).

The book of Hebrews teaches that the angels of God worship Jesus:

And when He again brings the firstborn into the world, He says, ‘AND LET

ALL THE ANGELS OF GOD WORSHIP HIM’ (Heb. 1:6).

The word for worship used here is the same one used by Jesus when he
quoted the Old Testament which prescribes worship to God alone: ‘You
shall worship the Lord your God, and serve Him only’ (Mt. 4:10).
     Second, the New Testament presents Jesus as the Creator of the uni-
verse and sustainer of all that exists:
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But of the Son He says, ‘THY THRONE, O GOD (ELOHIM), IS FOREVER AND
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In addition to the direct claims of deity made by Jesus, the New Testa-
ment offers numerous indirect proofs. First, Jesus received and accepted
worship due to God alone. On numerous occasions those healed by Jesus
responded by worshipping him. John provides this instance:
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believe in the Son of Man?’ He answered, ‘Who is He, Lord, that I may
believe in Him?’ Jesus said to him, ‘You have both seen Him, and He is the
one who is talking with you.’ And he said, ‘Lord, I believe.’ And he wor-
shiped Him (Jn. 9:35-38).

The book of Hebrews teaches that the angels of God worship Jesus:
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ALL THE ANGELS OF GOD WORSHIP HIM’ (Heb. 1:6).

The word for worship used here is the same one used by Jesus when he
quoted the Old Testament which prescribes worship to God alone: ‘You
shall worship the Lord your God, and serve Him only’ (Mt. 4:10).
     Second, the New Testament presents Jesus as the Creator of the uni-
verse and sustainer of all that exists:
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In the beginning was the Word, and the Word was with God, and the Word
was God. He was in the beginning with God. All things came into being
through Him, and apart from Him nothing came into being that has come
into being (Jn. 1:1-3).

For by Him all things were created, both in the heavens and on earth,
visible and invisible, whether thrones or dominions or rulers or authori-
ties—all things have been created through Him and for Him. He is before
all things, and in Him all things hold together (Col. 1:16-17).

We must honestly face these claims. They are either true or false. The Old
Testament prophesied that the Messiah would be begotten of God and
the Son of God. The Gospels declare that Jesus was begotten by the Holy
Spirit and is the Son of God. Jesus himself claimed to be the Son of God
and the New Testament affirms his claim. C.S. Lewis made these provoca-
tive remarks about the claims of Jesus:

I am trying here to prevent anyone saying the really foolish thing that people
often say about Him: ‘I’m ready to accept Jesus as a great moral teacher,
but I don’t accept His claim to be God.’ That is the one thing we must not
say. A man who was merely a man and said the sort of things Jesus said
would not be a great moral teacher. He would either be a lunatic—on a
level with the man who says he is a poached egg—or else he would be the
Devil of hell. You must make your choice. Either this man was, and is, the
Son of God, or else a madman or something worse. You can shut Him up
for a fool, you can spit at Him and kill Him as a demon; or you can fall at
His feet and call Him Lord and God. But let us not come up with this
patronizing nonsense about His being a great human teacher. He has not
left that option open to us. He did not intend to.12
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As we have seen, one common title for the Messiah was ‘Son of Man.’
This messianic title originated with the prophet Daniel (Dan. 7:13-14).
A common theme of the earlier prophets was that the Messiah would be
a ruler over God’s people. Daniel took it a step further. Recording a vision
he received from God that spanned all of world history he gave the follow-
ing prediction of the one he calls the Son of Man who would receive
eternal dominion, not just over Israel, but over the entirety of the world:
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I kept looking in the night visions, and behold, with the clouds of
heaven one like a Son of Man was coming, and He came up to the
Ancient of Days and was presented before Him. And to Him was
given dominion, glory and a kingdom, that all the peoples, nations
and men of every language might serve Him. His dominion is an ever-
lasting dominion which will not pass away; and His kingdom is one
which will not be destroyed (Dan. 7:13-14).

The title, Son of Man, was regarded as messianic by the Jews. Daniel’s
vision was commonly applied by them to the Messiah. For example, in
the Gospel of John, Jesus was asked by the Jews, ‘We have heard out of
the Law that the Christ is to remain forever; and how can you say, “The
Son of Man must be lifted up”’ (Jn. 12:34)?

The Son of Man prophecy of Daniel was the basis of many Jewish
apocalyptic works written during the two centuries before Jesus. These
writings reflected the fundamental beliefs of mainstream Judaism. His-
torically, Jewish rabbis interpreted this passage in Daniel of the Messiah:

R. Alexandri said: R. Joshua opposed two verses: it is written, ‘And behold,
one like  the son of man came with the clouds of heaven’ [Daniel 7:13];
whilst (elsewhere) it is  written, ‘(behold, thy king cometh unto thee...)
lowly, and riding upon an ass!’ -- If  they are meritorious, (he will come)
‘with the clouds of heaven’; if not, ‘lowly and  riding upon an ass’.13

...and it is also written, I saw in the night visions, and, behold, there came
with the clouds of heaven one like unto a son of man, and he came even to the
Ancient of days, and he was brought near before Him. And there was given
him dominion, and glory, and a kingdom, that all the peoples, nations, and
languages should serve him (Dan. 7:13, 14).

In another comment, the verse is read I will tell of the decree: The Lord
said unto me: Thou art My son...Ask of Me, and 1 will give the nations for
thine inheritance, and the ends of the earth for thy possession (Ps. 2:7, 8). R.
Yudan said: All these goodly promises are in the decree of the King, the
King of kings, who will fulfill them for the lord Messiah.14

For Thou shalt make him most blessed for ever (Ps. 21:7) means that all the
nations shall bless themselves in the king Messiah (Psalm 21). Thou shalt
make him exceeding glad with Thy countenance (Ps. 21:7). R. Berechiah said
in the name of R. Samuel: One verse reads of the king Messiah that One,
like the son of man...came to the Ancient of days, and they brought him near
before Him (Dan. 7:13)...15
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Jesus repeatedly referred to himself as the Son of Man. Here are just a few
instances:

For the Son of Man has come to seek and to save that which was lost (Lk.
19:10)

For even the Son of Man did not come to be served, but to serve, and to
give His life a ransom for many (Mk 10:45).

Immediately Jesus, aware in His spirit that they were reasoning that way
within themselves, said to them, ‘Why are you reasoning about these things
in your hearts? Which is easier, to say to the paralytic, “Your sins are
forgiven”; or to say, “Get up, and pick up your pallet and walk”? But so that
you may know that the Son of Man has authority on earth to forgive sins’—
He said to the paralytic, ‘I say to you, get up, pick up your pallet and go
home.’ And he got up and immediately picked up the pallet and went out in
the sight of everyone...(Mk. 2:8-12).

Jesus heard that they had put him out, and finding him, He said, ‘Do you
believe in the Son of Man?’ He answered, ‘Who is He, Lord, that I may
believe in Him?’ Jesus said to him, ‘You have both seen Him, and He is the
one who is talking with you.’ And he said, ‘Lord, I believe.’ And he wor-
shiped Him (Jn. 9:35–38).

And while they were gathered together in Galilee, Jesus said to them, ‘The
Son of Man is going to be delivered into the hands of men; and they will kill
Him, and He will be raised on the third day (Mt. 17:22–23).

Jesus purposefully called himself the Son of Man which was a direct ap-
peal to Daniel and a claim of Messiahship. Under oath at his trial, Jesus
testified to Caiaphas that he was the Messiah, backing up his claim by
quoting Daniel:

Jesus said to him, ‘You have said it yourself; nevertheless I tell you, hereaf-
ter you will see THE SON OF MAN SITTING AT THE RIGHT HAND OF POWER, and
COMING ON THE CLOUDS OF HEAVEN.’  Then the high priest tore his robes
and said, ‘He has blasphemed! What further need do we have of witnesses?
Behold, you have now heard the blasphemy’ (Mt. 26:64-65).

There can be no doubt. Jesus claimed to be the prophesied and long
awaited Messiah of Israel. As to the fulfilment of the prophecy in Daniel
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7, the New Testament states that after his resurrection, Jesus ascended
into heaven where he now rules over the nations of the world. He will
return, according to another prophecy in Daniel, to physically subdue all
rebellion against God and to usher in his eternal kingdom:

And in the days of those kings the God of heaven will set up a kingdom
which will never be destroyed, and that kingdom will not be left for another
people; it will crush and put an end to all these kingdoms, but it will itself
endure forever (Dan. 2:44).

There are many other names and titles applied to Jesus throughout the
Old and New Testaments. For a detailed documentation please refer to
Appendix F.
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In looking at the uniqueness of the Messiah, one feature had to do with
his divine nature, another with his miraculous conception. Luke 1 records
that Mary was a virgin when she conceived Jesus. Isaiah prophesied:

Therefore the Lord himself will give you a sign: behold, a virgin shall con-
ceive, and bear a son, and shall call his name Immanuel (Is 7:14) (ASV
Translation).

The apostle Matthew reminds us that Jesus’ conception was a direct ful-
fillment of the prophecy given by Isaiah:

Now all this took place to fulfill what was spoken by the Lord through the
prophet: ‘BEHOLD, THE VIRGIN SHALL BE WITH CHILD AND SHALL BEAR A SON,
AND THEY SHALL CALL HIS NAME IMMANUEL,’ which translated means, ‘GOD

WITH US’ (Mt. 1:22-23).

In translating this passage, the Septuagint translators used the Greek word
parthenos which means an unmarried young woman, a virgin. These Jew-
ish translators understood that God’s miraculous sign would be a virgin
who would conceive and bear a son whose title would be Immanu-El,
‘God with us.’
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But thou, Bethlehem Ephrathah, which art little to be among the thousands
of Judah, out of thee shall one come forth unto me that is to be ruler in
Israel; whose goings forth are from of old, from everlasting (Mic. 5:2. ASV
Translation).

This was a well known prophecy among the Jews. The Targum Jonathan
interpreted this prophecy as messianic:

And you, O Bethlehem Ephrath, you who were too small to be numbered
among the thousands of the house of Judah, from you shall come forth
before Me the Messiah, to exercise dominion over Israel, he whose name
was mentioned from before, from the days of creation.16

There are a number of important points emphasized in this messianic
prophecy. First, it specifies the literal place from which the Messiah would
‘come forth’—from Bethlehem Ephrata, which was also the birthplace of
king David. The prophecy does not specify whether ‘come forth’ means
his birth or place of childhood, residence or ministry. It can mean any of
these. But by birth or residence, the prophet Micah predicted that the
Messiah would ‘come forth’ from Bethlehem, thereby identifying him
with king David. That this prophecy was universally understood by the
Jews to refer to the Messiah is seen in the comments of the Jews in the
Gospels. When the wise men inquired of king Herod as to the birthplace
of the king of the Jews, Herod, in turn, asked the scribes, who informed
him that the Messiah was to be born in Bethlehem. They quoted Micah
as confirmation, using the term ‘come forth’ to refer to his birthplace. The
historical record gives the following account:

And gathering together all the chief priests and scribes of the people, he
began to inquire of them where the Christ was to be born. And they said to
him, ‘In Bethlehem of Judea, for so it is written by the prophet, ‘And you
Bethlehem, land of Judah, are by no means least among the leaders of
Judah; for out of you shall come forth a Ruler who will shepherd My people
Israel’ (Mt. 2:4-6).

It is recorded in John’s Gospel that certain Jews questioned the legitimacy
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of Jesus as the Messiah because he ministered in Galilee. Though they
misunderstood the application of the prophecy, they knew that accord-
ing to the prophet Micah, the Messiah would come from Bethlehem and
that this was how he would be identified:

Has not the Scripture said that the Christ comes from the offspring of
David and from Bethlehem, the village where David was (Jn. 7:42)?

On another occasion, Jewish leaders mocked the claim that Jesus was the
Messiah because they knew he had grown up in Nazareth in Galilee and
had ministered in that region. Apparently they assumed he had been
born there. They never bothered to research, but they did recognize that
the prophet had given very specific criteria for proving who was the Christ.
They challenged the crowd with these words:

Search, and see that no prophet arises out of Galilee (Jn. 7:52).

The historical record verifies that Jesus was born in Bethlehem:

Now in those days a decree went out from Caesar Augustus, that a census
be taken of all the inhabited earth. This was the first census taken while
Quirinius was governor of Syria. And everyone was on his way to register
for the census, each to his own city. Joseph also went up from Galilee, from
the city of Nazareth, to Judea, to the city of David which is called Bethlehem,
because he was of the house and family of David, in order to register along
with Mary, who was engaged to him, and was with child. While they were
there, the days were completed for her to give birth. And she gave birth to
her firstborn son; and she wrapped Him in cloths, and laid Him in a man-
ger, because there was no room for them in the inn (Lk. 2:1-7).

Micah’s prophecy reiterates a fact first given in Genesis 49:10 that the
promised Messiah would be a king. However, we are told something ad-
ditional that is truly astounding. The prophet foretells of one who is
more than human, one who has existed from eternity. This, of course,
implies deity, for only God is eternal. This conforms perfectly with Isaiah’s
revelation of a coming king whom the prophet declared to be God incar-
nate.
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The Old Testament Scriptures not only give us an account of the lineage
and birthplace of the Messiah, but they also predict the precise time in
history when the Messiah will come:

Seventy weeks have been decreed for your people and your holy city, to
finish the transgression, to make an end of sin, to make atonement for
iniquity, to bring in everlasting righteousness, to seal up vision and proph-
ecy and to anoint the most holy place. So you are to know and discern that
from the issuing of a decree to restore and rebuild Jerusalem until Messiah
the Prince there will be seven weeks and sixty-two weeks; it will be built
again, with plaza and moat, even in times of distress. Then after the sixty-
two weeks the Messiah will be cut off and have nothing, and the people of
the prince who is to come will destroy the city and the sanctuary. And its
end will come with a flood; even to the end there will be war; desolations
are determined (Dan. 9:24-26).

This prophecy was made during the Babylonian captivity of the Jews.
Seventy years had been decreed by God for their exile in Babylon. The
time decreed for that exile was coming to an end when the angel Gabriel
came to Daniel with this prophecy concerning the Jewish nation, their
holy city Jerusalem and the Messiah. The prophecy specified a future
period of seventy weeks in which the precise time of the Messiah’s coming
was foretold:

So you are to know and discern that from the issuing of a decree to restore
and rebuild Jerusalem until Messiah the Prince there will be seven weeks
and sixty-two weeks; it will be built again, with plaza and moat, even in
times of distress. Then after the sixty-two weeks the Messiah will be cut off
and have nothing (Dan. 9:25-26).

Daniel predicted that from the issuing of a decree to restore and rebuild
the city of Jerusalem until the Messiah would be 69 weeks. To rightly
compute Daniel’s time frame we must understand what is meant by the
word ‘week.’ This is the Hebrew word shabua meaning a unit of seven, so
70 weeks would be rightly translated as seventy sevens or a total of 490.
In the Old Testament this meant either days or years with the context
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usually providing the proper interpretation. In this case the context indi-
cates weeks of years, so that 69 weeks would be 483 years. The Theologial
Wordbook of the Old Testament provides the following background on
Daniel’s use and meaning of the term ‘week’:

This term occurs twenty times in the OT, always indicating a period of
seven. Indeed, the word obviously comes from sheba‘ (q.v.) and could liter-
ally be translated always as ‘seven-period’...in Dan. 9:24,25,26,27 it de-
notes a period of seven years in each of its appearances in these four verses.
This is proven by the context wherein Daniel recognizes that the seventy-
year period of captivity is almost over. The land had been fallow for seventy
years and thus repaid the Lord for the seventy sabbatical years owed to him
for the prior seventy periods of seven years (Dan. 9:2; Jer. 25.12; cf. II
Chr. 36.21). Just as Daniel is in prayer concerning this matter, the angel
Gabriel appears and informs him that Israel's restoration will not be com-
plete until she goes through another seventy periods-of-seven, shabua (Dan
9.24ff ). Note also the apparent reference in Dan. 12:12 to half of Daniel's
last seventy (9:27); it is 1290 days, approximately three and a half years.
Thus here it means years."17

Furthermore, Marcus Jastrow has documented the Rabbinic interpreta-
tion of the word shabua from the writings of the Targums, the Talmuds
and the Midrash as meaning weeks of days and years. His dictionary
entry for shabua reads:

1) a period of seven days, week...2) ‘year week’, a period of seven years,
septennate (the jubilee being divided into seven septennates); also the sev-
enth year, Sabbatical year.18

Daniel predicted that the Messiah would appear sixty-nine weeks or 483
years after the decree to rebuild and restore Jerusalem. There has been
much debate as to the precise decree to which this prophecy referred.
Historically, there were four decrees given by kings of Media/Persia that
related to the Jews but only one related to the rebuilding of the city, the
decree of Artaxerxes to Nehemiah (Nehemiah 2:1-8). Previous decrees
were issued by Cyrus (538-536 B.C.), Darius (521 B.C.), and Artaxerxes
to Ezra (458 B.C.), but those related to the Temple. It was the final
decree of Artaxerxes to Nehemiah which addressed the rebuilding and
restoration of Jerusalem. This decree was issued in 445 to 444 B.C. Thus,
the prophetic countdown begins at this date culminating with the ap-
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pearance of the Messiah some 483 years later. In order to accurately cal-
culate the time span it is necessary to examine how years were calculated
in the Jewish culture. Their common practice, also true in most ancient
cultures, was to calculate years based on a 360 day calendar. The Bible
uses this 360 day reckoning for years. For example, Paul Feinberg points
out:

...in Genesis 7:11...it is recorded that the Flood began on the seventeenth
day of the second month, and Genesis 8:4 says that it ended on the seven-
teenth day of the seventh month. Both Genesis 7:24 and 8:3 specify that
this was 150 days (this shows that there were thirty-day months).19

Additionally, a number of Scriptures give instruction on the length of
time that is to be devoted to mourning for the dead (Num. 20:29; Deut.
21:13, 34:8). The time stipulated is a ‘full month’ (Deut. 21:13) which
totalled thirty days.

Following the 483 years and the coming of the Messiah, Daniel pre-
dicted two other significant events. First, the Messiah would be ‘cut off
and have nothing’ (Dan. 9:25). The term ‘cut off ’ is a Hebrew idiom
meaning to be killed. The Hebrew word is karath, meaning to cut off, cut
down, or cut asunder, the implication being to destroy or consume. The
phrase ‘have nothing’ can be translated ‘but not for himself ’ which is
how the King James reads. Thus, the prediction is that the Messiah would
suffer a violent death and that it would be for the sake of others. The
second significant event prophesied by Daniel is that following the death
of the Messiah, Jerusalem and the Temple would be destroyed. Histori-
cally we know that 70 A.D. is the exact date when Jerusalem and the
Temple were destroyed by the Romans. So, the Messiah had to come
before 70 A.D. and some 483 years after the decree of 445-444 B.C.

This prophecy also lists six major purposes to be accomplished within
the designated time given by Daniel: ‘To finish transgression, to make an
end of sin, to make atonement for iniquity, to bring in everlasting righ-
teousness, to seal up vision and prophecy and to anoint the most holy
place.’ From a Jewish Old Testament perspective, the only way for atone-
ment for sin to be made was by a blood sacrifice (Lev. 17:11). This proph-
ecy, then, predicted a sacrifice for sin so monumental that it would make
a complete atonement for sin; it would make an end of sin.

It was none other than Jesus, who, approximately 483 years after
Artaxerxes’ decree, walked the dusty earth of Israel, a Jew, born in
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Bethlehem, descendant of king David, who claimed to be the Messiah
and the Son of God. He suffered a violent death at the hand of the Jews,
claimed it was for mankind, was proclaimed by John the Baptist to be the
Lamb of God who would take away the sin of the world. After his death,
Jerusalem and the temple were destroyed by the Romans—all predicted
hundreds of years before he was born. What other Jew prior to 70. B.C.
meets these criteria?
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Both Isaiah and Malachi predicted that the Messiah would be preceded
by one who would preach a strong message of repentance to prepare the
hearts of the people. Malachi referred to the Messiah as ‘the Lord whom
you seek’ and ‘the Angel of the Covenant.’ These prophecies read:

A voice is calling, ‘Clear the way for the LORD in the wilderness; make
smooth in the desert a highway for our God. Let every valley be lifted up,
and every mountain and hill be made low; and let the rough ground become
a plain, and the rugged terrain a broad valley; then the glory of the LORD
will be revealed, and all flesh will see it together; for the mouth of the
LORD has spoken’(Is. 40:3-5).

‘Behold, I am going to send My messenger, and he will clear the way before
Me. And the Lord, whom you seek, will suddenly come to His temple; and
the messenger of the covenant, in whom you delight, behold, He is com-
ing,’ says the LORD of hosts (Mal. 3:1).

The hallmark of the message preached by John the Baptist was repen-
tance, imploring the crowds to prepare for One who was to come after
him. His ministry was so powerful that the Pharisees questioned him as
to his identity. Was he the Messiah? John denied it but did affirm himself
as the one who was the prophetic forerunner of the Messiah. The apostle
John records the following conversation between the Baptist and the Phari-
sees:

This is the testimony of John, when the Jews sent to him priests and Levites
from Jerusalem to ask him, ‘Who are you?’ And he confessed and did not
deny, but confessed, ‘I am not the Christ.’ They asked him, ‘What then?
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Are you Elijah?’ And he said, ‘I am not.’ ‘Are you the Prophet?’ And he
answered, ‘No.’ Then they said to him, ‘Who are you, so that we may give
an answer to those who sent us? What do you say about yourself?’ He said,
‘I am A VOICE OF ONE CRYING IN THE WILDERNESS, “MAKE STRAIGHT THE WAY

OF THE LORD,” as Isaiah the prophet said.’ Now they had been sent from
the Pharisees. They asked him, and said to him, ‘Why then are you baptiz-
ing, if you are not the Christ, nor Elijah, nor the Prophet?’ John answered
them saying, ‘I baptize in water, but among you stands One whom you do
not know. ‘It is He who comes after me, the thong of whose sandal I am not
worthy to untie’ (Jn. 1:19-27).

On another occasion John said to certain of his disciples:

You yourselves are my witnesses that I said, ‘I am not the Christ,’ but, ‘I
have been sent ahead of Him’ (Jn. 3:28).

The apostle Matthew confirmed that John the Baptist was the fulfilment
of Isaiah’s prophecy:

Now in those days John the Baptist came, preaching in the wilderness of
Judea, saying, ‘Repent, for the kingdom of heaven is at hand.’ For this is the
one referred to by Isaiah the prophet when he said, ‘THE VOICE OF ONE

CRYING IN THE WILDERNESS, MAKE READY THE WAY OF THE LORD, MAKE HIS

PATHS STRAIGHT!’ (Mt. 3:1-3).

John the Baptist proclaimed Jesus as the Messiah.
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In Deuteronomy 18, Moses foretold that God would one day raise up a
prophet like himself to lead his people:

The LORD your God will raise up for you a prophet like me from among
you, from your countrymen, you shall listen to him. This is according to all
that you asked of the LORD your God in Horeb on the day of the assembly,
saying, ‘Let me not hear again the voice of the LORD my God, let me not see
this great fire anymore, or I will die.’ The LORD said to me, ‘They have
spoken well. I will raise up a prophet from among their countrymen like
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you, and I will put My words in his mouth, and he shall speak to them all
that I command him (Deut. 18:15-18) (ASV Translation).

The Jews commonly believed that this prophecy applied to the Messiah.
He would not only be a righteous king and the Son of God but a mighty
prophet who would faithfully declare God’s truth. The woman of Samaria
testified to this when she said, ‘I know that Messiah is coming (He who is
called Christ); when that One comes, He will declare all things to us’ (Jn.
4:25). Her statement, ‘He will declare all things to us,’ refers to the proph-
ecy in Deuteronomy 18: ‘I will put My words in His mouth and He will
speak all that I command Him.’

As mentioned, the Gospel of John records that after the multitude
witnessed Jesus’ miraculous feeding of the five thousand they declared,
‘This is of a truth the Prophet who is to come into the world’ (Jn. 6:14).
Both Jews and the Samaritans believed the Messiah would be the great
prophet spoken of in Deuteronomy. Jesus himself claimed to be its
fulfilment:

If you believed Moses you would believe Me for he wrote of Me (Jn. 5:46).

This is a reference to the prophecy in Deuteronomy 18. Those who heard
his claim would have understood this. Furthermore, Jesus claimed his
teaching was given him from the Father:

So Jesus answered them and said, ‘My teaching is not Mine, but His who
sent Me. If anyone is willing to do His will, he will know of the teaching,
whether it is of God or whether I speak from Myself. He who speaks from
himself seeks his own glory; but He who is seeking the glory of the One
who sent Him, He is true, and there is no unrighteousness in Him’ (Jn
7:16-18).

I have many things to speak and to judge concerning you, but He who sent
Me is true; and the things which I heard from Him, these I speak to the
world (Jn. 8:26).

For I did not speak on My own initiative, but the Father Himself who sent
Me has given Me a commandment as to what to say and what to speak. I
know that His commandment is eternal life; therefore the things I speak, I
speak just as the Father has told Me (Jn. 12:49-50).
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Jesus claimed to come from God and to speak only what God gave him to
speak. He said of himself, ‘I am the truth’ (Jn. 14:6). When standing
before Pilate Jesus testified, ‘For this I have been born, and for this I have
come into the world, to bear witness to the truth’ (Jn. 18:37). On the day
of Pentecost, Peter declared of Jesus:

But the things which God announced beforehand by the mouth of all the
prophets, that His Christ would suffer, He has thus fulfilled. Therefore
repent and return, so that your sins may be wiped away, in order that times
of refreshing may come from the presence of the Lord; and that He may
send Jesus, the Christ appointed for you, whom heaven must receive until
the period of restoration of all things about which God spoke by the mouth
of His holy prophets from ancient time. Moses said, ‘THE LORD GOD WILL

RAISE UP FOR YOU A PROPHET LIKE ME FROM YOUR BRETHREN; TO HIM YOU

SHALL GIVE HEED to everything He says to you. ‘And it will be that every soul
that does not heed that prophet shall be utterly destroyed from among the
people’ (Acts 3:18-23).

John the Baptist testified of Jesus:

He who comes from above is above all, he who is of the earth is from the
earth and speaks of the earth. He who comes from heaven is above all.
What He has seen and heard, of that He testifies; and no one receives His
testimony. He who has received His testimony has set his seal to this, that
God is true. For He whom God has sent speaks the words of God; for He
gives the Spirit without measure (Jn. 3:31-34).

The New Testament records that on the Mount of Transfiguration God
the Father declared Jesus to be his Son and approved his teaching saying,
‘This is My beloved Son, with whom I am well pleased; listen to Him’
(Mt. 17:5). This is a reiteration of Deuteronomy 18—all the people were
to  hearken to the words and teaching of the prophet. Jesus said of him-
self: ‘I have come as light into the world, that everyone who believes in
Me may not remain in darkness’ (Jn. 12:46). Jesus called all men to heed
his teaching. He claims that he alone is the truth and the light who can
deliver mankind from spiritual darkness and death. Once again, the New
Testament, in the opening verses of Hebrews, declare Jesus to be the liv-
ing fulfilment of prophecy, in this case Deuteronomy 18:

God, after He spoke long ago to the fathers in the prophets in many por-
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tions and in many ways, in these last days has spoken to us in His Son,
whom He appointed heir of all things, through whom also He made the
world (Heb 1:1-2).

The teaching of Jesus is incomparable. As many Jews in his day testified,
‘Never did a man speak the way this man speaks’ (Jn. 7:46). They ac-
knowledged  that Jesus taught with great knowledge, wisdom and au-
thority. Peter spoke for many then and now when he asked of Jesus, ‘Lord,
to whom shall we go? You have the words of eternal life. And we have
believed and have come to know that You are the Holy One of God’ (Jn.
6:68-69).

���������	��3����1��	�3
/��
����	����

)�	�	���-

Then the eyes of the blind shall be opened, and the ears of the deaf shall be
unstopped. Then shall the lame man leap as a hart, and the tongue of the
dumb shall sing; for in the wilderness shall waters break out, and streams in
the desert (Is. 35:5-6).

In this passage, Isaiah prophesied that God would meet his people super-
naturally through the performance of miracles. A day would come when
people would witness a mighty outpouring of God’s Spirit in an unprec-
edented way. At first glance this passage may not appear to be messianic,
but it was quoted by Jesus to the disciples of John the Baptist to confirm
his identity. Though John had testified publicly that Jesus was the Mes-
siah and Son of God, he later had misgivings and doubts. We read:

Now when John, while imprisoned, heard of the works of Christ, he sent
word by his disciples and said to Him, ‘Are You the Expected One, or shall
we look for someone else?’ Jesus answered and said to them, ‘Go and report
to John what you hear and see: the BLIND RECEIVE SIGHT and the lame walk,
the lepers are cleansed and the deaf hear, the dead are raised up, and the
POOR HAVE THE GOSPEL PREACHED TO THEM. And blessed is he who does not
take offense at Me’ (Mt. 11:2-6).

John was familiar with the prophecies to which Jesus referred. In telling
John’s disciples that he was fulfilling them, Jesus knew it would encour-
age John’s heart and strengthen his faith to believe again that Jesus was
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the Messiah. It was a common Jewish expectation that the Messiah would
be a miracle worker. Many believed Jesus was the Messiah because of his
miraculous works:

But many of the multitude believed in Him; and they were saying, ‘When
the Christ shall come, He will not perform more signs than those which
this man has, will He?’ (Jn. 7:31).

The Pharisee, Nicodemus, was so impressed with the miraculous works
of Jesus that he testified: ‘Rabbi, we know that you have come from God
as a teacher, for no one can do these signs that You do unless God is with
Him’ (Jn. 3:2). The historical record makes clear that Jesus performed
many miracles to demonstrate that he was the Messiah of God. He chal-
lenged the Jews concerning his miracles:

But the witness which I have is greater than that of John; for the works
which the Father has given Me to accomplish, the very works that I do,
bear witness of Me, that the Father has sent Me (Jn. 5:36).

It is important to note that nobody denied the miracles of Jesus, not even
his enemies. The New Testament records that though they were acknowl-
edged, his miracles were explained away as demonic in origin:

The scribes who came down from Jerusalem were saying, ‘He is possessed
by Beelzebul,’ and ‘He casts out the demons by the ruler of the demons’
(Mk. 3:22).

Jesus in turn chastised them with this sober admonition:

And He called them to Himself and began speaking to them in parables,
“How can Satan cast out Satan? “If a kingdom is divided against itself, that
kingdom cannot stand. “If a house is divided against itself, that house will
not be able to stand. “If Satan has risen up against himself and is divided,
he cannot stand, but he is finished! “But no one can enter the strong man’s
house and plunder his property unless he first binds the strong man, and
then he will plunder his house. “Truly I say to you, all sins shall be forgiven
the sons of men, and whatever blasphemies they utter; but whoever blas-
phemes against the Holy Spirit never has forgiveness, but is guilty of an
eternal sin”—because they were saying, “He has an unclean spirit” (Mk.
3:23-30).
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After Jesus had healed the man born blind, the Pharisees rejected the
possibility that Jesus’ power came from God. The apostle John records
their comments:

Therefore some of the Pharisees were saying, ‘This man is not from God,
because He does not keep the Sabbath...we know that this man is a sinner’
(Jn. 9:16, 24).

There were others, however, who could not so easily dismiss the over-
whelming evidence and came to the same conclusion as the Pharisee,
Nicodemus:

But others were saying, ‘How can a man who is a sinner perform such
signs?’ And there was division among them (Jn. 9:16).

The miraculous works Jesus accomplished were predicted by Isaiah. Their
nature and number set him apart from anyone else who has ever lived. He
changed water to wine, fed thousands with only a handful of fish and
bread, calmed the wind and raging sea with a word, walked on water,
healed lepers, the blind, lame, deaf and dumb, cast out demons and raised
the dead. More importantly, he healed men and women spiritually and
saved them (For a detailed documentation of the miracles of Jesus refer to
Appendix B).
     The miracles of Jesus were performed to establish his identity, demon-
strate his power and to authenticate him as the one sent by God with
power and authority to heal men spiritually. He claimed to have author-
ity to forgive sins, a prerogative of God alone, and a direct claim to deity.
The religious leaders were scandalized. Jesus then performed a miracle to
validate his claim. Mark gives this account of the incident:

And many were gathered together, so that there was no longer room, not
even near the door; and He was speaking the word to them. And they
came, bringing to Him a paralytic, carried by four men. Being unable to
get to Him because of the crowd, they removed the roof above Him; and
when they had dug an opening, they let down the pallet on which the para-
lytic was lying. And Jesus seeing their faith said to the paralytic, ‘Son, your
sins are forgiven.’ But some of the scribes were sitting there and reasoning
in their hearts, ‘Why does this man speak that way? He is blaspheming;
who can forgive sins but God alone?’ Immediately Jesus, aware in His
spirit that they were reasoning that way within themselves, said to them,
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‘Why are you reasoning about these things in your hearts? Which is easier,
to say to the paralytic, “Your sins are forgiven”; or to say, “Get up, and pick
up your pallet and walk”? But so that you may know that the Son of Man
has authority on earth to forgive sins’—He said to the paralytic, ‘I say to
you, get up, pick up your pallet and go home.’ And he got up and immedi-
ately picked up the pallet and went out in the sight of everyone, so that they
were all amazed and were glorifying God, saying, ‘We have never seen
anything like this’ (Mk. 2:2-12).

The miracles of Jesus stand as convincing and powerful proof of his claims
and teachings. Those who were eyewitnesses could not deny them as docu-
mented in the gospel records. The people of his day had to make a deci-
sion regarding them as do men and women in our own day. Jesus per-
formed miracles. The historical record testifies to that. They either vali-
date his claim of Messiahship or we must conclude that his power came
from some source other than God. Jesus is the greatest moral teacher who
ever lived. He called men to a life of love for God and others, he alleviated
the suffering of multitudes, only to be falsely accused and unjustly con-
demned, then tortured and nailed to a cross. Yet he forgave and prayed
for his enemies. This is not the character and actions of someone inspired
by Satan. The testimony of the blind man healed by Jesus is a strong
rebuke to those who would dismiss his miracles. This man was willing to
accept the greatest rejection a Jew could endure, excommunication from
the synagogue and ostracism from his culture, for telling the truth about
the miracle Jesus performed on his behalf:

So a second time they called the man who had been blind, and said to him,
“Give glory to God; we know that this man is a sinner.” He then answered,
“Whether He is a sinner, I do not know; one thing I do know, that though
I was blind, now I see.” So they said to him, “What did He do to you? How
did He open your eyes?” He answered them, “I told you already and you
did not listen; why do you want to hear it again? You do not want to become
His disciples too, do you?” They reviled him and said, “You are His dis-
ciple, but we are disciples of Moses. We know that God has spoken to
Moses, but as for this man, we do not know where He is from.” The man
answered and said to them, “Well, here is an amazing thing, that you do not
know where He is from, and yet He opened my eyes. We know that God
does not hear sinners; but if anyone is God-fearing and does His will, He
hears him. “Since the beginning of time it has never been heard that any-
one opened the eyes of a person born blind. If this man were not from
God, He could do nothing” (Jn. 9:24-33).
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Zechariah prophecies regarding Israel’s future Messiah–King, writing of
a day when he would make an entrance into Jerusalem:

Rejoice greatly, O daughter of Zion; shout, O daughter of Jerusalem: be-
hold, thy king cometh unto thee; he is just, and having salvation; lowly, and
riding upon an ass, even upon a colt the foal of an ass (Zech. 9:9).

Ancient Jewish commentators interpreted this passage as messianic:

R. Hillel said: There shall be no Messiah for Israel, because they have
already enjoyed him in the days of Hezekiah. R. Joseph said: May God
forgive him [for saying so]. Now, when did Hezekiah flourish? During the
first Temple. Yet Zechariah, prophesying in the days of the second, pro-
claimed, Rejoice greatly, O daughter of Zion; shout, O daughter of Jerusalem;
behold, thy king cometh unto thee! he is just, and having salvation; lowly, and
riding upon an ass, and upon a colt the foal of an ass (Zech. IX, 9).20

R. Alexandri said: R. Joshua opposed two verses: it is written, And behold,
one like the son of man came with the clouds of heaven (Dan. VII, 13); whilst
[elsewhere] it is written, [behold, thy king cometh unto thee...] lowly, and
riding upon an ass!’ (Zech. IX, 7)—If they are meritorious, [he will come]
with the clouds of heaven (Dan. VII, 13); if not, lowly and riding upon an ass
(Zech. IX, 9).21

Zechariah tells us that the coming King will be just, righteous, humble
and lowly. His humility will be demonstrated in the way he enters the
holy city, not in the pomp, splendor and majesty of a conquering king as
was characteristic of ancient kings, but in lowliness, seated on the foal of
a donkey. The Messiah would deliberately shun all worldly glory and
honor to demonstrate that the kingdom of God does not consist of these
things. The emphasis in the last two sentences of the prophecy is pur-
poseful. It underscores the self–abasement of the King, a deep humilia-
tion.

In his triumphal entrance into Jerusalem, Jesus rode on the foal of a
donkey, proclaimed by the crowds as the Messiah. Matthew identified
this event as the fulfilment of the prophecy of Zechariah:
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And when they drew nigh unto Jerusalem, and came unto Bethphage, unto
the mount of Olives, then Jesus sent two disciples, saying unto them, Go
into the village that is over against you, and straightway ye shall find an ass
tied, and a colt with her: loose them, and bring them unto me. And if any
one say aught unto you, ye shall say, The Lord hath need of them; and
straightway he will send them. Now this is come to pass, that it might be
fulfilled which was spoken through the prophet, saying, Tell ye the daughter
of Zion, Behold, thy King cometh unto thee, Meek, and riding upon an ass,
And upon a colt the foal of an ass. And the disciples went, and did even as
Jesus appointed them, and brought the ass, and the colt, and put on them
their garments; and he sat thereon. And the most part of the multitude
spread their garments in the way; and others cut branches from the trees,
and spread them in the way. And the multitudes that went before him, and
that followed, cried, saying, Hosanna to the son of David: Blessed is he that
cometh in the name of the Lord; Hosanna in the highest (Mt. 21:1-9) (ASV
Translation).

Consider this—Zechariah prophesied that the Messiah would enter Jerusa-
lem on the foal of a donkey. Add the additional facts from other prophe-
cies we have examined so far. The Messiah would be the Son of God, a
direct descendant of king David, born in Bethlehem, would appear be-
fore 70 A.D. and would be killed. Who else but Jesus could this be?
These are just a very few of the prophecies but they all point to Jesus.
They were all fulfilled in him. And yet, there is more, much more!
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As we have noted, Isaiah presents much detailed information about the
Messiah in chapters 7, 9 and 11. Beginning in chapter 42 and followed
by chapters 49, 50, 52-53 and 61, Isaiah reveals even more information
regarding the Messiah’s ministry and sufferings. The Messiah is referred
to as the ‘Servant of the LORD.’ Isaiah 42:1 foretells, ‘Behold My ser-
vant, whom I uphold; my chosen one in whom My soul delights. I have
put My Spirit upon him; he will bring forth justice to the nations.’ The
term ‘servant’ can sometimes refer to any one called of God to a particular
ministry, but it is clear from Isaiah’s descriptions that, in this case, it
could only refer to the Messiah.  Many have disputed this, insisting that
the term servant used here is a reference to either the Jewish nation or to
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Cyrus, the Persian king. However, E.W. Hengstenberg points out the
error of this conclusion:

Against this interpretation (the Jewish people)...we urge, a) that in the
sixth verse the ‘servant of Jehovah’ is plainly distinguished from the people.
How can Jehovah say of the people, that He will make them a media-
tor of the covenant with the people? b) That the description of the
servant of God, as one who is meek, mild, quiet and humble (Is. 42:2-3),
is in striking contrast with what the Prophet elsewhere says, respecting
the character and manners of the people of Israel...

Others understand by the ‘servant of Jehovah’ Cyrus...Cyrus is in-
deed always represented as a king sent by God for the deliverance of His
people, but never as a mediator of a new covenant between God and the
Israelites, never as the founder of the true religion. How do the words, ‘I
have put My Spirit upon him,’ agree with Cyrus? How do passages, like
the second and third verses, where the servant of Jehovah is described
as quiet, mild and gentle, agree with Cyrus, the conqueror, who shed
rivers of blood?22

While many present day Jewish apologists interpret the ‘Servant of the
LORD’ to be the nation of Israel, it is also true that ancient Jewish
midrashic and targumic writings interpreted the ‘Servant’ in the entire
section from Isaiah 42–61 of the Messiah:

Behold, My servant, the Messiah, whom I bring near, My chosen one, in
whom My Memra takes delight; I will place My holy spirit upon him, and
he shall reveal My law to the nations. He shall not cry, nor shout, nor raise
his voice on the outside (42:1)...You are My witnesses before Me, says the
Lord, and My servant is the Messiah, whom I have chosen (43:10)...Be-
hold, My servant the Messiah shall prosper; he shall be exalted and great
and very powerful (52:12).23

Send two redeemers like them to this generation. O send out Thy light and
Thy truth; let them lead me (Ps. 43:3), Thy light being the prophet Elijah of
the house of Aaron, of which it is written ‘The seven lamps shall give light
in front of the candlestick’ (Num. 8:2); and Thy truth being the Messiah,
son of David, as is written ‘The Lord hath sworn in truth unto David; He
will not turn from it: of the fruit of thy body will I set upon thy throne’ (Ps.
132:11). Likewise Scripture says, Behold, I will send you Elijah the Prophet
(Mal. 3:23) who is one redeemer, and speaks of the second redeemer in the
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verse Behold My servant whom 1 uphold (Isa. 42:1).24

In the decree of the Prophets it is written Behold My servant shall prosper, he
shall be exalted and lifted up, and shall be very high (Isa. 52:13), and it is also
written Behold My servant, whom I uphold; Mine elect, in whom My soul
delighteth (Isa. 42:1)...R. Yudan said: All these goodly promises are in the
decree of the King, the King of kings, who will fulfill them for the lord
Messiah.25

The rabbinic interpretation has historically viewed the Servant of Isaiah
42:1 of the Messiah. Bruce Chilton, a translator of the Isaiah Targum,
makes this comment on the identity of the Servant of Isaiah 42:1: ‘Al-
though “servant” language has been used in respect of Israel (41:8), the
present usage appears to be messianic...’26

This prophetic section of Isaiah opens with a proclamation from God,
to all everywhere to, ‘Behold His Servant’ (Is. 42:1). This section summa-
rizes the ministry of the servant of the Lord and combines several themes
disclosed in previous prophecies, revealing that which will characterize
the life and ministry of the Messiah, the Servant of the LORD.

Anointed with the Spirit, Righteous in Character

The prophecies of Isaiah teach us that the Messiah will be uniquely anointed
by the Spirit of God for life and ministry. This revelation is first intro-
duced in Isaiah 11 and reiterated in chapters 42 and 61. In chapter 11,
Isaiah identified him as a descendent of Jesse, the father David. In addi-
tion, we are told of the Messiah’s character and the effects of his reign:

Then a shoot will spring from the stem of Jesse, And a branch from his
roots will bear fruit. The Spirit of the LORD will rest on Him, The spirit of
wisdom and understanding, The spirit of counsel and strength, The spirit of
knowledge and the fear of the LORD. And He will delight in the fear of the
LORD, And He will not judge by what His eyes see, Nor make a decision
by what His ears hear; but with righteousness He will judge the poor, And
decide with fairness for the afflicted of the earth; And He will strike the
earth with the rod of His mouth, And with the breath of His lips He will
slay the wicked. Also righteousness will be the belt about His loins, And
faithfulness the belt about His waist…Then in that day The nations will
resort to the root of Jesse, Who will stand as a signal for the peoples; And
His resting place will be glorious (Is. 11:1-5, 10).
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The Messiah would be a man of righteous character, full of wisdom and
faithfulness and anointed by the Spirit of God. His reign would usher in
peace. One of his names, Prince of peace, is given in chapter nine. Once
again we are pointed to the righteous life of Jesus. He challenged the Jews
with, ‘Which of you convicts Me of sin’ (Jn. 8:46)? The New Testament
writers, some of whom were eyewitnesses, all testified to his holy charac-
ter and faithfulness to God:

Who committed no sin, nor was any deceit found in His mouth (1 Pet.
2:24).

He was faithful to Him who appointed Him, as Moses was also in all His
house (Heb. 3:2).

And having been made (proved) perfect, He became to those who obey
Him the source of eternal salvation (Heb. 5:9).

Christ the power of God and the wisdom of God (1 Cor 1:24).

We see the profound wisdom of Jesus revealed in his ongoing dialogue
with the Jews who ceaselessly attempted to trip him with trick questions
related to moral and theological questions. The following are just a few
notable instances:
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But Jesus went to the Mount of Olives. Early in the morning He came
again into the temple, and all the people were coming to Him; and He sat
down and began to teach them. The scribes and the Pharisees brought a
woman caught in adultery, and having set her in the center of the court,
they said to Him, “Teacher, this woman has been caught in adultery, in the
very act. Now in the Law Moses commanded us to stone such women;
what then do You say? They were saying this, testing Him, so that they
might have grounds for accusing Him. But Jesus stooped down and with
His finger wrote on the ground. But when they persisted in asking Him,
He straightened up, and said to them, He who is without sin among you,
let him be the first to throw a stone at her. Again He stooped down and
wrote on the ground. When they heard it, they began to go out one by one,
beginning with the older ones, and He was left alone, and the woman,
where she was, in the center of the court. Straightening up, Jesus said to
her, Woman, where are they? Did no one condemn you? She said, No one,
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Lord. And Jesus said, I do not condemn you, either. Go. From now on sin
no more (Jn. 8:1-11).
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Then the Pharisees went and plotted together how they might trap Him in
what He said. And they sent their disciples to Him, along with the
Herodians, saying, Teacher, we know that You are truthful and teach the
way of God in truth, and defer to no one; for You are not partial to any. Tell
us then, what do You think? Is it lawful to give a poll-tax to Caesar, or not?
But Jesus perceived their malice, and said, Why are you testing Me, you
hypocrites? Show Me the coin used for the poll-tax. And they brought Him
a denarius. And He said to them, Whose likeness and inscription is this?
They said to Him, Caesar’s. Then He said to them, Then render to Caesar
the things that are Caesar’s; and to God the things that are God’s. And
hearing this, they were amazed, and leaving Him, they went away (Mt
22:15-22).
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On that day some Sadducees (who say there is no resurrection) came to
Jesus and questioned Him, asking, Teacher, Moses said, IF A MAN DIES

HAVING NO CHILDREN, HIS BROTHER AS NEXT OF KIN SHALL MARRY HIS WIFE,
AND RAISE UP CHILDREN FOR HIS BROTHER. Now there were seven brothers
with us; and the first married and died, and having no children left his wife
to his brother; so also the second, and the third, down to the seventh. Last
of all, the woman died. In the resurrection, therefore, whose wife of the
seven will she be? For they all had married her. But Jesus answered and said
to them, You are mistaken, not understanding the Scriptures nor the power
of God. For in the resurrection they neither marry nor are given in mar-
riage, but are like angels in heaven. But regarding the resurrection of the
dead, have you not read what was spoken to you by God: I AM THE GOD OF

ABRAHAM, AND THE GOD OF ISAAC, AND THE GOD OF JACOB’? He is not the
God of the dead but of the living. When the crowds heard this, they were
astonished at His teaching (Mt. 22:23-33).
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Now while the Pharisees were gathered together, Jesus asked them a ques-
tion: What do you think about the Christ, whose son is He? They said to
Him, The son of David.  He said to them, Then how does David in the
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Spirit call Him ‘Lord,’ saying, THE LORD SAID TO MY LORD, SIT AT MY

RIGHT HAND, UNTIL I PUT YOUR ENEMIES BENEATH YOUR FEET? If David then
calls Him ‘Lord,’ how is He his son?  And no one was able to answer Him
a word, nor did anyone dare from that day on to ask Him another question
(Mt 22:41-46).

Jesus astounded both commoners and the educated religious leaders of
his day with his wisdom and teaching. Matthew 22:46 indicates that
eventually, the Jewish leadership dared not ask Jesus anymore questions.

Spiritual Ministry

Isaiah 42 and 61 emphasize the anointing of the Holy Spirit in the life of
the Messiah for the accomplishment of the work and ministry to which
God would call him. As mentioned, the ancient Jews interpreted Isaiah
42 as a  reference to the Messiah:

Behold, My servant, the Messiah, whom I bring near, My chosen one, in
whom My Memra takes delight; I will place My holy spirit upon him, and
he shall reveal My law to the nations.27

According to these prophecies, the Messiah’s work would be spiritual in
nature, not political. His ministry would be characterized by teaching,
preaching and the accomplishment of salvation:

Behold, My Servant, whom I uphold; My chosen one in whom My soul
delights. I have put My Spirit upon Him; He will bring forth justice to the
nations. He will not cry out or raise His voice, nor make His voice heard
in the street. A bruised reed He will not break and a dimly burning wick
He will not extinguish; He will faithfully bring forth justice. He will not be
disheartened or crushed until He has established justice in the earth; and
the coastlands will wait expectantly for His law. Thus says God the LORD,
Who created the heavens and stretched them out, Who spread out the
earth and its offspring, Who gives breath to the people on it and spirit to
those who walk in it, “I am the LORD, I have called You in righteousness,
I will also hold You by the hand and watch over You, and I will appoint You
as a covenant to the people, as a light to the nations, to open blind eyes, to
bring out prisoners from the dungeon and those who dwell in darkness
from the prison (Is. 42:1-7).

The Spirit of the LordGOD is upon me, because the LORD has anointed
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me to bring good news to the afflicted; He has sent me to bind up the
brokenhearted, to proclaim liberty to captives and freedom to prisoners; to
proclaim the favorable year of the LORD and the day of vengeance of our
God; to comfort all who mourn, to grant those who mourn in Zion, giving
them a garland instead of ashes, the oil of gladness instead of mourning,
the mantle of praise instead of a spirit of fainting. So they will be called
oaks of righteousness, the planting of the LORD, that He may be glorified
(Is 61:1-3).

Jesus initiated his public ministry by reading from the sixty–first chapter
of Isaiah:

And He came to Nazareth, where He had been brought up; and as was His
custom, He entered the synagogue on the Sabbath, and stood up to read.
And the book of the prophet Isaiah was handed to Him. And He opened
the book and found the place where it was written, THE SPIRIT OF THE LORD

IS UPON ME, BECAUSE HE ANOINTED ME TO PREACH THE GOSPEL TO THE

POOR. HE HAS SENT ME TO PROCLAIM RELEASE TO THE CAPTIVES, AND RECOV-
ERY OF SIGHT TO THE BLIND, TO SET FREE THOSE WHO ARE OPPRESSED, TO

PROCLAIM THE FAVORABLE YEAR OF THE LORD.’ And He closed the book, gave
it back to the attendant and sat down; and the eyes of all in the synagogue
were fixed on Him. And He began to say to them, ‘Today this Scripture has
been fulfilled in your hearing’ (Lk 4:16-21).

Jesus read the prophecy in Isaiah 61 and claimed to be its fulfilment.
This would apply as well to the  corresponding prophecy in Isaiah 11. So
Jesus claimed to be the ‘Servant of the LORD’ prophesied in Isaiah 11,
42 and 61 who would be uniquely anointed by the Holy Spirit. The
apostle Matthew wrote that Jesus was also the fulfilment of Isaiah 42:

But Jesus, aware of this, withdrew from there. Many followed Him, and
He healed them all, and warned them not to tell who He was. This was to
fulfill what was spoken through Isaiah the prophet: BEHOLD, MY SERVANT

WHOM I HAVE CHOSEN; MY BELOVED IN WHOM MY SOUL is WELL-PLEASED; I
WILL PUT MY SPIRIT UPON HIM, AND HE SHALL PROCLAIM JUSTICE TO THE

GENTILES. HE WILL NOT QUARREL, NOR CRY OUT; NOR WILL ANYONE HEAR HIS

VOICE IN THE STREETS. A BATTERED REED HE WILL NOT BREAK OFF, AND A

SMOLDERING WICK HE WILL NOT PUT OUT, UNTIL HE LEADS JUSTICE TO VIC-
TORY. AND IN HIS NAME THE GENTILES WILL HOPE (Mt.12:15-21).

The ministry of the Messiah would be primarily spiritual. As predicted
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in Deuteronomy 18, the Messiah would be a prophet like Moses, a law-
giver and deliverer. The Mosaic deliverance of Israel from physical bond-
age in Egypt is a picture of spiritual deliverance. Based on the prophecies
in Isaiah 42 and 61, the Spirit of God would anoint the Messiah to free
captives spiritually through the preaching of the gospel. This is a spiritual
deliverance of men which fulfils the Genesis 3 prophecy where the pur-
pose of the Messiah’s coming was first introduced and pictured as a mor-
tal spiritual combat between himself and Satan. The Messiah’s purpose
would be not to establish an earthly kingdom but a spiritual, heavenly
one. We can see this further in the interaction between Jesus and the
Jews. He said to them:

‘If you abide in My word, then you are truly disciples of Mine; and you
shall know the truth, and the truth shall make you free.’ They answered
Him, ‘We are Abraham’s offspring, and have never yet been enslaved to
anyone; how is it that You say, ‘You shall become free?’ Jesus answered
them, ‘Truly, truly I say to you, everyone who commits sin is the slave of
sin. And the slave does not remain in the house forever; the son does
remain forever. If therefore the Son shall make you free, you shall be free
indeed’ (Jn. 8:31-36).

Jesus speaks here of slavery and freedom. The Jews thought he meant
physical slavery. Jesus corrected their erroneous thinking by pointing out
that he meant slavery to sin, and that he could set free from sin anyone
who committed his life to him. This underscores the spiritual nature of
his mission and the purpose for which the Holy Spirit anointed him.
Jesus repeatedly emphasized this about his ministry:

But He said to them, ‘I must preach the kingdom of God to the other cities
also, for I was sent for this purpose’ (Lk. 4:43).

I have not come to call the righteous but sinners to repentance (Lk. 5:32).

Soon afterwards, He began going around from one city and village to an-
other, proclaiming and preaching the kingdom of God (Lk. 8:1).

For the Son of Man has come to seek and to save that which was lost (Lk.
19:10)

For even the Son of Man did not come to be served, but to serve, and to
give His life a ransom for many (Mk 10:45).
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When he stood before Pilate Jesus confirmed that he was indeed a king,
but not of any kingdom in this world. His purpose in coming into this
world was to bear witness to the truth:

Jesus answered, ‘My kingdom is not of this world. If My kingdom were of
this world, then My servants would be fighting so that I would not be
handed over to the Jews; but as it is, My kingdom is not of this realm.’
Therefore Pilate said to Him, ‘So You are a king?’ Jesus answered, ‘You say
correctly that I am a king. For this I have been born, and for this I have
come into the world, to testify to the truth. Everyone who is of the truth
hears My voice’ (Jn. 18:36-37).

Those prophets who preceded the Messiah ministered primarily to Israel,
though a few would preach to other nations (as Jonah did with Nineveh)
or write prophetically to them. The Messiah, according to Isaiah 42, would
be anointed by the Spirit of God for a worldwide ministry to both Jew
and Gentile. He would be called in righteousness, led and protected by
God, and appointed as a covenant to the nations to bring forth justice
and righteousness. The Messiah would accomplish this by being a light
to the nations ‘to open blind eyes and to bring prisoners from the dun-
geon and those who dwell in darkness from the prison’ (Is. 42:7). Light
and darkness are figurative terms used to represent truth and error and
righteousness and unrighteousness respectively. Again, as we saw above,
Isaiah prophecied that the Messiah would effect a spiritual deliverance
and enlightenment for all the nations of the world. This prophecy pro-
claims that a Jewish Messiah would be the spiritual light and spiritual
deliverer for all men. This is exactly what Jesus claimed:

I am the light of the world; he who follows Me shall not walk in darkness,
but shall have the light of life (Jn. 8:12).

According to the New Testament, it is through Jesus that God established
a covenant with all the nations. He is called the Mediator of the New
Covenant:

Now the main point in what has been said is this: we have such a high
priest, who has taken His seat at the right hand of the throne of the Majesty
in the heavens, a minister in the sanctuary and in the true tabernacle, which
the Lord pitched, not man. For every high priest is appointed to offer both
gifts and sacrifices; so it is necessary that this high priest also have some-
thing to offer. Now if He were on earth, He would not be a priest at all,
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since there are those who offer the gifts according to the Law; who serve a
copy and shadow of the heavenly things, just as Moses was warned by God
when he was about to erect the tabernacle; for, ‘SEE,’ He says, ‘THAT YOU

MAKE all things ACCORDING TO THE PATTERN WHICH WAS SHOWN YOU ON THE

MOUNTAIN.’ But now He has obtained a more excellent ministry, by as much
as He is also the mediator of a better covenant, which has been enacted on
better promises (Heb 8:1-6).

The Jews understood this prophecy of Isaiah to be messianic as seen in
the words of Simeon concerning the infant Jesus. He quotes the forty
second chapter of Isaiah and applies it to Jesus:

And there was a man in Jerusalem whose name was Simeon; and this man
was righteous and devout, looking for the consolation of Israel; and the
Holy Spirit was upon him. And it had been revealed to him by the Holy
Spirit that he would not see death before he had seen the Lord’s Christ.
And he came in the Spirit into the temple; and when the parents brought in
the child Jesus, to carry out for Him the custom of the Law, then he took
Him into his arms, and blessed God, and said, Now Lord, You are releas-
ing Your bond-servant to depart in peace, according to Your word; for my
eyes have seen Your salvation, Which You have prepared in the presence of
all peoples, A LIGHT OF REVELATION TO THE GENTILES, and the glory of Your
people Israel (Lk. 2:25-32).

Isaiah 11:10 and 49:6 reiterate and amplify these concepts:

And it shall come to pass in that day, that the root of Jesse, that standeth for
an ensign of the peoples, unto him shall the nations seek; and his resting-
place shall be glorious (Is. 11:10) (ASV Translation).

Yea, he saith, It is too light a thing that thou shouldest be my servant to
raise up the tribes of Jacob, and to restore the preserved of Israel: I will also
give thee for a light to the Gentiles, that thou mayest be my salvation unto
the end of the earth (Is. 49:6) (ASV Translation).

The promise given is that the Messiah would be a light and ensign to the
nations, one whom all nations would seek. Through him the salvation of
God would reach the entirety of the earth. The Messiah would not only
be a light to the nations, in that he would bring truth, understanding
and deliverance from spiritual blindness, error and darkness, but  he would
also be the Savior of the world. He will gather men and women from

since there are those who offer the gifts according to the Law; who serve a
copy and shadow of the heavenly things, just as Moses was warned by God
when he was about to erect the tabernacle; for, ‘SEE,’ He says, ‘THAT YOU

MAKE all things ACCORDING TO THE PATTERN WHICH WAS SHOWN YOU ON THE

MOUNTAIN.’ But now He has obtained a more excellent ministry, by as
much as He is also the mediator of a better covenant, which has been
enacted on better promises (Heb 8:1-6).

The Jews understood this prophecy of Isaiah to be messianic as seen in
the words of Simeon concerning the infant Jesus. He quotes the forty
second chapter of Isaiah and applies it to Jesus:

And there was a man in Jerusalem whose name was Simeon; and this man
was righteous and devout, looking for the consolation of Israel; and the
Holy Spirit was upon him. And it had been revealed to him by the Holy
Spirit that he would not see death before he had seen the Lord’s Christ.
And he came in the Spirit into the temple; and when the parents brought in
the child Jesus, to carry out for Him the custom of the Law, then he took
Him into his arms, and blessed God, and said, Now Lord, You are releas-
ing Your bond-servant to depart in peace, according to Your word; for my
eyes have seen Your salvation, Which You have prepared in the presence of
all peoples, A LIGHT OF REVELATION TO THE GENTILES, and the glory of Your
people Israel (Lk. 2:25-32).

Isaiah 11:10 and 49:6 reiterate and amplify these concepts:

And it shall come to pass in that day, that the root of Jesse, that standeth for
an ensign of the peoples, unto him shall the nations seek; and his resting-
place shall be glorious (Is. 11:10) (ASV Translation).

Yea, he saith, It is too light a thing that thou shouldest be my servant to
raise up the tribes of Jacob, and to restore the preserved of Israel: I will
also give thee for a light to the Gentiles, that thou mayest be my salvation
unto the end of the earth (Is. 49:6) (ASV Translation).

The promise given is that the Messiah would be a light and ensign to the
nations, one whom all nations would seek. Through him the salvation of
God would reach the entirety of the earth. The Messiah would not only
be a light to the nations, in that he would bring truth, understanding
and deliverance from spiritual blindness, error and darkness, but he would
also be the Savior of the world. He will gather men and women from



BEHOLD YOUR KING BEHOLD YOUR KING64 64

every nation under heaven, Jew and Gentile, into the kingdom of God,
granting them salvation from sin, judgment and condemnation. Peter
declared Jesus to be the fulfilment of this prophecy: ‘And there is salva-
tion in no one else; for there is no other name under heaven that has been
given among men by which we must be saved’ (Acts 4:12). John the
Baptist proclaimed of Jesus, ‘Behold the Lamb of God who takes away the
sin of the world’ (Jn. 1:29). Historically, Jesus has stood alone as the only
and perfect fulfilment of these prophecies for the past two thousand years.
He was a Jew, a descendent of David, born in Bethlehem before 70 A.D.,
who claimed to be the Messiah and the light and salvation of the world.
Men and women throughout the ages have sought him. He has been an
ensign to the nations.

Rejected, Despised, Tortured and Murdered by the Jews

Isaiah also predicted that the Messiah would not be received or esteemed
by his own people. He would, in fact, be despised, abhorred, rejected,
physically abused and ultimately murdered by them. Scripture speaks of
a suffering Messiah who vicariously endures these sufferings for the Jew-
ish nation and all mankind. Numerous authoritative Jewish writings af-
firm this:

Rab said: The world was created only on David’s account. Samuel said: On
Moses’ account; R. Johanan said: For the sake of the Messiah. What is his
[the Messiah’s] name?—The School of R. Shila said: His name is Shiloh,
for it is written, until Shiloh come (Gen. 49:10)...The Rabbis said: His
name is ‘the leper scholar,’ as it is written, Surely he hath borne our griefs,
and carried our sorrows: yet we did esteem him a leper, smitten of God, and
afflicted (Isa. LIII, 4).28

AND BOAZ SAID UNTO HER AT MEAL TIME: COME HITHER,
AND EAT OF THE BREAD, AND DIP THY MORSEL IN THE VIN-
EGAR. AND SHE SAT BESIDE THE REAPERS; AND THEY REACHED
HER PARCHED CORN, AND SHE DID EAT AND WAS SATISFIED
AND LEFT THEREOF (II, 14). R. Jonathan interpreted this verse in six
ways...The fifth interpretation makes it refer to the Messiah. COME
HITHER: approach to royal state. AND EAT OF THE BREAD refers to
the bread of royalty; AND DIP THY MORSEL IN THE VINEGAR refers
to his sufferings, as it is said, But he was wounded because of our trans-
gressions (Isa. LIII, 5).29
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It is taught, moreover, that in the month of Nisan the Patriarchs will arise
and say to the Messiah: Ephraim, our true Messiah, even though we are thy
forbears, thou art greater than we because thou didst suffer for the iniqui-
ties of our children, and terrible ordeals befell thee, such ordeals as did not
befall earlier generations or later ones; for the sake of Israel thou didst
become a laughingstock and a derision among the nations of the earth; and
didst sit in darkness, in thick darkness, and thine eyes saw no light, and thy
skin cleaved to thy bones, and thy body was as dry as a piece of wood; and
thine eyes grew dim from fasting, and thy strength was dried up like a
potsherd—all these afflictions on account of the iniquities of our children,
all these because of thy desire to have our children benefit by that goodness
which the Holy One, blessed be He, will bestow in abundance upon Is-
rael.30

In the Garden of Eden there is a hall which is called the Hall of the Sons of
Illness. The Messiah enters that Hall and summons all the diseases and all
the pains and all the sufferings of Israel that they should come upon him,
and all of them came upon him. And would he not thus bring ease to Israel
and take their sufferings upon himself, no man could endure the sufferings
Israel has to undergo because they neglected the Torah.31

The Messiah would be the foundation or cornerstone to whom the nation
of Israel was to look in faith. Isaiah prophesied of this:

Therefore thus says the Lord God, ‘Behold, I am laying in Zion a stone, a
tested stone, a costly cornerstone for the foundation, firmly placed. He who
believes in it will not be disturbed’ (Is. 28:16)

However, Isaiah also prophesied that the Messiah, as the cornerstone,
would be a stumbling block to the people of Israel:

Then He shall become a sanctuary; but to both houses of Israel, a stone to
strike and a rock to stumble over, and a snare and a trap for the inhabitants
of Jerusalem (Is. 8:14).

This particular verse is interpreted by the Talmud to refer to the Messiah:

The son of David cannot appear ere the two ruling houses in Israel shall
have come to an end, viz., the Exilarchate in Babylon and the Patriarchate
in Palestine, for it is written, And he (i.e., the Messiah) shall be for a Sanctu-
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ary, for a stone of stumbling and for a rock of offense to both houses of Israel.32

The Psalms also predicted that the Messiah would be rejected by the
Jewish religious leaders:

The stone which the builders rejected has become the chief cornerstone
(Ps. 118:22).

This is especially clear in chapters 52 and 53, which many ancient Jewish
writings viewed as messianic:

Behold, My servant the Messiah shall prosper; he shall be exalted and great
and very powerful. As the house of Israel, their appearance darkened among
the nations, and their bright countenance darkened among the children of
men, looked for him many days...

He shall gather in our exiles from their pain and punishment. Who shall
be able to recount the wonders which shall be performed for us in his days,
for he shall remove the domination of the nations from the land of Israel.
And the sins which My people have committed, he shall account unto
them.33

Quoting from verse 12, Jesus claimed that Isaiah 53 applied to him:

For I tell you, that this which is written must be fulfilled in Me, ‘AND HE

WAS NUMBERED WITH TRANSGRESSORS’; for that which refers to Me has its
fulfilment (Lk. 22:37).

The Old Testament Scriptures predicted that the Jewish nation would be
totally antagonistic to the Messiah. The following prophecies chronicle
the sufferings and rejection of the Messiah by the Jews:

Thus says the LORD, the Redeemer of Israel and its Holy One, to the
despised One, to the One abhorred by the nation, to the Servant of rulers,
‘Kings will see and arise, Princes will also bow down, because of the LORD
who is faithful, the Holy One of Israel who has chosen You’ (Is. 49:7).

I gave My back to those who strike Me, and My cheeks to those who pluck
out the beard; I did not cover My face from humiliation and spitting (Is.
50:6).

Just as many were astonished at you, My people, so His appearance was
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marred more than any man (Is. 52:14).

Who has believed our message? And to whom has the arm of the LORD
been revealed? For He grew up before Him like a tender shoot, and like a
root out of parched ground; He has no stately form or majesty that we
should look upon Him, nor appearance that we should be attracted to
Him. He was despised and forsaken of men, a man of sorrows and ac-
quainted with grief; and like one from whom men hide their face. He was
despised, and we did not esteem Him (Is. 53:1-3).

He was oppressed and He was afflicted, yet He did not open His mouth;
like a lamb that is led to slaughter, and like a sheep that is silent before its
shearers, so He did not open His mouth. By oppression and judgment He
was taken away; and as for His generation, who considered that He was cut
off out of the land of the living for the transgression of my people, to whom
the stroke was due? (Is. 53:7-8).

Jewish rabbis have acknowledged that when Messiah appears he would be
rejected by the Jewish leaders:

Every good quality will be united in him, but in spite of all this the people
will not recognise in him the will of God.34

But the commencement of the prophecy, ‘He shall be high and exalted and
lofty exceedingly’, and similarly the words ‘with the mighty he shall divide
the spoil,’ will not admit of being applied to him. The fact is that it refers to
the King Messiah, who will come in the latter days, when it will be the
Lord’s good pleasure to redeem Israel from among the different nations of
the earth...And even the Israelites themselves will only regard him as ‘one
of the vain fellows,’ believing none of the announcements which will be
made by him in God’s name, but being contumacious against him, and
averring that all the reproaches and persecutions which fall to his lot are
sent upon him from heaven, for that he is ‘smitten of God’ for his own
sin.35

No one disputes that Jesus was despised and hated by the Jews. It is an
historical fact. Jesus himself testified to it, and claimed it was a direct
fulfilment of prophecy:

If I had not come and spoken to them, they would not have sin, but now
they have no excuse for their sin. He who hates Me hates My Father also.
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historical fact. Jesus himself testified to it, and claimed it was a direct
fulfilment of prophecy:

If I had not come and spoken to them, they would not have sin, but now
they have no excuse for their sin. He who hates Me hates My Father also.
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If I had not done among them the works which no one else did, they would
not have sin; but now they have both seen and hated Me and My Father as
well. But they have done this in order that the word may be fulfilled that is
written in their Law, ‘They hated Me without a cause’ (Jn. 15:22-25).

In hatred and jealousy the Jews plotted the murder of Jesus. He knew it
and confronted them with their evil designs:

But as it is, you are seeking to kill Me, a man who has told you the truth,
which I heard from God...(Jn. 8:40).

The Jews purposed to kill Jesus. They brought him to trial unjustly, then
beat, scourged, tortured and crucified him. As the prophet Isaiah fore-
told, ‘He was cut off out of the land of the living’ (Is. 53:8). Isaiah adds
that in his death the Messiah would be numbered with transgressors and
buried in a rich man’s tomb:

He poured out Himself to death and was numbered with the
transgressors...His grave was assigned with wicked men, yet he was with a
rich man in his death (Is. 53:12, 9).

Jesus was crucified between two thieves and his tomb was provided by
Joseph of Arimathea, a wealthy Jew:

When it was evening, there came a rich man from Arimathea, named Jo-
seph, who himself had also become a disciple of Jesus. This man went to
Pilate and asked for the body of Jesus. Then Pilate ordered it to be given to
him. And Joseph took the body and wrapped it in a clean linen cloth, and
laid it in his own new tomb, which he had hewn out in the rock; and he
rolled a large stone against the entrance of the tomb and went away (Mt.
27:57-60).

The Jews have historically believed there would be two Messiahs. The
prophecies predicted that the Messiah would, on the one hand, experi-
ence rejection, suffering and death and, on the other, that he would be a
conquering, reigning King. They could not understand how such diverse
prophecies could be fulfilled in one man, so they taught that there would
be a Messiah ben Joseph (son of Joseph), also called Messiah son of
Ephraim, who would fulfil the prophecies related to suffering and death,
and a Messiah ben David (son of David) who would fulfil the prophecies
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of a reigning, conquering and victorious king. Driver and Neubauer ex-
plain:

Messiah ben Ephraim (or ben Yoseph) appears in the later Jewish writings
as the forerunner of Messiah ben David, who will begin the work of Israel’s
deliverance and restoration, but before completing it will be slain before
the walls of Jerusalem by the formidable hosts (sometimes spoken of as
Gog and Magog) assembled against him under Armilaus. Thereupon, the
Israelites (as the text says) will mourn for him (Zech. xii.10); but Messiah,
the son of David, will continue the struggle, destroy the ‘wicked’ Armilaus
with the breath of his nostrils (Is. xi.4), and lead Israel victoriously into
Jerusalem. The idea of the second Messiah was probably suggested by the
language of Zech. xii.10.36

The following are representative rabbinic quotes which agree with this
position:

In my own humble opinion, who accept ‘the words of the wise as goads’
(Qoh. xii.11), I believe that they mean to assert that the verse speaks solely
of Messiah son of David, to whom all the gorgeous language in it will apply.
The prophet next addresses the people of Messiah son of Ephraim, and
encourages them not to be afraid of the myriads which were against them,
assuring them that the degree of his future exaltation will be proportionate
to the amazement with which they had previously contemplated him; that
even though the son of Ephraim were slain, the Almighty would avenge him
by the hand of Messiah son of David, who would sprinkle the blood of many
nations.37

1 will make mention of Rahab and Babylon as among them that acknowledge
Me (Ps. 87:4). R. Judah bar Simon taught: The nations of the earth will
bring gifts to the King Messiah. In the next verse, But of Zion it shall be
said: “This man and that man was brought forth in her” (Ps. 87:5), this man
and that man refers to the Messiahs of the Lord, to Messiah the son of
David, and to Messiah the son of Ephraim.” By brought forth it is meant
that the Messiahs will be lifted up above the nations, as in the verse Before
the mountains were lifted up (Ps. 90:2).38
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The prophet Isaiah not only prophesied that the Messiah would be de-
spised, tortured and killed, but in Isaiah 53 the reason why. Jews today
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The prophet Isaiah not only prophesied that the Messiah would be de-
spised, tortured and killed, but in Isaiah 53 the reason why. Jews today
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reject Isaiah 53 as messianic, insisting that the prophecy points to the
nation of Israel as a whole. Eleventh century Jewish rabbi and commenta-
tor, Rashi, popularized this view. However, the problem with his inter-
pretation is that the passage uses the third person singular throughout
and contrasts that individual with the nation. Isaiah 53:8 reads: ‘For he
was cut off from the land of the living through the sin of my people, who
deserved the punishment.’39 There are three entities mentioned here. The
first is represented by the pronoun ‘my’, referring to the author, the prophet
Isaiah. The second is represented by the word ‘people’. Isaiah writes of
‘my people’, a direct reference to the Jewish nation. The last refers to ‘he’
who was ‘cut off out of the land of the living’. This ‘he’ refers to an indi-
vidual quite distinct from Isaiah or the Jewish nation. We could appropri-
ately translate the verse as: ‘he (the Messiah) was cut off from the land of
the living, for the transgression of my (Isaiah’s) people (the Jewish na-
tion).’ Some Jewish rabbis have agreed:

This Parashah the commentators agree in explaining of the captivity of
Israel, although the singular number is used in it throughout. The expres-
sion ‘my servant’ they compare rashly with Isaiah 41:8, ‘thou Israel art my
servant,’ where the prophet is speaking of the people of Israel (which would
be singular); here, however, he does not mention Israel, but says simply ‘my
servant’; we cannot therefore understand the word in the same sense. Again
in Isaiah 49:8 he addresses the whole nation by the name of their father
Israel (or Jacob, as he continues, ‘Jacob whom I have chosen,’ but here he
says ‘my servant’ alone, and universally employs the singular, and as there is
no cause constraining us to do so, why should we interpret the word collec-
tively and distort the passage from its natural sense? Others have supposed
it to mean the just in this present world, who are crushed and oppressed
now, but who in the future will have understanding, and ‘shine as the bright-
ness of the firmament’ (Daniel 12:3): but these too, for the same reason, by
altering their number, distort the verses of their natural meaning. As then it
seemed to me that the doors of the literal interpretation were shut in their
face, and that ‘they wearied themselves to find the entrance’, having for-
saken the knowledge of our Teachers, and inclined after the ‘stubbornness
of their own hearts’ and of their own opinion, I am pleased to interpret it,’
in accordance with the teaching of our Rabbis, of the King Messiah, and
will be careful, so far as I am able, to adhere to the literal sense: thus
possibly, I shall be free from the forced and farfetched interpretations of
which others have been guilty.40

Though most Jews today universally reject Isaiah 53 as messianic, this is
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has not always been the case. The  Talmud and many of the ancient rabbis
interpreted Isaiah 53 as of the Messiah:

What is his [the Messiah’s] name?—The School of R. Shila said: His name
is Shiloh, for it is written, until Shiloh come (Gen. 49:10)...The Rabbis
said: His name is ‘the leper scholar,’ as it is written, Surely he hath borne our
griefs, and carried our sorrows: yet we did esteem him a leper, smitten of God,
and afflicted (Isa. LIII, 4).41

1 will now proceed to explain these verses of our own Messiah, who God
willing, will come speedily in our days! I am surprised that Rashi and Rabbi
David Kimchi have not, with the Targums, applied them to the Messiah
likewise. The prophet says he shall be ‘high and exalted and lofty,’ express-
ing the idea under various forms, in order to indicate that his exaltation
will be something extraordinary. It is a proof that the Parashah refers to our
Messiah...42

I am pleased to interpret it in accordance of our rabbis, of the King Mes-
siah, and will be careful, so far as I am able, to adhere to the literal sense:
thus, possible, I shall be free from the fancied and far fetched interpreta-
tions of which others have been guilty...This prophecy was delivered by
Isaiah at the divine command for the purpose of making known to us
something about the nature of the future Messiah, who is to come and to
deliver Israel.43

I may remark, then, that our Rabbis with one voice accept and affirm the
opinion that the prophet is speaking of the King Messiah, and we shall
ourselves also adhere to the same view.44

But he was wounded for our transgressions, bruised for our iniquities, the
meaning of which is that since the Messiah bears our iniquities which
produce the effect of His being bruised, it follows that whosoever will not
admit that Messiah thus suffers for our iniquities, must endure and suffer
for them himself.45

For extensive documentation of the rabbinic interpretation of Isaiah 53
please refer to Appendix C.

The prophets predicted that the Messiah would be a savior who would
deliver men from their sins. Isaiah 53 reveals to us how the Messiah would
accomplish that work, by a vicarious atonement. Some Jewish rabbis have
interpreted this passage to mean that the Messiah would deliver his people
from sin by bearing their sins:
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Inasmuch now as at the end of the captivity there will be no prophet to
intercede at the time of distress, the time of the Lord’s anger and of his
fury, God appoints his servant to carry their sins, and by doing so lighten
their punishment in order that Israel might not be completely extermi-
nated. Thus from the words ‘he was wounded for our transgressions,’ we
learn two things: 1. that Israel had committed many sins and transgres-
sions, for which they deserved the indignation of God; 2. that by the Mes-
siah bearing them they would be delivered from the wrath which rested
upon them, and be enabled to endure it, as it is said, ‘And by associating
with him we are healed.’ God indeed will afflict the Messiah with longer
and severer sicknesses than Ezekiel; but this is owing to the period in which
he lives and to its requirements, and in giving him the rank of a prophet, he
will bring his excellence to light.46

Isaiah 53 states that the Messiah would bear the sins of men and suffer
God’s wrath and judgment for those sins. Through his suffering and death
he would become a guilt offering by which he would cleanse men of their
iniquities. Isaiah predicts that because of this men would conclude that
the Messiah had been forsaken and judged by God. All this would take
place because the Messiah would become our substitute and make atone-
ment by bearing our sin and judgment. Through his atonement men
would be forgiven and justified:

Surely our griefs He Himself bore, and our sorrows He carried; yet we
ourselves esteemed Him stricken, smitten of God, and afflicted. But He
was pierced through for our transgressions, He was crushed for our iniqui-
ties; the chastening for our well-being fell upon Him, and by His scourging
we are healed. All of us like sheep have gone astray, each of us has turned to
his own way; but the LORD has caused the iniquity of us all to fall on
Him…By oppression and judgment He was taken away; and as for His
generation, who considered that He was cut off out of the land of the living
for the transgression of my people, to whom the stroke was due?…But the
LORD was pleased to crush Him, putting Him to grief; if He would render
Himself as a guilt offering, He will see His offspring, He will prolong His
days, and the good pleasure of the LORD will prosper in His hand. As a
result of the anguish of His soul, He will see it and be satisfied; by His
knowledge the Righteous One, My Servant, will justify the many, as He will
bear their iniquities. Therefore, I will allot Him a portion with the great,
and He will divide the booty with the strong; because He poured out Him-
self to death, and was numbered with the transgressors; yet He Himself
bore the sin of many, and interceded for the transgressors (Is. 53:4-6, 8,
10).
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The Septuagint translates this passage as follows:

He bears our sins, and is pained for us: yet we accounted him to be in
trouble, and in suffering, and in affliction. But he was wounded on account
of our sins, and was bruised because of our iniquities: the chastisement of
our peace was upon him; and by his bruises we were healed. All we as
sheep have gone astray; every one has gone astray in his way; and the Lord
gave him up for our sins...In his humiliation his judgment was taken away:
who shall declare his generation? for his life is taken away from the earth:
because of the iniquities of my people he was led to death...The Lord also
is pleased to purge him from his stroke. If ye can give an offering for sin,
your soul shall see a long–lived seed: the Lord also is pleased to take away
from the travail of his soul, to shew him light, and to form him with under-
standing; to justifiy the just one who serves many well; and he shall bear
their sins. Therefore he shall inherit many, and he shall divide the spoils of
the mighty; because his soul was delivered to death: and he was numbered
among the transgressors; and he bore the sins of many, and was delivered
because of their iniquities (Is. 53:4-6, 8, 10-12).47

Notice the specific predictions: He will bear mankind’s sin, be pierced
through and suffer death, and as a result, many will be healed. When
brought to judgment he will remain silent. He will be a righteous man,
judged unjustly and numbered with transgressors, buried in a rich man’s
tomb. All of this he suffers in giving himself as a guilt offering for sin. The
Gospel of Matthew records this of Jesus:

But when he had considered this, behold, an angel of the Lord appeared to
him in a dream, saying, ‘Joseph, son of David, do not be afraid to take
Mary as your wife; for the Child who has been conceived in her is of the
Holy Spirit. She will bear a Son; and you shall call His name Jesus, for He
will save His people from their sins’ (Mt. 1:20-21).

John the Baptist declared Jesus to be the Lamb of God who takes away
the sin of the world (Jn. 1:29). Jesus confirmed this and testified to his
purpose with these words:

The Son of Man has come not to be served, but to serve, and to give his life
a ransom for many...For God so loved the world that He gave His only
begotten Son that whosoever believes in Him should not perish but have
eternal life’ (Mk. 10:45, Jn. 3:16).
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The New Testament repeatedly declares that Jesus bore the sin of the
world, making a full atonement before God. On the basis of that work,
through repentance and faith in Jesus, men can be set free from the guilt,
defilement, bondage, power and judgment of sin and receive forgiveness,
cleansing, and eternal life:

He Himself bore our sins in His body on the cross, so that we might die to
sin and live to righteousness; for by His wounds you were healed (1 Pet.
2:24).

For Christ also died for sins once for all, the just for the unjust, so that He
might bring us to God, having been put to death in the flesh, but made alive
in the spirit (1 Pet 3:18).

In Him we have redemption through His blood, the forgiveness of our
trespasses, according to the riches of His grace (Eph. 1:7).

For I delivered to you as of first importance what I also received, that
Christ died for our sins according to the Scriptures (1 Cor. 15:3).

Grace to you and peace from God our Father and the Lord Jesus Christ,
who gave Himself for our sins so that He might rescue us from this present
evil age, according to the will of our God and Father (Gal. 1:4).

To rightly understand New Testament teaching about the atonement and
sacrifice of Jesus we need to look at the Old Testament ceremonial law.
The New Testament teaching on sin, atonement and sacrifice is rooted in
the Old Testament sacrificial system, established by God as a temporary
means of dealing with the guilt of sin and maintaining a relationship with
God. God made clear that sin had to be punished and the punishment
was death. In mercy and love he established the Old Testament sacrificial
system in which an animal would be offered in the place of a man. This
sacrifice would require the mediation of a priest. To satisfy God’s demand
for justice, a life must to be forfeited. The Law declared that apart from
the shedding of blood there could be no forgiveness. According to Leviticus
it is the shedding of blood, which represents a life given in death, that
made atonement:

For the life of the flesh is in the blood; and I have given it to you upon the
altar to make atonement for your souls: for it is the blood that maketh
atonement by reason of the life (Lev. 17:11).
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Atonement was made when the blood of an animal was shed. Its life was
offered as a substitute for the sinner. This was meant to be a temporary
provision because the blood of bulls and goats could only cover the guilt
of sin, not remove it. For a sacrifice to fully satisfy God’s demands, a
human life must be offered for a human life, precisely what God intended
to do through the Messiah. The ceremonial law was designed to be a type
or picture of the future saving work of the Messiah. He would be a King,
a Prophet and a Priest, fulfilling all that the ceremonial law required and
offering himself as the ultimate sacrifice for the guilt and sin of man. So,
when John the Baptist proclaimed of Jesus, ‘Behold the Lamb of God
who takes away the sin of the world’ (Jn. 1:29), he clearly identified Jesus
as the Messiah. What countless animal sacrifices could not do, the one
sacrifice of the Messiah would accomplish; it would take away the sin of
the world. The New Testament teaches that Jesus became our substitute,
bore our sin, and suffered in our place, giving his life as a propitiatory
sacrifice to atone for sin and satisfy the justice of God. Again, as Isaiah
wrote of the Messiah:

Surely our griefs He Himself bore, and our sorrows He carried; yet we
ourselves esteemed Him stricken, smitten of God, and afflicted. But He
was pierced through for our transgressions, He was crushed for our iniqui-
ties; the chastening for our well-being fell upon Him, and by His scourging
we are healed. All of us like sheep have gone astray, each of us has turned to
his own way; but the LORD has caused the iniquity of us all to fall on
Him…By oppression and judgment He was taken away; and as for His
generation, who considered that He was cut off out of the land of the living
for the transgression of my people, to whom the stroke was due? (Is. 53:4-
6, 8).

The Messiah would be the one mediator between God and man. The
Psalms predicted this messianic priesthood:

The Lord has sworn and will not change His mind, Thou art a priest for-
ever according to the order of Melchizedek (Ps. 110:4).

As we have seen, Psalm 110 is messianic and was understood as such by
the Jews. It predicted that the Messiah’s priesthood would be eternal. In
the book of Hebrews, we are told that Jesus fulfilled this messianic pre-
diction:
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Now if perfection was through the Levitical priesthood (for on the basis of
it the people received the Law), what further need was there for another
priest to arise according to the order of Melchizedek, and not be desig-
nated according to the order of Aaron? For when the priesthood is changed,
of necessity there takes place a change of law also. For the one concerning
whom these things are spoken belongs to another tribe, from which no one
has officiated at the altar. For it is evident that our Lord was descended
from Judah, a tribe with reference to which Moses spoke nothing concern-
ing priests. And this is clearer still, if another priest arises according to the
likeness of Melchizedek, who has become such not on the basis of a law of
physical requirement, but according to the power of an indestructible life.
For it is attested of Him, ‘YOU ARE A PRIEST FOREVER ACCORDING TO THE

ORDER OF MELCHIZEDEK.’ For, on the one hand, there is a setting aside of a
former commandment because of its weakness and uselessness (for the
Law made nothing perfect), and on the other hand there is a bringing in of
a better hope, through which we draw near to God. And inasmuch as it was
not without an oath (for they indeed became priests without an oath, but
He with an oath through the One who said to Him, ‘THE LORD HAS SWORN

AND WILL NOT CHANGE HIS MIND, “YOU ARE A PRIEST FOREVER”’); so much
the more also Jesus has become the guarantee of a better covenant. The
former priests, on the one hand, existed in greater numbers because they
were prevented by death from continuing, but Jesus, on the other hand,
because He continues forever, holds His priesthood permanently. There-
fore He is able also to save forever those who draw near to God through
Him, since He always lives to make intercession for them (Heb. 7:11-25).

For it was fitting for us to have such a high priest, holy, innocent, unde-
filed, separated from sinners and exalted above the heavens; who does not
need daily, like those high priests, to offer up sacrifices, first for His own
sins and then for the sins of the people, because this He did once for all
when He offered up Himself. For the Law appoints men as high priests
who are weak, but the word of the oath, which came after the Law, appoints
a Son, made perfect forever (Heb. 7:26-28).

For Christ did not enter a holy place made with hands, a mere copy of the
true one, but into heaven itself, now to appear in the presence of God for
us; nor was it that He would offer Himself often, as the high priest enters
the holy place year by year with blood that is not his own. Otherwise, He
would have needed to suffer often since the foundation of the world; but
now once at the consummation of the ages He has been manifested to put
away sin by the sacrifice of Himself. And inasmuch as it is appointed for
men to die once and after this comes judgment, so Christ also, having been
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offered once to bear the sins of many, will appear a second time for salva-
tion without reference to sin, to those who eagerly await Him (Heb. 9:24-
28).

The New Testament declares that Jesus as the Messiah is the only media-
tor between God and man:

For there is one God and one mediator also between God and men, the
man Christ Jesus (1 Tim. 2:5).
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In Psalm 22, written around 1000 B.C, King David gave an intimate and
detailed account of the sufferings and death of the Messiah. David de-
scribed in graphic terms the experience and unique circumstances of one
being tortured to death by crucifixion. Nothing like this ever happened
to David. It was written prophetically of someone else. An important fact
to note is that crucifixion did not exist in Jewish culture at the writing of
this prophecy. It originated some 800 years later, a Roman and Phonecian
custom introduced around 200 B.C. Psalm 22 reads:

My God, my God, why have You forsaken me? Far from my deliverance are
the words of my groaning…But I am a worm and not a man, a reproach of
men and despised by the people. All who see me sneer at me; they separate
with the lip, they wag the head, saying, ‘Commit yourself to the LORD; let
Him deliver him; let Him rescue him, because He delights in him.’…Be
not far from me, for trouble is near; for there is none to help. Many bulls
have surrounded me; strong bulls of Bashan have encircled me. They open
wide their mouth at me, as a ravening and a roaring lion. I am poured out
like water, and all my bones are out of joint; My heart is like wax; it is
melted within me. My strength is dried up like a potsherd, and my tongue
cleaves to my jaws; and You lay me in the dust of death. For dogs have
surrounded me; a band of evildoers has encompassed me;  they pierced my
hands and my feet. I can count all my bones. They look, they stare at me;
they divide my garments among them, and for my clothing they cast lots
(Ps. 22:1, 6-8, 11-18).

This Psalm opens with a cry of anguish, ‘My God, my God, why hast
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Thou forsaken me’? and details the intense suffering of the one being
crucified and the attitude and comments of those who witnessed it. The
Psalm is quoted by the New Testament Gospel writers and applied to the
crucifixion of Jesus (cf. Matthew 27:33-46; Mark 15:22-35; John 19:23-
30).

The ancient Jewish writing, Pesikta Rabbati, also interprets Psalm 22 as
a prophetic reference to the sufferings and atoning sacrifice of the Mes-
siah:

[At the time of the Messiah’s creation], the Holy One, blessed be He, will
tell him in detail what will befall him: There are souls that have been put
away with thee under My throne, and it is their sins which will bend thee
down under a yoke of iron and make thee like a calf whose eyes grow dim
with suffering, and will choke thy spirit as with a yoke; because of the sins
of these souls thy tongue will cleave to the roof of thy mouth. Art thou
willing to endure such things?…The Messiah will say: Master of the uni-
verse, with joy in my soul and gladness in my heart I take this suffering
upon myself, provided that not one person in Israel perish…During the
seven–year period preceding the coming of the son of David, iron beams
will be brought and loaded upon his neck until the Messiah’s body is bent
low. Then he will cry and weep, and his voice will rise up to the very height
of heaven, and he will say to God: Master of the universe, how much can
my strength endure? How much can my spirit endure? How much my
breath before it ceases? How much can my limbs suffer? Am I not flesh–
and–blood? It was because of the ordeal of the son of David that David
wept, saying My strength is dried up like a potsherd (Ps. 22:16).48

It is taught, moreover, that in the month of Nisan the Patriarchs will
arise and say to the Messiah: Ephraim, our true Messiah, even though we
are thy forbears, thou art greater than we because thou didst suffer for the
iniquities of our children, and terrible ordeals befell thee, such ordeals as
did not befall earlier generations or later ones; for the sake of Israel thou
didst become a laughingstock and a derision among the nations of the
earth; and didst sit in darkness, in thick darkness, and thine eyes saw no
light, and thy skin cleaved to thy bones, and thy body was as dry as a piece
of wood; and thine eyes grew dim from fasting, and thy strength was dried
up like a potsherd—all these afflictions on account of the iniquities of our
children, all these because of thy desire to have our children benefit by that
goodness which the Holy One, blessed be He, will bestow in abundance
upon Israel…Why does the verse speak twice of mercy: In mercy I will have
mercy upon him? One mercy refers to the time when he will be shut up in
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prison, a time when the nations of the earth will gnash their teeth at him
every day, wink their eyes at one another in derision of him, nod their
heads at him in contempt, open wide their lips to guffaw, as is said All they
that see me laugh me to scorn, they shoot out the lip, they shake the head (Ps.
22:8); My strength is dried up like a potsherd; and my tongue cleaveth to my
throat; and thou layest me in the dust of death (Ps. 22:16).

Moreover, they will roar over him like lions, as is said They open wide
their mouth against me, as a ravening and roaring lion. I am poured out like
water, and all my bones are out of joint; my heart is become like wax; it is
melted in mine inmost parts (Ps. 22:14-15). They will growl over him like
lions who lust to swallow him, as is said All our enemies have opened their
mouth wide against us. Terror and the pit are come upon us, desolation and
destruction (Lam. 3:46-47).49

We know this psalm prophecied a crucifixion because it states that the
hands and feet of the one suffering will be pierced. Additional descrip-
tions of the sufferings endured are also commensurate with crucifixion.
Some present day Jews object to the translation of the Hebrew which
reads, ‘they have pierced my hands and my feet,’ claiming it is a distor-
tion of the original by Christians who have manipulated the text to read
the experience of Jesus back into the passage. They claim that the original
Hebrew word does not mean ‘pierced’ but ‘like a lion’ and should read,
‘like a lion they are at my hands and my feet,’ corresponding to the ani-
mal imagery used throughout the passage. However, while the Hebrew
does not use the exact word for ‘pierced’, it does not invalidate it as a
proper translation. Why? First, all agree that the passage prophesies that
something happens to the hands and feet, a rending of the flesh. This
would be consistent with the word picture created by the animal imagery
used to describe the lacerating or piercing of the hands and feet. Sec-
ondly, the Septuagint, which predates the Christian era by three centu-
ries, translated the passage: ‘they pierced my hands and my feet.’50 Those
Jewish translators clearly believed that ‘pierced’ was a legitimate transla-
tion of the original Hebrew text and can hardly be charged with a Chris-
tian bias. In addition, Aquila, a convert to Judaism from Christianity, in
his translation of the Hebrew Scriptures into Greek, translated the origi-
nal Hebrew as, ‘they have disfigured my hands and my feet.’ The Jamieson,
Fausset and Brown Biblical Commentary makes this comment:

Aquila, a Jew, and a proselyte, under Adrian, about 133 AD, translates
eeschunan, ‘they disfigured’ - a remarkable admission from one who would
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have gladly opposed the Christian exposition. The little Masora admits that
the same Hebrew, which in Isa 38:13 means 'as a lion,' has a different
meaning here (Ps 22:16).51

Additionally, the ancient Jewish writing, the Yalkut, gives this translation
of  Psalm 22:16:

‘For dogs have surrounded me,’ are Haman's sons. Rabbi Yehuda says they
cast spells on me, or bound my feet before Ahashuverosh, and Rabbi
Nehemiah says my feet were pierced before Ahashuverosh.52

Finally, Psalm 22 is not the only reference to the Messiah being pierced.
Isaiah 53:4 predicted that the Messiah would be wounded (pierced
through) for man’s transgressions (Is. 53:5). The Hebrew word used means
to be wounded by being pierced or stabbed. Zecharaiah also prophesied
that the Messiah would be pierced through:

And I will pour out on the house of David and on the inhabitants of Jerusa-
lem, the Spirit of grace and supplication, so that they will look on Me
whom they have pierced; and they will mourn for Him as for an only son,
and they will weep bitterly over Him, like the bitter weeping over a first–
born’ (Zech. 12:10).

Historically, Jewish rabbis have taught that Zechariah 12:10 refers to the
first of two Messiahs, Messiah ben Joseph of Ephraim, who would be
slain by Gentile nations. The Talmud reads:

What is the cause of the mourning [mentioned in the last cited verse]?—R.
Dosa and the Rabbis differ on the point. One explained, The cause is the
slaying of Messiah the son of Joseph, and the other explained. The cause is
the slaying of the Evil Inclination. It is well according to him who explains
that the cause is the slaying of Messiah the son of Joseph, since that well
agrees with the Scriptural verse, And they shall look upon me because they
have thrust him through. and they shall mourn for him as one mourneth for his
only son (Zech. XII,10).53

A marginal reading in the Targum states:

And I shall cause to rest upon the house of David and upon the inhabitants
of Jerusalem the spirit of prophecy and true prayer. And afterward the
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Messiah son of Ephraim will go out to do battle with Gog, and Gog will
slay him in front of the gate of Jerusalem. And they shall look to me and
shall inquire of me why the nations pierced the Messiah son of Ephraim.54

Psalm 22 also documents the reaction and comments of those present at
the crucifixion. The one crucified testifies that he is a worm and not a
man, a reproach of men and despised by the people. This concurs with
Isaiah 53 where it is prophesied that the Messiah would be despised and
forsaken of men. The Psalmist predicted that the witnesses would sneer at
the Messiah and mock him. They would separate with the lip, wag or
shake their heads and mockingly taunt him. The Psalm even prophesied
their words: ‘Commit yourself to the LORD; let Him deliver him; let Him
rescue him, because He delights in him’ (Ps. 22:8). Those present would
divide and cast lots for the clothing of the one crucified. The parallel
between these predictions and the actual events in the life of Jesus is
astounding. Matthew records:

And when they had crucified Him, they divided up His garments among
themselves, casting lots...And those passing by were hurling abuse at Him,
wagging their heads and saying, ‘You who are going to destroy the temple
and rebuild it in three days, save Yourself! If You are the Son of God, come
down from the cross.’ In the same way the chief priests also, along with the
scribes and elders, were mocking Him and saying, ‘He saved others; He
cannot save Himself. He is the King of Israel; let Him now come down
from the cross, and we will believe in Him. HE TRUSTS IN GOD; LET GOD

RESCUE Him now, IF HE DELIGHTS IN HIM; for He said, “I am the Son of
God.”’...And about the ninth hour Jesus cried out with a loud voice, say-
ing, ‘Eli, Eli, lama sabachthani?’ that is, ‘My God, My God, why hast Thou
forsaken Me?’ (Mt. 27:33, 39-43, 46).

Every prophecy in Psalm 22 was literally fulfilled in Jesus. This is impor-
tant in determining the proper interpretation of verse 16 and whether
‘pierced’ is a legitimate translation. Since Jesus’ hands and feet were in-
deed pierced with nails and both Isaiah and Zecharaiah predicted the
Messiah would be pierced, the Septuagint translators were correct in trans-
lating the Hebrew as ‘they have pierced my hands and my feet.’

The confluence of all these facts is significant. Consider again: It was
prophesied that the Jewish Messiah would come before 70 A.D., some
483 years after the decree to restore and rebuild Jerusalem in the
Babylonian captivity. He is the Son of God but would be abhorred, re-
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jected and eventually murdered by the Jews. His death would be by cru-
cifixion and he would be mocked by those present. Who else, except Jesus
of Nazareth, could these prophecies refer to?
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For You will not abandon my soul to Sheol; nor will You allow Your Holy
One to undergo decay (Ps. 16:10).

The term ‘Holy One’ is a direct reference to the Messiah. While the
prophets predicted that he would be killed, this Psalm makes clear that
the Messiah would not remain in the grave; his body would not undergo
decay. Jesus told his followers that he would suffer physical abuse at the
hands of the religious leaders, that he would be killed, but on the third
day resurrected:

And He began to teach them that the Son of Man must suffer many things
and be rejected by the elders and the chief priests and the scribes, and be
killed, and after three days rise again. And He was stating the matter plainly.
And Peter took Him aside and began to rebuke Him (Mk 8:31-32).

But He answered and said to them, ‘An evil and adulterous generation
craves for a sign; and yet no sign will be given to it but the sign of Jonah the
prophet; for just as JONAH WAS THREE DAYS AND THREE NIGHTS IN THE BELLY

OF THE SEA MONSTER, so will the Son of Man be three days and three nights
in the heart of the earth’ (Mt. 12:39-40).

‘Behold, we are going up to Jerusalem, and the Son of Man will be deliv-
ered to the chief priests and the scribes; and they will condemn Him to
death and will hand Him over to the Gentiles. They will mock Him and spit
on Him, and scourge Him and kill Him, and three days later He will rise
again’ (Mk. 10:33-34).

Jesus answered them, ‘Destroy this temple, and in three days I will raise it
up.’ The Jews then said, ‘It took forty-six years to build this temple, and will
You raise it up in three days?’ But He was speaking of the temple of His
body. So when He was raised from the dead, His disciples remembered
that He said this; and they believed the Scripture and the word which Jesus
had spoken (Jn. 2:19-22).
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When John wrote that the disciples remembered the prediction of Jesus
and then believed the Scripture, he was referring specifically to Psalm 16.
Peter also applied this passage to Jesus:

‘Men of Israel, listen to these words: Jesus the Nazarene, a man attested to
you by God with miracles and wonders and signs which God performed
through Him in your midst, just as you yourselves know—this Man, deliv-
ered over by the predetermined plan and foreknowledge of God, you nailed
to a cross by the hands of godless men and put Him to death. But God
raised Him up again, putting an end to the agony of death, since it was
impossible for Him to be held in its power. For David says of Him, I SAW

THE LORD ALWAYS IN MY PRESENCE; FOR HE IS AT MY RIGHT HAND, SO THAT I
WILL NOT BE SHAKEN. THEREFORE MY HEART WAS GLAD AND MY TONGUE EX-
ULTED; MOREOVER MY FLESH ALSO WILL LIVE IN HOPE; BECAUSE YOU WILL NOT

ABANDON MY SOUL TO HADES, NOR ALLOW YOUR HOLY ONE TO UNDERGO

DECAY. YOU HAVE MADE KNOWN TO ME THE WAYS OF LIFE; YOU WILL MAKE ME

FULL OF GLADNESS WITH YOUR PRESENCE. Brethren, I may confidently say to
you regarding the patriarch David that he both died and was buried, and
his tomb is with us to this day. And so, because he was a prophet and knew
that GOD HAD SWORN TO HIM WITH AN OATH TO SEAT one OF HIS DESCEN-
DANTS ON HIS THRONE, he looked ahead and spoke of the resurrection of the
Christ, that HE WAS NEITHER ABANDONED TO HADES, NOR DID His flesh
SUFFER DECAY. This Jesus God raised up again, to which we are all witnesses.
“Therefore having been exalted to the right hand of God, and having re-
ceived from the Father the promise of the Holy Spirit, He has poured forth
this which you both see and hear. For it was not David who ascended into
heaven, but he himself says: THE LORD SAID TO MY LORD, SIT AT MY RIGHT

HAND, UNTIL I MAKE YOUR ENEMIES A FOOTSTOOL FOR YOUR FEET. Therefore
let all the house of Israel know for certain that God has made Him both
Lord and Christ—this Jesus whom you crucified’ (Acts 2:22-36).

Even the enemies of Jesus were aware of his claims and predictions. After
his crucifixion the chief priests and scribes came to Pilate, anxious to pro-
cure a guard to secure the tomb. Matthew gives this account:

Now on the next day, the day after the preparation, the chief priests and the
Pharisees gathered together with Pilate, and said, “Sir, we remember that
when He was still alive that deceiver said, ‘After three days I am to rise
again.’ “Therefore, give orders for the grave to be made secure until the
third day, otherwise His disciples may come and steal Him away and say to
the people, ‘He has risen from the dead,’ and the last deception will be
worse than the first.” Pilate said to them, ‘You have a guard; go, make it as
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secure as you know how.’ And they went and made the grave secure, and
along with the guard they set a seal on the stone (Mt. 27:62-66).

The Jewish religious leaders understood the claims of Jesus made and
took measures to make certain his tomb remained undisturbed. They
were determined that no hoax would be perpetrated by the disciples. The
last thing they wanted was an empty tomb. They feared it would per-
petuate the influence and teaching of Jesus. So they secured a Roman
guard from Pilate to seal and guard the tomb. Despite their efforts, on the
third day the tomb was empty and the body was never recovered. Jesus’
prediction has been fulfilled. The empty tomb is an historical fact. The
question is, How do we account for it? There are only a few options: the
Jewish leaders removed the body; the Roman guard removed it; Jesus did
not die on the cross but only swooned and was placed in the tomb alive,
eventually resuscitated and, on his own, escaped from the tomb; the dis-
ciples stole it and claimed Jesus was resurrected; or Jesus did, in fact, rise
from the dead. The last option is the only reasonable and rational one
adequate to explain the empty tomb. Neither the Jewish leaders nor the
soldiers would have removed the body. It would have defeated their pur-
pose in securing the tomb. If, for some reason, they had moved the body
to another grave site, all they had to do to discredit Christianity forever
was to produce it once the apostles began preaching in Jerusalem.

Jesus was declared dead by a Roman guard. He did not break Jesus’
legs but thrust a spear through his side, making resuscitation impossible.
The disciples were incapable of stealing the body. The gospels record that
they were hiding in great fear of the authorities. The grave was guarded
by Roman soldiersand an extremely large stone covered the entrance to
the tomb which was sealed. The disciples could never have maneuvered
past a trained Roman guard or engaged them physically. The fact re-
mains, the tomb was empty and the body was never recovered. The rea-
son given by the religious leaders to explain away the empty tomb (that
the disciples somehow stole the body) was an admittance that the tomb
was actually empty. They did not have the body. The only plausible an-
swer is that, as predicted in Psalm 16, Jesus was raised from the dead by
the power of God on the third day, demonstrating him to be the proph-
esied and long awaited Messiah, the Christ of God, the Son of God, the
Son of Man, the Lamb of God and the Savior of the world.

Gandhi, Mohammed, Buddha, all the Hindhu gurus of the past are all
dead. So is every religious and cult leader who ever lived. Only Jesus was
resurrected and is alive and seated at the right hand of God as predicted:
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The LORD says to my Lord, ‘Sit at my right hand, until I make thine
enemies a footstool for Thy feet’ (Psalm 110:1).

And he had in his right hand seven stars: and out of his mouth proceeded
a sharp two-edged sword: and his countenance was as the sun shineth in his
strength. And when I saw him, I fell at his feet as one dead. And he laid his
right hand upon me, saying, Fear not; I am the first and the last, and the
Living one; and I was dead, and behold, I am alive for evermore, and I
have the keys of death and of Hades. (Rev 1:16-18).

0���	�

When we piece together the Old Testament prophecies that profile the
identity of the Messiah it is clear that only Jesus qualifies as the proph-
esied One. Who else is there in human history:

Who was Jewish?
Who was a direct descendant of king David?
Whose public ministry began approximately 483 years after the
Babylonian captivity of the Jews?
Who was born in Bethlehem?
Who was reportedly born of a virgin?
Who claimed to be the Son of God?
Whose coming was preceded by a powerful messenger preaching repen-
tance?
Who was renowned for his wisdom, teaching, power and righteousness?
Who performed miracles?
Who entered Jerusalem on the back of a donkey being proclaimed King
of the Jews?
Who was scourged, beaten, spit upon and pierced through?
Who was abhorred, despised, tortured and killed by the Jews?
Who suffered death by crucifixion (whose hands and feet were pierced)?
Who was numbered with criminals (transgressors crucified with)?
Who reportedly died for the sins of the world?
Who was buried in a rich man’s tomb?
Whose clothing was distributed by the casting of lots?
Who was later reported to be resurrected?
Who is a light, a source of salvation and the Mediator of a New Covenant
to the nations of the world?
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We live in a day when absolutes and objective truth have been rejected in
favor of universal relativism. All religions are considered equally valid be-
cause all are considered equally arbitrary. Faith is considered irrational,
divorced from scientific and historical fact. However, a study of prophecy
and the facts concerning the life of Jesus reveals that the Christian faith is
based solidly on real historical evidence. The Old Testament prophecies
are there for all to read. There are several hundred years between the
writings of these prophecies and the life of Jesus, and yet he fulfilled every
one of them. To conclude that such detailed prophecies could be fulfilled
in one person by chance is to wilfully blind oneself to the facts. There is
only one logical and inescapable conclusion: Jesus is the Messiah proph-
esied in the Old Testament. There is no other reasonable explanation and
this is confirmed by both the Old and New Testaments. The Old Testa-
ment exhorts men to consider prophecy. Its fulfilment points to the real-
ity of the living God and his inspired Scriptures, his word—his revelation
of himself to us. God has spoken to us in creation, through his written
word and in Jesus Christ:

‘Present your case,’ the LORD says. ‘Bring forward your strong arguments,’
The King of Jacob says. Let them bring forth and declare to us what is
going to take place; As for the former events, declare what they were, that
we may consider them, and know their outcome; or announce to us what is
coming. Declare the things that are going to come afterward, that we may
know that you are gods (Is 41:21-23).

We have a revelation from God and because of this we can have a certainty
of knowledge about truth and reality. Scripture reveals that God is a per-
sonal, speaking God and Jesus is the fulness of his revelation. God has
given us objective, propositional truth, a standard by which we can mea-
sure all other claims to truth. Jesus stands before us as the living Truth.
His claims and teachings are exclusive. In a postmodern, relativistic, plu-
ralistic age, these claims and teachings of Jesus stand in opposition to all
other religious and philosophical systems. Jesus unashamedly declares him-
self to be the truth and all other systems false:

I am the way, and the truth, and the life; no one comes to the Father, but
through Me’ (Jn. 14:6).
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There is only one Truth and one Way to God and that is through Jesus.
He is the Christ, the Son of God and, as such, he speaks and teaches with
absolute authority. He came the first time to accomplish salvation for
man. The Scriptures prophesy that he will return again as ‘the lion of the
tribe of Judah’ to subdue all rebellion against God, to usher in God’s
eternal kingdom and to bring men to judgment. There is a prophecy in
Daniel which describes the final triumph of the Messiah. God gave King
Nebucadnezzar of Babylon a dream chronicling the whole of human his-
tory from his own day to the end. Here is Daniel’s interpretation:

You, O king, were looking and behold, there was a single great statue; that
statue, which was large and of extraordinary splendor, was standing in front
of you, and its appearance was awesome. The head of that statue was made
of fine gold, its breast and its arms of silver, its belly and its thighs of
bronze, its legs of iron, its feet partly of iron and partly of clay. You contin-
ued looking until a stone was cut out without hands, and it struck the statue
on its feet of iron and clay and crushed them. Then the iron, the clay, the
bronze, the silver and the gold were crushed all at the same time and be-
came like chaff from the summer threshing floors; and the wind carried
them away so that not a trace of them was found. But the stone that struck
the statue became a great mountain and filled the whole earth. This was the
dream; now we will tell its interpretation before the king. You, O king, are
the king of kings, to whom the God of heaven has given the kingdom, the
power, the strength and the glory;  and wherever the sons of men dwell, or
the beasts of the field, or the birds of the sky, He has given them into your
hand and has caused you to rule over them all. You are the head of gold.
After you there will arise another kingdom inferior to you, then another
third kingdom of bronze, which will rule over all the earth. Then there will
be a fourth kingdom as strong as iron; inasmuch as iron crushes and shat-
ters all things, so, like iron that breaks in pieces, it will crush and break all
these in pieces. In that you saw the feet and toes, partly of potter’s clay and
partly of iron, it will be a divided kingdom; but it will have in it the tough-
ness of iron, inasmuch as you saw the iron mixed with common clay. As
the toes of the feet were partly of iron and partly of pottery, so some of the
kingdom will be strong and part of it will be brittle. And in that you saw the
iron mixed with common clay, they will combine with one another in the
seed of men; but they will not adhere to one another, even as iron does not
combine with pottery.

In the days of those kings the God of heaven will set up a kingdom
which will never be destroyed, and that kingdom will not be left for another
people; it will crush and put an end to all these kingdoms, but it will itself
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endure forever. Inasmuch as you saw that a stone was cut out of the moun-
tain without hands and that it crushed the iron, the bronze, the clay, the
silver and the gold, the great God has made known to the king what will
take place in the future; so the dream is true and its interpretation is trust-
worthy (Dan. 2:31-45).

This prophecy has already been partly fulfilled just as Daniel declared.
The rest, however, is yet to come—God establishing his eternal kingdom
and subduing all earthly ones. The stone cut out of the mountain is a
prophecy of the Messiah who will crush all the kingdoms of the earth. In
that day Messiah alone will rule. The book of Revelation makes clear that
Daniel’s prediction will be fulfilled in Jesus:

And I saw heaven opened, and behold, a white horse, and He who sat on it
is called Faithful and True, and in righteousness He judges and wages war.
His eyes are a flame of fire, and on His head are many diadems; and He
has a name written on Him which no one knows except Himself. He is
clothed with a robe dipped in blood, and His name is called The Word of
God. And the armies which are in heaven, clothed in fine linen, white and
clean, were following Him on white horses. From His mouth comes a
sharp sword, so that with it He may strike down the nations, and He will
rule them with a rod of iron; and He treads the wine press of the fierce
wrath of God, the Almighty. And on His robe and on His thigh He has a
name written, KING OF KINGS AND LORD OF LORDS (Rev. 19:11-16).

This prophecy predicts the exaltation of Jesus as the Christ. Jesus is not
one of many religious or political equals. He stands alone, preeminent as
the Lord of lords and King of kings, the Messiah, the only mediator be-
tween God and man, Savior and source of all spiritual life. The apostle
Paul prophesied this of the exaltation of Jesus:

Being found in appearance as a man, He humbled Himself by becoming
obedient to the point of death, even death on a cross. For this reason also,
God highly exalted Him, and bestowed on Him the name which is above
every name, so that at the name of Jesus EVERY KNEE WILL BOW, of those who
are in heaven and on earth and under the earth, and that every tongue will
confess that Jesus Christ is Lord, to the glory of God the Father (Phil. 2:8-
9).

These prophecies will be as literally fulfilled as those having to do with
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Jesus’ first coming. Until that day, Scripture teaches that God has a mes-
sage for man—a message containing both good news and a warning. On
the one hand, it is a message of hope, joy, life and peace; a message that
God is, that he can be known and how we can come to know him. But
God also warns that if we do not heed and obey his message, our rejection
of it will have eternal consequences. As the apostle Paul instructed, there
is a time coming, ‘...when the Lord Jesus shall be revealed from heaven
with His mighty angels in flaming fire, dealing out retribution to those
who do not know God and to those who do not obey the gospel of our
Lord Jesus. And these will pay the penalty of eternal destruction away
from the presence of the Lord and from the glory of His power’ (2 Thes.
1:7-9). Like ‘the voice of one crying in the wilderness,’ the Scriptures
warn men to heed God’s message. God himself is speaking to us!

Part two of this book deals with that message, the good news of salva-
tion in Jesus Christ—good news indeed!
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God and Salvation God and Salvation

The Old Testament prophecies concerning the Messiah and their
fulfilment in Jesus Christ prove that both the Old and New Testa-

ments are an authoritative revelation from God. It addresses all men equally,
regardless of religion, nationality or culture. It reveals the purpose for our
existence and instructs us on how we are live. It also answers the great
philosophical questions raised in the studies of metaphysics, epistemol-
ogy and morals.
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The Bible reveals who God is and how he saves men through Jesus Christ.
Men continue to ask the great life question: Is there a God and if so, what
is he like? God has answered that question, revealing himself in three
ways: in general revelation through creation, in special revelation through
the written Scriptures and in the person of Jesus Christ.

Both the Old and New Testaments teach that the created universe
testifies to the existence of God:

The heavens are telling of the glory of God; and their expanse is declaring
the work of His hands. Day to day pours forth speech, and night to night
reveals knowledge. There is no speech, nor are there words; their voice is
not heard. Their line has gone out through all the earth, and their utter-
ances to the end of the world (Psalm 19:1-4).

For since the creation of the world His invisible attributes, His eternal
power and divine nature, have been clearly seen, being understood through
what has been made, so that they are without excuse (Romans 1:19-22).
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The New Testament instructs us that it was the mission of Jesus to reveal
the nature of God: ‘No one has seen God at any time; the only begotten
God who is in the bosom of the Father, He has explained Him’ (Jn. 1:18).
The term translated ‘explained’ carries the idea of revelation. Jesus said,
‘He who has seen Me has seen the Father’ (Jn. 14:9). From Genesis to
Revelation we have a written record of God’s revelation. The Scriptures
reveal that God is a Person, not a philosophical concept or impersonal
force but a living being who can and does communicate with man. He is
infinite and eternal, not limited by time or space. He is omnipresent; he
has no beginning or end and cannot change. He alone is God; no other
god exists apart from him: ‘I am the LORD, and there is no other; besides
Me there is no God...there is no one besides Me. I am the LORD, and
there is no other’ (Is. 45:5-6). Therefore, the universe is not pantheistic.
There is not a multitude of gods, but only one true and living God and he
is independent of the universe, transcending all that is material. Jesus
taught that God is a spirit, he is not a physical being: ‘God is spirit...A
spirit does not have flesh and bones...’ (Jn. 4:23; Lk. 24:39). We can
conclude then that creation, including man, is not god, contrary to the
teaching of some philosophies and religions. He is omnipotent and om-
niscient, possessing infinite power, knowledge and wisdom. Furthermore,
God has revealed himself as a moral being of perfect holiness, righteous-
ness, justice and love:

God is Light, and in Him there is no darkness at all (1 John 1:5).

God is love (1 Jn. 4:7).

And the four living creatures, each one of them having six wings, are full of
eyes around and within; and day and night they do not cease to say, ‘HOLY,
HOLY, HOLY is THE LORD GOD, THE ALMIGHTY, WHO WAS AND WHO IS AND

WHO IS TO COME’ (Rev. 4:8).

Righteousness and justice are the foundation of Your throne; lovingkindness
and truth go before You (Ps. 89:14).

Please refer to Appendix G for an extensive documentation of the biblical
teaching on the nature of God.
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Scripture emphasizes repeatedly that God is the Creator. The entirety of
the universe is the result of his creative power. It did not randomly spring
into being and what is, is real, objective and not illusory. All that exists is
the product of personal creation by the personal God revealed in the Old
and New Testaments:

In the beginning God created the heavens and the earth (Gen. 1:1).

‘To whom then will you liken Me that I would be his equal?’ says the Holy
One. ‘Lift up your eyes on high and see who has created these stars, the
One who leads forth their host by number, He calls them all by name;
because of the greatness of His might and the strength of His power, not
one of them is missing’ (Is. 40:25-26).

Worthy are You, our Lord and our God, to receive glory and honor and
power; for You created all things, and because of Your will they existed,
and were created (Rev. 4:11).

The God who made the world and all things in it, since He is Lord of
heaven and earth, does not dwell in temples made with hands; nor is He
served by human hands, as though He needed anything, since He Himself
gives to all people life and breath and all things; and He made from one
man every nation of mankind to live on all the face of the earth, having
determined their appointed times and the boundaries of their habitation,
that they would seek God, if perhaps they might grope for Him and find
Him, though He is not far from each one of us; for in Him we live and
move and exist...(Acts 17:24-28. Cf. Jer. 32:17; Jn. 1:1-3; Job 33:4).
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All that is exists because of the direct, personal creative activity of God,
not because of a random, natural evolutionary process. We live in a day,
however, when this truth is derided by many as unscientific and irratio-
nal. Evolution is touted as the only scientific explanation for the origin of
the universe and its present state. The theory of evolution and creation
are antithetical to one another; both cannot be correct. Historically, men
have argued that evolution is based on science and creation on faith, con-
cluding that creation, therefore, is unscientific and even anti-scientific.
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However, many today within the scientific community no longer hold to
that position due to new discoveries in biochemistry. Science has discov-
ered that at the cellular level, life is so complex that evolution cannot
possibly account for it. Evolution is being rejected by many scientists as a
bankrupt theory. Biochemist, Michael Behe, makes these observations:

Biochemistry is the study of the very basis of life: the molecules that make
up cells and tissues, that catalyze the chemical reactions of digestion, photo-
synthesis, immunity and more...Biochemistry has pushed Darwin’s theory
to the limit. It has done so by opening the ultimate black box, the cell,
thereby making possible our understanding of how life works. It is the
astonishing complexity of subcellular organic structures that has forced the
question, How could all this have evolved?...For the Darwinian theory of
evolution to be true, it has to account for the molecular structure of life...At
the tiniest levels of biology—the chemical life of the cell—we have discov-
ered a complex world that radically changes the grounds on which Darwin-
ian debates must be contested...
     Darwin knew that his theory of gradual evolution by natural selection
carried a heavy burden: ‘If it could be demonstrated that any complex organ
existed which could not possibly have been formed by numerous, succes-
sive, slight modifications, my theory would absolutely break down’ (Charles
Darwin)...What type of biological system could not be formed by ‘numer-
ous, successive, slight modifications’? Well, for starters, a system that is
irreducibly complex (the cell). By irreducibly complex I mean a single system
composed of several well–matched, interacting parts that contribute to the
basic function, wherein the removal of any one of the parts causes the
system to effectively cease functioning. An irreducibly complex system can-
not be produced directly (that is, by continuously improving the initial
function, which continues to work by the same mechanism) by slight, suc-
cessive modifications of a precursor system, because any precursor to an
irreducibly complex system that is missing a part is by definition nonfunc-
tional. An irreducibly complex biological system, if there is such a thing,
would be a powerful challenge to Darwinian evolution. Since natural selec-
tion can only choose systems that are already working, then if a biological
system cannot be produced gradually it would have to arise as an integrated
unit, in one fell swoop, for natural selection to have anything to act on...
     Scientists have shown that cells are complex structures...Darwinian theory
is impotent in accounting for the molecular basis of life...In face of the
enormous complexity that modern biochemistry has uncovered in the cell,
the scientific community is paralyzed. No one at Harvard University, no
one at the National Institutes of Health, no member of the Academy of
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Sciences, no Nobel prize winner—no one at all can give a detailed account
of how the cilium or vision or blood clotting, or any complex biochemical
process might have developed in a Darwinian fashion. But we are here.
Plants and animals are here. The complex systems are here. All these things
got here somehow: if not in a Darwinian fashion, then how? Clearly, if
something was not put together gradually, then it must have been put to-
gether quickly or even suddenly...To a person who does not feel obliged to
restrict his search to unintelligent causes, the straightforward conclusion is
that many biological systems were designed. They were designed, not by
the laws of nature, not by chance and necessity; rather they were planned.
The designer knew what the system would look like when they were com-
pleted, then took steps to bring the systems about. Life on earth at its most
fundamental level, in its most critical components, is the product of intelli-
gent activity. The conclusion of intelligent design flows naturally from the
data itself...Archeologists digging for a lost city might come across square
stones, buried dozens of feet under the earth, with pictures of camels and
cats, giraffes and dragons. Even if that were all they found, they would
conclude that the stones had been designed...The result of the cumulative
effort to investigate the cell—to investigate life at the molecular level—is a
loud, clear piercing cry of ‘design!’ The result is so unambiguous and so
significant that it must be ranked as one of the greatest achievements in the
history of science.”55
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That God is the Creator has profound implications for understanding
our purpose and significance. Scripture teaches that as the Creator, God
possesses and rules over all he has created. As the personal creation of
God, we are unique, being made in the image of God (Gen. 2). Man is
not the unintended by-product of an impersonal evolutionary process.
He is endowed with innate dignity and value because he was brought
into being by a loving God. The existence of every person is by purpose
and design. Therefore, every person has a purpose. God created a moral
universe governed by universal moral laws, which are summarized in the
law of God, the ten commandments. God’s moral law transcends all cul-
tures. He has established moral absolutes. Some things are right and some
things are wrong, not because men say so but because God does. The
teaching of Scripture and Jesus Christ are very clear on this point—there
are moral absolutes because God exists and has revealed his standard. The
law of God defines our purpose in life—a relationship with God:
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Then God spoke all these words, saying, ‘I am the LORD your God, who
brought you out of the land of Egypt, out of the house of slavery. You shall
have no other gods before Me. You shall not make for yourself an idol, or
any likeness of what is in heaven above or on the earth beneath or in the
water under the earth. You shall not worship them or serve them; for I, the
LORD your God, am a jealous God, visiting the iniquity of the fathers on
the children, on the third and the fourth  generations of those who hate Me,
but showing lovingkindness to thousands, to those who love Me and keep
My commandments. You shall not take the name of the LORD your God in
vain, for the LORD will not leave him unpunished who takes His name in
vain. Remember the sabbath day, to keep it holy. Six days you shall labor
and do all your work, but the seventh day is a sabbath of the LORD your
God; in it you shall not do any work, you or your son or your daughter,
your male or your female servant or your cattle or your sojourner who stays
with you. For in six days the LORD made the heavens and the earth, the sea
and all that is in them, and rested on the seventh day; therefore the LORD

blessed the sabbath day and made it holy. Honor your father and your
mother, that your days may be prolonged in the land which the LORD your
God gives you. You shall not murder. You shall not commit adultery. You
shall not steal. You shall not bear false witness against your neighbor. You
shall not covet your neighbor’s house; you shall not covet your neighbor’s
wife or his male servant or his female servant or his ox or his donkey or
anything that belongs to your neighbor’ (Ex. 20:1-17).

God’s law reveals that man was created for a relationship with God. This
relationship is two dimensional. The first level involves our relationship
to God as a person. The law of God commands us to have no other gods
beside the God revealed in the Old and New Testaments. We are to have
an exclusive relationship of love and devotion with him; he is to occupy
first place in our hearts and lives. Jesus taught that the first and greatest
commandment is to love the Lord our God with all our heart, soul, mind
and strength (Mt. 22:37). We are to worship and serve God exclusively,
‘You shall worship the Lord your God and Him only shall you serve’ (Mt.
4:10). The purpose of our existence is God himself. We were made by
him and for him:

For us there is but one God, the Father, from whom are all things and we
exist for Him...(1 Cor. 8:6).

For by Him all things were created, both in the heavens and on earth,
visible and invisible, whether thrones or dominions or rulers or authori-
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to God as a person. The law of God commands us to have no other gods
beside the God revealed in the Old and New Testaments. We are to have
an exclusive relationship of love and devotion with him; he is to occupy
first place in our hearts and lives. Jesus taught that the first and greatest
commandment is to love the Lord our God with all our heart, soul, mind
and strength (Mt. 22:37). We are to worship and serve God exclusively,
‘You shall worship the Lord your God and Him only shall you serve’ (Mt.
4:10). The purpose of our existence is God himself. We were made by
him and for him:

For us there is but one God, the Father, from whom are all things and we
exist for Him...(1 Cor. 8:6).

For by Him all things were created, both in the heavens and on earth,
visible and invisible, whether thrones or dominions or rulers or authori-
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ties—all things have been created through Him and for Him...(Col. 1:16).

We must be clear, however, that the God we are commanded to love,
worship and serve is the God who has revealed himself in the Old and
New Testaments. If we do not worship and serve this God, the true and
living God revealed in the Scriptures, we worship in vain. We are not at
liberty to redefine worship or to create a god of our own choosing. We are
strictly forbidden to have any other gods but the God revealed in the Old
and New Testaments. All else is idolatry and rebellion. We must worship
the biblical God in the manner prescribed in his word. Jesus said, ‘God is
spirit, and those who worship Him must worship in spirit and truth’ (Jn.
4:24). The only source of truth by which we can understand who God is
and how to please him is contained in the Old and New Testaments.
Jesus warned the Jewish religious leaders that those who do not worship
God in accordance with his written revelation worship him in vain:

And thus you invalidated the word of God for the sake of your tradition.
You hypocrites, rightly did Isaiah prophesy of you, saying, ‘This people
honors Me with their lips, but their heart is far away from Me. But in vain
do they worship Me, teaching as doctrines the precepts of men’ (Mt. 15:9).

Additionally, God has made clear that acceptable worship can only be
accomplished through Jesus Christ. Jesus declared: ‘I am the way, and the
truth, and the life; no one comes to the Father but through Me’ (Jn.
14:6). Any teaching about God and how to know and serve him that
contradicts Scripture is therefore false and must be rejected.

The second level in our relationship with God has to do with our
obedience or conformity to his will. We are commanded to obey God in
our thoughts, attitudes, actions, speech and motives. Deuteronomy 13:4
describes the requirements of God’s law:

You shall follow the LORD your God and fear Him; and you shall keep His
commandments, listen to His voice, serve Him, and cling to Him (Deut.
13:4).
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We were created to be centered in God. He is to be our security and
satisfaction, the purpose for our existence, the one we worship, live for,
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obey and serve. This is what the law of God tells us is our purpose. God
holds all men accountable to his law:

Now we know that whatever the Law says, it speaks to those who are under
the Law, so that every mouth may be closed and all the world may become
accountable to God...(Rom. 3:19)

When Scripture instructs that God will hold men accountable it means
that he demands we keep his law perfectly. Failure to  obey is called sin or
transgression of God’s law (1 Jn. 3:4). The sad reality is that all men are
born rebels against the person and will of God. We worship other gods,
love ourselves first and best, not God, and live self directed, self governed
lives. We wantonly disobey God in thought, word, deed and motive.
God is holy, we are unholy and this is true of men everywhere regardless
of culture, environment, background or personality. Who can stand? The
Scriptures give us an honest appraisal of the state of all men before God:

In Your sight no man living is righteous (Ps. 143:2).

What then? Are we better than they? Not at all; for we have already charged
that both Jews and Greeks are all under sin; as it is written, THERE IS NONE

RIGHTEOUS, NOT EVEN ONE; THERE IS NONE WHO UNDERSTANDS, THERE IS

NONE WHO SEEKS FOR GOD; ALL HAVE TURNED ASIDE, TOGETHER THEY HAVE

BECOME USELESS; THERE IS NONE WHO DOES GOOD, THERE IS NOT EVEN ONE

(Romans 3:9-12).

Now we know that whatever the Law says, it speaks to those who are under
the Law, that every mouth may be closed, and all the world may become
accountable to God; because by the works of the Law no flesh will be
justified in His sight; for through the Law comes the knowledge of sin...All
have sinned and fall short of the glory of God...(Rom. 3:19-20, 23).

If we say that we have no sin, we are deceiving ourselves and the truth is
not in us...If we say that we have not sinned, we make Him a liar and His
word is not in us (1 Jn. 1:8,10).

All of us like sheep have gone astray, each of us has turned to his own
way...(Is. 53:6).

Contrary to modern thought, the verdict of Scripture is that we are in-
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nately evil, not innately good. There are none good or righteous. We are
born alienated and separated from God. Our minds are hostile towards
him; we are his enemies, unrighteous, ungodly, enslaved to sin and self-
ishness. We are idolators, disobedient to God, and live, whether we un-
derstand or accept it, under his wrath:

And you were dead in your trespasses and sins, in which you formerly
walked according to the course of this world, according to the prince of the
power of the air, of the spirit now working in the sons of disobedience.
Among them we too all formerly lived in the lusts of our flesh, indulging the
desires of the flesh and of the mind, and were by nature children of wrath,
even as the rest. (Eph. 2:1-3).

He who believes in the Son has eternal life; but he who does not obey the
Son shall not see life, but the wrath of God abides on him (Jn. 3:36).
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All who rebel against the law of God and fail to keep it perfectly are under
a curse: ‘CURSED IS EVERYONE WHO DOES NOT ABIDE BY ALL THINGS WRITTEN IN
THE BOOK OF THE LAW, TO PERFORM THEM’ (Gal. 3:10). The curse is judg-
ment and eternal death. Romans 6:23 states that ‘the wages of sin is
death’ and Ezekiel 18:4 says: ‘The soul that sins shall die.’

Death does not mean annihilation but separation. It is not only a
physical separation from God but also a spiritual one. This separation is
threefold. There is a spiritual separation from God in this life due to sin,
from one’s physical body at death and eternal separation from God in
hell. When Adam and Eve sinned in the garden they came under the
judgment of God. They were separated from God, their natures were
corrupted and the entire universe was radically altered and is now under
the authority of Satan and subject to death and decay. Tragically, all those
born since have inherited this Adamic or fallen sin nature. Man is born in
sin, bound by its power, separated and alienated from God, subject to
physical death and apart from direct intervention by God, subject to
eternal separation from him in hell.

The law of God is an inflexible, absolute standard to which all men are
accountable. Where there is transgression against it, God’s holiness and
righteousness demand punishment:

For the wrath of God is revealed from heaven against all ungodliness and
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unrighteousness of men who suppress the truth in unrighteousness (Rom.
1:18).

God hates sin and must judge it. Though loving and merciful, the Scrip-
tures make clear that God will never exercise his love and mercy in contra-
diction to his justice and holiness. He will not overlook sin, he must and
will judge it. Jesus warns men:

But I tell you that every careless word that people speak, they shall give an
accounting for it in the day of judgment. For by your words you will be
justified, and by your words you will be condemned (Mt. 12:36-37).

God is serious about sin. There is a day of judgment coming in which all
men will stand before him to give an account of their lives. Hebrews 9:27
tells us that: ‘It is appointed for men to die once and after this comes
judgment.’ There is no such possibility of reincarnation, no annihilation.
After we die we stand before God. Jesus graphically described the reality
of personal accountability and judgment in this parable:

And He told them a parable, saying, The land of a rich man was very
productive. And he began reasoning to himself, saying, ‘What shall I do,
since I have no place to store my crops?’ Then he said, ‘This is what I will
do: I will tear  down my barns and build larger ones, and there I will store
all my grain and my goods. And I will say to my soul, “Soul, you have many
goods laid up for many years to come; take your ease, eat, drink and be
merry.’ But God said to him, ‘You fool! This very night your soul is required
of you; and now who will own what you have prepared?’ (Lk. 12:16-20).

It is frightening to contemplate these warnings. We must face the fact of
hell and judgment. An eternal hell awaits all those who are not saved here
from their sin. The word used most in Scripture to describe hell is the
word fire. Scripture describes hell as a place where the fire always burns
forever. John the Baptist described Jesus in his role as Judge:

His winnowing fork is in His hand, and He will thoroughly clear His threshing
floor; and He will gather His wheat into the barn, but He will burn up the
chaff with unquenchable fire (Mt. 3:12).

The book of Revelation predicts that at the last judgment ‘if anyone’s
name was not found written in the book of life, he was thrown into the
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lake of fire’ (Rev. 20:15). The description is terrifying. It is meant to
terrify us. Jesus had a great deal to say about hell, all calculated to awake
and warn us:

But I say to you that everyone who is angry with his brother shall be guilty
before the court; and whoever says to his brother, ‘You good-for-nothing,’
shall be guilty before the supreme court; and whoever says, ‘You fool,’ shall
be guilty enough to go into the fiery hell (Mt. 5:22).

If your right eye makes you stumble, tear it out and throw it from you; for
it is better for you to lose one of the parts of your body, than for your whole
body to be thrown into hell (Mt. 5:29).

Do not fear those who kill the body but are unable to kill the soul; but
rather fear Him who is able to destroy both soul and body in hell (Mt.
10:28).

So just as the tares are gathered up and burned with fire, so shall it be at the
end of the age. The Son of Man will send forth His angels, and they will
gather out of His kingdom all stumbling blocks, and those who commit
lawlessness, and will throw them into the furnace of fire; in that place there
will be weeping and gnashing of teeth...So it will be at the end of the age;
the angels will come forth and take out the wicked from among the righ-
teous, and will throw them into the furnace of fire; in that place there will
be weeping and gnashing of teeth (Mt. 13:40-42,49-50).

But when the Son of Man comes in His glory, and all the angels with Him,
then He will sit on His glorious throne....Then He will also say to those on
His left, ‘Depart from Me, accursed ones, into the eternal fire which has
been prepared for the devil and his angels’...These will go away into eternal
punishment, but the righteous into eternal life (Mt. 25:31,41,46).

According to Jesus, hell is a place of unending torment, of weeping and
gnashing of teeth, of darkness, despair, isolation, unceasing suffering and
pain; it is a place void of anything good. It is an endless experience of the
wrath of God. The book of Revelation describes the final day of judg-
ment:

Then I saw a great white throne and Him who sat upon it, from whose
presence earth and heaven fled away, and no place was found for them. And
I saw the dead, the great and the small, standing before the throne, and
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books were opened; and another book was opened, which is the book of
life; and the dead were judged from the things which were written in the
books, according to their deeds. And the sea gave up the dead which were
in it, and death and Hades gave up the dead which were in them; and they
were judged, every one of them according to their deeds. Then death and
Hades were thrown into the lake of fire. This is the second death, the lake
of fire. And if anyone’s name was not found written in the book of life, he
was thrown into the lake of fire (Rev. 20:11-15).

Everyone of us is going to die and enter eternity to exist forever, either in
heaven or in hell. The word of God declares that ‘it is a terrifying thing to
fall into the hands of the living God’ (Heb. 12:31). Scripture exhorts us
to heed the warning and prepare. This is what the gospel is all about,
God’s message of ‘good news’. He has provided a way of salvation through
Jesus Christ that we might be delivered from sin, and prepared to stand
before him in that awful day of judgment. Jesus said:

Truly, truly, I say to you, he who hears My word, and believes Him who
sent Me, has eternal life, and does not come into judgment, but has passed
out of death into life (Jn. 5:24) .

My sheep hear My voice, and I know them, and they follow Me;  and I give
eternal life to them, and they will never perish; and no one will snatch them
out of My hand. My Father, who has given them to Me,  is greater than all;
and no one is able to snatch them out of the Father’s hand. I an the Father
are one (Jn. 10:27-30).

God has made a way of deliverance for us in Jesus Christ. To reject this
salvation is a most grevious sin and will incur a terrible judgment:

...when the Lord Jesus will be revealed from heaven with His mighty angels
in flaming fire, dealing out retribution to those who do not know God and
to those who do not obey the gospel of our Lord Jesus. These will pay the
penalty of eternal destruction, away from the presence of the Lord and
from the glory of His power, when He comes to be glorified in His saints
on that day, and to be marveled at among all who have believed—for our
testimony to you was believed (2 Thes. 1:7-10).

For if we go on sinning willfully after receiving the knowledge of the truth,
there no longer remains a sacrifice for sins, but a terrifying expectation of
judgment and THE FURY OF A FIRE WHICH WILL CONSUME THE ADVERSARIES.
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Anyone who has set aside the Law of Moses dies without mercy on the
testimony of two or three witnesses. How much severer punishment do
you think he will deserve who has trampled under foot the Son of God, and
has regarded as unclean the blood of the covenant by which he was sancti-
fied, and has insulted the Spirit of grace? For we know Him who said,
‘VENGEANCE IS MINE, I WILL REPAY.’ And again, ‘THE LORD WILL JUDGE HIS

PEOPLE’ (Heb. 10:26-30).

We have looked at the bad news. We are all sinners from birth, rebels and
enemies of God, unable and unwilling to keep his law. What hope have
we? Who can be saved and how? The chapters that follow will explain the
good news, the gospel message of God, given that men may know of the
salvation he has provided through his son, Jesus:

For I am not ashamed of the gospel, for it is the power of God for salvation
to everyone who believes, to the Jew first and also to the Greek (Rom.
1:16).

Endnotes
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good news, the gospel message of God, given that men may know of the
salvation he has provided through his son, Jesus:

For I am not ashamed of the gospel, for it is the power of God for salvation
to everyone who believes, to the Jew first and also to the Greek (Rom.
1:16).

Endnotes

55Michael Behe, Darwin’s Black Box (New York: Touchstone/Simon & Schuster,
1996), pp. 3,15, 25, 31, 39, 187, 193, 197, 232-233. Michael Behe is Profes-
sor of Biochemistry at Lehigh University.
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The salvation God offers is found in the person and
work of his Son, the Lord Jesus Christ. Jesus alone is God’s answer to

man’s spiritual need. Fulfilled prophecies, the miracles and his resurrec-
tion all point to Jesus as the Messiah sent from God, the savior of man-
kind. Jesus came to deliver us from our sin and our separation from God
and from eternal judgment. Isaiah prophesied that the Messiah would be
anointed by the Holy Spirit to proclaim the gospel and to set the prison-
ers free (Is. 61:1-3; Lk. 4:18). On many occasions Jesus testified that this
was his purpose and calling:

The Son of Man has come to seek and to save the lost (Lk. 19:10).

For even the Son of Man did not come to be served, but to serve, and to
give His life a ransom for many (Mk. 10:45).

For God so loved the world, that He gave His only begotten Son, that
whoever believes in Him should not perish, but have eternal life (Jn. 3:16).

The Scriptures teach that Jesus Christ is the only way of salvation, the
only means of reconciliation with God. Scripture declares that ‘there is
one God and also one mediator between God and men, the man Christ
Jesus’ (1 Tim. 2:3-5). Jesus declared: ‘I am the way, and the truth, and
the life; no one comes to the Father but through Me’ (Jn. 14:6). Peter
proclaimed: ‘And there is salvation in no one else; for there is no other
name under heaven that has been given among men by which we must be
saved’ (Acts 4:12). There is only one way of salvation because there is
only one way to deal with sin that is acceptable to God.

What exactly did Jesus Christ accomplish that qualified him to be the
Savior of the world? God is holy and just and must judge sin. He is also a
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loving and kind and desires to forgive and save men. The salvation that
God provides must meet every demand of his justice, love and righteous-
ness. How can he forgive and accept men who have transgressed his Law,
who do not possess a perfect righteousness? He must provide a righteous-
ness that fully satisfies the demands of the Law yet allows him to offer
men forgiveness and reconciliation. Since we do not possess the righteous-
ness necessary for acceptance with God, he has provided it as a gift through
his Son, Jesus Christ. This is the teaching of Paul’s epistle to the Romans:

But now apart from the Law the righteousness of God has been manifested,
being witnessed by the Law and the Prophets, even the righteousness of
God through faith in Jesus Christ for all those who believe; for there is no
distinction; for all have sinned and fall short of the glory of God, being
justified as a gift by His grace through the redemption which is in Christ
Jesus; whom God displayed publicly as a propitiation in His blood through
faith. This was to demonstrate His righteousness, because in the forbear-
ance of God He passed over the sins previously committed; for the demon-
stration, I say, of His righteousness at the present time, so that He would
be just and the justifier of the one who has faith in Jesus (Rom. 3:21-26).

Jesus undertook the work of salvation to fulfil perfectly the law of God to
vindicate the righteousness of God so that God then might be just in
justifying sinners. God will not justify and forgive sinners apart from the
fulfilment of the Law. How did Jesus fulfil the Law in his work of salva-
tion?
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The Bible tells us that Jesus became a man in order to live under the Law
as our substitute, to fulfil the Law of God for us:

But when the fulness of time came, God sent forth His Son, born of a
woman, born under the Law, in order that He might redeem those who
were under the Law, that we might receive the adoption as sons (Gal 4:4-5).

As discussed earlier, the Law of God requires two things: a perfect righ-
teousness for acceptance with God and death for transgression. Jesus ful-
filled both. First, he experienced death to make atonement for sin. Atone-
ment, in a biblical context, means to satisfy the justice of God by making
a sacrifice for sin in order to appease his wrath. This removes the barrier
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separating man from God and makes possible a reconciliation between
them. This truth is clearly pictured in the Old Testament where animal
sacrifice for sin was the means of forgiveness and reconciliation with God.
On the Day of Atonement, the sins of the entire nation were covered by
the death of a substitute. However, under the Old Covenant, the substi-
tution and death of an animal could only cover sin, it could not take sin
away. The author of Hebrews made this clear when he wrote:

It is impossible for the blood of bulls and goats to take away sin (Heb.
10:4).

In order to completely remove sin a sacrifice of much greater efficacy than
that of an animal would be necessary. For a man to be redeemed, a man
must bear the penalty, precisely what God did in Jesus Christ, ‘the Lamb
of God who takes away the sin of the world’ (Jn. 1:29). His sacrifice did
not cover sin, it removed it. The author of Hebrews instructs:

Now once at the consummation of the ages He has been manifested to put
away sin by the sacrifice of Himself (Heb. 9:26).

The Scriptures teach us that all men have transgressed the law (Rom.
3:23). We are born under a divine curse because of sin which results in
eternal death but Jesus took that curse upon himself for us:

For as many as are of the works of the Law are under a curse; for it is
written, ‘CURSED IS EVERYONE WHO DOES NOT ABIDE BY ALL THINGS WRITTEN

IN THE BOOK OF THE LAW, TO PERFORM THEM.’...Christ redeemed us from the
curse of the Law, having become a curse for us—for it is written, ‘CURSED

IS EVERYONE WHO HANGS ON A TREE’ (Gal. 3:10,13).

Jesus became a curse for us. This is the truth of substitution taught in the
Old Testament.  He bore our sin and took our place on the cross, suffering
the punishment due us. The sin of the world was imputed to Jesus:

All of us like sheep have gone astray, each of us has turned to his own way;
but the LORD has caused the iniquity of us all to fall on Him (Is. 53:6).

He made Him who knew no sin to be sin on our behalf, so that we might
become the righteousness of God in Him (2 Cor. 5:21).
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He Himself bore our sins in His body on the cross, so that we might die to
sin and live to righteousness; for by His wounds you were healed (1 Pet.
2:24).

As our sinless substitute, Jesus voluntarily gave himself up as an innocent
victim, allowing the Father to reckon and impute to him the sin of the
world. The judgment of God—death—then fell upon him to fulfil the
justice of God as demanded by the Law: ‘The soul that sins shall die’
(Ezek. 18:4). A life must be given for transgression and the life given for
us was that of the precious Lamb of God:

But God demonstrates His own love toward us, in that while we were yet
sinners Christ died for us (Rom. 5:8).

Being justified as a gift by His grace through the redemption which is in
Christ Jesus; whom God displayed publicly as a propitiation in His blood
through faith (Rom. 3:24-26).

In this is love, not that we loved God but that He loved us and sent His Son
to be a propitiation for our sins (1 Jn. 4:10).

The Lord Jesus Christ gave Himself for our sins (Gal. 1:3).

He was pierced through for our transgressions, He was crushed for our
iniquities (Is. 53:4).

Through his atoning work, Jesus satisfied the full demands of the law
which requires death for transgression. His sacrifice was once–for–all and
completely sufficient to deal with the punishment and judgment against
sin. It need never be repeated and nothing can be added to it:

By this will we have been sanctified through the offering of the body of
Jesus Christ once for all. Every priest stands daily ministering and offering
time after time the same sacrifices, which can never take away sins; but
He, having offered one sacrifice for sins for all time, SAT DOWN AT THE

RIGHT HAND OF GOD, waiting from that time onward UNTIL HIS ENEMIES BE

MADE A FOOTSTOOL FOR HIS FEET. For by one offering He has perfected for
all time those who are sanctified...Now where there is forgiveness of these
things, there is no longer any offering for sin (Heb. 10:10-14, 18).
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‘It is finished’ (Jn. 19:30). All efforts to deal with sin apart from Christ,
no matter how earnest, zealous or sincere, are futile. Cleansing and for-
giveness can only be found only in Jesus Christ.

Jesus not only provided an all sufficient atonement, but he also lived a
perfect righteousness before God. He kept the law perfectly. He ‘commit-
ted no sin, nor was any deceit found in His mouth’ (1 Pet. 2:22). The life
each of us is accountable to live before God, but cannot, Jesus lived in our
place. Jesus perfectly fulfilled both requirements of the Law of God for us:
perfect obedience and death for transgression. The Law has been fulfilled.
When God saves, he gives the redeemed, as a gift, the perfect righteous-
ness of Jesus Christ, which effects forgiveness, acceptance with God and
deliverance from all judgment and condemnation. Just as our sin was
imputed to Jesus and God treated him as a sinner in our place, so the
righteousness of Jesus is imputed to all who come into relationship with
him. This is good news! Paul wrote that:

He made Him who knew no sin to be sin on our behalf, that we might
become the righteousness of God in Him’ (2 Cor. 5:21).

Scripture teaches that the resurrection of Jesus is proof that God accepted
his work of salvation: ‘He who was delivered up for our transgressions,
and was raised because of our justification’ (Rom. 4:25). Jesus ascended
into heaven and sits at the right hand of God as the risen Lord. All au-
thority in heaven and earth is his. Jesus said: ‘I am the first and the last,
and the living One; and I was dead, and behold, I am alive forevermore,
and I have the keys of death and of Hades’ (Rev. 1:17-18). Our substitute
and Savior, the Lamb of God has been raised from the dead and, as the
living Messiah and Lord, stands ready to receive all who would be recon-
ciled to God.

God’s great gospel message is that he has accomplished a work of salva-
tion for man. The Bible teaches that ‘there is one God, and one mediator
also between God and men, the man Christ Jesus’ (1 Tim. 2:5). Jesus, as
the one mediator between God and man, is the only means and source of
salvation, God’s answer to our sin and spiritual need. The question now
is, How do we enter into this salvation?
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Scripture teaches that salvation is knowing a person—the
living Lord Jesus who calls men into a relationship with himself:

‘Come to Me, all who are weary and heavy-laden, and I will give you rest.
Take My yoke upon you and learn from Me, for I am gentle and humble in
heart, and YOU WILL FIND REST FOR YOUR SOULS’ (Mt. 11:28-29).

‘I am the bread of life; he who comes to Me will not hunger, and he who
believes in Me will never thirst’ (Jn. 6:35).

This same truth is restated by the apostle John: ‘But as many as received
Him, to them He gave the right to become children of God, even to those
who believe in His name’ (Jn. 1:12). So, what does it mean to ‘receive
him’? In order to receive Jesus and experience salvation two responses are
required by God: repentance and faith. Note these words of Jesus:

Now He said to them, ‘These are My words which I spoke to you while I
was still with you, that all things which are written about Me in the Law of
Moses and the Prophets and the Psalms must be fulfilled.’ Then He opened
their minds to understand the Scriptures, and He said to them, ‘Thus it is
written, that the Christ would suffer and rise again from the dead the third
day, and that repentance for forgiveness of sins would be proclaimed in His
name to all the nations, beginning from Jerusalem. You are witnesses of
these things’ (Lk. 24:44-48).

For God so loved the world, that He gave His only begotten Son, that
whoever believes in Him shall not perish, but have eternal life (Jn. 3:16).
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I tell you, no, but unless you repent, you will all likewise perish (Lk. 13:3).

The apostle Paul summarized the message he was commissioned to pro-
claim in these words:

...how I did not shrink from declaring to you anything that was profitable,
and teaching you publicly and from house to house, solemnly testifying to
both Jews and Greeks of repentance toward God and faith in our Lord
Jesus Christ (Acts 20:20-21).

Therefore having overlooked the times of ignorance, God is now declaring
to men that all people everywhere should repent, because He has fixed a
day in which He will judge the world in righteousness through a Man
whom He has appointed, having furnished proof to all men by raising Him
from the dead (Acts 17:30-31).

The Scriptures are clear on this. If I am to experience the salvation God
offers I must come in repentance and faith. What then does it mean to
repent and believe? Faith means receiving Jesus as my Savior and Lord and
repentance means turning from all that is contrary to him as such. A man
must turn from idolatry, sin and religious human works as a means of
meriting acceptance with God, and turn to Jesus alone for salvation, pur-
posing to live for him and his will as his follower. Let us look at this in
more detail.

To repent towards God means that we must turn from idolatry. What
is idolatry? God has revealed himself in the Scriptures and in Jesus Christ.
He alone is God and we are commanded to have no other gods before
him. He alone is to be worshipped and served. To turn from idolatry is to
turn from religious systems and philosophies which are contrary to what
God has revealed in his word and through his Son. The apostle Paul, in
preaching the gospel of Christ to the Thessalonians, testified that they
‘turned to God from idols to serve the true and living God’ (1 Thes. 1:9).
There is only one true and living God in the universe, the God revealed
through creation and the Bible. He is to be worshipped as prescribed in
the Scriptures. We cannot know, worship or serve God acceptably except
through Jesus Christ. He said, ‘I am the way, and the truth, and the life;
no one comes to the Father but through Me’ (Jn. 14:6). That makes every
other way false. Philosophically, this would apply to all man centered
belief systems apart from Christianity such as the New Age movement,
atheism and secular humanism. This claim of Jesus is extraordinary and
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exclusive. Many, because of that, claim it is also arrogant. But it is simply
an issue of truth. The true and living God has revealed himself  through
Jesus Christ and the Bible. Obviously, then, all other so called gods and
religious systems which contradict biblical revelation are false. The ques-
tion is not, What do I think or how do I feel about this, but, Is it true?
Jesus is the Messiah and Son of God as proven by fulfilled prophecy, and
he has made this claim.

To repent towards God also means turning from sin. As we have ob-
served, the Law of God tells us that we were created for an exclusive rela-
tionship with God. We were created to love him with all our heart, soul,
mind and strength and to obey his will. We have rebelled against that
purpose. To repent towards God means that I recognize that I am a rebel
and sinner against God and his will as revealed in his Law for ‘all have
sinned and fall short of the glory of God’ (Rom. 3:23). I purpose to turn
from my rebellion and give God his rightful place in my heart and life. To
receive God’s salvation and forgiveness of sins, we must, in the words of
Jesus, ‘turn from darkness to light’ (Acts 26:18). Jesus made this very
clear when he spoke to the crowds about salvation what it meant to enter
into a relationship with him:

And He summoned the crowd with His disciples, and said to them, ‘If
anyone wishes to come after Me, he must deny himself, and take up his
cross and follow Me. For whoever wishes to save his life will lose it, but
whoever loses his life for My sake and the gospel’s will save it. For what
does it profit a man to gain the whole world, and forfeit his soul? For what
will a man give in exchange for his soul?’ (Mk. 8:34-37).

Jesus taught that if we come to him for salvation certain conditions must
be met. We must deny self, take up a cross and commit our lives to him to
be his follower. No one can be a true follower of Christ who will not or
has not denied self and taken up a cross. To deny self is to repudiate and
attitude and lifestyle of independence from God, to turn from living for
myself. Denying self is coupled with taking up a cross. A cross meant
execution. Jesus used this metaphor to describe the kind of commitment
it takes to come into a relationship with him, a commitment to self de-
nial, self sacrifice, and death to self for his sake. I must repent from living
for selfish ambitions and interests, self–will and self–rule, and submit
myself to him as Lord and Master live for him, his interests and will. To
be a follower of Jesus is to be his disciple. Self no longer rules or domi-
nates the center of the life, Jesus Christ does. Jesus explains why this is so
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important. To refuse these conditions is to ‘lose’ your life: ‘For whoever
will save his life will lose it...’ (Mk. 8:35). The word ‘lose’ means to per-
ish; to die eternally and suffer eternal judgment. Jesus reemphasizes this
in the verses which immediately follow when he adds, ‘For what shall it
profit a man, if he shall gain the whole world and lose his own soul? Or
what shall a man give in exchange for his soul?’ (Mk. 8:36-37). As we
have seen the root and essence of sin is self. Jesus is therefore calling for
repentance from sin, repentance from self—self-will and self-rule—fol-
lowed by submission to him as Lord. This is reiterated by Jesus in a differ-
ent setting:

If anyone comes to Me, and does not hate his own father and mother and
wife and children and brothers and sisters, yes, and even his own life, he
cannot be My disciple. Whoever does not carry his own cross and come
after Me cannot be My disciple...So then, none of you can be My disciple
who does not give up all his own possessions (Luke 14:26-33).

Jesus clearly states the conditions for discipleship. Unless these conditions
are met one cannot be his disciple and enter a relationship with him.
Jesus begins with our closest family ties and love relationships. In using
the word hate he is not promoting literal hatred of our families, but pre-
eminent love for him. All other loves must be subordinate to our love for
him. This is further amplified in another passage where Jesus says, ‘He
who loves father or mother more than Me is not worthy of Me; he who
loves son or daughter more than Me is not worthy of Me’ (Mt. 10:37).
We are to love him above all others and above our possessions. This in-
cludes love for self. Jesus must be our first love. Nothing and nobody is to
displace him in our hearts. All must be forsaken and Jesus given the cen-
tral place in our affections and lives.

Apart from this kind of radical commitment there cannot be a real
relationship with him and, consequently, no true salvation. Why? Be-
cause apart from this kind of commitment there is no genuine repentance
from sin and idolatry. To love any person or thing more than God is idola-
try. We cannot serve two masters. So the question is, What comes first in
my life? Whom do I love preeminently and who or what am I living for?
Jesus commands us to dethrone our idols and enthrone him. His demand
originates with the Law of God, that we were created to love God with all
our heart, soul, mind and strength and to have no other gods before him.
When we repent of sin and are brought into a proper relationship with
God we fulfil the purpose for which we were originally created. We are
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reconciled to God through Jesus Christ.
To repent towards God not only involves turning from idolatry and

sin, but also from the religion of human works. God has provided salva-
tion in Jesus Christ. There is no other God ordained, God provided salva-
tion available to us. We must accept the salvation that God offers, in the
manner he has presecribed, and turn from all other means of attempting
to make ourselves acceptable to him. We must turn in faith to Christ
alone as Savior, rejecting any reliance on or faith in works of any kind
(ascetic, moral, religious or social) as a basis for salvation. We must trust
in Christ and his sacrifice and righteousness alone for salvation. His death
on the cross dealt with the guilt and punishment due our sin and his
righteousness alone justifies us and makes possible forgiveness and accep-
tance before God. God has made it clear that salvation cannot be merited
by human works. It was merited by Jesus Christ and must be received as
a gift on the basis of the grace and mercy of God:

For by grace you have been saved through faith; and that not of yourselves,
it is the gift of God; not as a result of works, that no one should boast (Eph.
2:8-9).

He saved us, not on the basis of deeds which we have done in righteous-
ness, but according to His mercy, by the washing of regeneration and re-
newing by the Holy Spirit (Titus 3:5).

The apostle Paul described what this involved in his own life:

If anyone else has a mind to put confidence in the flesh, I far more: circum-
cised the eighth day, of the nation of Israel, of the tribe of Benjamin, a
Hebrew of Hebrews; as to the Law, a Pharisee; as to zeal, a persecutor of
the church; as to the righteousness which is in the Law, found blameless.
But whatever things were gain to me, those things I have counted as loss for
the sake of Christ. More than that, I count all things to be loss in view of
the surpassing value of knowing Christ Jesus my Lord, for whom I have
suffered the loss of all things, and count them but rubbish so that I may
gain Christ, and may be found in Him, not having a righteousness of my
own derived from the Law, but that which is through faith in Christ, the
righteousness which comes from God on the basis of faith (Phil. 3:5-9).

If ever there was a man who, from a human perspective, could have stood
before God because of what he was and had done, it was Paul. He lists his
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achievements: his heredity, his position in society, and his zealous works�
‘Circumcised the eighth day, of the nation of Israel, of the tribe of Ben-
jamin, a Hebrew of Hebrews, as to the Law, a Pharisee; as to zeal, a perse-
cutor of the church, as to the righteousness which is in the Law, found
blameless’ (Phil. 3:5-6).

Before he was converted Paul had a very high opinion of himself. From
a human perspective, no one could match Paul for zeal, morality, purity
of heredity or religious observance. Yet he tells us what he thought of
those things when he came to know Jesus Christ:

‘But whatever things were gain to me, those things I have counted as loss
for the sake of Christ. More than that, I count all things to be loss in view
of the surpassing value of knowing Christ Jesus my Lord, for whom I have
suffered the loss of all things, and count them but rubbish in order that I
may gain Christ, and may be found in Him, not having a righteousness of
my own derived from the Law, but that which is through faith in Christ,
the righteousness which comes from God on the basis of faith’ (Phil. 3:7-9).

God brought Paul to the place where he realized that all his achievements
and attempts at righteousness for acceptance with God were worthless.
He had to turn from his good works and his high estimate of himself as a
means of meriting the grace and favor of God and come to the Lord Jesus
with humility and empty hands, casting himself on God’s mercy to re-
ceive salvation. He could not merir salvation; it had been accomplished
for him by Someone else. He abandoned any attempt to save himself, and
trusted completely in Jesus Christ. He turned from self–righteousness to
the Saviour, and received the perfect righteousness of Jesus as a gift.

Paul teaches that this truth must be accepted by all men. He expresses
grief over the spiritual state of his own people, the Jews, who, like him-
self, sought to merit salvation by works:

What shall we say then? That Gentiles, who did not pursue righteousness,
attained righteousness, even the righteousness which is by faith; but Israel,
pursuing a law of righteousness, did not arrive at that law. Why? Because
they did not pursue it by faith, but as though it were by works. They
stumbled over the stumbling stone, just as it is written, ‘BEHOLD, I LAY
IN ZION A STONE OF STUMBLING AND A ROCK OF OFFENSE,
AND HE WHO BELIEVES IN HIM WILL NOT BE DISAPPOINTED.’
Brethren, my heart’s desire and my prayer to God for them is for their
salvation. For I testify about them that they have a zeal for God, but not
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in accordance with knowledge. For not knowing about God’s righ-
teousness and seeking to establish their own, they did not subject them-
selves to the righteousness of God. For Christ is the end of the law for
righteousness to everyone who believes (Rom 9:30-10:4).

Part of the reason God cannot accept human works as merit for salvation
is that they originate from sinful and corrupt hearts. All men are born
with sin natures and that is why Jesus taught that to enter the kingdom
of God we must be ‘born again’, we must receive a new nature:

Jesus answered and said to him, ‘Truly, truly, I say to you, unless one is
born again he cannot see the kingdom of God.’ Nicodemus said to Him,
‘How can a man be born when he is old? He cannot enter a second time
into his mother’s womb and be born, can he?’ Jesus answered, ‘Truly, truly,
I say to you, unless one is born of water and the Spirit he cannot enter into
the kingdom of God. ‘That which is born of the flesh is flesh, and that
which is born of the Spirit is spirit. ‘Do not be amazed that I said to you,
“You must be born again.” The wind blows where it wishes and you hear
the sound of it, but do not know where it comes from and where it is going;
so is everyone who is born of the Spirit’ (John 3:3-8).

A new nature can only be found through a relationship with Jesus Christ.
Part of the work of salvation that God produces in the lives of those who
commit their lives to Jesus Christ is the miracle of the new birth. They
receive a new heart and life and become the children of God:

Yet to all who received him, to those who believed in his name, he gave the
right to become children of God — children born not of natural descent,
nor of human decision or a husband’s will, but born of God (John 1:12-13).

Therefore, if anyone is in Christ, he is a new creation; the old has gone, the
new has come! All this is from God, who reconciled us to himself through
Christ and gave us the ministry of reconciliation (2 Cor 5:17-18).

True biblical salvation cannot be earned. It cannot be merited. It must be
received as a gift from God based solely upon his mercy and grace: ‘To the
one who does not work, but believes in Him who justifies the ungodly,
his faith is reckoned as righteousness’ (Rom. 4:5). No amount of  works
such as fasting, celibacy or good deeds for others, no amount of praying,
or social or philanthropic activity, religious observance or moral living can
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gain forgiveness from and acceptance with God. Men are sinners. The
only payment God will accept for sin is the sacrifice of Jesus Christ. God
is holy and demands perfect righteousness. The only righteousness he
will accept is that of Jesus Christ.
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When God saves a person he completely reverses the state and effects of
the sin in which that person existed. He saves us from sin’s guilt, power,
dominion, consequences and eventual presence; he forgives our sin, cleanses
us of defilement, grants us the perfect righteousness of Jesus and brings
us into a reconciled relationship with himself. He delivers us from eternal
judgment and hell, gives us the gift of eternal life and delivers us from the
fear of death. He brings us into a personal love relationship with himself
and becomes a father and shepherd to us. He changes our hearts and
indwells our lives by his Spirit; he gives us new life and empowers us to
walk in obedience to his will. He brings us into his kingdom and prom-
ises us eternity in heaven. One day he will resurrect us and give us a new
body which will never decay. These wonderful truths are summarized in
the following Scriptures:

John 5:24 Truly, truly, I say to you, he who hears My word, and believes
Him who sent Me, has eternal life, and does not come into judgment, but
has passed out of death into life.

Romans 5:1 Therefore, having been justified by faith, we have peace with
God through our Lord Jesus Christ...

Romans 8:1 Therefore there is now no condemnation for those who are in
Christ Jesus.

1 John 3:1-3 See how great a love the Father has bestowed on us, that we
would be called children of God; and such we are. For this reason the
world does not know us, because it did not know Him. Beloved, now we
are children of God, and it has not appeared as yet what we will be. We
know that when He appears, we will be like Him, because we will see Him
just as He is. And everyone who has this hope fixed on Him purifies
himself, just as He is pure.

Philippians 3:19-20   For our citizenship is in heaven, from which also we
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eagerly wait for a Savior, the Lord Jesus Christ; who will transform the
body of our humble state into conformity with the body of His glory, by the
exertion of the power that He has even to subject all things to Himself.

1 Peter 1:23; for you have been born again not of seed which is perishable
but imperishable, that is, through the living and enduring word of God.
John 4:13-14 Jesus answered and said to her, “Everyone who drinks of this
water will thirst again; but whoever drinks of the water that I will give him
shall never thirst; but the water that I will give him will become in him a
well of water springing up to eternal life.”

Romans 6:1-4 What shall we say then? Are we to continue in sin so that
grace may increase? May it never be! How shall we who died to sin still live
in it? Or do you not know that all of us who have been baptized into Christ
Jesus have been baptized into His death? Therefore we have been buried
with Him through baptism into death, so that as Christ was raised from the
dead through the glory of the Father, so we too might walk in newness of
life.

Ephesians 1:7 In Him we have redemption through His blood, the forgive-
ness of our trespasses, according to the riches of His grace.

Ephesians 2:4-5 But God, being rich in mercy, because of His great love
with which He loved us, even when we were dead in our transgressions,
made us alive together with Christ (by grace you have been saved), and
raised us up with Him, and seated us with Him in the heavenly places in
Christ Jesus.

John 3:16 ‘For God so loved the world, that He gave His only begotten
Son, that whoever believes in Him shall not perish, but have eternal life.

John 6:35 Jesus said to them, ‘I am the bread of life; he who comes to Me
will not hunger, and he who believes in Me will never thirst.’

John 8:12 Then Jesus again spoke to them, saying, ‘I am the Light of the
world; he who follows Me will not walk in the darkness, but will have the
Light of life.’

John 11:25-26 Jesus said to her, “I am the resurrection and the life; he who
believes in Me will live even if he dies, and everyone who lives and believes
in Me will never die.”
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John 17:3 This is eternal life, that they may know You, the only true God,
and Jesus Christ whom You have sent.

Galatians 5:16 But I say, walk by the Spirit, and you will not carry out the
desire of the flesh.

1 Thessalonians 4:13-17 But we do not want you to be uninformed, breth-
ren, about those who are asleep, so that you will not grieve as do the rest
who have no hope. For if we believe that Jesus died and rose again, even so
God will bring with Him those who have fallen asleep in Jesus. For this we
say to you by the word of the Lord, that we who are alive and remain until
the coming of the Lord, will not precede those who have fallen asleep. For
the Lord Himself will descend from heaven with a shout, with the voice of
the archangel and with the trumpet of God, and the dead in Christ will rise
first. Then we who are alive and remain will be caught up together with
them in the clouds to meet the Lord in the air, and so we shall always be
with the Lord.

Romans 5:5 ...the love of God has been poured out within our hearts
through the Holy Spirit who was given to us.

1 Peter 1:3-5 Blessed be the God and Father of our Lord Jesus Christ, who
according to His great mercy has caused us to be born again to a living
hope through the resurrection of Jesus Christ from the dead, to obtain an
inheritance which is imperishable and undefiled and will not fade away,
reserved in heaven for you,  who are protected by the power of God through
faith for a salvation ready to be revealed in the last time.

Galatians 5:22-23 But the fruit of the Spirit is love, joy, peace, patience,
kindness, goodness, faithfulness,  gentleness, self-control; against such things
there is no law.

I leave you with the poignant words of Pontius Pilate: ‘Behold the Man,
Behold your King!’ (Jn. 19:5, 14). Turn to him who loved you unto death.
Turn from sin and self to the one the Scriptures declare to be your Mes-
siah, Lord and Savior. Heed the word of God:

He who believes in the Son has eternal life; but he who does not obey the
Son shall not see life, but the wrath of God abides on him’ (Jn. 3:36).
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Mt. 10:40
He who receives you receives Me, and he who receives Me receives Him
who sent Me.

Mt. 11:27-30;
All things have been handed over to Me by My Father; and no one knows
the Son except the Father; nor does anyone know the Father except the
Son, and anyone to whom the Son wills to reveal Him. Come to Me, all
who are weary and heavy-laden, and I will give you rest. Take My yoke
upon you and learn from Me, for I am gentle and humble in heart, and
YOU WILL FIND REST FOR YOUR SOULS. For My yoke is easy and My burden is
light.

Mt. 12:6-8
But I say to you that something greater than the temple is here. But if
you had known what this means, ‘I DESIRE COMPASSION, AND NOT A SACRI-
FICE,’ you would not have condemned the innocent. For the Son of Man is
Lord of the Sabbath.

Mt. 12:39-40
But He answered and said to them, An evil and adulterous generation
craves for a sign; and yet no sign will be given to it but the sign of Jonah
the prophet; for just as JONAH WAS THREE DAYS AND THREE NIGHTS IN THE

BELLY OF THE SEA MONSTER, so will the Son of Man be three days and three
nights in the heart of the earth.

Mt. 13:41-43
The Son of Man will send forth His angels, and they will gather out of
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His kingdom all stumbling blocks, and those who commit lawlessness,
and will throw them into the furnace of fire; in that place there will be
weeping and gnashing of teeth. Then THE RIGHTEOUS WILL SHINE FORTH AS

THE SUN in the kingdom of their Father. He who has ears, let him hear.

Mt. 16:16-19
Simon Peter answered, You are the Christ, the Son of the living God. And
Jesus said to him, Blessed are you, Simon Barjona, because flesh and blood
did not reveal this to you, but My Father who is in heaven.

Mt.16:27
For the Son of Man is going to come in the glory of His Father with His
angels, and WILL THEN REPAY EVERY MAN ACCORDING TO HIS DEEDS.

Mt. 17:22-23
And while they were gathering together in Galilee, Jesus said to them,
The Son of Man is going to be delivered into the hands of men; and they
will kill Him, and He will be raised on the third day. And they were
deeply grieved.

Mt. 20:18-19
Behold, we are going up to Jerusalem; and the Son of Man will be deliv-
ered to the chief priests and scribes, and they will condemn Him to death,
and will hand Him over to the Gentiles to mock and scourge and crucify
Him, and on the third day He will be raised up.

Mt. 24:29-31
But immediately after the tribulation of those days THE SUN WILL BE DARK-
ENED, AND THE MOON WILL NOT GIVE ITS LIGHT, AND THE STARS WILL FALL from
the sky, and the powers of the heavens will be shaken. And then the sign
of the Son of Man will appear in the sky, and then all the tribes of the
earth will mourn, and they will see the SON OF MAN COMING ON THE CLOUDS

OF THE SKY with power and great glory. And He will send forth His angels
with A GREAT TRUMPET and THEY WILL GATHER TOGETHER His elect from the
four winds, from one end of the sky to the other.

Mt. 24:35
Heaven and earth will pass away, but My words will not pass away.
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Mt. 24:37-42
For the coming of the Son of Man will be just like the days of Noah. For
as in those days before the flood they were eating and drinking, marrying
and giving in marriage, until the day that Noah entered the ark, and they
did not understand until the flood came and took them all away; so will
the coming of the Son of Man be. Then there will be two men in the
field; one will be taken and one will be left. Two women will be grinding
at the mill; one will be taken and one will be left. Therefore be on the
alert, for you do not know which day your Lord is coming.

Mt. 25:31-46
But when the Son of Man comes in His glory, and all the angels with
Him, then He will sit on His glorious throne.

All the nations will be gathered before Him; and He will separate
them from one another, as the shepherd separates the sheep from the
goats; and He will put the sheep on His right, and the goats on the left.
Then the King will say to those on His right, ‘Come, you who are blessed
of My Father, inherit the kingdom prepared for you from the foundation
of the world. For I was hungry, and you gave Me something to eat; I was
thirsty, and you gave Me something to drink; I was a stranger, and you
invited Me in; naked, and you clothed Me; I was sick, and you visited
Me; I was in prison, and you came to Me. Then the righteous will answer
Him, ‘Lord, when did we see You hungry, and feed You, or thirsty, and
give You something to drink? And when did we see You a stranger, and
invite You in, or naked, and clothe You? When did we see You sick, or in
prison, and come to You?’ The King will answer and say to them, Truly I
say to you, to the extent that you did it to one of these brothers of Mine,
even the least of them, you did it to Me. Then He will also say to those on
His left, Depart from Me, accursed ones, into the eternal fire which has
been prepared for the devil and his angels; for I was hungry, and you gave
Me nothing to eat; I was thirsty, and you gave Me nothing to drink; I was
a stranger, and you did not invite Me in; naked, and you did not clothe
Me; sick, and in prison, and you did not visit Me. Then they themselves
also will answer, Lord, when did we see You hungry, or thirsty, or a stranger,
or naked, or sick, or in prison, and did not take care of You? Then He will
answer them, Truly I say to you, to the extent that you did not do it to
one of the least of these, you did not do it to Me.

These will go away into eternal punishment, but the righteous into
eternal life.
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Mt. 26:63
But Jesus kept silent. And the high priest said to Him, I adjure You by
the living God, that You tell us whether You are the Christ, the Son of
God. Jesus said to him, You have said it yourself; nevertheless I tell you,
hereafter you will see THE SON OF MAN SITTING AT THE RIGHT HAND OF POWER,
and COMING ON THE CLOUDS OF HEAVEN.  Then the high priest tore his robes
and said, He has blasphemed! What further need do we have of witnesses?
Behold, you have now heard the blasphemy;  what do you think? They
answered, He deserves death!

Mk. 2:1-12
When He had come back to Capernaum several days afterward, it was
heard that He was at home. 2 And many were gathered together, so that
there was no longer room, not even near the door; and He was speaking
the word to them.

And they came, bringing to Him a paralytic, carried by four men.
Being unable to get to Him because of the crowd, they removed the roof
above Him; and when they had dug an opening, they let down the pallet
on which the paralytic was lying. And Jesus seeing their faith said to the
paralytic, Son, your sins are forgiven. But some of the scribes were sitting
there and reasoning in their hearts, Why does this man speak that way?
He is blaspheming; who can forgive sins but God alone? Immediately
Jesus, aware in His spirit that they were reasoning that way within them-
selves, said to them, Why are you reasoning about these things in your
hearts? Which is easier, to say to the paralytic, Your sins are forgiven; or to
say, Get up, and pick up your pallet and walk? But so that you may know
that the Son of Man has authority on earth to forgive sins—He said to the
paralytic, I say to you, get up, pick up your pallet and go home. And he
got up and immediately picked up the pallet and went out in the sight of
everyone, so that they were all amazed and were glorifying God, saying,
We have never seen anything like this.

Mk. 8:34-38
And He summoned the crowd with His disciples, and said to them, If
anyone wishes to come after Me, he must deny himself, and take up his
cross and follow Me. For whoever wishes to save his life will lose it, but
whoever loses his life for My sake and the gospel’s will save it. For what
does it profit a man to gain the whole world, and forfeit his soul? For what
will a man give in exchange for his soul? For whoever is ashamed of Me
and My words in this adulterous and sinful generation, the Son of Man
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will also be ashamed of him when He comes in the glory of His Father
with the holy angels.

Mk. 10:45
For even the Son of Man did not come to be served, but to serve, and to
give His life a ransom for many.

Mk. 14:60-62
The high priest stood up and came forward and questioned Jesus, saying,
Do You not answer? What is it that these men are testifying against You?
But He kept silent and did not answer. Again the high priest was ques-
tioning Him, and saying to Him, Are You the Christ, the Son of the
Blessed One? And Jesus said, I am; and you shall see THE SON OF MAN

SITTING AT THE RIGHT HAND OF POWER, and COMING WITH THE CLOUDS OF

HEAVEN. Tearing his clothes, the high priest said, What further need do we
have of witnesses? You have heard the blasphemy; how does it seem to
you?” And they all condemned Him to be deserving of death.

Jn. 1:48-51
Nathanael said to Him, How do You know me? Jesus answered and said
to him, Before Philip called you, when you were under the fig tree, I saw
you. Nathanael answered Him, Rabbi, You are the Son of God; You are
the King of Israel. Jesus answered and said to him, Because I said to you
that I saw you under the fig tree, do you believe? You will see greater
things than these. And He said to him, Truly, truly, I say to you, you will
see the heavens opened and the angels of God ascending and descending
on the Son of Man.

Jn. 3:11-21
Truly, truly, I say to you, we speak of what we know and testify of what
we have seen, and you do not accept our testimony. If I told you earthly
things and you do not believe, how will you believe if I tell you heavenly
things? No one has ascended into heaven, but He who descended from
heaven: the Son of Man. As Moses lifted up the serpent in the wilderness,
even so must the Son of Man be lifted up; so that whoever believes will in
Him have eternal life. For God so loved the world, that He gave His only
begotten Son, that whoever believes in Him shall not perish, but have
eternal life. For God did not send the Son into the world to judge the
world, but that the world might be saved through Him. He who believes
in Him is not judged; he who does not believe has been judged already,
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because he has not believed in the name of the only begotten Son of God.
This is the judgment, that the Light has come into the world, and men
loved the darkness rather than the Light, for their deeds were evil. For
everyone who does evil hates the Light, and does not come to the Light for
fear that his deeds will be exposed. But he who practices the truth comes
to the Light, so that his deeds may be manifested as having been wrought
in God.

Jn. 4:10
Jesus answered and said to her, If you knew the gift of God, and who it is
who says to you, Give Me a drink, you would have asked Him, and He
would have given you living water.

Jn. 4:13-14
Jesus answered and said to her, Everyone who drinks of this water will
thirst again; but whoever drinks of the water that I will give him shall
never thirst; but the water that I will give him will become in him a well
of water springing up to eternal life.

Jn. 4:25-26
The woman said to Him, I know that Messiah is coming (He who is
called Christ); when that One comes, He will declare all things to us.
Jesus said to her, I who speak to you am He.

Jn. 5:19-47
Therefore Jesus answered and was saying to them, Truly, truly, I say to
you, the Son can do nothing of Himself, unless it is something He sees
the Father doing; for whatever the Father does, these things the Son also
does in like manner. For the Father loves the Son, and shows Him all
things that He Himself is doing; and the Father will show Him greater
works than these, so that you will marvel. For just as the Father raises the
dead and gives them life, even so the Son also gives life to whom He
wishes. For not even the Father judges anyone, but He has given all judg-
ment to the Son, so that all will honor the Son even as they honor the
Father. He who does not honor the Son does not honor the Father who
sent Him. Truly, truly, I say to you, he who hears My word, and believes
Him who sent Me, has eternal life, and does not come into judgment, but
has passed out of death into life. Truly, truly, I say to you, an hour is
coming and now is, when the dead will hear the voice of the Son of God,
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Him who sent Me, has eternal life, and does not come into judgment,
but has passed out of death into life. Truly, truly, I say to you, an hour is
coming and now is, when the dead will hear the voice of the Son of God,
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and those who hear will live. For just as the Father has life in Himself,
even so He gave to the Son also to have life in Himself; and He gave Him
authority to execute judgment, because He is the Son of Man. Do not
marvel at this; for an hour is coming, in which all who are in the tombs
will hear His voice, and will come forth; those who did the good deeds to
a resurrection of life, those who committed the evil deeds to a resurrec-
tion of judgment. I can do nothing on My own initiative. As I hear, I
judge; and My judgment is just, because I do not seek My own will, but
the will of Him who sent Me.

If I alone testify about Myself, My testimony is not true. There is
another who testifies of Me, and I know that the testimony which He
gives about Me is true. You have sent to John, and he has testified to the
truth. But the testimony which I receive is not from man, but I say these
things so that you may be saved. He was the lamp that was burning and
was shining and you were willing to rejoice for a while in his light. But
the testimony which I have is greater than the testimony of John; for the
works which the Father has given Me to accomplish—the very works that
I do—testify about Me, that the Father has sent Me. And the Father who
sent Me, He has testified of Me. You have neither heard His voice at any
time nor seen His form. You do not have His word abiding in you, for
you do not believe Him whom He sent. You search the Scriptures be-
cause you  think that in them you have eternal life; it is these that testify
about Me; and you are unwilling to come to Me so that you may have
life. I do not receive glory from men; but I know you, that you do not
have the love of God in yourselves. I have come in My Father’s name, and
you do not receive Me; if another comes in his own name, you will receive
him. How can you believe, when you receive glory from one another and
you do not seek the glory that is from the one and only God? Do not
think that I will accuse you before the Father; the one who accuses you is
Moses, in whom you have set your hope. For if you believed Moses, you
would believe Me, for he wrote about Me. But if you do not believe his
writings, how will you believe My words?

Jn. 6:32-35
Jesus then said to them, Truly, truly, I say to you, it is not Moses who has
given you the bread out of heaven, but it is My Father who gives you the
true bread out of heaven. For the bread of God is that which comes down
out of heaven, and gives life to the world. Then they said to Him, Lord,
always give us this bread. Jesus said to them, I am the bread of life; he
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who comes to Me will not hunger, and he who believes in Me will never
thirst.

Jn. 6:38-40
For I have come down from heaven, not to do My own will, but the will
of Him who sent Me. For this is the will of My Father, that everyone who
beholds the Son and believes in Him will have eternal life, and I Myself
will raise him up on the last day.

Jn. 6:48-51
I am the bread of life. Your fathers ate the manna in the wilderness, and
they died. This is the bread which comes down out of heaven, so that one
may eat of it and not die. I am the living bread that came down out of
heaven; if anyone eats of this bread, he will live forever; and the bread also
which I will give for the life of the world is My flesh.

Jn. 6:53-58
So Jesus said to them, Truly, truly, I say to you, unless you eat the flesh of
the Son of Man and drink His blood, you have no life in yourselves. He
who eats My flesh and drinks My blood has eternal life, and I will raise
him up on the last day. For My flesh is true food, and My blood is true
drink. He who eats My flesh and drinks My blood abides in Me, and I in
him. As the living Father sent Me, and I live because of the Father, so he
who eats Me, he also will live because of Me. This is the bread which
came down out of heaven; not as the fathers ate and died; he who eats this
bread will live forever.

John 7:28-29
Then Jesus cried out in the temple, teaching and saying, “You both know
Me and know where I am from; and I have not come of Myself, but He
who sent Me is true, whom you do not know. I know Him, because I am
from Him, and He sent Me.

Jn. 7:37-38
Now on the last day, the great day of the feast, Jesus stood and cried out,
saying, If anyone is thirsty, let him come to Me and drink. He who be-
lieves in Me, as the Scripture said, ‘From his innermost being will flow
rivers of living water.
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Jn. 8:12
Then Jesus again spoke to them, saying, I am the Light of the world; he
who follows Me will not walk in the darkness, but will have the Light of
life.

Jn. 8:18
I am He who testifies about Myself, and the Father who sent Me testifies
about Me.

Jn. 8:23-24
And He was saying to them, You are from below, I am from above; you are
of this world, I am not of this world. Therefore I said to you that you will
die in your sins; for unless you believe that I am He, you will die in your
sins.

Jn. 8:29
So Jesus said, When you lift up the Son of Man, then you will know that
I am He, and I do nothing on My own initiative, but I speak these things
as the Father taught Me. And He who sent Me is with Me; He has not left
Me alone, for I always do the things that are pleasing to Him.

Jn. 8:31-36
As He spoke these things, many came to believe in Him. So Jesus was
saying to those Jews who had believed Him, “If you continue in My
word, then you are truly disciples of Mine; and you will know the truth,
and the truth will make you free. They answered Him, We are Abraham’s
descendants and have never yet been enslaved to anyone; how is it that
You say, You will become free’? Jesus answered them, Truly, truly, I say to
you, everyone who commits sin is the slave of sin. The slave does not
remain in the house forever; the son does remain forever. So if the Son
makes you free, you will be free indeed.

Jn. 8:42
Jesus said to them, If God were your Father, you would love Me, for I
proceeded forth and have come from God, for I have not even come on
My own initiative, but He sent Me.

Jn. 8:51
Truly, truly, I say to you, if anyone keeps My word he will never see
death.
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Jn. 8:58-59
Jesus said to them, Truly, truly, I say to you, before Abraham was born, I
am. Therefore they picked up stones to throw at Him, but Jesus hid
Himself and went out of the temple.

John 9:5
While I am in the world, I am the Light of the world.

Jn. 9:36-38
Jesus heard that they had put him out, and finding him, He said, Do you
believe in the Son of Man? He answered, Who is He, Lord, that I may
believe in Him?? Jesus said to him, You have both seen Him, and He is
the one who is talking with you. And he said, Lord, I believe. And he
worshiped Him.

Jn. 10:1-18
Truly, truly, I say to you, he who does not enter by the door into the fold
of the sheep, but climbs up some other way, he is a thief and a robber.
But he who enters by the door is a shepherd of the sheep. To him the
doorkeeper opens, and the sheep hear his voice, and he calls his own
sheep by name and leads them out. When he puts forth all his own, he
goes ahead of them, and the sheep follow him because they know his
voice. A stranger they simply will not follow, but will flee from him,
because they do not know the voice of strangers.

This figure of speech Jesus spoke to them, but they did not under-
stand what those things were which He had been saying to them. So
Jesus said to them again, Truly, truly, I say to you, I am the door of the
sheep. All who came before Me are thieves and robbers, but the sheep did
not hear them. I am the door; if anyone enters through Me, he will be
saved, and will go in and out and find pasture. The thief comes only to
steal and kill and destroy; I came that they may have life, and have it
abundantly. I am the good shepherd; the good shepherd lays down His
life for the sheep. He who is a hired hand, and not a shepherd, who is not
the owner of the sheep, sees the wolf coming, and leaves the sheep and
flees, and the wolf snatches them and scatters them. He flees because he
is a hired hand and is not concerned about the sheep. I am the good
shepherd, and I know My own and My own know Me, even as the Father
knows Me and I know the Father; and I lay down My life for the sheep. I
have other sheep, which are not of this fold; I must bring them also, and
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they will hear My voice; and they will become one flock with one shep-
herd.

For this reason the Father loves Me, because I lay down My life so that
I may take it again. No one has taken it away from Me, but I lay it down
on My own initiative. I have authority to lay it down, and I have author-
ity to take it up again. This commandment I received from My Father.

Jn. 10:30-38
I and the Father are one. The Jews picked up stones again to stone Him.
Jesus answered them, I showed you many good works from the Father; for
which of them are you stoning Me? The Jews answered Him, For a good
work we do not stone You, but for blasphemy; and because You, being a
man, make Yourself out to be God. Jesus answered them, Has it not been
written in your Law, I SAID, YOU ARE GODS? If he called them gods, to whom
the word of God came (and the Scripture cannot be broken), do you say
of Him, whom the Father sanctified and sent into the world, ‘You are
blaspheming, because I said, I am the Son of God? If I do not do the
works of My Father, do not believe Me; but if I do them, though you do
not believe Me, believe the works, so that you may know and understand
that the Father is in Me, and I in the Father.

John 11:25-26
Jesus said to her, I am the resurrection and the life; he who believes in Me
will live even if he dies, and everyone who lives and believes in Me will
never die. Do you believe this?

Jn. 12:31-32
Now judgment is upon this world; now the ruler of this world will be
cast out. And I, if I am lifted up from the earth, will draw all men to
Myself.

Jn. 12:44-50
And Jesus cried out and said, He who believes in Me, does not believe in
Me but in Him who sent Me. He who sees Me sees the One who sent
Me. I have come as Light into the world, so that everyone who believes in
Me will not remain in darkness. If anyone hears My sayings and does not
keep them, I do not judge him; for I did not come to judge the world,
but to save the world. He who rejects Me and does not receive My say-
ings, has one who judges him; the word I spoke is what will judge him at
the last day. For I did not speak on My own initiative, but the Father
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Himself who sent Me has given Me a commandment as to what to say
and what to speak. I know that His commandment is eternal life; there-
fore the things I speak, I speak just as the Father has told Me.

Jn. 14:1-11
Do not let your heart be troubled; believe in God, believe  also in Me. In
My Father’s house are many dwelling places; if it were not so, I would
have told you; for I go to prepare a place for you. If I go and prepare a
place for you, I will come again and receive you to Myself, that where I
am, there you may be also. And you know the way where I am going.
Thomas said to Him, Lord, we do not know where You are going, how do
we know the way?  Jesus said to him, I am the way, and the truth, and the
life; no one comes to the Father but through Me. If you had known Me,
you would have known My Father also; from now on you know Him, and
have seen Him. Philip said to Him, Lord, show us the Father, and it is
enough for us. Jesus said to him, Have I been so long with you, and yet
you have not come to know Me, Philip? He who has seen Me has seen the
Father; how can you say, Show us the Father? Do you not believe that I
am in the Father, and the Father is in Me? The words that I say to you I
do not speak on My own initiative, but the Father abiding in Me does
His works. Believe Me that I am in the Father and the Father is in Me;
otherwise believe because of the works themselves.

Jn. 15:1
I am the true vine, and My Father is the vinedresser.

Jn. 15:5
I am the vine, you are the branches; he who abides in Me and I in him, he
bears much fruit, for apart from Me you can do nothing.

Jn. 17:1-8
Jesus spoke these things; and lifting up His eyes to heaven, He said,
Father, the hour has come; glorify Your Son, that the Son may glorify
You, even as You gave Him authority over all flesh, that to all whom You
have given Him, He may give eternal life. This is eternal life, that they
may know You, the only true God, and Jesus Christ whom You have sent.
I glorified You on the earth, having accomplished the work which You
have given Me to do. Now, Father, glorify Me together with Yourself,
with the glory which I had with You before the world was. I have mani-
fested Your name to the men whom You gave Me out of the world; they
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were Yours and You gave them to Me, and they have kept Your word.
Now they have come to know that everything You have given Me is from
You; for the words which You gave Me I have given to them; and they
received them and truly understood that I came forth from You, and they
believed that You sent Me.

Jn. 18:33-38
Therefore Pilate entered again into the Praetorium, and summoned Jesus
and said to Him, Are You the King of the Jews? Jesus answered, Are you
saying this on your own initiative, or did others tell you about Me? Pilate
answered, I am not a Jew, am I? Your own nation and the chief priests
delivered You to me; what have You done? Jesus answered, My kingdom
is not of this world. If My kingdom were of this world, then My servants
would be fighting so that I would not be handed over to the Jews; but as
it is, My kingdom is not of this realm. Therefore Pilate said to Him, So
You are a king? Jesus answered, You say correctly that I am a king. For this
I have been born, and for this I have come into the world, to testify to the
truth. Everyone who is of the truth hears My voice.
Pilate said to Him, What is truth?

Rev. 1:17-18
When I saw Him, I fell at His feet like a dead man. And He placed His
right hand on me, saying, Do not be afraid; I am the first and the last,
and the living One; and I was dead, and behold, I am alive forevermore,
and I have the keys of death and of Hades.

Rev. 22:10-16
Behold, I am coming quickly, and My reward is with Me, to render to
every man according to what he has done. I am the Alpha and the Omega,
the first and the last, the beginning and the end. Blessed are those who
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may enter by the gates into the city. Outside are the dogs and the sorcer-
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everyone who loves and practices lying. I, Jesus, have sent My angel to
testify to you these things for the churches. I am the root and the descen-
dant of David, the bright morning star.
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Matthew 14:13-21
Now when Jesus heard about John, He withdrew from there in a boat to a secluded place
by Himself; and when the people heard of this, they followed Him on foot from the
cities. When He went ashore, He saw a large crowd, and felt compassion for them and
healed their sick. When it was evening, the disciples came to Him and said, “This place
is desolate and the hour is already late; so send the crowds away, that they may go into the
villages and buy food for themselves.” But Jesus said to them, “They do not need to go
away; you give them something to eat!”  They said to Him, “We have here only five loaves
and two fish.” And He said, “Bring them here to Me.” Ordering the people to sit down
on the grass, He took the five loaves and the two fish, and looking up toward heaven, He
blessed the food, and breaking the loaves He gave them to the disciples, and the disciples
gave them to the crowds, and they all ate and were satisfied. They picked up what was left
over of the broken pieces, twelve full baskets. There were about five thousand men who
ate, besides women and children.
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Matthew 14:22-33
Immediately He made the disciples get into the boat and go ahead of Him to the other
side, while He sent the crowds away. After He had sent the crowds away, He went up on
the mountain by Himself to pray; and when it was evening, He was there alone. But the
boat was already a long distance from the land, battered by the waves; for the wind was
contrary. And in the fourth watch of the night He came to them, walking on the sea.
When the disciples saw Him walking on the sea, they were terrified, and said, “It is a
ghost!” And they cried out in fear. But immediately Jesus spoke to them, saying, “Take
courage, it is I; do not be afraid.” Peter said to Him, “Lord, if it is You, command me to
come to You on the water.” And He said, “Come!” And Peter got out of the boat, and
walked on the water and came toward Jesus. But seeing the wind, he became frightened,
and beginning to sink, he cried out, “Lord, save me!” Immediately Jesus stretched out
His hand and took hold of him, and *said to him, “You of little faith, why did you
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doubt?” When they got into the boat, the wind stopped. And those who were in the
boat worshiped Him, saying, “You are certainly God’s Son!”
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Matthew 15:29-31
Departing from there, Jesus went along by the Sea of Galilee, and having gone up on the
mountain, He was sitting there. And large crowds came to Him, bringing with them
those who were lame, crippled, blind, mute, and many others, and they laid them down
at His feet; and He healed them. So the crowd marveled as they saw the mute speaking,
the crippled restored, and the lame walking, and the blind seeing; and they glorified the
God of Israel.
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Matthew 15:32-38
And Jesus called His disciples to Him, and said, “I feel compassion for the people, because
they have remained with Me now three days and have nothing to eat; and I do not want
to send them away hungry, for they might faint on the way.” The disciples said to Him,
“Where would we get so many loaves in this desolate place to satisfy such a large crowd?”

And Jesus said to them, “How many loaves do you have?” And they said, “Seven, and
a few small fish.” And He directed the people to sit down on the ground; and He took
the seven loaves and the fish; and giving thanks, He broke them and started giving them
to the disciples, and the disciples gave them to the people. And they all ate and were
satisfied, and they picked up what was left over of the broken pieces, seven large baskets
full. And those who ate were four thousand men, besides women and children.
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Matthew 17:14-18
When they came to the crowd, a man came up to Jesus, falling on his knees before Him
and saying, “Lord, have mercy on my son, for he is a lunatic and is very ill; for he often
falls into the fire and often into the water. “I brought him to Your disciples, and they
could not cure him.” And Jesus answered and said, “You unbelieving and perverted
generation, how long shall I be with you? How long shall I put up with you? Bring him
here to Me.” And Jesus rebuked him, and the demon came out of him, and the boy was
cured at once.
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Mark 1:29-34
And immediately after they came out of the synagogue, they came into the house of
Simon and Andrew, with James and John. Now Simon’s mother-in-law was lying sick
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with a fever; and immediately they *spoke to Jesus about her.  And He came to her and
raised her up, taking her by the hand, and the fever left her, and she waited on them.
When evening came, after the sun had set, they began bringing to Him all who were ill
and those who were demon-pos sessed. And the whole city had gathered at the door.
And He healed many who were ill with various diseases, and cast out many demons; and
He was not permitting the demons to speak, because they knew who He was.
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Mark 1:40-42
And a leper came to Jesus, beseeching Him and falling on his knees before Him, and
saying, “If You are willing, You can make me clean.” Moved with compassion, Jesus
stretched out His hand and touched him, and said to him, “I am willing; be cleansed.”
Immediately the leprosy left him and he was cleansed.
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Mark 2:1-12
When He had come back to Capernaum several days afterward, it was heard that He was
at home. And many were gathered together, so that there was no longer room, not even
near the door; and He was speaking the word to them.

And they came, bringing to Him a paralytic, carried by four men. Being unable to get
to Him because of the crowd, they removed the roof above Him; and when they had
dug an opening, they let down the pallet on which the paralytic was lying. And Jesus
seeing their faith *said to the paralytic, “Son, your sins are forgiven.” But some of the
scribes were sitting there and reasoning in their hearts, “Why does this man speak that
way? He is blaspheming; who can forgive sins but God alone?” Immediately Jesus, aware
in His spirit that they were reasoning that way within themselves, said to them, “Why are
you reasoning about these things in your hearts? “Which is easier, to say to the paralytic,
‘Your sins are forgiven’; or to say, ‘Get up, and pick up your pallet and walk’? “But so that
you may know that the Son of Man has authority on earth to forgive sins”—He *said to
the paralytic, “I say to you, get up, pick up your pallet and go home.”

And he got up and immediately picked up the pallet and went out in the sight of
everyone, so that they were all amazed and were glorifying God, saying, “We have never
seen anything like this.”
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Mark 3:1-6
He entered again into a synagogue; and a man was there whose hand was withered.
They were watching Him to see if He would heal him on the Sabbath, so that they might
accuse Him. He said to the man with the withered hand, “Get up and come forward!”
And He said to them, “Is it lawful to do good or to do harm on the Sabbath, to save a life
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or to kill?” But they kept silent. After looking around at them with anger, grieved at their
hardness of heart, He said to the man, “Stretch out your hand.” And he stretched it out,
and his hand was restored. The Pharisees went out and immediately began conspiring
with the Herodians against Him, as to how they might destroy Him.
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Mark 4:35-41
On that day, when evening came, He *said to them, “Let us go over to the other side.”
Leaving the crowd, they *took Him along with them in the boat, just as He was; and
other boats were with Him. And there arose a fierce gale of wind, and the waves were
breaking over the boat so much that the boat was already filling up. Jesus Himself was in
the stern, asleep on the cushion; and they *woke Him and *said to Him, “Teacher, do You
not care that we are perishing?”

And He got up and rebuked the wind and said to the sea, “Hush, be still.” And the
wind died down and it became perfectly calm. And He said to them, “Why are you
afraid? How is it that you have no faith?” They became very much afraid and said to one
another, “Who then is this, that even the wind and the sea obey Him?”
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Mark 5:1-13
They came to the other side of the sea, into the country of the Gerasenes. When He got
out of the boat, immediately a man from the tombs with an unclean spirit met Him, and
he had his dwelling among the tombs. And no one was able to bind him anymore, even
with a chain; because he had often been bound with shackles and chains, and the chains
had been torn apart by him and the shackles broken in pieces, and no one was strong
enough to subdue him. Constantly, night and day, he was screaming among the tombs
and in the mountains, and gashing himself with stones. Seeing Jesus from a distance, he
ran up and bowed down before Him; and shouting with a loud voice, he said, “What
business do we have with each other, Jesus, Son of the Most High God? I implore You by
God, do not torment me!” For He had been saying to him, “Come out of the man, you
unclean spirit!” And He was asking him, “What is your name?” And he said to Him, “My
name is Legion; for we are many.” And he began to implore Him earnestly not to send
them out of the country. Now there was a large herd of swine feeding nearby on the
mountain. The demons implored Him, saying, “Send us into the swine so that we may
enter them.” Jesus gave them permission. And coming out, the unclean spirits entered
the swine; and the herd rushed down the steep bank into the sea, about two thousand
of them; and they were drowned in the sea.
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Mark 5:21-23,38-42
When Jesus had crossed over again in the boat to the other side, a large crowd gathered
around Him; and so He stayed by the seashore. One of the synagogue officials named
Jairus came up, and on seeing Him, fell at His feet and implored Him earnestly, saying,
“My little daughter is at the point of death; please come and lay Your hands on her, so
that she will get well and live.” They came to the house of the synagogue official; and He
*saw a commotion, and people loudly weeping and wailing. And entering in, He said to
them, “Why make a commotion and weep? The child has not died, but is asleep.” They
began laughing at Him. But putting them all out, He *took along the child’s father and
mother and His own companions, and entered the room where the child was. Taking the
child by the hand, He said to her, “Talitha kum!” (which translated means, “Little girl, I
say to you, get up!”). Immediately the girl got up and began to walk, for she was twelve
years old. And immediately they were completely astounded.
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Mark 5:25-34
A woman who had had a hemorrhage for twelve years, and had endured much at the
hands of many physicians, and had spent all that she had and was not helped at all, but
rather had grown worse—after hearing about Jesus, she came up in the crowd behind
Him and touched His cloak. For she thought, “If I just touch His garments, I will get
well.” Immediately the flow of her blood was dried up; and she felt in her body that she
was healed of her affliction. Immediately Jesus, perceiving in Himself that the power
proceeding from Him had gone forth, turned around in the crowd and said, “Who
touched My garments?” And His disciples said to Him, “You see the crowd pressing in
on You, and You say, ‘Who touched Me?’ ” And He looked around to see the woman
who had done this. But the woman fearing and trembling, aware of what had happened
to her, came and fell down before Him and told Him the whole truth.  And He said to
her, “Daughter, your faith has made you well; go in peace and be healed of your afflic-
tion.”
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Mark 7:31-35
Again He went out from the region of Tyre, and came through Sidon to the Sea of
Galilee, within the region of Decapolis. They *brought to Him one who was deaf and
spoke with difficulty, and they *implored Him to lay His hand on him.  Jesus took him
aside from the crowd, by himself, and put His fingers into his ears, and after spitting, He
touched his tongue with the saliva;  and looking up to heaven with a deep sigh, He *said
to him, “Ephphatha!” that is, “Be opened!” And his ears were opened, and the impedi-
ment of his tongue was removed, and he began speaking plainly.
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Mark 9:14-27
When they came back to the disciples, they saw a large crowd around them, and some
scribes arguing with them.  Immediately, when the entire crowd saw Him, they were
amazed and began running up to greet Him. And He asked them, “What are you
discussing with them?” And one of the crowd answered Him, “Teacher, I brought You
my son, possessed with a spirit which makes him mute; and whenever it seizes him, it
slams him to the ground and he foams at the mouth, and grinds his teeth and stiffens out.
I told Your disciples to cast it out, and they could not do it.” And He *answered them and
*said, “O unbelieving generation, how long shall I be with you? How long shall I put up
with you? Bring him to Me!” They brought the boy to Him. When he saw Him,
immediately the spirit threw him into a convulsion, and falling to the ground, he began
rolling around and foaming at the mouth. And He asked his father, “How long has this
been happening to him?” And he said, “From childhood. “It has often thrown him both
into the fire and into the water to destroy him. But if You can do anything, take pity on
us and help us!” And Jesus said to him,  ‘If You can?’ All things are possible to him who
believes.” Immediately the boy’s father cried out and said, “I do believe; help my unbe-
lief.” When Jesus saw that a crowd was rapidly gathering, He rebuked the unclean spirit,
saying  to it, “You deaf and mute spirit, I command you, come out of him and do not
enter him again.” After crying out and throwing him into terrible convulsions, it came
out; and the boy became so much like a corpse that most of them said, “He is dead!” But
Jesus took him by the hand and raised him; and he got up.
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Mark 10:46-52
Then they *came to Jericho. And as He was leaving Jericho with His disciples and a large
crowd, a blind beggar named Bartimaeus, the son of Timaeus, was sitting by the road.
When he heard that it was Jesus the Nazarene, he began to cry out and say, “Jesus, Son
of David, have mercy on me!” Many were sternly telling him to be quiet, but he kept
crying out all the more, “Son of David, have mercy on me!” And Jesus stopped and said,
“Call him here.” So they *called the blind man, saying to him, “Take courage, stand up!
He is calling for you.” Throwing aside his cloak, he jumped up and came to Jesus. And
answering him, Jesus said, “What do you want Me to do for you?” And the blind man
said to Him, “Rabboni, I want to regain my sight!” And Jesus said to him, “Go; your faith
has made you well.” Immediately he regained his sight and began following Him on the
road.
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Luke 7:2-10
And a centurion’s slave, who was highly regarded by him, was sick and about to die.
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Luke 7:2-10
And a centurion’s slave, who was highly regarded by him, was sick and about to die.
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When he heard about Jesus, he sent some Jewish elders asking Him to come and save the
life of his slave. When they came to Jesus, they earnestly implored Him, saying, “He is
worthy for You to grant this to him; for he loves our nation and it was he who built us our
synagogue.” Now Jesus started on His way with them; and when He was not far from the
house, the centurion sent friends, saying to Him, “Lord, do not trouble Yourself further,
for I am not worthy for You to come under my roof; for this reason I did not even
consider myself worthy to come to You, but just say the word, and my servant will be
healed.

8 “For I also am a man placed under authority, with soldiers under me; and I say to
this one, ‘Go!’ and he goes, and to another, ‘Come!’ and he comes, and to my slave, ‘Do
this!’ and he does it.” Now when Jesus heard this, He marveled at him, and turned and
said to the crowd that was following Him, “I say to you, not even in Israel have I found
such great faith.” When those who had been sent returned to the house, they found the
slave in good health.
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Luke 7:11-16
Soon afterwards He went to a city called Nain; and His disciples were going along with
Him, accompanied by a large crowd. Now as He approached the gate of the city, a dead
man was being carried out, the only son of his mother, and she was a widow; and a
sizeable crowd from the city was with her. When the Lord saw her, He felt compassion
for her, and said to her, “Do not weep.” And He came up and touched the coffin; and the
bearers came to a halt. And He said, “Young man, I say to you, arise!” The dead man sat
up and began to speak. And Jesus gave him back to his mother.  Fear gripped them all,
and they began glorifying God, saying, “A great prophet has arisen among us!” and,
“God has visited His people!”
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Luke 14:1-6
It happened that when He went into the house of one of the leaders of the Pharisees on
the Sabbath to eat bread, they were watching Him closely. And there in front of Him was
a man suffering from dropsy. And Jesus answered and spoke to the lawyers and Phari-
sees, saying, “Is it lawful to heal on the Sabbath, or not?” But they kept silent. And He
took hold of him and healed him, and sent him away. And He said to them, “Which one
of you will have a son or an ox fall into a well, and will not immediately pull him out on
a Sabbath day?” And they could make no reply to this.
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Luke 17:11-16
While He was on the way to Jerusalem, He was passing between Samaria and Galilee. As
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He entered a village, ten leprous men who stood at a distance met Him; and they raised
their voices, saying, “Jesus, Master, have mercy on us!”

When He saw them, He said to them, “Go and show yourselves to the priests.” And
as they were going, they were cleansed. Now one of them, when he saw that he had been
healed, turned back, glorifying God with a loud voice,
and he fell on his face at His feet, giving thanks to Him. And he was a Samaritan.
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John 2:1-11
On the third day there was a wedding in Cana of Galilee, and the mother of Jesus was
there; and both Jesus and His disciples were invited to the wedding. When the wine ran
out, the mother of Jesus *said to Him, “They have no wine.”

And Jesus *said to her, “Woman, what does that have to do with us? My hour has not
yet come.” His mother *said to the servants, “Whatever He says to you, do it.” Now there
were six stone waterpots set there for the Jewish custom of purification, containing
twenty or thirty gallons each. Jesus *said to them, “Fill the waterpots with water.” So they
filled them up to the brim. And He *said to them, “Draw some out now and take it to the
headwaiter.” So they  took it to him. When the headwaiter tasted the water which had
become wine, and did not know where it came from (but the servants who had drawn
the water knew), the headwaiter *called the bridegroom, and *said to him, “Every man
serves the good wine first, and when the people have drunk freely, then he serves the poorer
wine; but you have kept the good wine until now.” This beginning of His signs Jesus did
in Cana of Galilee, and manifested His glory, and His disciples believed in Him.
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John 4:46-54
Therefore He came again to Cana of Galilee where He had made the water wine. And
there was a royal official whose son was sick at Capernaum. When he heard that Jesus had
come out of Judea into Galilee, he went to Him and was imploring Him to come down
and heal his son; for he was at the point of death. So Jesus said to him, “Unless you people
see signs and wonders, you simply will not believe.”  The royal official said to Him, “Sir,
come down before my child dies.” Jesus said to him, “Go; your son lives.” The man
believed the word that Jesus spoke to him and started off.

As he was now going down, his slaves met him, saying that his son was living. So he
inquired of them the hour when he began to get better. Then they said to him, “Yester-
day at the seventh hour the fever left him.” So the father knew that it was at that hour in
which Jesus said to him, “Your son lives”; and he himself believed and his whole house-
hold. This is again a second sign that Jesus performed when He had come out of Judea
into Galilee.
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John 5:1-9
After these things there was a feast of the Jews, and Jesus went up to Jerusalem. Now
there is in Jerusalem by the sheep gate a pool, which is called in Hebrew Bethesda, having
five porticoes. In these lay a multitude of those who were sick, blind, lame, and withered,
[waiting for the moving of the waters; for an angel of the Lord went down at certain
seasons into the pool and stirred up the water; whoever then first, after the stirring up of
the water, stepped in was made well from whatever disease with which he was afflicted.]
A man was there who had been ill for thirty-eight years. When Jesus saw him lying there,
and knew that he had already been a long time in that condition, He *said to him, “Do
you wish to get well?” The sick man answered Him, “Sir, I have no man to put me into
the pool when the water is stirred up, but while I am coming, another steps down before
me.” Jesus *said to him, “Get up, pick up your pallet and walk.” Immediately the man
became well, and picked up his pallet and began to walk.
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John 9:1-7
As He passed by, He saw a man blind from birth. And His disciples asked Him, “Rabbi,
who sinned, this man or his parents, that he would be born blind?” Jesus answered, “It
was neither that this man sinned, nor his parents; but it was so that the works of God
might be displayed in him. “We must work the works of Him who sent Me as long as it
is day; night is coming when no one can work. “While I am in the world, I am the Light
of the world.” When He had said this, He spat on the ground, and made clay of the
spittle, and applied the clay to his eyes, and said to him, “Go, wash in the pool of Siloam”
(which is translated, Sent). So he went away and washed, and came back seeing.
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John 11:38-44
So Jesus, again being deeply moved within, came to the tomb. Now it was a cave, and a
stone was lying against it.  Jesus said, “Remove the stone.” Martha, the sister of the
deceased, said to Him, “Lord, by this time there will be a stench, for he has been dead
four days.” Jesus said to her, “Did I not say to you that if you believe, you will see the
glory of God?”

So they removed the stone. Then Jesus raised His eyes, and said, “Father, I thank You
that You have heard Me. “I knew that You always hear Me; but because of the people
standing around I said it, so that they may believe that You sent Me.” When He had said
these things, He cried out with a loud voice, “Lazarus, come forth.”  The man who had
died came forth, bound hand and foot with wrappings, and his face was wrapped
around with a cloth. Jesus *said to them, “Unbind him, and let him go.”
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Before documenting the specific interpretations of the messianic proph-
ecies by the Jewish authorities it is necessary to say a word about the

nature and history of these sources.
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Within Judaism there are two distinct categories of authoritative writ-
ings. There is first of all the Old Testament, known as the Tanakh, which
is the written Scriptures. These have authority as being uniquely inspired
by God. The second category of writings is what is called the Oral Law
and its interpretation and application. This is comprised of a broad and
diverse group of writings with varying degrees of authority. This category
consists of the Mishnah, the Tosefta, the Talmud, the Targums, the Midrash
and individual Rabbinical writings.
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The term Mishna comes from the Hebrew word which means ‘repeti-
tion.’ In the life of Judaism, for centuries, the means of passing down and
teaching the law was through oral proclamation. The teacher would give
repeated lessons in the law and the student would be required to give
frequent repetition of what was taught and through this means he would
‘learn’ the laws that governed the life of Israel. The content of the Mishnah
was supplemental to the written Scriptures of the Old Testament. It con-
tains detailed instructions for following the rules and regulations given in
the Torah. Thus, the Mishnah, while not viewed as the source of the law,
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was an authoritative interpretation of it. It is primarily the totality of the
Jewish religious law that was developed and handed down prior to 200
A.D. when it was finally committed to writing. But prior to this time it
was strictly oral in nature and highly authoritative. The Jews believed
that when Moses received the written law from God on Mount Sinai that
he also received the oral law. Herbert Danby gives the following back-
ground on the history and authority of the Mishnah:

The Mishnah’s own account of the origin and history of the Oral Law is
given in the tractate Aboth, i1Q. At the same time that the Written Law
was given from Sinai, the Oral Law, too, was delivered to Moses, and
handed down (orally) in turn to the leaders of successive generationsto
Joshua, to the Elders (Josh. ze1), to the Prophets, to the ‘Men of the Great
Synagogue’ (the body of teachers who administered and taught the Law
after the time of Ezra), to Simeon the Just (c. a8o or aoo B.C., one of ‘the
remnants of the men of the Great Synagogue’), to Antigonus of Soko; then,
in turn, to the five ‘Pairs’ of leaders-Jose ben Joezer and Jose ben Johanan
(c. 165 B.C.), Joshua ben Perahyah and Nittai the Arbelite, Judah ben
Tabbai and Simeon ben Shetach, Shemaiah and Abtalion, and Hillel and
Shammai. Thus the chain of tradition was brought to the threshold of the
Christian era.

The Mishnah, in other words, maintains that the authority of those
rules, customs, and interpretations which had accumulated around the Jew-
ish system of life and religion was equal to the authority of the Written Law
itself, even though they found no place in the Written Law. This, again, is
but an assertion (known also in other religious and legal systems) that side
by side with a written code there exists a living tradition with power to
interpret the written code, to add to it, and even at times to modify it or
ignore it as might be needful in changed circumstances, and to do this
authoritatively. 2 Inevitably the inference follows that the living tradition
(the Oral Law) is more important than the Written Law, 3 since the ‘tradi-
tion of the elders’, besides claiming an authority and continuity equal to
that of the Written Law, claims also to be its authentic and living interpre-
tation and its essential complement (Herbert Danby, The Mishnah (London: Ox-

ford University, 1933), p. xvii).

In the second century A.D. the Jewish nation experienced the death of
over a million Jews in two uprisings against the Romans, one called the
Great Revolt and the other the Bar-Kokhba rebellion. There were many
rabbinical scholars along with their students who perished at the hands
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rules, customs, and interpretations which had accumulated around the Jewish
system of life and religion was equal to the authority of the Written Law
itself, even though they found no place in the Written Law. This, again, is
but an assertion (known also in other religious and legal systems) that side
by side with a written code there exists a living tradition with power to
interpret the written code, to add to it, and even at times to modify it or
ignore it as might be needful in changed circumstances, and to do this
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ford University, 1933), p. xvii).

In the second century A.D. the Jewish nation experienced the death of
over a million Jews in two uprisings against the Romans, one called the
Great Revolt and the other the Bar-Kokhba rebellion. There were many
rabbinical scholars along with their students who perished at the hands
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of the Romans. This seems to have been one of the decisive and overriding
factors in the decision to reverse the centuries old tradition and method
of passing down the law orally and to finally commit it to writing. There
was concern that the law could pass out of existence altogether if enough
of the religious leadership of Israel was annihilated. Thus, Rabbi Yehudah
haNasi, also known as Judah the Prince or simply as Rabbi, took respon-
sibility for redacting the Mishnah in which he systematically codified the
oral law in 63 tractates under six major categories called orders. This work
eventually achieved canonical authority among the Jewish people.
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The Talmud is a rabbinic interpretation of the Mishna. Rabbi Judah’s
redaction of the Mishna was studied religiously by ensuing generations of
rabbis. Over time some of the more learned began to record their discus-
sions and commentaries on the Mishna’s laws. These interpretations and
comments are called gemara and they were recorded in a series of books
which became known as the Talmud. The word literally means study.
The Talmud therefore consists of the Mishna itself, along with the com-
ments (gemara) of the rabbis. It is the civil and canonical law of the Jew-
ish people and is sometimes referred to as the Oral Torah. These tradi-
tional ordinances or legal laws are referred to as Halakah. Historically
there were two separate Talmuds which developed, one in Palestine, called
the Palestinian or Jerusalem Talmud (composed during the third and fourth
centuries) and the other in Babylonia, called the Babylonian Talmud or
Talmud Bavli (composed in the fifth and sixth centuries). The Babylonian
edition of the Talmud is much more extensive than that of the Jerusalem
Talmud and is therefore the most authoritative compilation of the oral
law.
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Shortly after the Mishna was redacted by Rabbi Jehuda a work called the
Tosefta was completed which was a supplement to the Mishna. It quotes
extensively from the Mishna but provides additional material in terms of
additional glosses and discussions. Today, this work is considered to be an
extension of the Mishna and has much less authority than the Mishna
itself.
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The midrash are rabbinic exegetical commentaries and homilies on spe-
cific books of Scripture. The primary midrashic works are:

Genesis Rabbah (Bereshit Rabbah): A commentary on the book of
Genesis
Exodus Rabbah (Shmot Rabbah): A commentary on the book of Exo-
dus
Sifra: A commentary on the book of Leviticus
Leviticus Rabbah (Vayikra Rabbah): Homilies on the book of Leviticus
Sifre Numbers: A commentary on the book of Numbers
Numbers Rabbah (Bamidbar Rabbah): Commentary on the book of
Numbers
Sifre Deuteronomy: A commentary on the book of Deuteronomy
Deuteronomy Rabbah (Devarim Rabbah): Homilies on the book of
Deuteronomy
Midrash Tanhuma: Homiletic commentary on the entirety of the To-
rah
Lamentations Rabbah (Eichah Rabbah):  A commentary on the book
of Lamentations
Song of Songs Rabbah (Midrash Shir haShirim): An allegorical inter-
pretation of the Song of Songs
Midrash Ruth: A commentary on the book of Ruth
Ecclesiastes Rabbah (Midrash Kohelet): A commentary on the book of
Ecclesiastes
Midrash Esther (Haggadat Megillah): A commentary on the book of
Esther
Pesiqta de Rav Kahana: Homilies for festivals and Sabbaths
Pesiqta Rabbata: Sermons for festivals and Sabbaths
Yalqut Shimeoni
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The Targums are ancient aramaic paraphrases or translations of the Old
Testament. They existed during the time of Jesus because there are Targums
of Job and Leviticus in the Dead Sea Scrolls. There are Targums on all the
canonical books of the Old Testament with the exception of Daniel, Ezra
and Nehemiah. The most renowned Targums are:
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Targum Onkelos: The official Targum to the Pentateuch
Targum Pseudo-Jonathan (Targum Yerulshami I): A Targum to the
Pentateuch
The Fragmentary Targum (Targum Yerulshami II): Fragmentary Targum
on the Pentateuch
Targum Jonathan: The  official Targum to the Prophets
Targum: A designation for various Targum to the Hagiographa

8
�	

This is a book of Jewish mysticism, primarily a mystical interpretation of
the Pentateuch. It claims to be a record of discourses between Rabbi Simeon
ben Yohai and his contemporaries of the second century. It is believed by
many Jews to be inspired and therefore holds a place of high esteem and
authority among the Jews.
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These consist of the writings and commentaries of renowned rabbis. Some
of the more important are:

Rashi (Rabbi Shlomo Ben Isaac, 1040-1105 C.E.). He was a French rabbi
and is revered as the most authoritative commentator for the Bible and
the Talmud.  Even today every edition of the Talmud contains Rashi’s
commentary.

Moses Maimonides (Rabbi Moshe ben Maimon, 1194-1270 C.E.), also
known as Rambam. He is author of an authoritative law code, known as
the Mishnah Torah, which is a summary of the entire book of Jewish
religious law.

Pirke de-Rabbi Eliezer (54 chapters on the life of Rabbi Eliezer and most
of the Torah)

The Tosafot: A record of students notes of the teachings of famous rabbis
in the academies from the 12th and 13th centuries. These include the
following rabbis: Rabbi Jacob ben Meir (1100-1171), Rabbi Samuel ben
Meir (1080-1158), Rabbi Isaac of Dampierre, Rabbi Samson (ben
Abraham) of Sens and Rabbi Meir (ben Barukh) of Rothenburg (1225-
1293).
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‘A living soul’ meaning the soul of Adam, the first man. Resh Laish said:
‘Ahor’ means: [Man was created] the last on the last day, and ‘kedem’ [i.e.
foremost] means on the first day. In the opinion of Resh Laish [that is the
meaning], since it is said, And the spirit of God hovered over the face of the
waters (ib. 2), i.e. the spirit of the Messianic King (Midrash Rabbah, Leviticus
(London: Soncino Press), XIV.1, p. 178).

����������#-

Targum Pseudo-Jonathan:

I will put enmity between you and the woman, and between the off-
spring of your sons and the offspring of her sons; and it shall be that when
the sons of the woman observe the commandments of the Torah, they will
direct themselves to smite you on the head, but when they forsake the
commandments of the Torah you will direct yourself ’ to bite them on the
heel. However, there is a remedy for them, but no remedy for you. They
are destined to make peace in the end, in the days of the King Messiah
(The Messiah: An Aramaic Interpretation, Samson H. Levy (New York:
Hebrew Union College, 1974), p. 2).

Fragmentary Targum to the Pentateuch

And it shall be that when the sons of the woman study the Torah dili-
gently and obey its injunctions, they will direct themselves to smite you
on the head and slay you; but when the sons of the woman forsake the
commandments of the Torah and do not obey its injunctions, you will
direct yourself to bite them on the heel and afflict them. However, there
will be a remedy for the sons of the woman, but for you, serpent, there
will be no remedy. They shall make peace with one another in the end, in
the very end of days, in the days of the King Messiah (The Messiah: An
Aramaic Interpretation, Samson H. Levy (New York: Hebrew Union Col-
lege, 1974), p. 2).
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Targum Onkelos

The transmission of dominion shall not cease from the house of Judah,
nor the scribe from his children’s children, forever, until the Messiah comes,
to whom the Kingdom belongs, and whom nations shall obey. He binds
his foal to the vine, his colt to the choice vine; he washes his garment in
wine, and his robe in the blood of grapes. He shall enclose Israel in his
city, the people shall build his Temple, the righteous shall surround him,
and those who serve the Torah by teaching shall be with him. His raiment
shall be of goodly purple, and his garment of the finest brightly-dyed
wool. His mountains shall be red with his vineyards, his vats shall drip
with wine; his valleys shall be white with corn and with flocks of sheep
(The Messiah: An Aramaic Interpretation, Samson H. Levy (New York:
Hebrew Union College, 1974), p. 7).

Targum Pseudo-Jonathan to the Pentateuch

Kings and rulers shall not cease from the house of Judah, nor scribes who
teach the Torah from his seed, until the time when the King Messiah
shall come, the youngest of his sons, and because of him nations shall
melt away. How beautiful is the King Messiah who is destined to arise
from the house of Judah! He has girded his loins and gone down to battle
against his enemies, destroying kings and their power, and there is nei-
ther king nor power that can withstand him. He reddens the mountains
with the blood of their slain. His garments are saturated with blood, like
those of him who presses the grapes. How beautiful are the eyes of the
King Messiah, as pure wine! He will not see incestuous practice or the
shedding of innocent blood. And his teeth are more pure than milk, for
he will not tolerate as food that which is seized by force or taken by
robbery (The Messiah: An Aramaic Interpretation, Samson H. Levy (New
York: Hebrew Union College, 1974), p. 9).

Fragmentary Targum to the Pentateuch

Kings shall not cease from the house of Judah, nor scribes who teach the
Torah from his children’s children, until the time of the coming of the
King Messiah, to whom belongs the Kingdom, and to whom all domin-
ions of the earth shall become subservient. How beautiful is he, the King
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Messiah, who is destined to arise from the house of Judah. He has girded
his loins and gone forth to battle against his enemies, slaying kings and
rulers, and making the mountains red with the blood of their slain and
the hills white with the fat of their mighty ones. His garments are satu-
rated with blood, and he is like the treader of grapes. How beautiful to
behold are they, the eyes of the King Messiah, more so than pure wine,
not looking upon incest and the shedding of innocent blood. His teeth
are pure, according to the Halakah, refraining from partaking of that which
is taken by violence or robbery. His mountains shall be red with vines, his
presses with wine. His hills shall be white with the abundance of his grain
and flocks of his sheep (The Messiah: An Aramaic Interpretation, Samson
H. Levy (New York: Hebrew Union College, 1974), p. 11).

The Babylonian Talmud, Sanhedrin 98b

Rab said: The world was created only on David’s account. Samuel said:
On Moses’ account; R. Johanan said: For the sake of the Messiah. What is
his [the Messiah’s] name?—The School of R. Shila said: His name is Shiloh,
for it is written, until Shiloh come (Gen. 49:10). The School of R. Yannai
said: His name is Yinnon, for it is written, His name shall endure forever:
e’er the sun was, his name is Yinnon (Ps. LXXII, 17). The School of R.
Haninah maintained: His name is Haninah, as it is written, Where I will
not give you Haninah (Jer. XVI, 13). Others say: His name is Menahem
the son of Hezekiah, for it is written, Because Menahem [‘the comforter’],
that would relieve my soul, is far. The Rabbis said: His name is ‘the leper
scholar,’ as it is written, Surely he hath borne our griefs, and carried our
sorrows: yet we did esteem him a leper, smitten of God, and afflicted (Isa. LIII,
4) (The Babylonian Talmud, Rabbi Dr. I. Epstein, Editor (London: Soncino
Press), Seder Nezikin, Vol. III, Sanhedrin 98b, pp. 667-668).

Midrash Rabbah, Genesis

Furthermore, the royal Messiah will be descended from the tribe of Judah,
as it says, And it shall come to pass in that day, that the root of Jesse, that
standeth for an ensign of the peoples, unto him shall the nations seek (Isa. XI,
10). Thus from the tribe of Judah were descended Solomon, who built
the first Temple, and Zerubbabel who built the second Temple; and [from
him will be descended] the royal Messiah, who will rebuild the Temple.
Thus we find that these two tribes, Judah and Levi, are the most distin-
guished in their lineage of all Israel, since in them were royalty and priest-
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hood. Judah was the fourth of the tribal ancestors to be born, just as the
daleth is the fourth letter of the alphabet and is the fourth letter of his
name! On the fourth day too the luminaries were created, while of the
Messiah it is written, And his throne [shall endure] as the sun before Me (Ps.
LXXXIX, 37). Of his seed four were saved, one from the lions’ den and
three from the fiery furnace. The fourth letter [of the alphabet—daleth] is
the beginning and the end of David’s name; and so it says, The sceptre
shall not depart from Judah (Gen. XLIX, 10); and it is also written, And thy
house and thy kingdom shall be made sure for ever (II Sam. VII, 16); also, For
ever will I keep for him My mercy (Ps. LXXXIX, 29) (Midrash Rabbah,
Genesis, Rabbi Dr. H. Freedman and Maurice Simon, Editors; Rabbi Dr.
H. Freedman, Translator (London: Soncino Press), Vol. II, XCVII, p. 901).

JUDAH IS A LION’S WHELP (XLIX, 9). R. Barna b. R. Banina said:
This alludes to Messiah the son of David who was descended from two
tribes, his father being from Judah and his mother from Dan, in connec-
tion with both of which ‘lion’ is written: JUDAH IS A LION’S WHELP;
Dan is a lion’s whelp (Deut. XXXIII, 22)…

THE SCEPTRE [STAFF] SHALL NOT DEPART FROM JUDAH
(XLIX, 10)…Another interpretation: THE SCEPTRE [STAFF] SHALL
NOT DEPART FROM JUDAH alludes to the Messiah, son of David,
who will chastise the State with a staff, as it says, Thou shalt break them
with a rod [staff ] of iron (Ps. II, 9)…

UNTIL SHILOH COME. This indicates that all the nations of the
world will bring a gift to Messiah the son of David, as it says, In that time
shall a present be brought (yubal shay) unto the Lord of hosts (Isa. XVIII, 7)
(Midrash Rabbah, Genesis, Rabbi Dr. H. Freedman and Maurice Simon,
Editors; Rabbi Dr. H. Freedman, Translator (London: Soncino Press),
Vol. II, XCVII, pp. 906-907).
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Until Shiloh come (Gen. XLIX, 10), where the word is spelt Shlh. The
School of R. Hanina said: His name is ‘Haninah’ as it is stated, I will not
give you Haninah (Jer. XVI, 13). The School of R. Jannai said: His name is
‘Yinnon’; for it is written, E’er the sun was, his name is Yinnon (Ps. LXXII,
17). R. Biba of Sergunieh said: His name is ‘Nehirah’ as it is stated, And
the light (nehorah) dwelleth with Him (Dan. II, 22), where the word is
spelt nehirah (Midrash Rabbah, Lamentations (London: Soncino Press),
I.16, 51, pp. 137-138).

Midrash Tanhuma–Yelammedenu

The scepter shall not depart from Judah (Gen. 49:10). This alludes to the
scepter of kingship, as it is said: The throne given of God is forever and ever;
a scepter of equity is the scepter of Thy kingdom (Ps. 45:7).

Nor the ruler’s staff from between his feet (Gen. 49:10). When the king
will come to whom kingship belongs (i.e., the Messiah), and concerning
whom it is written: The crown of pride of the drunkards of Ephraim shall be
trodden underfoot (Isa. 28:3).

Until Shiloh come (Gen. 49:10), for the kingdom is his.
And unto him shall the obedience of the peoples be (ibid.). This refers to the

one who will shatter the teeth (break the power) of the nations (i.e. the
Messiah), as it is said: The nations shall see and be put to shame for all their
might; they shall lay their hands upon their mouth, their ears shall be deaf
(Micah 7:16).
    Another comment on And unto him shall be obedience of the peoples be
(Gen. 49:10): He is the one for whom the peoples will assemble, as is
said: The root of Jesse, that standeth for an ensign of the peoples, unto him shall
the nations seek (Isa. 11:10) (Midrash Tanhuma–Yelammedenu, Samuel A.
Berman, Translator (Hoboken: KTAV, 1966), Genesis 12.10, p. 301).

The Yalkut

Genesis 49:9-10, "You are a lion's cub, O Judah, this is Messiah ben
David."

"The scepter will not depart from Judah, nor the ruler's staff from
between his feet, until he comes to whom it belongs and the obedience of
the nations is his.” This is Messiah ben David, the King Messiah will
reign from His city Jerusalem where all the nations of the world will bring
gifts to Him." (Translation by Dr. Amnon Shor).
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Midrash Rabbah, Genesis

Though these things were created in their fulness, yet when Adam sinned
they were spoiled, and they will riot again return to their perfection until
the son of Perez [viz. Messiah] comes; [for in the verse] These are the toledoth
(generations) of Perez’, toledoth is spelled fully, with a waw. These are they:
his lustre, his immortality, his height, the fruit of the earth and the fruit
of trees, and the luminaries. Whence do we know it of his lustre?—But
they that love him shall be as the sun when he goeth forth in his might (Judg. v,
31). His immortality?—For as the days of a tree shall be the days of My
people (Isa. LXV, 22). His height?—And I will make you go upright—
komemiuth (Lev. XXVI, 13). R. Hiyya taught: That means, with an erect
bearing, fearing no creature. R. Judan said: It indicates a height of one
hundred cubits. R. Simeon said: Two hundred. R. Eleazar b. R. Simeon
said: Three hundred. Whence do we know it? From the word ‘komemiuth’:
komah implies one hundred cubits, while miuth implies [another] two
hundred cubits. R. Abbahu said: Nine hundred cubits. R. Berekiah stated
R. Abbahu’s reason in R. Dosa’s name: A sycamore tree continues grow-
ing in the earth six hundred years, while an infant comes out from his
mother’s womb a cubit and a half [in length]: go and calculate, a cubit
and a half per annum, which gives nine hundred cubits. Whence do we
know it of the fruit of the earth and the fruit of the tree?—For as the seed
of peace, the vine shall give her fruit, etc. (Zech. VIII, 12). The luminar-
ies?—Moreover, the light of the moon shall be as the light of the sun, and the
light of the sun shall be sevenfold, as the light of the seven days (lsa. XXX, 26)
(Midrash Rabbah, Genesis, Rabbi Dr. H. Freedman and Maurice Simon,
Editors; Rabbi Dr. H. Freedman, Translator (London: Soncino Press),
Volume I, XII.6, p. 92-93).
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Targum Onkelos

I see him, but not now, I behold him but not near; a star shall step forth
out of Jacob, and a scepter shall arise out of Israel, and shall crush the
corners of Moab, and break down all the sons of Seth. I see him, but not
now; I behold him, but he is not near; when a king shall arise out of Jacob
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and be anointed the Messiah out of Israel. He shall slay the princes of
Moab and reign over all mankind. Edom shall become an inheritance and
Seir shall become a possession of its enemies, but Israel shall prosper in
wealth. One shall descend from the house of Jacob who will destroy any
survivor of the city of the nations.” He saw the Amalekite, and took up his
parable and said: “Amalek was the first to make war on Israel, and his end
shall be that he shall be destroyed forever.” He saw the Shalmaite and
took up his parable and said: “Strong is the house in which you dwell,
and he has placed your abode in a fortified city. However, when shall the
Shalmaite be for destruction? When the Assyrian will take you captive.”
And he took up his parable and said: “Woe unto the guilty who live when
God shall do these things. And troops mustered by the Romans shall
afflict Assyria, and shall subjugate those beyond the Euphrates, and they
also shall be destroyed forever” (The Messiah: An Aramaic Interpretation,
Samson H. Levy (New York: Hebrew Union College, 1974), pp. 21-22)

Targum Pseudo-Jonathan to the Pentateuch

“I see him, but he is not at the present time, I behold him but he is not
near; but when a mighty king of the house of Jacob shall reign, and shall
be anointed Messiah, wielding the mighty scepter of Israel. He shall slay
the Moabite princes and shall bring to naught all the sons of Seth, the
armies of Gog, destined to wage war against Israel, and their dead bodies
shall fall before him. And the Edomites shall be driven out, and the sons
of Gabla shall be banished before Israel, their foes, but Israel shall become
rich and possess them. A ruler shall arise from the house of Jacob who
shall utterly destroy the remnant escaping from Constantinople, the guilty
city, and completely demolish the sinful city of Caesarea, the mighty city
of the Gentiles. He saw the house of Amalek, and he took up the parable
of his prophecy and said: “The house of Amalek was the first nation to
wage war against Israel, and they shall be the last ones, together with all
the sons of the East, to wage war against Israel, ín the days of the King
Messiah. But ultimately all of them shall suffer eternal destruction.” And
he saw Jethro that he had become a proselyte to Judaism, and he took up
his prophetic parable and said, “How mighty it is, your camp, in that you
have set your abode in the clefts of the rocks. Verily, if the sons of the
Shalmaites are decreed to be despoiled, it will be when Sennacherib, King
of Assyria, shall come and take you captive.” And he took up the parable
of his prophecy and said: “Woe unto him who is alive when the Memra of
the Lord reveals itself, rewarding the righteous and punishing the wicked,
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smiting nations and kings, and thrusting one against the other. Troops
ready for battle, with great armed might, shall go forth from Italy in
Liburnian ships, joining the  legions which shall go forth from Rome and
Constantinople. They shall afflict the Assyrians and subjugate all the sons
of Eber. However, the end of both these and those shall be to fall by the
hand of the King Messiah and be destroyed forever” (The Messiah: An
Aramaic Interpretation, Samson H. Levy (New York: Hebrew Union Col-
lege, 1974), pp. 23-24).

Fragmentary Targum to the Pentateuch

“I see him, but he is not here now, I behold him, but he is not near. A
king is destined to arise from the house of Jacob, a redeemer and ruler
from the house of Israel, who shall slay the mighty ones of the Moabites,
who shall bring to naught all the sons of the East. Edom shall be inher-
ited, and Mt. Gabla shall be possessed by its enemies, but Israel shall
become stronger in armed might. A king is destined to arise from the
house of Jacob who shall destroy all that remains of the guilty city, which
is Rome.” He beheld the Amalekite and took up the parable of his proph-
ecy, and said: “The first nation to set up war against Israel were they of
the house of Amalek, and at the very end of time they shall again array
battle against them; but their end shall be destruction, and their destruc-
tion shall be final.” And he saw the Shalmaites and he took up his proph-
ecy by way of parable and said, “How mighty is your camp, you have set
the house of your dwelling place in the cleft of the rock. Verily, if the
Shalmaites shall be for a spoil, it shall be until the time that the Assyrians
arise to capture you.” “Woe unto the guilty when God comes to punish
the wicked and reward the righteous, and when He thrusts the kingdoms
of the nations one against the other. Great armies shall go forth in Liburnian
ships from Italy, which is Rome, and shall join many Roman legions, that
shall subjugate the Assyrians and afflict all the people beyond the River.
But destruction shall befall both these and those, an everlasting destruc-
tion” (The Messiah: An Aramaic Interpretation, Samson H. Levy (New York:
Hebrew Union College, 1974), p. 25).

Midrash Rabbah, Lamentations

R. JoHanan said: Rabbi used to expound There shall step forth a star (kokab)
out of Jacob (Num. XXIV, 17), thus: read not ‘kokab’ but kozab (lie).
When R. Akiba beheld Bar Koziba he exclaimed, ‘This is the king Mes-
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siah!’ R. Johanan b. Tortha retorted: Akiba, grass will grow in your cheeks
and he will still not have come!’ (Midrash Rabbah, Lamentations (London:
Soncino Press), II.2, 4, p. 157).

Pesikta Rabbati

2. Out of Ephraim. R. Tanhuma Berabbi began his discourse as follows:
And out of Jacob shall one have dominion, and shall destroy the remnant from
the city [of Edom] (Num. 24:19). What person is to have this dominion?
The Holy One, blessed be He, said: An earthly ruler destined to arise out
of Jacob shall have this dominion, and when he rises, he will destroy the
remnant from the city [of Edom ].

<Another comment:> What person is to have this dominion? The king
Messiah who, it is said, shall have dominion from sea to sea (Ps. 72:8). [In
these verses, the word yrd is taken as a form of the verb rdh “have domin-
ion”], as in the verse For he had dominion (rwdh) in all the region on this side
the River (I Kings 5:4). Accordingly, dominion is given into the hand of
the wicked nation of Edom only until the Messiah comes, at which time
one out of Jacob…shall have dominion (Pesikta Rabbati, William G, Braude,
Translator (New Haven: Yale University, 1968), Volume I, Piska 13.2, p.
246).
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Midrash Rabbah, Genesis

This is the common idiom: an ass, a camel. The Rabbis maintained: Ox is
an allusion to the one anointed for battle, (Footnote: The Messiah who would

conduct the final war; according to tradition he would be descended from Joseph, and would be the

forerunner of the real Messiah, descended from David) as it says, His firstling bullock,
majesty is his (Deut. XXXIII, 17); (Footnote: This refers to Joseph, and is understood to

allude to the Messiah descended from him). Ass refers to the royal Messiah, for it says
of him, Lowly, and riding upon an ass (Zech. IX, 9) (Midrash Rabbah,
Genesis, Rabbi Dr. H. Freedman and Maurice Simon, Editors; Rabbi Dr.
H. Freedman, Translator (London: Soncino Press), Vol. II, LXXV.6, p.
698).

Midrash on Psalms, Psalm 92:11

But my horn shalt Thou exalt like the horn of the reem (Ps. 92:11). Like the
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reem whose horns are so high that it can thrust them to the four ends of
the earth, the son of David will thrust to the four ends of the earth. Of
him Moses said: His glory is like the firstling of his bullock, and his horns are
like the horns of the reem: with them he shall push the people togéther to the ends
of the earth (Deut. 33:17). And kings will stand up against the son of
David to slay him, as is said The kings of the earth stand up...against the
Lord, and against His anointed (Ps. 2:2) ; and all over the earth the chil-
dren of Israel will be in great trouble. But even in their trouble they will
be like the fresh green olive, as is said I shall be moist with fresh oil (Ps.
92:11). And Mine eyes shall see my desire on them that look sharply at me
(ibid. 92:12) means that the children of Israel will see their wish come
true in the fall of their enemies, for it is said Mine eyes shall see my desire on
them that look sharply at me (The Midrash on Psalms, William G. Braude,
Translator (New Haven: Yale, 1959), Yale Judaica Series, Volume XIII,
Leon Nemoy, Editor, Book Two, Psalm 92:11).
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Midrash Rabbah, Genesis

Furthermore, the royal Messiah will be descended from the tribe of Judah,
as it says, And it shall come to pass in that day, that the root of Jesse, that
standeth for an ensign of the peoples, unto him shall the nations seek (Isa. XI,
10). Thus from the tribe of Judah were descended Solomon, who built
the first Temple, and Zerubbabel who built the second Temple; and [from
him will be descended] the royal Messiah, who will rebuild the Temple.
Thus we find that these two tribes, Judah and Levi, are the most distin-
guished in their lineage of all Israel, since in them were royalty and priest-
hood. Judah was the fourth of the tribal ancestors to be born, just as the
daleth is the fourth letter of the alphabet and is the fourth letter of his
name! On the fourth day too the luminaries were created, while of the
Messiah it is written, And his throne [shall endure] as the sun before Me (Ps.
LXXXIX, 37). Of his seed four were saved, one from the lions’ den and
three from the fiery furnace. The fourth letter [of the alphabet—daleth] is
the beginning and the end of David’s name; and so it says, The sceptre shall
not depart from Judah (Gen. XLIX, 10); and it is also written, And thy
house and thy kingdom shall be made sure for ever (II Sam. VII, 16); also, For
ever will I keep for him My mercy (Ps. LXXXIX, 29) (Midrash Rabbah,
Genesis, Rabbi Dr. H. Freedman and Maurice Simon, Editors; Rabbi Dr.
H. Freedman, Translator (London: Soncino Press), Vol. II, XCVII, p. 901).
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Midrash on Psalms, Psalm 2

3. The kings of the earth set themselves, and the rulers take counsel to-
gether, against the Lord, and against His anointed. When the children of
Israel will come to the Holy One, blessed be He, [with complaints against
their enemies], He will answer, I shall delivers them into your hands (Lam.
3:63) : “I shall break their power,” as it is said God the Most High...hath
delivered thine enemies into thy hand (Gen. 14:20).

Should it be reported to the lord Messiah in the time-to-come, “A
certain land is in rebellion against thee,” He will say, “Let locusts come
and smite it,” as is said He shall smite the land with the rod of his mouth (Isa.
11:4). Or should it be reported to him, “A certain province is in rebellion
against thee,” he will say, “Let the angel of death come and slay, and so
destroy it,” as is said And with the breath of his lips shall he slay the wicked
(ibid.). And when the kings of the heathen see how great is their afflic-
tion, they will come and bow down to the lord Messiah, as is said They
shall bow down to thee with their face to the earth, and lick up the dust of thy
feet (Isa. 49:23).

Against the Lord, and against His anointed (Ps. 2:2) was Korah, who
murmured against Aaron, the anointed of the Lord, because of the priest-
hood. Moses said: “If my brother Aaron had taken the priesthood on his
own, you would have acted properly in murmuring against him. But ah!
the Holy One, blessed be He, to whom greatness, sovereignty, and power
belong, gave it to him; therefore any man who sets himself against Aaron
sets himself against none other than the Holy One, blessed be He.” Hence
it is said, Against the Lord, and against his anointed.

Another comment on against the Lord, and against His anointed, by way
of the parable of a mighty man who lived in a certain land. An army about
to invade the land, but fearful of the mighty man, took counsel, saying:
“What must we do? Come, let us first slay the mighty man, and then
fight against the land:” Likewise speak kings and rulers of the earth.

4. R. Berechiah said in the name of R. Levi: Cursed be the wicked who
contrive dark counsel against Israel, each one boasting: “My counsel is
better than thine.” Esau said: “Cain was a foo1, for he slew his brother
Abel while his father was still alive. Did not Cain know that his father
would be fruitful and multiply and would beget Seth? I shall not act so
unknowingly. When the days of mourning for my father are at hand, I will
slay my brother Jacob (Gen. 27:41) and inherit his portion.” Pharaoh said:
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“Esau was a fool in saying, Let the days of mourning for my father be at hand.
Did he not know that while his father was alive, his brother Jacob would
be fruitful and would multiply? I shall not act so unknowingly. Under
the very birth-stools of their mothers, while they are yet new-born in-
fants, I shall smite the children of Israel.” So in saying Let us deal wisely
(Ex. 1:10), Pharaoh meant: “Let us act more knowingly than those who
preceded us.” At once Pharaoh charged all his people, saying: Every son that
is born ye shall cast into the river (Ex. 1:22). Haman said: “Pharaoh was a
fool when he charged all his people, saying: ‘Every son that is born ye shall cast
into the river, and every daughter ye shall save alive’: Did he not know that
the daughters would marry, would be fruitful, and would multiply? Yea,
surely I shall not act so unknowingly: I shall destroy, slay, and cause to
perish all Jews, both young and old, little children and women (Esther 3:13).”
And Gog and Magog will likewise say, “Fools were all the former who
involved themselves in scheming counsel against Israel. Did they not know
that Israel have their Guardian in heaven? Yea, surely we shall not act so
unknowingly—first we will make war against their Guardian, and then
we shall turn upon Israel.” Hence it is said The kings of the earth set them-
selves, and the rulers take counsel together, against the Lord, and against His
anointed. But the Holy One, blessed is He, will say to Gog and Magog:
“Oh, ye wicked, do you set yourselves to make war against Me? How
many battalions have I by Me! How many angels of flame, lightning, and
fire have I by Me! And I shall go forth with them, and I shall fight beside
them.” Thus Scripture says: The Lord will go forth as a mighty man...like a
man of war...He will behave Himself mightily against His enemies (Isa. 42:13).
And Scripture says also: For I will gather all nations against Jerusalem to
battle...Then shall the Lord go forth, and fight against those nations, as when
He fighteth in the day of battle...and the Lord my God shall come, and all the
holy ones with Thee (Zech. 14:2,3, 5b). And what does Scripture go on to
say? The Lord shall be King over all the earth (ibid. 14:9).

8. Truly it is I that have set (nasakti) My king (Ps. 2:6). What else can
nasakti mean? “Anointed,” as in the verse Neither did I anoint (sakti) myself
at all (Dan.10:3). Or “melted,” as in the verse A molten (massekah) calf
(Ex. 32:4). Or “made great,” as in the verse Eight great (nasik) ones among
men (Micah 5:4), and in the verse The greatness (nasik) of the north (Ezek.
32:30). And where have I made My king great? Upon My holy hill of Zion
(Ps. 2:6), as the verse concludes.

9. 1 will declare of the decree of the Lord. He said unto me: ‘Thou art My
son’ (Ps. 2:7): The children of Israel are declared to be sons in the decree of
the Law, in the decree of the Prophets, and in the decree of the Writings:
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In the decree of the Law it is written Thus saith the Lord: Israel is My son,
My first-born (Ex. 4:22). In the decree of the Prophets it is written Behold
My servant shall prosper, he shall be exalted and lifted up, and shall be very
high (Isa. 52:13), and it is also written Behold My servant, whom I uphold;
Mine elect, in whom My soul delighteth (Isa. 42:1). In the decree of the
Writings it is written, The Lord said unto my lord: “Sit thou at My right
hand, until I make thine enemies thy footstool” (Ps. 110:1), and it is also
written I saw in the night visions, and, behold, there came with the clouds of
heaven one like unto a son of man, and he came even to the Ancient of days,
and he was brought near before Him. And there was given him dominion, and
glory, and a kingdom, that all the peoples, nations, and languages should serve
him (Dan. 7:13, 14).

In another comment, the verse is read I will tell of the decree: The Lord
said unto me: Thou art My son...Ask of Me, and 1 will give the nations for
thine inheritance, and the ends of she earth for thy possession (Ps. 2:7, 8). R.
Yudan said: All these goodly promises are in the decree of the King, the
King of kings, who will fulfill them for the lord Messiah. And why all
this? Because the Messiah occupies himself with Torah.

Another comment on Thou art My son: God does not say “I have a son,”
but “Thou art like a son to Me,” as when a master wishing to give pleasure
to his slave, says to him, “Thou art as dear to me as a son.”

This day have I begotten thee (ibid.). R. Huna said: Suffering is divided
into three portions: one, the Patriarchs and all the generations of men
took; one, the generation that lived in the time of [Hadrian’s] persecution
took; and one, the generation of the lord Messiah will take. When the
time comes, the Holy One, blessed be He, will say: “I must create the
Messiah—a new creation:” As Scripture says, This day have I begotten thee—
that is, on the very day of redemption, God will create the Messiah.

So, too, the verse She bare him after Absalom (I Kings 1:6) cannot be
taken literally. Bare cannot mean “gave birth to,” for how could Absalom’s
mother be said to have given birth to Adonijah? Was not Absalom the son
of Maacha, and was not Adonijah the son of Hagit? Bare means, then,
that Hagit made her son bear himself like Absalom. Just as Absalom got
himself chariots and horsemen in order to rebel against his father, so did
Adonijah; just as the one was a quarrelsome man, so was the other; and
just as the one went about with fifty men running before him (r Kings
1:5), so did the other.

10. Ask of Me, and 1 will give thee the heathen for thine inheritance,
and the ends of the earth for thy possession (Ps. 2:8). God, speaking to
the Messiah, says: If thou dost ask for dominion over the nations, already
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they are thine inheritance; if for the ends of the earth, already they are thy
possession.

R. Johanan taught: To three men—Solomon, Ahaz, and the lord Mes-
siah—the Holy One, blessed be He, said, “Ask of Me:” To Solomon, as is
written In Gibeon the Lord appeared to Solomon in a dream by night; and
God said: “Ask what 1 shall give thee” (I Kings 3:5). To Ahaz, as is written
“Ask thee a sign of the Lord thy God: ask it either in the depth, or in the height
above” (Isa. 7:11). (Why was he called Ahaz, “one who has shut up?”
Because he shut up and, by not asking, did not let goodness come to the
world. According to another explanation, he was called Ahaz because he
shut up the doors of synagogues and of schools to prevent the study of
Torah)? To the lord Messiah, as is written Ask o f Me, and 1 will give thee
the nations for thine inheritance, and the ends of the earth for thy possession.

R. Samuel bar Nahmani taught: By close study of Scripture we learn
that God said to two other men also—to Abraham and to Jacob—”Ask of
me, and I shall give thee.” In Abraham’s asking O Lord God, what wilt
Thou give me (Gen. 15:2) there is the implication that God said to him:
“Ask of Me, and I shall give thee.” And in Jacob’s saying Of all that Thou
shall give me 1 will surely give the tenth unto Thee (Gen. 28:22) there is the
implication that God said to him also: “Ask of Me, and I shall give thee.”

The Messiah’s asking is again referred to in the verse He asked life of
Thee, Thou gavest it him; even length of days for ever and ever (Ps. 21:5).
What did the Messiah ask? He asked that Israel should live and endure for
ever and ever (The Midrash on Psalms, William G. Braude, Translator (New
Haven: Yale, 1959), Yale Judaica Series, Volume XIII, Leon Nemoy, Edi-
tor, Book One, Psalm 2).

Midrash on Psalms, Psalm 92:11

But my horn shalt Thou exalt like the horn of the reem (Ps. 92:11). Like the
reem whose horns are so high that it can thrust them to the four ends of
the earth, the son of David will thrust to the four ends of the earth. Of
him Moses said: His glory is like the firstling of his bullock, and his horns are
like the horns of the reem: with them he shall push the people togéther to the ends
of the earth (Deut. 33:17). And kings will stand up against the son of
David to slay him, as is said The kings of the earth stand up...against the
Lord, and against His anointed (Ps. 2:2) ; and all over the earth the chil-
dren of Israel will be in great trouble ((The Midrash on Psalms, William G.
Braude, Translator (New Haven: Yale, 1959), Yale Judaica Series, Volume
XIII, Leon Nemoy, Editor, Book Two, Psalm 92:11, pp. 118-119).
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The Babylonian Talmud, Abodah Zarah

Some connected that comment of R. Isaac with the following teaching:
R. Jose says. In time to come idol–worshippers will come and offer them-
selves as proselytes. But will such be accepted? Has it not been taught
that in the days of the Messiah proselytes will not be received; likewise
were none received in the days of David or of Solomon?—Well, they will
be self–made proselytes, and will place phylacteries on their foreheads
and on their arms, fringes in their garments, and a Mezuzah on their
doorposts, but when the battle of Gog–Magog will come about they will
be asked, ‘For what purpose have you come?’ and they will reply: ‘Against
God and His Messiah’ as it is said, Why are the nations in an uproar, and
why do the peoples mutter in vain, etc. (Ps. II, 1) (The Babylonian Tal-
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Midrash Rabbah, Genesis

8. AND ABRAM SAID: O LORD GOD, WHAT WILT THOU GIVE
ME (XV, 2)? R. Jonathan said: Three persons were bidden ‘ask’, viz.:
Solomon, Ahaz, and the King Messiah. Solomon: Ask what I shall give thee
(I Kings III, 5). Ahaz: Ask thee a sign (Isa. VII, 11). The King Messiah: Ask
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and Maurice Simon, Editors; Rabbi Dr. H. Freedman, Translator (Lon-
don: Soncino Press), Vol. I, XLIV.8, pp. 365-366).

JUDAH IS A LION’S WHELP (XLIX, 9). R. Barna b. R. Banina said:
This alludes to Messiah the son of David who was descended from two
tribes, his father being from Judah and his mother from Dan, in connec-
tion with both of which ‘lion’ is written: JUDAH IS A LION’S WHELP;
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Dan is a lion’s whelp (Deut. XXXIII, 22)…
THE SCEPTRE [STAFF]SHALL NOT DEPART FROM JUDAH

(XLIX, 10)…Another interpretation: THE SCEPTRE [STAFF] SHALL
NOT DEPART FROM JUDAH alludes to the Messiah, son of David,
who will chastise the State with a staff, as it says, Thou shalt break them
with a rod [staff ] of iron (Ps. II, 9)…

UNTIL SHILOH COME. This indicates that all the nations of the
world will bring a gift to Messiah the son of David, as it says, In that time
shall a present be brought (yubal shay) unto the Lord of hosts (Isa. XVIII, 7)
(Midrash Rabbah, Genesis, Rabbi Dr. H. Freedman and Maurice Simon,
Editors; Rabbi Dr. H. Freedman, Translator (London: Soncino Press),
Vol. II, XCVII, pp. 906-907).

Zohar

“Behold Jehovah, rideth swift upon a cloud.” “...it is the Son, of Whom it
is written, ‘Kiss the Son’; Thou art the Son, the faithful shepherd; of Thee
it is said, ‘Kiss the Son.’ Thou art the Governor of the universe, the Head
of Israel, the Lord of the ministering angels, the Son of the Highest, the
Son of the Holy and blessed One, yea the very Shechinah” (Part 3, folio
307, Amsterdam edition).

��	���#7

Midrash on Psalms

In Samuel it is said God...is the mighty tower (migdol) of deliverance for His
king (2 Sam. 22:51), while the corresponding verse in Psalms, taken liter-
ally, reads: Mightily He enlargeth (magdil) deliverance for His king (Ps.
18:51)…And can mighty tower in the verse from Samuel be understood in
any other way except that the lord Messiah will become as a tower unto
them? Thus Scripture says, The name of the Lord is like a strong tower; the
righteous runneth into it, and is set on high (Prov. 18:10) (The Midrash on
Psalms, William G. Braude, Translator (New Haven: Yale, 1959), Yale
Judaica Series, Volume XIII, Leon Nemoy, Editor, Book One, Psalm 18:36).

Midrash Rabbah, Lamentations

R. Judah b. R. Simon said in the name of R. Samuel b. R. Isaac: King
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Messiah, whether he be of those still living or of those who are dead, bears
the name of David. R. Tanhuma said: I will give his reason, viz. Great
salvation giveth He to His king; and showeth mercy to His Messiah (Ps. XVIII,
51), and the text continues, not ‘and to David’ but to David and to his
seed, for evermore (Midrash Rabbah, Lamentations (London: Soncino Press),
I.16, 51, p. 138).

��	���&#

Midrash on Pslams

1. For the leader. A Psalm of David. The king shall joy in Thy strength, O
Lord (Ps. 21:1-2). These words are to be read in the light of what Scrip-
ture says elsewhere: In that day there shall be a root of Jesse, which shall stand
for an ensign of the peoples; unto him shall the nations seek (Isa.11:10)-that
is, seek the king Messiah, David’s son, who will remain hidden until the
time of redemption.’ R. Tanhuma said: The king Messiah will come for
no other purpose than to teach the nations of the earth thirty precepts,
such as those of the Booth, the Palm-Branch, and the Tefillin. But all the
children of Israel will be taught precepts of Torah by the Holy One Him-
self, blessed be He, for it is said All thy children shall be taught by the Lord
(Isa. 59:13). Why not by the Messiah? Because of the Messiah it is said
Unto him shall the nations seek. R. Hanina said in the name of R. Aha:
What can His rest shall be glory (ibid.) mean except that God will bestow a
portion of His supernal glory upon the king Messiah. Hence it is said The
king shall joy in Thy strength, O Lord.

2. Another comment on The king shall joy in Thy strength, 0 Lord. Scrip-
ture says elsewhere, Who is this King of glory? (Ps. 24:10). R. Simon as-
serted: To whom can this King of glory refer except to that one King who
bestows upon those who fear Him a portion of His own glory—the Lord,
He is the King whose glory is for ever in [His] hosts (ibid.). Thus, our Masters
taught in the Mishnah: A mortal king—one may not ride on his horse,
nor sit on his throne, nor take his scepter. Yet Moses was allowed to take
the scepter of the Holy One, blessed be He, for it is said Moses took the
scepter of God in his hand (Ex. 4:20); and Elijah was allowed to ride on the
Lord’s horse. What is the horse of the Holy One, blessed be He, but the
whirlwind and the storm, of which it is said In the whirlwind and in the
storm is His way (Nahum 1:3). And Scripture says, It came to pass, when the
Lord would take up Elijah by a whirlwind into heaven (2 Kings 2:1). A
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mortal king—one may not wear his crown, yet the Holy One, blessed be
He, sets His own crown on the head of king Messiah, as it is said Thou
settest a crown of pure gold on his head (Ps. 21:4). A mortal king—one may
not wear his purple, yet the Holy One, blessed be He, puts His honor
and majesty upon the king Messiah, as is said Honor and majesty dost Thou
put upon him (Ps. 21:6). A mortal king—one may not sit on his throne,
yet it is written of Solomon, Solomon sat on the throne of the Lord (1 Chron.
29:23). A mortal king—one may not call his viceroy “king,” yet the Holy
One, blessed be He, called Moses god, when He said to him See I have
made thee a god to Pharaoh (Ex. 7:1). God said also to the children of
Israel: Ye are gods (Ps. 82:6); and He called them holy ones, as is said They
shall be holy unto their God (Lev. 21:6); and He said: Thou art a holy people
unto the Lord thy God (Deut. 7:6). God will call the king Messiah after
His own name, for it is said of the king Messiah This is his name whereby he
shall be called: The Lord our righteousness (Jer. 23:6). Jerusalem also shall
called after the Lord’s name, for it is said of Jerusalem The name of the city
from that day shall be, The Lord. That shall be her name (Ezek. 48:35). R.
Levi said of Jerusalem: It will be good for the city when her name is the
same as the name of her king, and the name of her king is the same as the
name of her God. Accordingly when Scripture says, [The king] shall stand,
and rule in the strength of the Lord, in the majesty of the name of the Lord his
God (Micah 5:3), it refers to the time when The king shall joy in Thy
strength, O Lord.

Another comment: Strength clearly refers to Torah, for it is said The
Lord gave strength unto His people (Ps. 29:11). Or, strength clearly refers to
the Ark of the Covenant, for it is written He delivered His strength into
captivity (Ps. 78:61).

Or, strength clearly refers to kingship, for it is said He will give strength
unto His king (1 Sam. 2:10). Or, finally, strength refers to the Temple, for
it is said I will break the pride of your strength (Lev. 26:19).

3. Thou hast given him his heart’s desire (Ps. 21:3) means that Thou, O
Lord, in the presence of the king Messiah, didst declare Edom’s guardian
angel wrong. And the ‘areset of his lips Thou hast not withholden. Selah (Ps.
21:3b). What is meant by the ‘areset of his lips? “The authority (rasut) of
his lips”: For when it is reported to the king Messiah, “A certain land is in
rebellion against thee,” he will say: “Let locusts come and smite that
land,” as is said He shall smite the land with the rod of his mouth (Isa. 11:4);
or, when it is reported to him “A certain province is in rebellion against
thee,” he will say: “Let the angel of death come and slay the wicked of
that province,” as is said With the breath of his lips shall he slay the wicked
(ibid.).
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Another comment: The request of his lips Thou hast not withholden means
that whatever the king Messiah decrees, the words of his decree stand.

4. For Thou meetest him with the blessings of goodliness (Ps. 21:4) : The
phrase blessings of goodliness refers, according to R. Judah, to the blessings
which were given to Moses who was called “a goodly child,” as is said She
saw him that he was a goodly child (Ex. 2:2). According to the Rabbis, this
phrase refers to the blessings of Torah, of which God said: I give you goodly
doctrine; forsake ye not My law (Prov. 4:2).

He asked life of Thee, Thou gavest it him; even length of days for ever and
ever (Ps. 21:5). R. Johanan taught: Scripture mentions three men—
Solomon, Ahaz, and the king Messiah—to each of whom the Holy One,
blessed be He, said, “Ask of Me.” For the rest of R. Johanan’s comment,
see this Midrash on the Psalm Why do the heathen rage?

R. Berechiah said: The verse means that the king Messiah asked that
even Korah and his companions, men who went alive down into their
graves, be raised up again, for it is said The Lord...bringeth down to the
grave, and raiseth up (1 Sam. 2:6)

His honor is great through Thy salvation (Ps. 21:6). That is to say, even
the honor of the king Messiah is great only through God’s works.

Glory and great worship shalt Thou lay upon him (Ps. 21:6) means that
Thou, O God, layest a master’s glory and a disciple’s great worship upon
the king Messiah. Glory, accordingly, is to be understood as in God’s
command to Moses concerning Joshua: Thou shalt put of thy glory upon
him (Num. 27:20). Note that it is said of thy glory, and not “all thy glory.”
Where, then, was all the glory of Moses put upon Joshua? R. Yudan said
it was put upon him at the Jordan, for as it is written of Moses They were
afraid to come nigh him (Ex. 34:30), so is it written of Joshua at the Jor-
dan, They feared him, as they feared Moses (Josh. 4:14).

5. For Thou shalt make him most blessed for ever (Ps. 21:7) means that all
the nations shall bless themselves in the king Messiah.”

Thou shalt make him exceeding glad with Thy countenance (Ps. 21:7). R.
Berechiah said in the name of R. Samuel: One verse reads of the king
Messiah that One, like the son of man...came to the Ancient of days, and they
brought him near before Him (Dan. 7:13), but in another verse God says, I
will cause him to draw near, and he shall approach unto Me (Jer. 30:21).
How reconcile the two? Angels will bring the king Messiah to the outer
edge of their encampment, and then the Holy One, blessed be He, will
reach out His hand and bring the king Messiah near to Him. Hence it is
said I will cause him to draw near. All thine enemies shall feel thy hand (Ps.
21:9) means, according to R. Levi, that God said to the king Messiah:
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Thy hand shall seek them out for punishment.
Thou shalt make them as a fiery oven in the time of thine anger...and the

fire shall devour them (Ps. 21:10). The Rabbis say that Gehenna will still
exist in the time-to-come, for it is said Behold, the day cometh, that shall
burn as an oven...and all that do wickedly shall be stubble; and the day that
cometh shall burn them up (Mal. 3:19), and so on, as above.(The Midrash
on Psalms, William G. Braude, Translator (New Haven: Yale, 1959), Yale
Judaica Series, Volume XIII, Leon Nemoy, Editor, Book One, Psalm 21).

Midrash on Psalms, Psalm 104:5

5. Another exposition of Thou art clothed with glory and majesty. A mortal,
when he is strong, is not beautiful, and when beautiful, is not strong. But
the Holy One, blessed be He, is both strong and beautiful, for He has the
two attributes of glory and majesty. God gave glory to Moses, as is said
And Thou shalt put some of thy glory upon him (Num. 27:20); and God
gave majesty to Joshua, of whom it is said His firstling bullock, majesty is
his (Deut. 33:17). God also gave glory to Solomon, as is said And the
Lord...bestowed upon him such royal glory as had not been on any king before
him in Israel (1 Chron. 29:25). The Holy One, blessed be He, said: In
the time-to-come, I shall give glory and majesty to the king Messiah, as is
said For Thou meetest him with choicest blessings...Glory and majesty dost
Thou lay upon him (Ps. 21:4, 6) (The Midrash on Psalms, William G.
Braude, Translator (New Haven: Yale, 1959), Yale Judaica Series, Volume
XIII, Leon Nemoy, Editor, Book Two, Psalm 104:5, p. 169).

Midrash on Psalms, Psalm 2:10

The Messiah’s asking is again referred to in the verse He asked life of Thee,
Thou gavest it him; even length of days for ever and ever (Ps. 21:5) (The
Midrash on Psalms, William G. Braude, Translator (New Haven: Yale,
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For the singer, a Psalm of David. O Lord, the King Messiah shall be
happy in Thy strength, and in Thy deliverance how greatly he shall re-
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Thou hast given him his soul’s desire, and hast not withheld the ex-
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pression of his lips, forever.” For Thou shalt meet him with goodly bless-
ings; Thou shalt place upon his head a crown of pure gold. Eternal life he
asked of Thee; Thou hast given it to him, length of days forever and ever.
Great is his glory through Thy deliverance; praise and splendor shalt Thou
bestow upon him. For Thou shalt bestow upon him blessings forever;
Thou shalt make him rejoice with a joy which comes from Thee. For the
King Messiah trusts in the Lord, and through the loving kindness of the
Most High he shall not be moved (The Messiah: An Aramaic Interpreta-
tion, Samson H. Levy (New York: Hebrew Union College, 1974), p. 107).

The Babylonian Talmud, Sukkah 52a

Our Rabbis taught, The Holy One, blessed be He, will say to the Mes-
siah, the son of David (May he reveal himself speedily in our days!), ‘Ask
of me anything, and I will give it to thee’, as it is said, I will tell of the decree
etc. this day have I begotten thee, ask of me and I will give the nations for thy
inheritance (Ps. 2:7,8). But when he will see that the Messiah the son of
Joseph is slain, he will say to Him, ‘Lord of the Universe, I ask of Thee
only the gift of life’. ‘As to life’, He would answer him, ‘Your father David
has already prophesied this concerning you’, as it is said, He asked life of
thee, thou savest it him [even length of days for ever and ever] (Ps. 21:5) (The
Babylonian Talmud, Rabbi Dr. I. Epstein, Editor (London: Soncino Press),
Seder Mo‘ed, Vol. III, Sukkah 52a, p. 247).

Midrash Rabbah, Numbers

As for the king, the Messiah, He will clothe him in His own robes; for it
says, Honour and majesty wilt Thou lay upon him (Ps. XXI, 6). What is
written in Scripture? God is gone up amidst shouting, the Lord amidst the
sound of the horn (ib. XLVII, 6) (Midrash Rabbah Numbers, Rabbi Dr. H.
Freedman and Maurice Simon, Editors; Judah J. Slotki, Translator (Lon-
don: Soncino Press), Volume I, XV.13, pp. 654-655).

Midrash Rabbah, Exodus

One must not wear the crown of a mortal king, but God will one day
place His crown on Messiah, the King. Of what is the crown of God? Of
very fine gold; as it says: His head is as the most fine gold, his locks are curled,
and black as a raven (S.S. V, II), and it is written: Thou settest a crown of
fine gold on his head (Ps. XXI, 4) (Midrash Rabbah, Exodus, Rabbi Dr. H.
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Freedman and Maurice Simon, Editors; Rabbi Dr. S. M. Lehrman, Trans-
lator (London: Soncino Press), VIII.1, p. 115).

Commentary by Rabbi Avrohom Chaim Feuer

This psalm is dedicated to two kings, David and Messiah (Rashi). In-
deed, the future redeemer of Israel is also called David as the prophet
says...‘And David, My servant, will be a prince for them forever’ (Ezekiel
37:25). Both suffer from enemies who deny their sovereignty: David by
those who taunt him about Bath Sheba (Rashi), and Messiah by Gog and
Magog (Radak)...Ultimately, both overcome their enemies and are uni-
versally accepted. Rambam describes the magnificence of the Messiah:
‘That king who will arise from the seed of David will possess wisdom
surpassing that of Solomon and he will be a great prophet, close to the
level of Moses. Therefore he will teach the entire nation and guide them
on the path to God. And all the gentile nations will assemble to listen to
him’ (Hilchos Teshuvah 9:2).

2...In your might the king rejoices. Messiah rejoices in the might You
bestowed upon him (Metzudas David)...Midrash Shocher Tov adds that
God will deign to strengthen Messiah with a semblance of His own ex-
alted glory as it is written, ‘And it shall come to pass on that day, that the root
of Jessee that stands up as a standard for the nations, unto him the nations shall
seek, and his resting place shall be glorious’ (Isaiah 11:10).

7. You gladdened him with the joy of your presence...This refers to God’s
presence in the future Garden of Eden. According to the Sages who inter-
pret this verse as referring not to David but to Messiah, this means that
God will draw Messiah near to Himself (Rashi) (Tehillim/Psalms, A New
Translation with a Commentary Anthologized from Talmudic, Midrashic and
Rabbinic Sources, Commentary by Rabbi Avrohom Chaim Feuer (Brook-
lyn: 1977), Psalm 21:2, 7, pp. 261, 262, 265).
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Pesikta Rabbati

[At the time of the Messiah’s creation], the Holy One, blessed be He, will
tell him in detail what will befall him: There are souls that have been put
away with thee under My throne, and it is their sins which will bend thee
down under a yoke of iron and make thee like a calf whose eyes grow dim
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with suffering, and will choke thy spirit as with a yoke; because of the sins
of these souls thy tongue will cleave to the roof of thy mouth. Art thou
willing to endure such things?

The Messiah will ask the Holy One, blessed be He: Will my suffering
last many years?

The Holy One, blessed be He, will reply: Upon thy life and the life of
My head, it is a period of seven years which I have decreed for thee. But if
thy soul is sad at the prospect of thy suffering, I shall at this moment
banish these sinful souls.

The Messiah will say: Master of the universe, with joy in my soul and
gladness in my heart I take this suffering upon myself, provided that not
one person in Israel perish; that not only those who are alive be saved in
my days, but that also those who are dead, who died from the days of
Adam up to the time of redemption; and that not only these be saved in
my days, but also those who died as abortions; and that not only these be
saved in my days, but all those whom Thou thoughtest to create but were
not created. Such are the things I desire, and for these I am ready to take
upon myself [whatever Thou decreest]….
    2. During the seven–year period preceding the coming of the son of
David, iron beams will be brought and loaded upon his neck until the
Messiah’s body is bent low. Then he will cry and weep, and his voice will
rise up to the very height of heaven, and he will say to God: Master of the
universe, how much can my strength endure? How much can my spirit
endure? How much my breath before it ceases? How much can my limbs
suffer? Am I not flesh–and–blood?

It was because of the ordeal of the son of David that David wept, saying
My strength is dried up like a potsherd (Ps. 22:16). During the ordeal of the
son of David, the Holy One, blessed be He, will say to him: Ephraim,
My true Messiah, long ago, ever since the six days of creation, thou didst
take this ordeal upon thyself. At this moment, thy pain is like My pain.
Ever since the day that the wicked Nebuchadnezzar came up and de-
stroyed My House and burned My Temple and banished My children
among the nations of the world—and this I swear by thy life and the life
of My own head—I have not been able to bring Myself to sit upon My
throne. And if thou dost not believe Me, see the night dew that has fallen
upon My head, as is said My head is filled with dew, My locks with the drops
of the night (Song 5:2).

At these words, the Messiah will reply: Now I am reconciled. The ser-
vant is content to be like his Master (Pesikta Rabbati, William G, Braude,
Translator (New Haven: Yale University, 1968), Volume II, Piska 36.2,
pp. 678-679, 680-681).
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It is taught, moreover, that in the month of Nisan the Patriarchs will arise
and say to the Messiah: Ephraim, our true Messiah, even though we are
thy forbears, thou art greater than we because thou didst suffer for the
iniquities of our children, and terrible ordeals befell thee, such ordeals as
did not befall earlier generations or later ones; for the sake of Israel thou
didst become a laughingstock and a derision among the nations of the
earth; and didst sit in darkness, in thick darkness, and thine eyes saw no
light, and thy skin cleaved to thy bones, and thy body was as dry as a
piece of wood; and thine eyes grew dim from fasting, and thy strength
was dried up like a potsherd—all these afflictions on account of the iniq-
uities of our children, all these because of thy desire to have our children
benefit by that goodness which the Holy One, blessed be He, will bestow
in abundance upon Israel. Yet it may be because of the anguish which
thou didst greatly suffer on their account—for thine enemies put thee in
prison—that thou art displeased with them!

He will reply: O Patriarchs, all that I have done, I have done only for
your sake and for the sake of your children, for your glory and for the
glory of your children, that they benefit from that goodness which the
Holy One, blessed be He, will bestow in abundance upon them—upon
Israel.

The Patriarchs will say to him: Ephraim, our true Messiah, be content
with what thou hast done, for thou hast made content the mind of thy
Maker and our minds also.

Then—so taught R. Simeon ben Pazzi—the Holy One, blessed be He,
will lift the Messiah up to the heaven of heavens, and will cloak him in
something of the splendor of His own glory as protection against the
nations of the earth, particularly against the wicked Persians. He will be
told: Ephraim, our true Messiah, be thou judge of these and do with
them what thy soul desires, for the nations would long since have de-
stroyed thee in an instant had not God’s mercies been exceedingly mighty
in thy behalf, as is said Ephraim is a darling son unto Me—is he not as a
child that is dandled? For as often as I speak of him I do earnestly remember
him still; therefore My heart yearneth for him, in mercy I will have mercy upon
him, saith the Lord (Jer. 31:20). Why does the verse speak twice of mercy:
In mercy I will have mercy upon him? One mercy refers to the time when he
will be shut up in prison, a time when the nations of the earth will gnash
their teeth at him every day, wink their eyes at one another in derision of
him, nod their heads at him in contempt, open wide their lips to guffaw,
as is said All they that see me laugh me to scorn,’ they shoot out the lip, they
shake the head (Ps. 22:8); My strength is dried up like a potsherd; and my
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tongue cleaveth to my throat; and thou layest me in the dust of death (Ps.
22:16).

Moreover, they will roar over him like lions, as is said They open wide
their mouth against me, as a ravening and roaring lion. I am poured out like
water, and all my bones are out of joint; my heart is become like wax; it is
melted in mine inmost parts (Ps. 22:14-15). They will growl over him like
lions who lust to swallow him, as is said All our enemies have opened their
mouth wide against us. Terror and the pit are come upon us, desolation and
destruction (Lam. 3:46-47) (Pesikta Rabbati, William G, Braude, Transla-
tor (New Haven: Yale University, 1968), Volume II, Piska 37.1, pp. 685-
687).

The Yalkut

‘For Dogs have surrounded Me,’ are Haman's sons. Rabbi Yehuda says
they cast spells on me, or bound my feet before Ahashuverosh, and Rabbi
Nehemiah says my feet were pierced before Ahashuverosh (Yalkut Shimoni,
Psalm 22:16. Translation by Dr. Amnon Shor).
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Pesikta Rabbati

Arise, shine, for thy light is come, and the glory of the Lord is risen upon thee.
For, behold, darkness shall cover the earth, and gross darkness the peoples; but
upon thee the Lord will arise, and His glory shall be seen upon thee (Isa. 60:1-
2).

I. These words are to be considered in the light of what David king of
Israel was inspired by the holy spirit to say: For with thee is the fountain of
life; in Thy light do we see light (Ps. 36:10)…

What is meant by in Thy light do we see light? What light is it that the
congregation of Israel looks for as from a watchtower? It is the light of the
Messiah, of which it is said And God saw the light that it was good (Gen.
1:4). This verse proves that the Holy One, blessed be He, contemplated
the Messiah and his works before the world was created, and then under
His throne of glory put away His Messiah until the time of the generation
in which he will appear.

Satan asked the Holy One, blessed be He: Master of the universe, for
whom is the light which is put away under Thy throne of glory? God
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replied: For him who will turn thee back and put thee to utter shame.
Satan said: Master of the universe, show him to me.

God replied: Come and see him. And when he saw him, Satan was shaken,
and he fell upon his face and said: Surely, this is the Messiah who will
cause me and all the counterparts in heaven of the princes of the earth’s
nations to be swallowed up in Gehenna, as is said He will swallow up death
for ever, and the Lord God will wipe away tears from off all faces (Isa. 25:8).
In that hour all princely counterparts of the nations, in agitation, will say
to Him: Master of the universe, who is this through whose power we are
to be swallowed up? What is his name? What kind of a being is he?

The Holy One, blessed be He, will reply: He is the Messiah, and his
name is Ephraim, My true Messiah, who will pull himself up straight
and will pull up straight his generation, and who will give light to the
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Adam up to the time of redemption; and that not only these be saved in

replied: For him who will turn thee back and put thee to utter shame.
Satan said: Master of the universe, show him to me.

God replied: Come and see him. And when he saw him, Satan was shaken,
and he fell upon his face and said: Surely, this is the Messiah who will
cause me and all the counterparts in heaven of the princes of the earth’s
nations to be swallowed up in Gehenna, as is said He will swallow up death
for ever, and the Lord God will wipe away tears from off all faces (Isa. 25:8).
In that hour all princely counterparts of the nations, in agitation, will say
to Him: Master of the universe, who is this through whose power we are
to be swallowed up? What is his name? What kind of a being is he?

The Holy One, blessed be He, will reply: He is the Messiah, and his
name is Ephraim, My true Messiah, who will pull himself up straight
and will pull up straight his generation, and who will give light to the
eyes of Israel and deliver his people; and no nation or people will be able
to withstand him, as is said The enemy shall not do him violence, nor the son
of wickedness afflict him (Ps. 89:23). And all his enemies and adversaries
shall be beaten before him, as is said I will beat to pieces his adversaries
before him (Ps. 89:24). And even seas and rivers will [yield to his power
and] stop flowing, as is said I will set his hand also on the sea, and his right
hand on the rivers (Ps. 89:26) (Pesikta Rabbati, William G, Braude, Trans-
lator (New Haven: Yale University, 1968), Volume II, Piska 36.1, pp.
677-678).
[At the time of the Messiah’s creation], the Holy One, blessed be He, will
tell him in detail what will befall him: There are souls that have been put
away with thee under My throne, and it is their sins which will bend thee
down under a yoke of iron and make thee like a calf whose eyes grow dim
with suffering, and will choke thy spirit as with a yoke; because of the sins
of these souls thy tongue will cleave to the roof of thy mouth. Art thou
willing to endure such things?

The Messiah will ask the Holy One, blessed be He: Will my suffering
last many years?

The Holy One, blessed be He, will reply: Upon thy life and the life of
My head, it is a period of seven years which I have decreed for thee. But if
thy soul is sad at the prospect of thy suffering, I shall at this moment
banish these sinful souls.

The Messiah will say: Master of the universe, with joy in my soul and
gladness in my heart I take this suffering upon myself, provided that not
one person in Israel perish; that not only those who are alive be saved in
my days, but that also those who are dead, who died from the days of
Adam up to the time of redemption; and that not only these be saved in



BEHOLD YOUR KING BEHOLD YOUR KING182 182

my days, but also those who died as abortions; and that not only these be
saved in my days, but all those whom Thou thoughtest to create but were
not created. Such are the things I desire, and for these I am ready to take
upon myself [whatever Thou decreest]. At these words, the Holy One,
blessed be He, will appoint for the Messiah the four creatures who will
carry the Messiah’s throne of glory.

Thereupon his enemies and the heavenly counterparts of the princes of
the kingdoms will say: Come and let us bring charges against the Messiah’s
generation so that they may never be given existence in the world. the
Holy One, blessed be He, will reply to them: How dare you bring charges
against that generation which will be greatly esteemed for its noble con-
duct, a generation in which I shall rejoice, and in which I shall take de-
light, which I shall uphold because of My pleasure in it, as is said Behold
My servant, whom I uphold, Mine elect in whom My soul delighteth; I have
put My spirit upon him, etc. (Isa. 42:1)? How then dare you bring charges
against it? I would as soon cause everyone of you to perish, consumed in
flame by the firebrands with which you would be girded, but not one
breathing creature of the Messiah’s generation will I cause to perish.
    The foregoing commentary is derived from meditation upon the verse
For with Thee is the fountain of life: in Thy light do we see light (Pesikta
Rabbati, William G, Braude, Translator (New Haven: Yale University,
1968), Volume II, Piska 36.1, pp. 677-680).

B’reshith Rabbah of R. Mosheh Had-Darshan

In the beginning God created the heavens and the earth. This is that which is
written, ‘There is light sown for the righteous’ (Ps. xcvii.11). R. Abba
says, ‘And with him dwelleth light’ (Dan. ii.22): this is the light of the
King Messiah; and so it is said, ‘For with thee is the fountain of life, in thy
light do we see light’ (Ps. xxxvi.10)—that is, the light of the Messiah
(Found in The Fifty Third Chapter of Isaiah According to Jewish Interpreters,
S.R. Driver, A.D. Neubauer (Oxford: Parker, 1877), pp. 33-34).
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Spoken through prophecy by the Sons of Korah: goodly wisdom, praise,
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and thanksgiving. My heart seeks to utter something good. I say: My
doings are for the King. My mind expresses itself ’like the pen of the trained
scribe. Your beauty, O King Messiah, surpasses that of ordinary men. The
spirit of prophecy has been bestowed upon your lips; therefore, the Lord
has blessed you forever. Gird your sword upon your thigh, O mighty one;
it is your glory and your splendor. And your splendor is great. Because of
this you shall ride victoriously on the steeds of the kingdom in behalf of
faith, truth, humility, and righteousness. And the Lord shall teach you to
perform awesome deeds with your right hand. Your arrows are drawn;
nations shall fall under you. And your arrows shall be sent into the heart
of the King’s enemies.

Thy throne of glory, O Lord, endures forever and ever; a scepter of
righteousness is the scepter of Thy Kingdom. Because you love righteous-
ness and hate evil, because of this the Lord your God has anointed you
with the oil of gladness more than your companion. Pure myrrh and aloes
and cassia perfume all your gar ments. Out of palaces inlaid with ivory
from the land of Minni they shall gladden you. The districts of the king-
dom come forward to greet you and to honor you when the scroll of the
Torah is placed at your right, inscribed with pure gold of Ophir. Hear, O
congregation of Israel, the instruction of his mouth and observe the extent
of his deeds. Let your ear attend to the words of the Torah, forget the evil
deeds of the wicked of your people, and the house of idolatry where you
served, the house of your fathers.

And then the King will desire your beauty, for He is your master and
you must bow to Him. The inhabitants of the city of Tyre shall come with
an offering; the rich people of the nations shall seek. your presence at your
Temple. All the finest personal possessions from the district treasuries of
kings, hidden within, shall be brought to the priests, whose vestments are
woven of pure gold. In embroidered vestments they shall offer their sacri-
fices before the King of the world; and the rest of their fellows, who are
scattered among the nations shall be brought in to you, rejoicing, at Jerusa-
lem. They shall be brought in with joy and praises, and they shall enter
the palace of the Eternal King. In the place of your fathers your sons shall
be righteous; you shall appoint them princes in all the land. At that time
you shall say: “Let us remember Thy name in every generation.” Because
of this, the people who be come proselytes shall praise Thy name forever
and ever (The Messiah: An Aramaic Interpretation, Samson H. Levy (New
York: Hebrew Union College, 1974), pp. 109-111).
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Rabbi Avrohom Chaim Feuer, Contemporary Commentary on Psalm 45

My works befit a king (vs. 2)...This song befits the King Messiah (Radak).
You are beautiful beyond other men (vs. 3)...This refers to the all-inclusive
excellence of the Messiah, of whom the prophet says: (Isaiah 52:13) Be-
hold My servant shall be enlightened, he shall be exalted and lifted up and he
shall be very high (Ibn Yachya)...Accordingly God has blessed you for eternity
(vs. 3) The kingdom of Messiah shall endure forever (Meiri). He shall be
eternally endowed with the greatest of blessings: he will find favor in the
eyes of all men (Radak).

Gird your sword upon your thigh, O mighty one - your majesty and your
splendor (vs. 4)...In consonance with his opinion that this psalm describes
the Messiah, Radak understands the sword  as a resal weapon. Although
the prophets always portray the Messianic era as a time of universal peace,
this tranquility will be achieved only after the terrible war of Gog and
Magog...During this cataclysmic confrontation, the Messiah’s martial skills
will be his splendor. See Psalms 21:6...majesty and splendor You conferred
upon him which Midrash Shocher Tov interprets as a reference to Messiah
who is endowed with two forms of excellence: beauty and strength.

And this is you splendor - gain success, ride high on truthfulness and righ-
teous humility. May it guide you to awesome deeds with your right hand (vs.
5)...Radak understands verses 4 and 5 to mean: After You (Messiah) achieve
Your splendid triumph over the enemies, as described in the preceding
verse, do not subjugate them (ride over them) with pride and haughtiness.
Rather be guided always by truth and sincere humility. And ride [high]on
truthfulness. Rashi explains that the Torah scholar will issue true and hon-
est decisions, unaffected by external factors. This is also a dsitinctive fea-
ture of the Messiah, as Scripture says: And the spirit of wisdom and under-
standing, the spirit of counsel and might, the spirit of knowledge...and he shall
not judge after the sight of his eyes nor decide after the hearing of his ears
(Isaiah 11:2, 3). True faith and sincere belief in Hashem are hallmarks of
the Messiah as Isaiah (11:5) says: And righteousness shall be the girdle of his
loins and faith the girdle of his body (Ibn Yachys; Norah Tehillos). Targum
interprets: [Messiah] will ride on a unique royal steed...And right and
humility. This alludes to the excellent characteristics of the Messiah
(Isaiah11:4): And with righteousness he will judge the poor, and decide with
equity for the humble of the earth (Ibn Yachya). May it guide you to awesome
deeds with your right hand...Norah Tehillos comments that Messiah will be
endowed with an unerring genius for ‘sniffing out’ the truth, as it says:
And he shall smell with the fear of HASHEM (Isaiah 11:3). According to
Rashi (ibid.), the Messiah will be able to detect a person’s innonence or
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guilt merely by observing his face...
You love righteousness and hate wickedness, accordingly has God, your God,

anointed you with oil of joy above your peers (vs. 8). Other monarchs gain
their throns as a result of savage power struggles in which all law, order,
and decency are callously discarded. The unpopular king who rules only
by brute force oppresses and tyrannizes his subjects, plunging them into
misery. Not so the king of David’s line. His throne is divinely established
by virtue of the king’s equity and righteousness. Therefore his enthusias-
tic subjects welcome his anointment as a cause for national gladness...This
is the message of our verse: You Messiah, personally love righteousness and
hate hate wickedness: therefore God has personally anointed you with a special
anointment.

Hear, O maiden, see and incline your ear, forget your people and your
father’s house (vs. 11)...Metzudas David interprets this entire verse in refer-
ence to the Messiah. The Psalmist exhorts all of the nations (the daughters)
to listen to the commands of Messiah and to forget the wicked conspiracy
of the nations of Gog and Magog, who plan to battle God’s chosen king.

Then the king will desire your beauty, for He is your Master - submit to Him
(vs. 12)...Metzudas Zion, explaining these words in reference to Messiah,
renders: If you, (the nations) follow his commands, then Messiah will
reciprocate by acting as your guardian and dedicated protector. Then you
may submit yourselves [prostrate yourself] to him without any fear or res-
ervations, for he will take you under his wings.

I will commemorate Your Name through all generations, therefore the na-
tions will acknowledge You forever and ever (vs. 18). Rashi maintains that
the Psalmist is referring to God. Radak is of the opinion that the verse is
speaking of Messiah. In every generation we make constant mention of
his name and await his arrival with longing...Radak conclues that since
Israel yearned for Messiah in every generation, therefore all nations will
eventually acknowledge his [universal, absolute] sovereignty, which will
be unprecedented in the annals of history (Tehillim/Psalms, Translation
and Commentary by Rabbi Avrohom Chaim Feuer (Brooklyn: Mesorah
Publications, 1978), A New Translation with a Commentary Antholo-
gized from Talmudic, Midrashic and Rabbinic Sources, Volume 2, Psalm
45, pp. 562-575).
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The Targum

By the hand of Solomon, spoken through prophecy. O God, give the
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King Messiah the laws of Thy justice, and Thy righteousness to the son of
King David. He shall judge Thy people with righteousness, and Thy poor
with a law of justice. Those who dwell on the mountains shall bring peace
to the house of Israel, and the hills with merit.  He shall judge the poor of
the people, he shall deliver the unfortunate, and crush the man who op-
presses. They shall worship Thee with the  rising of the sun, and they
shall pray to Thee by the light of the moon throughout all generations.
He shall come down like a welcome rain on grass shorn away by locusts,
like drops of late rain that moisten the grass of the earth.  The righteous
shall be numerous in his day, and peace shall abound, until those who
worship the moon shall be destroyed. He shall have dominion from one
side of the Mediterranean to the other, and from the Euphrates to the
ends of the earth. Covernors of provinces shall bow down before him, and
his enemies shall lick the dust. The kings of Tarsus and the isles of Ocean
shall return tribute, the kings of Sheba and Seba shall bring a gift. All
kings shall bow down to him, all nations shall become subject to him. For
he shall deliver the needy when he asks for help, and the poor, and him
who has no helper: He shall have pity on the poor and the needy, and
shall save the lives of the unfortunate. From persecution and violence he
shall save their lives, and their blood shall be precious to him. He shall
live, and give the poor of the gold which they shall bring him from Sheba,
so that he shall always pray for him and bless him all the day long. May
there be an abundance of bread in the land; on the mountain tops may its
fruit shake like Lebanon; and may they sprout from the city of Jerusalem
like th e grass of the earth. May his name be remembered forever, his
name which was made ready even before the sun came into being. By his
merit all nations shall be blessed. and they shall say: “It is well with him.”
Blessed is the Lord God, the God of Israel, who alone does great wonders.
And blessed be His glorious name forever. And may the whole earth be
filled with the effulgence  of His glory. Amen and Amen. The Prayers of
David, the son of Jesse, are ended (The Messiah: An Aramaic Interpreta-
tion, Samson H. Levy (New York: Hebrew Union College, 1974), Targum
to the Hagiographa, pp. 115-117).

Midrash on Psalms, Psalm 72.3

Another comment on Give the king Thy judgments O God, and Thy righ-
teousness: here king means the King Messiah, of whom it is said And there
shall come forth a shoot out of the stock of Jesse...And the spirit of the Lord shall
rest upon him...And he shall not judge after the sight of his eyes, neither decide
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Amen. The Prayers of David, the son of Jesse, are ended (The Messiah: An
Aramaic Interpretation, Samson H. Levy (New York: Hebrew Union Col-
lege, 1974), Targum to the Hagiographa, pp. 115-117).

Midrash on Psalms, Psalm 72.3

Another comment on Give the king Thy judgments O God, and Thy righ-
teousness: here king means the King Messiah, of whom it is said And there
shall come forth a shoot out of the stock of Jesse...And the spirit of the Lord shall
rest upon him...And he shall not judge after the sight of his eyes, neither decide
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after the hearing of his ears; but with righteousness shall he judge the poor, and
decide with equity for the meek of the land (Isa. 11:1a, 3b-c, 4a) (The Midrash
on Psalms, William G. Braude, Translator (New Haven: Yale, 1959), Yale
Judaica Series, Volume XIII, Leon Nemoy, Editor, Book One, Psalm 72:3).

Midrash on Psalms, Psalm 119:16

16. Teach me, O Lord, the way of Thy statutes; and 1 shall keep it unto the end
(Ps. 119:33). Solomon said: Happy is the man that findeth wisdom, and the
man that obtaineth understanding. For the merchandise of it is better than the
merchandise of silver...She is more precious than rubies: and all the things thou
canst desire are not to be compared unto her (Prov. 3:13, 14, 15). Three
men—David, Solomon, and the king Messiah asked the Holy One, blessed
be He, for wisdom. David said: Teach me, O Lord, the way of Thy statutes.
Solomon said: Give me now wisdom and knowledge (2 Chron. 1:10),
whereto God replied: Wisdom and knowledge is granted unto thee (ibid.
1:12). And of the king Messiah, it is said A Psalm of Solomon. Give the
king Thy judgments, O God (Ps. 72:1) (The Midrash on Psalms, William G.
Braude, Translator (New Haven: Yale, 1959), Yale Judaica Series, Volume
XIII, Leon Nemoy, Editor, Book One, Psalm 119:16).

The Babylonian Talmud, Sanhedrin 98b

Rab said: The world was created only on David’s account. Samuel said:
On Moses’ account; R. Johanan said: For the sake of the Messiah. What is
his [the Messiah’s] name?—The School of R. Shila said: His name is Shiloh,
for it is written, until Shiloh come (Gen. 49:10). The School of R. Yannai
said: His name is Yinnon, for it is written, His name shall endure forever:
e’er the sun was, his name is Yinnon (Ps. LXXII, 17) (The Babylonian Tal-
mud, Rabbi Dr. I. Epstein, Editor (London: Soncino Press), Seder Nezikin,
Vol. III, Sanhedrin 98b, p. 667).

The Babylonian Talmud, Sanhedrin 99a

It has been taught: R. Eliezer said: The days of the Messiah will last forty years,
as it is written, Forty years long shall I take hold of the generation. I R.
Eleazar b. Azariah said: Seventy years, as it is written, And it shall come to
pass in that day, that Tyre shall be forgotten seventy years, according to
the days of one king (Isa. XXIII, 15). Now, who is the one [uniquely distin-
guished] king? The Messiah, of course. Rabbi said: Three generations; for it is
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written, They shall fear thee with the sun, and before the moon [they shall
fear thee], a generation and generations (Ps. LXXII, 5) (The Babylonian
Talmud, Rabbi Dr. I. Epstein, Editor (London: Soncino Press), Seder Nezikin,
Vol. III, Sanhedrin 99a, p. 669).

Midrash Rabbah, Genesis

4. IN THE BEGINNING GOD CREATED. Six things preceded the
creation of the world; some of them were actually created, while the cre-
ation of the others was already contemplated. The Torah and the Throne
of Glory were created. The Torah, for it is written, The Lord made me as the
beginning of His way, prior to His works of old (Prov. VIII, 22). The Throne
of Glory, as it is written, Thy throne is established of old, etc. (Ps. XCIII, 2).
The creation of the Patriarchs was contemplated, for it is written, I saw
your fathers as the first-ripe in the fig-tree at her first season (Hos. IX, 10).
[The creation of ] Israel was contemplated, as it is written, Remember Thy
congregation, which Thou hast gotten aforetime (Ps. LXXIV, 2). [The cre-
ation of ] the Temple was contemplated, for it is written, Thou throne of
glory, on high from the beginning, the place of our sanctuary (Jer. XVII, 12).
The name of Messiah was contemplated, for it is written, His name existeth
ere the sun (Ps. LXXII, 17) (Midrash Rabbah, Genesis, Rabbi Dr. H. Freed-
man and Maurice Simon, Editors; Rabbi Dr. H. Freedman, Translator
(London: Soncino Press), Volume I, I.4, p. 6).

Midrash Rabbah, Numbers

He offered the dish and the basin as symbols of the kings of the House of
David who would in time to come spring from him and who would reign
supreme on sea and on land, kings like Solomon and the King Messiah.
How do we know it of Solomon? Because it is written, For he had domin-
ion over all the region of this side the River, from Tipsah even to Gaza (I Kings
V, 4)…How do we know the same of the King Messiah? Because it is
written, He shall have dominion also from sea to sea, and from the River unto
the ends of earth (ib. LXXII, 8). How do we know that he will hold sway
on land? Because it is written, All kings shall prostrate themselves before him,
all nations shall serve him (ib.11) and it also says, Behold, there came with
the clouds of heal one like unto a son of man…and there was given unto him
dominion…that all the peoples…should serve him etc. (Dan. VII, 14); And
the stone that smote the image  became a great mountain, and filled the whole
earth (ib. 35) (Midrash Rabbah Numbers, Rabbi Dr. H. Freedman and
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Maurice Simon, Editors; Judah J. Slotki, Translator (London: Soncino
Press), Volume I, XIII.14, pp. 527, 528).

The Holy One, blessed be He, however, has dominion on sea and has
dominion on land; He delivers on sea and delivers on land. Accordingly
they [the princes] brought a dish to symbolise the sea and a basin to
symbolise the land. BOTH 0 F THEM FULL, since the nations brought
gifts to Solomon and will in time to come bring similarly to the King
Messiah; as you read, The kings of Sheba and Seba shall offer gifts (Ps.
LXXII, 10) (Midrash Rabbah Numbers, Rabbi Dr. H. Freedman and
Maurice Simon, Editors; Judah J. Slotki, Translator (London: Soncino
Press), Volume I, XIII.14, p.  529).

Midrash Rabbah, Ecclesiastes

R. Berekiah said in the name of R. Isaac: As the first redeemer was, so
shall the latter Redeemer be. What is stated of the former redeemer? And
Moses took his wife and his sons, and set them upon an ass (Ex. IV, 20).
Similarly will it be with the latter Redeemer, as it is stated, Lowly and
riding upon an ass (Zech. IX, 9). As the former redeemer caused manna to
descend, as it is stated, Behold, I will cause to rain bread from heaven for you
(Ex. XVI, 4), so will the latter Redeemer cause manna to descend, as it is
stated. May he be as a rich cornfield in the land (Ps. LXXII, 16). As the
former redeemer made a well to rise, so will the latter Redeemer bring up
water, as it is stated, And a fountain shall come forth of the house of the Lord,
and shall water the valley of Shittim (Joel IV, 18) (Midrash Rabbah Ecclesiastes
(London: Soncino Press, 1939), I.9, p. 33).

Midrash Rabbah, Esther

What it means, however, is that just as the offerings extend from the
Temple to Jerusalem, so there will be a procession of messengers with
gifts for the Messiah, as it is written, Yea, all kings shall prostrate themselves
before him (ib: LXXII, II) (Midrash Rabbah Esther, Rabbi Dr. H. Freed-
man and Maurice Simon, Editors; Maurice Simon, Translator (London:
Soncino Press), I.4, p.  21).

Midrash Rabbah, Lamentations

The school of R. Shila said: The Messiah’s name is ‘Shiloh’, as it is stated,
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Until Shiloh come (Gen. XLIX, 10), where the word is spelt Shlh. The
School of R. Hanina said: His name is ‘Haninah’ as it is stated, I will not
give you Haninah (Jer. XVI, 13). The School of R. Jannai said: His name is
‘Yinnon’; for it is written, E’er the sun was, his name is Yinnon (Ps. LXXII,
17). R. Biba of Sergunieh said: His name is ‘Nehirah’ as it is stated, And
the light (nehorah) dwelleth with Him (Dan. II, 22), where the word is
spelt nehirah (Midrash Rabbah, Lamentations (London: Soncino Press),
I.16, 51, pp. 137-138).

Pesikta Rabbati

2. Out of Ephraim. R. Tanhuma Berabbi began his discourse as follows:
And out of Jacob shall one have dominion, and shall destroy the remnant from
the city [of Edom] (Num. 24:19). What person is to have this dominion?
The Holy One, blessed be He, said: An earthly ruler destined to arise out
of Jacob shall have this dominion, and when he rises, he will destroy the
remnant from the city [of Edom ].

(Another comment:) What person is to have this dominion? The king
Messiah who, it is said, shall have dominion from sea to sea (Ps. 72:8). [In
these verses, the word yrd is taken as a form of the verb rdh “have domin-
ion”], as in the verse For he had dominion (rwdh) in all the region on this side
the River (I Kings 5:4). Accordingly, dominion is given into the hand of
the wicked nation of Edom only until the Messiah comes, at which time
one out of Jacob…shall have dominion (Pesikta Rabbati, William G, Braude,
Translator (New Haven: Yale University, 1968), Volume I, Piska 13.2, p.
246).

Pirkê de Rabbi Eliezer

The ninth king is King Messiah, who, in the future, will rule from one
end of the world to the other, as it is said, “He shall have dominion also
from sea to sea” (Ps. lxxii.8); and another Scripture text says, “And the
stone that smote the image became a great mountain, and filled the whole
earth” (Dan. ii.35) (Pirkê de Rabbi Eliezer, Gerald Friedlander, Translator
(New York: Benjamin Blom, 1971), Chapter XI, p. 83).

Yalkut Shimoni

Another interpretation: ‘Give the king Thy judgments’ (Ps. 72:1), this
refers to the King Messiah.
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Rabbi Avrohom Chaim Feuer, Contemporary Commentary on Psalm 72

For Solomon. 0 God, Your judgments to the king-do give, And Your righteous-
ness to the prince!  (vs. 1).

Targum renders� ��������, by Solomon, maintaining that this psalm is a
prophetic hymn composed by Solomon, dedicated to the future Messiah.

0 God, Your judgments to the king - do give (vs. 1). David prays, ‘0 God,
please endow my son (and the future Messiah) with the wisdom to follow
the laws of the Torah without error and to render equitable decisions,
based exclusively on Torah dictates’ (Rashi; Radak).
    And Your righteousness to the prince! [lit. son of the king]. This also refers
to Solomon (Rashi) and to the Messiah (Radak).

Generation after generation (vs. 5)…The teachings of Messiah will en-
dure to an even greater degree. When he teaches the nation to fear God,
the people’s faith will never lapse (Radak).

Like showers watering the earth (vs. 6)…The Messiah’s reign will not
only be a paradise of material wealth, but also one of spiritual truth. The
term 	
������� is a contraction of two words which describe the Messiah’s
times	�
��  (	
��)  falsehood; deceit, will become ���, alien; unknown, because
Messiah will banish deception from the world (Sforno).

Till there is no moon Vs. 7). [These words describe the ultimate degree
of serenity, stability, and success. The commentaries offer numerous in-
terpretations for this enigmatic description.] Peace will last until the end
of time, until even the moon (an indicator of time) is no more (Rashi;
Radak).

The prophet Isaiah (60:19,20) describes the Messianic redemption
thus: The sun will no longer serve you with light by day, and for urightness, the
moon will no longer give you light; HASHEM will be your etemal light, and
your God will be your splendor. Your sun will not set again, nor will your moon
be gathered in, for HASHEM will be an everlasting light for you and your days
of mourning will be completed.

May he dominate from sea to sea (vs. 8). Solomon (and Messiah) will
have sovereignty over all of the territory of Eretz Yisrael, from…Sea of
Reeds (in the south), to the…Sea of Philistines (the Mediterranean, in the
north and west…(Rashi; Radak).

The kings of Tarshish and the isles shall return with tribute (vs. 10)….Ac-
cording to the Midrash (Bereishis Rabbah 78:12), this refers to the Mes-
siah. All the gifts which Jacob gave to Esau, all the bribes which Jews have
used to still the animosity of their oppressors through the ages, [and all
the property which the gentiles have forcibly plundered from us] will be
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returned to the Messiah when the nations subject themselves to his sov-
ereignty (Tehillos Hashem).

All the kings shall prostrate themselves befere him, all the peoples shall serve
him (vs. 11)…They will not serve him out of fear, but out of love and
admiration (Sfomo). All the homage and adulation paid to Solomon will
be paid to the Messiah as well (Radak).

May his name survive forever, may his dynasty endure as long as the sun,
and may men bless themselves by him; may all peoples praise him (vs. 17)…May
Solomon be recognized forever as a paragon of wisdom and wealth (Rashi).
May his name be equaled only by the great name of the Messiah (lbn
Ezra).With the mere mention of the Messiah’s name, the resultant yearn-
ing for his appearance hastens his arrival (Beis Elokim).

May his dynasty endure as long as the sun…According to Pirkei D’Rabbi
Eliezer (ch. 32),� ���
� alludes to youth, intimating that the Messiah is des-
tined to bring about the resurrection of the dead. The Talmud (Sanhedrin
98b) marshals a number of opinions concerning the name of the Mes-
siah. Some interpret these words literally, maintaining that…Yenon will
be his [actual] name. Other suggested names are…Menachem…Shiloh and
Chaninah. [Some commentaries have observed that the initial letters of
all four suggested names spell… Messiah!]

And may men bless themselves by him; may all peoples praise him. [The
sterling qualities of Solomon and the Messiah will be universally admired.]

The prayers of David, the son of Jesse, are ended. (vs. 20)..David’s praises
of God will never end, but his prayers were inspired by his sins, his fail-
ures and his tragedies. In his prayers, David begs for atonement for him-
self and for his entire people. With the advent of the perfect king, the
Messiah, Israel will finally rid itself of all folly and failure. A nation re-
deemed and restored to grandeur, Israel will then live in a utopia, with no
need for anguished pleas. Therefore, although…prayers, will come to an
end, songs of praise and thanksgiving will resound joyously forever
(Tehillim/Psalms, Translation and Commentary by Rabbi Avrohom Chaim
Feuer (Brooklyn: Mesorah Publications, 1978), A New Translation with
a Commentary Anthologized from Talmudic, Midrashic and Rabbinic
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as it says, And it shall come to pass in that day, that the root of Jesse, that
standeth for an ensign of the peoples, unto him shall the nations seek (Isa. XI,
10). Thus from the tribe of Judah were descended Solomon, who built
the first Temple, and Zerubbabel who built the second Temple; and [from
him will be descended] the royal Messiah, who will rebuild the Temple.
Thus we find that these two tribes, Judah and Levi, are the most distin-
guished in their lineage of all Israel, since in them were royalty and priest-
hood. Judah was the fourth of the tribal ancestors to be born, just as the
daleth is the fourth letter of the alphabet and is the fourth letter of his
name! On the fourth day too the luminaries were created, while of the
Messiah it is written, And his throne [shall endure] as the sun before Me (Ps.
LXXXIX, 37). Of his seed four were saved, one from the lions’ den and
three from the fiery furnace. The fourth letter [of the alphabet—daleth] is
the beginning and the end of David’s name; and so it says, The sceptre
shall not depart from Judah (Gen. XLIX, 10); and it is also written, And thy
house and thy kingdom shall be made sure for ever (II Sam. VII, 16); also, For
ever will I keep for him My mercy (Ps. LXXXIX, 29) (Midrash Rabbah,
Genesis, Rabbi Dr. H. Freedman and Maurice Simon, Editors; Rabbi Dr.
H. Freedman, Translator (London: Soncino Press), Vol. II, XCVII, p. 901).

Midrash Rabbah, Exodus

7. SANCTIFY UNTO ME ALL THE FIRSTBORN (XIII, I). R. Nathan
said: The Holy One, blessed be He, told Moses: Just as I have made Jacob
a firstborn, for it says: Israel is My son, My firstborn (ib. IV, 22), so will I
make the King Messiah a firstborn, as it says: I also will appoint him
firstborn (Ps. LXXXIX, 28) (Midrash Rabbah, Exodus, Rabbi Dr. H. Freed-
man and Maurice Simon, Editors; Rabbi Dr. S. M. Lehrman, Translator
(London: Soncino Press), XIX.7, pp. 237-238).

Pesikta Rabbati

Arise, shine, for thy light is come, and the glory of the Lord is risen upon thee.
For, behold, darkness shall cover the earth, and gross darkness the peoples; but
upon thee the Lord will arise, and His glory shall be seen upon thee (Isa. 60:1-
2).

I. These words are to be considered in the light of what David king of
Israel was inspired by the holy spirit to say: For with thee is the fountain of
life; in Thy light do we see light (Ps. 36:10)…
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What is meant by in Thy light do we see light? What light is it that the
congregation of Israel looks for as from a watchtower? It is the light of the
Messiah, of which it is said And God saw the light that it was good (Gen.
1:4). This verse proves that the Holy One, blessed be He, contemplated
the Messiah and his works before the world was created, and then under
His throne of glory put away His Messiah until the time of the genera-
tion in which he will appear.

Satan asked the Holy One, blessed be He: Master of the universe, for
whom is the light which is put away under Thy throne of glory? God
replied: For him who will turn thee back and put thee to utter shame.

Satan said: Master of the universe, show him to me. God replied:
Come and see him. And when he saw him, Satan was shaken, and he fell
upon his face and said: Surely, this is the Messiah who will cause me and
all the counterparts in heaven of the princes of the earth’s nations to be
swallowed up in Gehenna, as is said He will swallow up death for ever, and
the Lord God will wipe away tears from off all faces (Isa. 25:8). In that hour
all princely counterparts of the nations, in agitation, will say to Him:
Master of the universe, who is this through whose power we are to be
swallowed up? What is his name? What kind of a being is he?

The Holy One, blessed be He, will reply: He is the Messiah, and his
name is Ephraim, My true Messiah, who will pull himself up straight
and will pull up straight his generation, and who will give light to the
eyes of Israel and deliver his people; and no nation or people will be able
to withstand him, as is said The enemy shall not do him violence, nor the son
of wickedness afflict him (Ps. 89:23). And all his enemies and adversaries
shall be beaten before him, as is said I will beat to pieces his adversaries
before him (Ps. 89:24). And even seas and rivers will [yield to his power
and] stop flowing, as is said I will set his hand also on the sea, and his right
hand on the rivers (Ps. 89:26) (Pesikta Rabbati, William G, Braude, Trans-
lator (New Haven: Yale University, 1968), Volume II, Piska 36.1, pp.
677-678).

Rabbi Mosheh Ben Nahman

Because of ‘the labour which he saw (experienced) in himself, and because
he was satisfied with ‘shame instead of glory’ (Hab. ii.16), therefore by his
knowledge he will justify the just, he will know and recognise who are the
just that ought to be redeemed; and so in all his judgments he will find
out the just, as it is written, He will not judge by the sight of the eyes,
etc. (Is, xi.3, 4, etc.); and our iniquities, i.e, those of the many who are
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mentioned, he will set in order, viz. by disposing them to repentance: cf. I
Kings xi. 28, where ��� is equivalent to.the disposition or arrangement of
affairs (Ex. v.4). ‘Therefore I will divide him a portion with the many: be-
cause ‘the whole of many nations’ (Ps. lxxxix.51) will be his portion and
inheritance, and from among the Gentiles he will divide the strong as spoil
for his people and servants, because he emptied his soul of everything for
death, i.e. he resolved in his mind and resigned himself to die.���� as Ps.
cxli.8, ‘Do not pour out my soul,’ i.e. Empty it not of its hope which it
longs to see realised: the accomplishment of one’s pleasure is spoken of as
a filling of the soul, (Ex. xv.9), and similarly the frustration of a desire is
called its emptying (The exposition of R. Mosheh ben Nahman of Gerona.
Found in The Fifty Third Chapter of Isaiah According to Jewish Interpreters,
S.R. Driver, A.D. Neubauer (Oxford: Parker, 1877), pp. 83-84).

Commentary by Rabbi Avrohom Chaim Feuer

Ps. 89:52: Those who disgrace are your enemies, HASHEM, those who dis-
grace the footsteps of Your Messiah... The prime target of their insults is the
Messiah whom You will send to redeem Israel (Radak)...

Those who disgrace the footsteps of Your Messiah. At the conclusion of the
exile, the  Messiah will arrive. This period of time is called...literally, the
footsteps of the Messiah, because just as...,heel, is at the bottom of the body,
the advent of the Messiah will occur when the world has sunk to the
nadir of its history (Radak).

Morality will deteroriate to the extent that man will have ‘the face of a
dog’; this that people iwll  have the audacity of a wild beast, which shows
no regard for anyone and growls at every passerby...When Messiah’s foot-
steps are heard...brazen audacity will increase, in unprecedented propor-
tions. Students will defy their teachers, children will curse their parents
and all authority will be ridiculed (Sanhedrin 97a; Sotah 49b) (Tehillim/
Psalms, A New Translation with a Commentary Anthologized from Talmu-
dic, Midrashic and Rabbinic Sources, Commentary by Rabbi Avrohom
Chaim Feuer (Brooklyn: 1977), Psalm 89:52, p. 1119).

��	���##.

Midrash on Psalms, Psalm 2.9

In the decree of the Prophets it is written Behold My servant shall prosper,
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he shall be exalted and lifted up, and shall be very high (Isa. 52:13), and it is
also written Behold My servant, whom I uphold; Mine elect, in whom My soul
delighteth (Isa. 42:1). In the decree of the Writings it is written, The Lord
said unto my lord: “Sit thou at My right hand, until I make thine enemies thy
footstool” (Ps. 110:1), and it is also written I saw in the night visions, and,
behold, there came with the clouds of heaven one like unto a son of man, and
he came even to the Ancient of days, and he was brought near before Him. And
there was given him dominion, and glory, and a kingdom, that all the peoples,
nations, and languages should serve him (Dan. 7:13, 14).

In another comment, the verse is read I will tell of the decree: The Lord
said unto me: Thou art My son...Ask of Me, and 1 will give the nations for
thine inheritance, and the ends of she earth for thy possession (Ps. 2:7, 8). R.
Yudan said: All these goodly promises are in the decree of the King, the
King of kings, who will fulfill them for the lord Messiah (The Midrash on
Psalms, William G. Braude, Translator (New Haven: Yale, 1959), Yale
Judaica Series, Volume XIII, Leon Nemoy, Editor, Book One, Psalm 2:9).

Midrash on Psalms, Ps. 18:29

R. Yudan said in the name of R. Hama: In the time-to-come, when the
Holy One, blessed be He, seats the lord Messiah at His right hand, as is
said The Lord saith unto my lord: “Sit thou t My right hand” (Ps. 110:1), and
seats Abraham at His left, Abraham’s face will pale, and he will say to the
Lord: “My son’s son sits at the right, and I at the left!” Thereupon the
Holy One, blessed be He, will comfort Abraham, saying: “Thy son’s son
is at My right, but I, in a manner of speaking, am at thy right”: The Lord
[is] at thy right hand (Ps. 110:5). Hence Thy gentleness hath made me great
(The Midrash on Psalms, William G. Braude, Translator (New Haven: Yale,
1959), Yale Judaica Series, Volume XIII, Leon Nemoy, Editor, Book One,
Psalm 18:29, p. 261).

Midrash Rabbah, Genesis

9. AND HE SAID: WHAT PLEDGE SHALL I GIVE THEE? AND SHE
SAID: THY SIGNET AND THY CORD, AND THY STAFF THAT IS
IN THY HAND (XXXVIII, 18). R. Hunia said: A holy spirit was en-
kindled within her. THY SIGNET alludes to royalty, as in the verse,
Though Coniah the son of Jehoiakim king of Judah were the signet upon My
right hand, etc. (Jer. XXII, 24); AND THY CORD (PETHIL–EKA) al-
ludes to the Sanhedrin, as in the verse, And that they put with the fringe of
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each corner a thread (pethil) of blue, etc. (Num. XV, 38). AND THY
STAFF alludes to the royal Messiah, as in the verse, The staff of thy strength
the Lord will send out of Zion (Ps. CX, 2) (Midrash Rabbah, Genesis, Rabbi
Dr. H. Freedman and Maurice Simon, Editors; Rabbi Dr. H. Freedman,
Translator (London: Soncino Press), Vol. II, LXXXV.9, p. 795).

Midrash Rabbah, Numbers

That same staff was held in the hand of every king until the Temple was
destroyed, and then it was [divinely] hidden away. That same staff also is
destined to be held in the hand of the King Messiah (may it be speedily
in our days); as it says, The staff of thy strength the Lord will send out of Zion:
Rule thou in the midst of thine enemies (Ps. cx, 2) (Midrash Rabbah Num-
bers, Rabbi Dr. H. Freedman and Maurice Simon, Editors; Judah J. Slotki,
Translator (London: Soncino Press), Volume I, XVIII.23, p. 744).

��	���#�&

Midrash Tanhuma–Yelammedenu

The Holy One, blessed be He, said: Even though you suffered because of
the four arrogant kingdoms that attacked you, I will bring salvation unto
you from the midst of servitude. As it is written: The oil for the light,
(Exod. 25:6). This refers to the Messiah, as it is said: there will I make a
horn to shoot up unto David, there have I ordered a lamp for Mine anointed
(Ps. 132: 17) (Midrash Tanhuma–Yelammedenu, Samuel A. Berman,
Translator (Hoboken: KTAV, 1966), Exodus 7.7, p. 524).

���	��,

Targum on Micah

And you, O anointed One of Israel, who have been hidden away because
of the sins of the congregation of Zion, the kingdom shall come to you,
and the former dominion shall be restored to the of the congregation of
Jerusalem (The Targum of the Minor Prophets, Translation with a Critical
Introduction, Apparatus, and Notes by Kevin J. Cathcart and Robert P.
Gordon (Wilmington: Michael Glazier, 1987), The Aramaic Bible, Vol-
ume 14, Micah 4:8, p. 120).
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Targum Jonathan

And you, O Bethlehem Ephrath, you who were too small to be num-
bered among the thousands of the house of Judah, from you shall come
forth before Me the Messiah, to exercise dominion over Israel, he whose
name was mentioned from before, from the days of creation. Then they
shall be handed over for the length of time it takes a woman in labor to
give birth, and the children of  Israel shall rely upon the rest of their
brethren. And he shall arise and rule with the might of the Lord, in the
exalted name of the Lord his God; and they shall be gathered in from the
midst of their Dispersions, for now his name shall be great unto the ends
of the earth.

Targum on Micah

And you, O Bethlehem Ephrathah, you who were too small to be num-
bered among the thousands of the house of Judah, from you shall come
forth before me the anointed One, to exercise dominion over Israel, he
whose name was mentioned from of old, from ancient times (The Targum
of the Minor Prophets, Translation with a Critical Introduction, Apparatus,
and Notes by Kevin J. Cathcart and Robert P. Gordon (Wilmington:
Michael Glazier, 1987), The Aramaic Bible, Volume 14, Micah 5:2).
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Midrash Rabbah, Genesis

UNTIL SHILOH COMETH: he to whom kingship belongs (shelo).
AND UNTO HIM SHALL THE OBEDIENCE YIKHAS) OF THE
PEOPLES BE. This alludes to him who will set on edge (makheh) the
teeth of all the nations, as it says: The nations shall see and be put to shame
for all their might, they shall lay their hand upon their mouth, their ears shall
be deaf (Micah VII, 16) (Midrash Rabbah, Genesis, Rabbi Dr. H. Freed-
man and Maurice Simon, Editors; Rabbi Dr. H. Freedman, Translator
(London: Soncino Press), Vol. II, XCIX.8, p. 982).
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Midrash Tanhuma–Yelammedenu

The scepter shall not depart from Judah (Gen. 49:10). This alludes to the
scepter of kingship, as it is said: The throne given of God is forever and ever;
a scepter of equity is the scepter of Thy kingdom (Ps. 45:7).

Nor the ruler’s staff from between his feet (Gen. 49:10). When the king
will come to whom kingship belongs (i.e., the Messiah), and concerning
whom it is written: The crown of pride of the drunkards of Ephraim shall be
trodden underfoot (Isa. 28:3).

Until Shiloh come (Gen. 49:10), for the kingdom is his.
   And unto him shall the obedience of the peoples be (ibid.). This refers to the
one who will shatter the teeth (break the power) of the nations (i.e. the
Messiah), as it is said: The nations shall see and be put to shame for all their
might; they shall lay their hands upon their mouth, their ears shall be deaf
(Micah 7:16) (Midrash Tanhuma–Yelammedenu, Samuel A. Berman, Trans-
lator (Hoboken: KTAV, 1966), Genesis 12.10, p. 301).
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Midrash Rabbah, Lamentations

The school of R. Shila said: The Messiah’s name is ‘Shiloh’, as it is stated,
Until Shiloh come (Gen. XLIX, 10), where the word is spelt Shlh. The
School of R. Hanina said: His name is ‘Haninah’ as it is stated, I will not
give you Haninah (Jer. XVI, 13). The School of R. Jannai said: His name is
‘Yinnon’; for it is written, E’er the sun was, his name is Yinnon (Ps. LXXII,
17). R. Biba of Sergunieh said: His name is ‘Nehirah’ as it is stated, And
the light (nehorah) dwelleth with Him (Dan. II, 22), where the word is
spelt nehirah (Midrash Rabbah, Lamentations (London: Soncino Press),
I.16, 51, pp. 137-138).

The Babylonian Talmud, Sanhedrin 98b

Rab said: The world was created only on David’s account. Samuel said:
On Moses’ account; R. Johanan said: For the sake of the Messiah. What is
his [the Messiah’s] name?—The School of R. Shila said: His name is Shiloh,
for it is written, until Shiloh come (Gen. 49:10). The School of R. Yannai
said: His name is Yinnon, for it is written, His name shall endure forever:
e’er the sun was, his name is Yinnon (Ps. LXXII, 17). The School of R.
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Haninah maintained: His name is Haninah, as it is written, Where I will
not give you Haninah (Jer. XVI, 13). Others say: His name is Menahem
the son of Hezekiah, for it is written, Because Menahem [‘the comforter’],
that would relieve my soul, is far. The Rabbis said: His name is ‘the leper
scholar,’ as it is written, Surely he hath borne our griefs, and carried our
sorrows: yet we did esteem him a leper, smitten of God, and afflicted (Isa. LIII,
4) (The Babylonian Talmud, Rabbi Dr. I. Epstein, Editor (London: Soncino
Press), Seder Nezikin, Vol. III, Sanhedrin 98b, pp. 667-668).
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Targum Jonathan

‘Woe unto the leaders who destroy and scatter the people over whom My
name is called,’ says the Lord. Therefore, thus says the Lord, the God of
Israel, concern ing the leaders who lead my people: ‘You have scattered
My people, and made them exiles, and have not been con cerned about
them. Behold, I will visit upon you the evil of your deeds,’ says the Lord.
‘And I will gather the remnant of My people from all the countries to
which I had exiled them, and I will return them to their place, and they
shall increase and become numerous. And I will raise up for them leaders
and they shall provide for them, and they shall fear no more, nor be
broken, nor moved, says the Lord.’

‘Behold, days are coming,’ says the Lord, ‘when I will raise up for
David a righteous Messiah, and he shall reign as king, and prosper, and
shall enact a righteous and Meritorious law in the land. In his days they
of the house of Judah shall be delivered, and Israel shall live in security.
And this is the name which they shall call him: “May vindication be
accomplished for us by the Lord in his day.”’

‘Therefore, behold, days are coming,’ says the Lord, ‘when they shall
no longer be talking about the might of the Lord who brought the chil-
dren of Israel up out of the land of Egypt, But they shall be talking about
the might of the Lord who brought up and led the descendants of the
house of Israel from the north country and from all the countries to which
I had exiled them, and they shall dwell on their own land’ (The Messiah:
An Aramaic Interpretation, Samson H. Levy (New York: Hebrew Union
College, 1974), p. 68-69).
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The Babylonian Talmud, Baba Bathra 75b

R. Samuel b. Nahmani said in the name of R. Johanan: Three were called
by the name of the Holy One; blessed be He, and they are the following:
The righteous, the Messiah and Jerusalem. [This may be inferred as re-
gards] the righteous [from] what has just been said. [As regards] the
Messiah—it is written: And this is the name whereby he shall be called, The
Lord is our righteousness (Jer. XXIII, 6) (The Babylonian Talmud, Rabbi Dr.
I. Epstein, Editor (London: Soncino Press), Seder Nezekin, Vol. II, Baba
Bathra 75b, p. 303).

Midrash Rabbah, Lamentations

BECAUSE THE COMFORTER IS FAR FROM ME, EVEN HE THAT
SHOULD REFRESH MY SOUL. What is the name of King Messiah? R.
Abba b. Kahana said: His name is ‘the Lord’; as it is stated, And this is the
name whereby he shall be called, The Lord is our righteousness (Jer. XXIII, 6).
For R. Levi said: It is good for a province when its name is identical with
that of its king, and the name of its king identical with that of its God. ‘It
is good for a province when its name is identical with that of its king,’ as
it is written, And the name of the city from that day shall be the Lord is there
(Ezek. XLVIII, 35). ‘And the name of its king identical with that of its
God,’ as it is stated, ‘And this is the name whereby he shall be called, The
Lord is our righteousness: R. Joshua b. Levi said: His name is ‘Shoot’, as it is
stated, Behold, a man whose name is Shoot, and who shall shoot up out of his
place, and build the temple of the Lord (Zech. VI, 12). R. Judan said in the
name of R. Aibu: His name is ‘Comforter’, as it is said, THE COM-
FORTER IS FAR FROM ME. R. Hanina said: They do not really differ,
because the numerical value of the names is the same, so that ‘Comforter’
is identical with ‘Shoot’(Midrash Rabbah, Lamentations (London: Soncino
Press), I.16, 51, pp. 135-136).

Midrash on Psalms, Psalm 2.2

God will call the king Messiah after His own name, for it is said of the
king Messiah This is his name whereby he shall be called: The Lord our righ-
teousness (Jer. 23:6) (The Midrash on Psalms, William G. Braude, Transla-
tor (New Haven: Yale, 1959), Yale Judaica Series, Volume XIII, Leon
Nemoy, Editor, Book One, Psalm 2:2).
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The Babylonian Talmud, Sanhedrin 98b

Rab Judah said in Rab’s name: The Holy One, blessed be He, will raise
up another David for us, as it is written, But they shall serve the Lord their
God, and David their king, whom I will raise up unto them (Jer. XXX.9):
not ‘I raised up’, but ‘I will raise up’ is said (The Babylonian Talmud,
Rabbi Dr. I. Epstein, Editor (London: Soncino Press), Seder Nezikin,
Vol. III, Sanhedrin 98b, p. 668).

The Targum of Jeremiah

And it shall be at that time, says the Lord of Hosts, that I will break the
yoke of the nations from your necks, and I will cast off your chains; and
the nations shall not again enslave Israel. And they shall worship before
the Lord their God, and shall obey the Anointed, the son of David, their
king whom I will raise up for them (The Targum of Jeremiah, Translated by
Robert Hayward (Wilmington: Michael Glazier, 1987), The Aramaic Bible,
Volume 12, Jeremiah 30:8-10, p. 128).
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Targum Jonathan

Thus says the Lord of Hosts: “There shall again be, in his place which is
waste, without man or even beast, and in all its cities, dwellings, houses
for the shepherds to rest and sheepfolds for the sneep. In the cities of the
hill country, in the cities of the Shephelah, and in the cities of the south,
in the land of the tribe of Benjamin, in the surroundings of Jerusalem,
and in the cities of the tribe of Judah, the people shall yet rehearse the
words of the Messiah,” says the Lord.

“Behold, days are coming,” says the Lord, “when I will fulfill the firm
word which I have spoken concerning the house of Israel and the house of
Judah. In those days and at that time, I will raise up for David a righteous
Messiah, who shall enact a righteous and meritorious law in the land.

In those days, they of the house of Judah shall be delivered, and Jerusa-
lem shall dwell in security and this is the name which they shall call her:
‘May vindication be accomplished for us by the Lord in her midst.’ For
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thus says the Lord: “There shall never cease for David a man sitting on
the throne of the kingdom of the house of Israel.

And for the priests, the Levites, there shall never cease a man before
Me to offer up burnt offerings, to offer the sacrifice, and to perform the
sacrificial functions all the days.” And word of divine prophecy came to
Jeremiah, saying: “Thus says the Lord: Just as it is impossible for the
covenant which I have made with the day and with the night to be nulli-
fied, so that day and night will not occur at their appointed time,

So also cannot the covenant which I have established with David My
servant be broken, so that he will not have a son reigning on his throne,
and the Levitical priests who minister before Me. As it is impossible for
the host of heaven to be counted and for the sands of the sea to be mea-
sured, so will I make numerous the descendants of David My servant,
and the Levites who minister before Me.”

And the word of prophecy was from the Lord with Jeremiah saying:
“Have you not seen what this people are speaking, saying: ‘The two fami-
lies which the Lord has chosen, He has rejected them.’ And they have
scandalized My people, so that they can no more be a people to minister
before Me as had been assigned to them.

Thus says the Lord: Just as it is impossible to nullify the covenant
which I have established with the day and the night, as I have not ap-
pointed the fixed laws of heaven and earth to disappear; Similarly, I will
not cast off the descendants of Jacob and David My servant, from whose
sons there shall come those who rule over the descendants of Abraham,
Isaac and Jacob, for I will bring back their Dispersions and I will have
mercy upon them” (The Messiah: An Aramaic Interpretation, Samson H.
Levy (New York: Hebrew Union College, 1974), pp. 74-77).

Targum of Jeremiah

13. In the cities of the mountain, in the cities of the lowland, and in the
cities of the south, and in the land of the tribe of Benjamin and in the
environs of Jerusalem, in t he cities of the house of Judah, the people shall
yet eagerly pursue the words of the Messiah, says the Lord. 14. Behold,
the days are coming, says the Lord, when I will establish the upright
word that I have spoken concerning the house of Israel and concerning
the house of Judah. 15. In those days and at that time I will raise for
David an anointed one of righteousness, and he shall perform true justice
and righteousness in the land (The Targum of Jeremiah, Translated by Robert
Hayward (Wilmington: Michael Glazier, 1987), The Aramaic Bible, Vol-
ume 12, Jeremiah 33:13-15, p. 141).
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Targum Jonathan

Thus says the Lord God: “I Myself will bring near a child from the dy-
nasty of the house of David, which is likened to the tall cedar, and I will
raise him up from his children’s children; I will anoint and establish him
by My Memra like a high and exalted mountain. On the mountain of the
Holy One of Israel will I establish him, and he shall gather together armies
and build forts and become a mighty king; and all the righteous shall rely
upon him, and all the humble shall dwell in the shade of his kingdom.
All the kings of the nations shall know that I, the Lord, have humbled the
kingdom which was mighty, and have made mighty the kingdom which
was weak: I have hum bled the kingdom of the nations which was mighty
as a green tree, and have made mighty the kingdom of the house of Israel
which was as weak as a dried out tree. I, the Lord, have decreed by My
Memra, and I will fulfill it” (The Messiah: An Aramaic Interpretation,
Samson H. Levy (New York: Hebrew Union College, 1974), p. 78).
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Midrash Tanhuma–Yelammedenu

From whom will the Messiah descend? From Zerubbabel. Why was he
called Zerubbabel? Because he was born in Babel (Babylonia). From whom
did Zerubbabel descend? From David, as it is said: And Solomon’s son was
Rehoboam; Abijah his son…and Delaiah, and Anani, seven (I Chron. 3:10-
24). To whom does Anani refer? To the Messiah, as is said: For who hath
despised the day of small things? Even they shall see with joy the plummet in the
hand of Zerubbabel, even these seven (Zech. 4:10). And it is written else-
where: I saw in the night visions, and, behold, there came with clouds (ananei)
of heaven, one like unto a son of man (Dan. 7:13).
   Even these seven. What is indicated by the phrase even these seven? The
word seven is explained by what is written concerning the King Messiah:
Who hath despised the day of small things?…even these seven (Zech. 4:10).
That is why it is said: Who art thou, O great mountain. Scripture states
elsewhere concerning him: But with righteousness shall he judge the poor
(Isa. 11:4), and he shall bring forth the top stone with shoutings of “Grace,
grace, unto it” (Zech. 4:7). After that it is written: And then was the iron,
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Targum Jonathan

Thus says the Lord God: “I Myself will bring near a child from the dy-
nasty of the house of David, which is likened to the tall cedar, and I will
raise him up from his children’s children; I will anoint and establish him
by My Memra like a high and exalted mountain. On the mountain of the
Holy One of Israel will I establish him, and he shall gather together armies
and build forts and become a mighty king; and all the righteous shall rely
upon him, and all the humble shall dwell in the shade of his kingdom.
All the kings of the nations shall know that I, the Lord, have humbled the
kingdom which was mighty, and have made mighty the kingdom which
was weak: I have hum bled the kingdom of the nations which was mighty
as a green tree, and have made mighty the kingdom of the house of Israel
which was as weak as a dried out tree. I, the Lord, have decreed by My
Memra, and I will fulfill it” (The Messiah: An Aramaic Interpretation,
Samson H. Levy (New York: Hebrew Union College, 1974), p. 78).
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the clay, the brass…broken in pieces together…and the stone that smote the
image became a great mountain, and filled the whole earth (Dan. 2:35).
Thus it is said: Who art thou, O great mountain? From whence shall he
come? He shall come by way of the mountain path, as is said: How beau-
tiful upon the mountains are the feet of the messenger of good tidings (Isa.
52:7) (Midrash Tanhuma–Yelammedenu, Samuel A. Berman, Translator
(Hoboken: KTAV, 1966), Genesis 6.14, p. 182-183).

The Yalkut

Who art thou, O great mountain (Zech. iv.7.) This refers to the King
Messiah. And why does he call him ‘the great mountain?’ Because he is
greater than the patriarchs, as it is said, ‘My servant shall be high, and
lifted up, and lofty exceedingly’—he will be higher than Abraham, who
says, ‘I raise high my hands unto the Lord’ (Gen. xiv.22); lifted up above
Moses, to whom it is said, ‘Lift it up into thy bosom’ (Num. xi.12);
loftier than the ministering  angels, of whom it is written, ‘Their wheels
were lofty and terrible’ (Ez. i.18). And out of whom does he come forth?
Out of David (Yalkut ii.571. Found in The Fifty Third Chapter of Isaiah
According to Jewish Interpreters, S.R. Driver, A.D. Neubauer (Oxford: Parker,
1877), p. 9).

B’reshith Rabbah of R. Mosheh Had-Darshan

And Jacob went forth from Beersheba. This is that which is written, ‘I will
lift mine eyes unto the hills: O whence cometh my help’ (Ps. cxxi.1)? and,
‘Who art thou, 0 great mountain’ (Zech. iv.7)? The great mountain means
the Messiah, and why does he speak of him thus? Because he is greater
than the patriarchs, as it is said, ‘Behold my servant shall prosper’ (Found
in The Fifty Third Chapter of Isaiah According to Jewish Interpreters, S.R.
Driver, A.D. Neubauer (Oxford: Parker, 1877), p. 33).
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Targum Jonathan

Say unto him: Thus says the Lord of Hosts saying: ‘Be hold the man
whose name is “The Messiah.” He is destined to be revealed and to be
anointed, and he shall build the Temple of the Lord. He shall build the
Temple of the Lord, and he will bear the radiance, and shall sit and rule
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upon his throne; and there shall be a high priest on his throne, and there
shall be a counsel of peace betwen the two of them’ (The Messiah: An
Aramaic Interpretation, Samson H. Levy (New York: Hebrew Union Col-
lege, 1974), p. 99).

Midrash Rabbah, Numbers

The double peh hinted at Jacob, in the expression, Hazzileni na—deliver
me, I pray Thee (Gen. XXXII, 12). which informed him that He would
deliver him in both worlds. The double peh hinted at Israel, through
Moses, in the words, Pakod pakadti—I have surely remembered you (Ex.
III, 16). The double zade is hinted at in the verse, Behold, a man whose
name is the shoot (zemah), and who shall shoot up (yizmah), etc. (Zech. VI,
12). This refers to the Messiah, of whom it also says, I will raise unto
David a righteous shoot (zemah zaddik), and he shall reign as king and
prosper, and he shall execute justice and righteousness in the land. The captain
of fifty (Isa. III, 3) (Midrash Rabbah Numbers, Rabbi Dr. H. Freedman and
Maurice Simon, Editors; Judah J. Slotki, Translator (London: Soncino
Press), Volume I, XVIII.21, p. 734).

Midrash Rabbah, Lamentations

BECAUSE THE COMFORTER IS FAR FROM ME, EVEN HE THAT
SHOULD REFRESH MY SOUL. What is the name of King Messiah? R.
Abba b. Kahana said: His name is ‘the Lord’; as it is stated, And this is the
name whereby he shall be called, The Lord is our righteousness (Jer. XXIII,
6)… For R. Levi said: It is good for a province when its name is identical
with that of its king, and the name of its king identical with that of its
God. ‘It is good for a province when its name is identical with that of its
king,’ as it is written, And the name of the city from that day shall be the Lord
is there (Ezek. XLVIII, 35). ‘And the name of its king identical with that of
its God,’ as it is stated, ‘And this is the name whereby he shall be called, The
Lord is our righteousness: R. Joshua b. Levi said: His name is ‘Shoot’, as it is
stated, Behold, a man whose name is Shoot, and who shall shoot up out of his
place, and build the temple of the Lord (Zech. VI, 12) (Midrash Rabbah,
Lamentations (London: Soncino Press), I.16, 51, pp. 135-136).

B’reshith Rabbah of R. Mosheh Had-Darshan

I have learnt it from the words of R. Mosheh had-Darshan: The redeemer
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whom I shall raise up from among you will have no father, as it is written,
‘Behold the man whose name is Zemah [branch], and he shall branch up
out of his place’ (Zech. vi.12) ; and so Isaiah says, ‘And he came up like a
sucker,’ etc. Says R. B’rekhyah, The Holy One said to Israel, You have
spoken before me, saying, We are orphans and have no father (Lam. v. 3):
the redeemer whom I shall raise up out of your midst will have no father
also, as it is said, ‘Behold the man whose name is the Branch, and he shall
branch up out of his place’ (Zech. vi.12); and similarly by Isaiah, ‘And he
came up as a sucker before him’ (Found in The Fifty Third Chapter of
Isaiah According to Jewish Interpreters, S.R. Driver, A.D. Neubauer (Ox-
ford: Parker, 1877), p.  33).

Rabbi Mosheh Ben Maimon

What is to be the manner of Messiah’s advent, and where will be the place
of his first appearance? He will make his first appearance in the land of
Israel, as it is written, ‘ The Lord, whom ye seek, will come suddenly to
his temple’ (Mal. iii.1); but as to the manner of his appearance, until it
has taken place, thou canst not know this so as for it to be said of him that
he is ‘the son of such a one, and is of such and such a family:’ there shall
rise up one of whom none have known before, and the signs and wonders
which they shall see performed by him will be the proofs of his true
origin; for the Almighty, where he declares to us his mind upon this
matter, says, ‘Behold a man whose name is the Branch, and he shall branch
forth out of his place’ (Zech. vi.12). And Isaiah speaks similarly of the
time when he will appear, without his father or mother or family being
known, He came up as a sucker before him, and as a root out of the dry earth,
etc. (From The Letter to the South, (Yemen) by Rabbi Mosheh Ben
Maimonides, as given in Qobez. Found in  The Fifty Third Chapter of
Isaiah According to Jewish Interpreters, S.R. Driver, A.D. Neubauer (Ox-
ford: Parker, 1877), p. 374).
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Midrash Rabbah, Genesis

Though these things were created in their fulness, yet when Adam sinned
they were spoiled, and they will riot again return to their perfection until
the son of Perez [viz. Messiah] comes; [for in the verse] These are the toledoth
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(generations) of Perez’, toledoth is spelled fully, with a waw. These are they:
his lustre, his immortality, his height, the fruit of the earth and the fruit
of trees, and the luminaries. Whence do we know it of his lustre?—But
they that love him shall be as the sun when he goeth forth in his might (Judg. v,
31). His immortality?—For as the days of a tree shall be the days of My people
(Isa. LXV, 22). His height?—And I will make you go upright—komemiuth
(Lev. XXVI, 13). R. Hiyya taught: That means, with an erect bearing,
fearing no creature. R. Judan said: It indicates a height of one hundred
cubits. R. Simeon said: Two hundred. R. Eleazar b. R. Simeon said: Three
hundred. Whence do we know it? From the word ‘komemiuth’: komah
implies one hundred cubits, while miuth implies [another] two hundred
cubits. R. Abbahu said: Nine hundred cubits. R. Berekiah stated R.
Abbahu’s reason in R. Dosa’s name: A sycamore tree continues growing in
the earth six hundred years, while an infant comes out from his mother’s
womb a cubit and a half [in length]: go and calculate, a cubit and  a half
per annum, which gives nine hundred cubits. Whence do we know it of
the fruit of the earth and the fruit of the tree?—For as the seed of peace, the
vine shall give her fruit, etc. (Zech. VIII, 12). The luminaries?—Moreover,
the light of the moon shall be as the light of the sun, and the light of the sun
shall be sevenfold, as the light of the seven days (lsa. xxx, 26) (Midrash Rabbah,
Genesis, Rabbi Dr. H. Freedman and Maurice Simon, Editors; Rabbi Dr.
H. Freedman, Translator (London: Soncino Press), Volume I, XII.6, p.
92-93).
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Midrash on Psalms, Psalm 60.3

Upon Edom do 1 cast My shoe (Ps. 60:10) to trample it under foot, as is
said The foot shall trample it down (Isa. 26:6). This is the foot of the Holy
One, blessed be He, for Scripture says, “Yea, I trod them in Mine anger,
and trampled them in My fury” (Isa. 63:3). Even the feet of the poor (Isa.
26:6): that is, the king Messiah, “‘poor, and riding upon an ass” (Zech.
9:9), will trample Edom down, and so, too, will The steps of the needy (Isa.
26:6), that is, the steps of Israel of whom it is said “And Israel was greatly
impoverished” (Judg. 6:6) (The Midrash on Psalms, William G. Braude,
Translator (New Haven: Yale, 1959), Yale Judaica Series, Volume XIII,
Leon Nemoy, Editor, Book One, Psalm 60:3).
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The Babylonian Talmud, Sanhedrin 98a

R. Alexandri said: R. Joshua b. Levi pointed out a contradiction. It is
written. in its time [will the Messiah come]. whilst it is also written I [the
Lord] will hasten it!—If they are worthy, I will hasten it: if not, [he will
come] at the due time. R. Alexandri said: R. Joshua opposed two verses: it
is written, And behold, one like the son of man came with the clouds of heaven
(Dan. VII, 13); whilst [elsewhere] it is written, [behold, thy king cometh
unto thee. . .] lowly, and riding upon an ass!’ (Zech. IX, 7)—If they are
meritorious, [he will come] with the clouds of heaven (Dan. VII, 13); if not,
lowly and riding upon an ass (Zech. IX, 9). King Shapur said to Samuel.
‘Ye maintain that the Messiah will come upon an ass: I will rather send
him a white horse of mine.’ He replied, ‘Have you a hundred–hued steed?’
(The Babylonian Talmud, Rabbi Dr. I. Epstein, Editor (London: Soncino
Press), Seder Nezikin, Vol. III, Sanhedrin 98a, pp. 663-664)

The Babylonian Talmud, Sanhedrin 99a

R. Hillel. said: There shall be no Messiah for Israel, because they have
already enjoyed him in the days of Hezekiah. R. Joseph said: May God
forgive him [for saying so]. Now, when did Hezekiah flourish? During
the first Temple. Yet Zechariah, prophesying in the days of the second,
proclaimed, Rejoice greatly, 0 daughter of Zion; shout, 0 daughter of Jerusa-
lem; behold, thy king cometh unto thee! he is just, and having salvation; lowly,
and riding upon an ass, and upon a colt the foal of an ass (Zech. IX, 9) (The
Babylonian Talmud, Rabbi Dr. I. Epstein, Editor (London: Soncino Press),
Seder Nezikin, Vol. III, Sanhedrin 99a, p. 669).

The Babylonian Talmud,  Berakoth 56b

If one sees an ass in a dream, he may hope for salvation, as it says, Behold
thy king cometh unto thee; he is triumphant and victorious, lowly and riding
upon an ass (Zech. IX, 9) (The Babylonian Talmud, Rabbi Dr. I. Epstein,
Editor (London: Soncino Press), Seder Zera‘im 56b, p. 350).

Midrash Rabbah, Genesis

R. Isaac said: This place shall one day be alienated from its Owner. For
ever? [No], for it is stated, This is My resting-place for ever, here will I dwell
for I have desired it,. (Ps. CXXXII, 14)—when he comes of whom it is
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for I have desired it,. (Ps. CXXXII, 14)—when he comes of whom it is
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written, Lowly, and riding upon an ass (Zech. IX, 9) (Midrash Rabbah,
Genesis, Rabbi Dr. H. Freedman and Maurice Simon, Editors; Rabbi Dr.
H. Freedman, Translator (London: Soncino Press), Vol. I, LVI.2, p. 492).

This is the common idiom: an ass, a camel. The Rabbis maintained: Ox
is an allusion to the one anointed for battle, (Footnote: The Messiah who would

conduct the final war; according to tradition he would be descended from Joseph, and would be the

forerunner of the real Messiah, descended from David) as it says, His firstling bullock,
majesty is his (Deut. XXXIII, 17); (Footnote: This refers to Joseph, and is understood

to allude to the Messiah descended from him). Ass refers to the royal Messiah, for it
says of him, Lowly, and riding upon an ass (Zech. IX, 9) (Midrash Rabbah,
Genesis, Rabbi Dr. H. Freedman and Maurice Simon, Editors; Rabbi Dr.
H. Freedman, Translator (London: Soncino Press), Vol. II, LXXV.6, p.
698).

9. BINDING HIS FOAL (‘IRO) UNTO THE VINE (XLIX, II). R.
Judah, R. Nehemiah, and the Rabbis discuss this verse. R. Judah ex-
plained it: When a vine has a poor yield, an ass is tied to it, [and this too
is the meaning of ] AND HIS ASS’S COLT (BENI ATHONO) UNTO
THE CHOICE VINE. HE WASHETH HIS GARMENTS IN WINE,
means in white wine. AND HIS VESTURE IN THE BLOOD OF
GRAPES, means in red wine…The Rabbis interpreted: ‘I,’ [said God],
am bound to the vine and the choice vine’ [Israel]. HIS FOAL AND HIS
COLT intimate: when he will come of whom it is written, Lowly, and
riding upon an ass, even upon a colt the foal of an ass (Zech. IX, 9) (Foot-
note: Sc. The Messiah). (Midrash Rabbah, Genesis, Rabbi Dr. H. Freed-
man and Maurice Simon, Editors; Rabbi Dr. H. Freedman, Translator
(London: Soncino Press), Vol. II, XCVIII.9, p. 957).

UNTIL SHILOH COMETH: he to whom kingship belongs (shelo).
AND UNTO HIM SHALL THE OBEDIENCE YIKHAS) OF THE
PEOPLES BE. This alludes to him who will set on edge (makheh) the
teeth of all the nations, as it says: The nations shall see and be put to shame
for all their might, they shall lay their hand upon their mouth, their ears shall
be deaf (Micah VII, 16). Another interpretation of, AND UNT0 HIM
SHALL THE OBEDIENCE (YIHAS) OF THE PEOPLES BE—him to
whom the nations of the world will flock (mithkahalin), as it says, The
root of Jesse, that standeth for an ensign of the peoples, unto him shall the
nations seek (Isa. XI, 10).
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to him who will gather together all Israel who are called a vine, as it says,
Thou didst pluck up a vine out of Egypt (Ps. LXXX, 9). AND HIS ASS’S
COLT UNTO THE CHOICE VINE alludes to him of whom it is writ-
ten, Lowly, and riding upon an ass, even upon a colt the foal of an ass (Zech.
IX, 9) (Midrash Rabbah, Genesis, Rabbi Dr. H. Freedman and Maurice
Simon, Editors; Rabbi Dr. H. Freedman, Translator (London: Soncino
Press), Vol. II, XCIX.8, pp. 982-983).

Midrash Rabbah, Ecclesiastes

R. Berekiah said in the name of R. Isaac: As the first redeemer was, so
shall the latter Redeemer be. What is stated of the former redeemer? And
Moses took his wife and his sons, and set them upon an ass (Ex. IV, 20).
Similarly will it be with the latter Redeemer, as it is stated, Lowly and
riding upon an ass (Zech. IX, 9). As the former redeemer caused manna to
descend, as it is stated, Behold, I will cause to rain bread from heaven for you
(Ex. XVI, 4), so will the latter Redeemer cause manna to descend, as it is
stated. May he be as a rich cornfield in the land (Ps. LXXII, 16). As the
former redeemer made a well to rise, so will the latter Redeemer bring up
water, as it is stated, And a fountain shall come forth of the house of the Lord,
and shall water the valley of Shittim (Joel IV, 18) (Midrash Rabbah Ecclesiastes
(London: Soncino Press, 1939), I.9, p. 33).

Midrash Tanhuma–Yelammedenu

It is because of the reward given to those who devote themselves to the
Torah that Isaiah declared: Happy are ye that sow beside all waters, that send
forth freely the feet of the ox and the ass (ibid. 32:20). The words that sow
beside all waters refer to those who devote themselves to the study of the
Torah, which is compared to water, as it is said: Ho! Everyone that thirsteth,
come ye for water (ibid. 55: 1); the word ox alludes to the Messiah of the
House of Joseph, who is compared to an ox; and the ass refers to the
Messiah of the House of David, for it is said of him: Lowly and riding upon
an ass (Zech. 9:9) (Midrash Tanhuma–Yelammedenu, Samuel A. Berman,
Translator (Hoboken: KTAV, 1966), Genesis I, p. 7).

1. I have sojourned with Laban, and stayed until now. and I have oxen,
and asses and flocks, and manservants and maid-servants (Gen. 32:5-
6)…Asses. The word ass alludes to the Messiah the son of David, as it is
said: Lowly and riding upon an ass (Zech. 9:9) (Midrash Tanhuma–
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Yelammedenu, Samuel A. Berman, Translator (Hoboken: KTAV, 1966),
Genesis 8.1, p. 201).

Pesikta Rabbati

Submissive, and yet He promises salvation (Zech. 9:9) describes the Mes-
siah, for when they laughed at him while he sat in prison, he submitted
for the sake of Israel to the judgment imposed on him, and is therefore
properly called submissive. Why is he spoken of as yet he promises salva-
tion? Because after submitting to the judgment for their sake, he said: All
of you deserve extermination; nevertheless, you will be saved, every one of
you, by the mercy of the Holy One, blessed be He.

Afflicted, and he is riding upon an ass (ibid.) describes the Messiah. And
why is he called afflicted? Because he was afflicted during all his years in
prison while transgressors in Israel laughed at him.

Why does Scripture say riding upon an ass? The ass represents the wicked
who have no merit of their own and can manage to get along only by
resorting to the merit of their fathers. But through the merit of the Mes-
siah, the Holy One, blessed be He, shields them <and guides them> in a
straight way, and redeems them, as is said They shall come with weeping,
and with supplcations will I lead them; I will cause them to walk by rivers of
waters, in a straight way wherein they shall not stumble; for I am become a
father to Israel, and Ephraim is My first–born (Jer. 31:9) (Pesikta Rabbati,
William G, Braude, Translator (New Haven: Yale University, 1968), Vol-
ume II, Piska 34.2, pp. 667-668).

Pirkê de Rabbi Eliezer

Abraham rose up early in the morning, and he took with him Ishmael,
and Eliezer, and Isaac his son, and he saddled the ass. Upon this ass did
Abraham ride. This was the ass, the offspring of that ass which was cre-
ated during the twilight, as it is said, “And Abraham rose early in the
morning, and saddled his ass” (ibid. 3). The same ass was also ridden
upon by Moses when he came to Egypt, as it is said…And Moses took his
wife and his sons, and set them upon the ass” (Ex. iv.20). This same ass
will be ridden upon in the future by the Son of David, as it is said, “Re-
joice greatly, O daughter of Zion: shout, O daughter of Jerusalem: be-
hold, thy king cometh unto thee: he is just, and saved: lowly, and riding
upon an ass, even upon a colt, the foal of an ass” (Zech. ix.9) (Pirkê de
Rabbi Eliezer, Gerald Friedlander, Translator (New York: Benjamin Blom,
1971), Chapter 31, pp. 224-225).
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The Yalkut

Zechariah 9:9: “Rejoice greatly O daughter of Zion, behold thy King
cometh unto thee meek and riding upon an ass”...This is the ass, the foal
of that she–ass which was created in the twilight. This is the ass which
Abraham our father saddled for the binding of Isaac his son. This is the
ass(too) upon which Moses our tecaher rode when he came to Egypt, as it
is said, “And he made them ride upon the ass” (Ex. iv.20). This is the ass
(too) upon which the Son of David shall ride (The Yalkut on Zechariah,
Edward G. King, Translator (London: Cambridge, Deighton, Bell & Co.,
1882), Hint 575, pp. 48–49).

Rabbi Yehoshuah ben Levi met Elijah who was sitting at the entrance of
the cave of Rabbi Shimeon ben Yochai. He said to him, When will Mes-
siah come? He (Elijah) replied, Go and ask him Himself. He said to him,
And where does He dwell? He replied, At the entrance of Rome. He said
to him, And what are His marks (whereby He may be distinguished)? he
replied, he is sitting among the poor and those burdened with sicknesses,
and they all of them unloose their bandages and bind them up again all
at once, but He unbinds one and binds up one, for He says, Perhaps I
may be wanted, and I must not delay. He went to Him and said to Him,
Peace be to Thee my Teacher and my Lord. He (the Messiah) replied,
Peace be to thee son fo Levi. He said to Him, When will my Lord come?
He replied, To–day.

On the morrow he met Elijah, he came to him and said to him, What
did he say to thee? He replied, He told me false. He (i.e. Elijah) said to
him, What did he tell thee? He replied, I said to Him, Peace be unto
Thee my Teacher and my Lord. He said to me, Peace be unto thee son of
Levi. Moreover He said to me, I saw that they (i.e. the Family above) have
secured unto thee and to thy father that you are of those that inherit the
future world. Then I said to Him, When will Messiah come? He replied,
To–day. He (Elijah) said to him, “To–day—if ye will hear His voice” (Ps.
xcv.).

Alexandri said, Rabbi Yehoshua ben Levi propounded a difficulty. It is
written, “And lo, with the clouds of heaven” (Dan. vii.13); but it is also
written, “Meek and riding upon an ass” (Zech. ix.9). If they (i.e. Israel)
are meritorious then, “With the clouds of heaven”; if they are not merito-
rious then, “Meek and riding upon an ass.”

Shabor–malka said to Shemuel (his court physician), Ye say that Mes-
siah comes “Riding upon an ass”; I would lend Him that lightening steed
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of mine. He answered him, Hast thou got one of so many shining colours?
(The Yalkut on Zechariah, Edward G. King, Translator (London: Cam-
bridge, Deighton, Bell & Co., 1882), Hint 576, pp. 49–51).

Rabbi Mosheh Ben Nahman

And wisdom will accompany this elevation of the Messiah, and his near-
ness to God: for neither Abraham, whom the glorious and fearful Name
speaks of as his friend (Is. xli.8), and with whom also he made a covenant;
nor Moses, who was nearer to the Deity than any man; nor the minister-
ing angels, who ‘stand round about him on his right hand and on his left’
(2 Kings xxü.29), approach so closely to the knowledge of the Almighty
as the Messiah; for of him it is written that he ‘came to the Ancient of
days,’ and that they ‘brought him near before him’ (Dan. vii.13), but of
the angels it is only said that ‘ten thousand times ten thousand stood
before him.’ And hence Isaiah writes that he will be high in the understand-
ing enabling him to comprehend the Deity, and exalted and lofty in the
knowledge of his blessed name, more than all who were born before him:
though to be ‘greater than the angels’ is said also of others, besides the
Messiah, who are righteous. The text continues, referring still to the Mes-
siah, As many were astonished at thee. Their astonishment was shewn by
mocking him when he first arrived, and by asking how one ‘despised,’
‘meek and riding upon an ass’ (Zech. ix.9), could conquer all the kings of
the world who had laid hold upon Israel, and rescue him from their hand:
so acted Pharaoh towards Moses, when he mocked him, as he says (Ex.
vi.12), ‘How will Pharaoh listen to me?’ (Found in The Fifty Third Chap-
ter of Isaiah According to Jewish Interpreters, S.R. Driver, A.D. Neubauer
(Oxford: Parker, 1877), pp. 79-80).

Rabbi Sh’muel Lanyado

...for Messiah son of David will be ‘just and victorious’ (Zech. ix.9), and
so far from being despised and forlorn of men, that ‘unto him will the
Gentiles seek’ (Is. xi.10) (From the Jewel orf Gold, a Commentary on Isaiah
by R. Sh’muel bar Abraham Lanyado, of Aleppo. Found in The Fifty Third
Chapter of Isaiah According to Jewish Interpreters, S.R. Driver, A.D. Neubauer
(Oxford: Parker, 1877), p. 300).

Commentary on Daniel by Rabbi Hersh Goldwurm

With the clouds of heaven (i.e., suddenly and swiftly). Unlike the earlier beasts
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which came from the depths of the stormy sea, here we have one in human
likeness coming with the clouds of heaven. He will have conquered earthli-
ness and will float on clouds formed of his Torah and Mitzvos, which, like
the clouds, soar high above this world (Malbim). R’ Yehoshua ben Levi
asked, Here it is written, with the clouds of heaven (implying the swift
arrival of the Messianic King). [Elsewhere] is written a poor man and
riding upon an ass (Zechariah 9:9), (implying sluggishness on the part of
the Messiah). [And he repiled] ‘If they merit it [he will come] with the
clouds. But if they do not merit it [he will surely come but but sluggishly]
like a poor man upon an ass’ (Sanhedrin 98a; parentheses Rashi ibid.).

One like a man came. This is the King Messiah (Rashi) (Daniel, A New
Translation with a Commentary Anthologized from Talmudic, Midrashic and
Rabbinic Sources, Translation and Commentary by Rabbi Hersh Goldwurm,
(Brooklyn: Mesorah, 1979), p. 206).
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The Babylonian Talmud, Sukkah 52a

What is the cause of the mourning [mentioned in the last cited verse]?—
R. Dosa and the Rabbis differ on the point. One explained, The cause is
the slaying of Messiah the son of Joseph, and the other explained. The
cause is the slaying of the Evil Inclination. It is well according to him who
explains that the cause is the slaying of Messiah the son of Joseph, since
that well agrees with the Scriptural verse, And they shall look upon me
because they have thrust him through. and they shall mourn for him as one
mourneth for his only son (Zech. XII,10) (The Babylonian Talmud, Rabbi
Dr. I. Epstein, Editor (London: Soncino Press), Seder Mo‘ed, Vol. III,
Sukkah 52a, p. 246).

The Yalkut

Zechariah xii.12: And the land shall mourn...That mourning? What was it
all about? R. Yose and the (non–named) Rabbis differ on the point. The
one says, It is for Messiah, the son of Joseph when he is killed; and the
other says, It is for the Evil Yetzer (Desire)...when it is killed. All is clear in
the case of him that says, It is for Messiah the son of Joseph when he is
killed, for then we can understandwhat is written, “And they shall look
upon him whom they pierced and they shall lament for him, &c. (Zech.
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like a poor man upon an ass’ (Sanhedrin 98a; parentheses Rashi ibid.).
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xii.10) (The Yalkut on Zechariah, Edward G. King, Translator (London:
Cambridge, Deighton, Bell & Co., 1882), Hint 581, pp. 69–70).
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Midrash Rabbah, Genesis

6. R. Judah b. Simon quoted: And He revealeth the deep and secret things—
mesatratha (Dan. II, 22). ‘The deep things’ are the Gehenna, as it is writ-
ten, But he knoweth not that the shades are there; that in the depths of the
nether world are her guests (Prov. IX, 18). ‘And secret things’ refers to the
garden of Eden, as it is written, And for a refuge and for a covert (le-mistor),
etc. (Isa. IV, 6).2 Another interpretation: ‘And He revealeth the deep things’
refers to the deeds of the wicked, as it is written, Woe unto them that seek
deep to hide their counsel from the Lord (ib. XXIX, I5). He knoweth what is in
the darkness (Dan. loco cit.): this too refers to the deeds of the wicked, as it
is written, And their works are in the darkness (Isa. loco cit.). And the light
dwelleth with Him (Dan. loco cit.) refers to the deeds of the righteous, as it
is written, Light is sown for the righteous (Ps. XCVII, 11). R. Abba of
Serungayya said: ‘And the light dwelleth with him’ (Dan. II, 22) alludes to
the royal Messiah (Midrash Rabbah, Genesis, Rabbi Dr. H. Freedman and
Maurice Simon, Editors; Rabbi Dr. H. Freedman, Translator (London:
Soncino Press), Volume I, I.6, p. 3).

Midrash Rabbah, Numbers

He offered the dish and the basin as symbols of the kings of the House of
David who would in time to come spring from him and who would reign
supreme on sea and on land, kings like Solomon and the King Messiah.
How do we know it of Solomon? Because it is written, For he had domin-
ion over all the region of this side the River, from Tipsah even to Gaza (I Kings
V, 4)…How do we know the same of the King Messiah? Because it is
written, He shall have dominion also from sea to sea, and from the River unto
the ends of earth (Ps. LXXII, 8). How do we know that he will hold sway
on land? Because it is written, All kings shall prostrate themselves before him,
all nations shall serve him (ib.11) and it also says, Behold, there came with
the clouds of heal one like unto a son of man…and there was given unto him
dominion…that all the peoples…should serve him etc. (Dan. VII, 14); And
the stone that smote the image  became a great mountain, and filled the whole
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earth (II.35) (Midrash Rabbah Numbers, Rabbi Dr. H. Freedman and
Maurice Simon, Editors; Judah J. Slotki, Translator (London: Soncino
Press), Volume I, XIII.14, pp. 527, 528).

Midrash Rabbah, Lamentations

The school of R. Shila said: The Messiah’s name is ‘Shiloh’, as it is stated,
Until Shiloh come (Gen. XLIX, 10), where the word is spelt Shlh. The
School of R. Hanina said: His name is ‘Haninah’ as it is stated, I will not
give you Haninah (Jer. XVI, 13). The School of R. Jannai said: His name is
‘Yinnon’; for it is written, E’er the sun was, his name is Yinnon (Ps. LXXII,
17). R. Biba of Sergunieh said: His name is ‘Nehirah’ as it is stated, And
the light (nehorah) dwelleth with Him (Dan. II, 22), where the word is
spelt nehirah (Midrash Rabbah, Lamentations (London: Soncino Press),
I.16, 51, pp. 137-138).

Midrash Tanhuma–Yelammedenu

Even these seven. What is indicated by the phrase even these seven? The
word seven is explained by what is written concerning the King Messiah:
Who hath despised the day of small things?…even these seven (Zech. 4:10).
That is why it is said: Who art thou, O great mountain. Scripture states
elsewhere concerning him: But with righteousness shall he judge the poor
(Isa. 11:4), and he shall bring forth the top stone with shoutings of “Grace,
grace, unto it” (Zech. 4:7). After that it is written: And then was the iron,
the clay, the brass…broken in pieces together…and the stone that smote the
image became a great mountain, and filled the whole earth (Dan. 2:35).
Thus it is said: Who art thou, O great mountain? (Midrash Tanhuma–
Yelammedenu, Samuel A. Berman, Translator (Hoboken: KTAV, 1966),
Genesis 6.14, p. 183).

Another comment. Why is it compared to vessels of clay? For it will in the
future be handled like a clay vessel. He (Daniel) saw the coming of the
Messiah (in his vision), as Daniel said: Thou sawest till that a stone was cut
out without hands, which smote the image upon its feet that were of iron and
clay, and broke them in pieces (Dan. 2:34). R. Simeon the son of Lakish
contended: This verse refers to the Messiah. Smote the image alludes to all
the kingdoms that serve idols. Why is the rule of the Messiah likened to
stone? It is likened to stone because of the Torah in which Israel labors, as
it is said: The two tables of the testimony, tables of stone, written with the
finger of God (Exod. 31:18)…Another explanation. He is likened to stone

earth (II.35) (Midrash Rabbah Numbers, Rabbi Dr. H. Freedman and
Maurice Simon, Editors; Judah J. Slotki, Translator (London: Soncino
Press), Volume I, XIII.14, pp. 527, 528).

Midrash Rabbah, Lamentations

The school of R. Shila said: The Messiah’s name is ‘Shiloh’, as it is stated,
Until Shiloh come (Gen. XLIX, 10), where the word is spelt Shlh. The
School of R. Hanina said: His name is ‘Haninah’ as it is stated, I will not
give you Haninah (Jer. XVI, 13). The School of R. Jannai said: His name is
‘Yinnon’; for it is written, E’er the sun was, his name is Yinnon (Ps. LXXII,
17). R. Biba of Sergunieh said: His name is ‘Nehirah’ as it is stated, And
the light (nehorah) dwelleth with Him (Dan. II, 22), where the word is
spelt nehirah (Midrash Rabbah, Lamentations (London: Soncino Press),
I.16, 51, pp. 137-138).

Midrash Tanhuma–Yelammedenu

Even these seven. What is indicated by the phrase even these seven? The
word seven is explained by what is written concerning the King Messiah:
Who hath despised the day of small things?…even these seven (Zech. 4:10).
That is why it is said: Who art thou, O great mountain. Scripture states
elsewhere concerning him: But with righteousness shall he judge the poor
(Isa. 11:4), and he shall bring forth the top stone with shoutings of “Grace,
grace, unto it” (Zech. 4:7). After that it is written: And then was the iron,
the clay, the brass…broken in pieces together…and the stone that smote the
image became a great mountain, and filled the whole earth (Dan. 2:35).
Thus it is said: Who art thou, O great mountain? (Midrash Tanhuma–
Yelammedenu, Samuel A. Berman, Translator (Hoboken: KTAV, 1966),
Genesis 6.14, p. 183).

Another comment. Why is it compared to vessels of clay? For it will in the
future be handled like a clay vessel. He (Daniel) saw the coming of the
Messiah (in his vision), as Daniel said: Thou sawest till that a stone was cut
out without hands, which smote the image upon its feet that were of iron and
clay, and broke them in pieces (Dan. 2:34). R. Simeon the son of Lakish
contended: This verse refers to the Messiah. Smote the image alludes to all
the kingdoms that serve idols. Why is the rule of the Messiah likened to
stone? It is likened to stone because of the Torah in which Israel labors, as
it is said: The two tables of the testimony, tables of stone, written with the
finger of God (Exod. 31:18)…Another explanation. He is likened to stone



BEHOLD YOUR KING BEHOLD YOUR KING218 218

because it destroyed a heart of stone, as it is written: And I will remove the
stony heart out of their flesh, and will give them a heart flesh (Ezek. 36:21).
Which smote the image (Dan. 2:34) indicates that He will put an end to all
the nations, as is said: And he shall smite the land with the rod of His mouth
(Isa. 11:4) (Midrash Tanhuma–Yelammedenu, Samuel A. Berman, Transla-
tor (Hoboken: KTAV, 1966), Exodus 7.7, p. 525-526).

Pirkê de Rabbi Eliezer

Ten kings ruled from one end of the world to the other. The first king was
the Holy One, blessed be He, who rules in heaven and on earth, and it
was His intention to raise up kings on earth, as it is said, “And he changeth
the times and the seasons; he removeth kings, and setteth up kings” (Dan.
ii.21).
     The second king was Nimrod…The third king was Joseph… The fourth
king was Solomon…The fifth king was Ahab…The sixth king was
Nebuchadnezzar…The seventh king was Cyrus…The eighth king was
Alexander of Macedonia…The ninth king is King Messiah, who, in the
future, will rule from one end of the world to the other, as it is said, “He
shall have dominion also from sea to sea” (Ps. lxxii.8); and another Scrip-
ture text says, “And the stone that smote the image became a great moun-
tain, and filled the whole earth” (Dan. ii.35) (Pirkê de Rabbi Eliezer,
Gerald Friedlander, Translator (New York: Benjamin Blom, 1971), Chapter
XI, pp. 80-83).

Rabbi Ishmael said: in the future the children of Ishmael will do fifteen
things in the land (of Israel) in the latter days, and they are: They will
measure the land with ropes; they will change a cemetery into a resting–
place for sheep (and) a dunghill; they will measure with them and from
them upon the tops of the mountains; falsehood will multiply and truth
will be hidden; the statutes will be removed far from Israel; sins will be
multiplied in Israel; worm–crimson will be in the wool, and he will cover
with insects paper and pen; he will hew down the rock of the kingdom,
and they will rebuild the desolated cities and sweep the ways; and they
will plant gardens and parks, and fence in the broken walls of the Temple;
and they will build a building in the Holy Place; and two brothers will
arise over them, princes at the end; and in their days the Branch, the Son
of David, will arise, as it is said, “And in the days of those kings shall the
God of heaven set up a kingdom, which shall never be destroyed” (Dan.
ii.44) (Pirkê de Rabbi Eliezer, Gerald Friedlander, Translator (New York:
Benjamin Blom, 1971), Chapter 30, pp. 221-222).
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B’reshith Rabbah of R. Mosheh Had-Darshan

In the beginning God created the heavens and the earth. This is that which is
written, ‘There is light sown for the righteous’ (Ps. xcvii.11). R. Abba
says, ‘And with him dwelleth light’ (Dan. ii.22): this is the light of the
King Messiah; and so it is said, ‘For with thee is the fountain of life, in
thy light do we see light’ (Ps. xxxvi.10)—that is, the light of the Messiah
(Found in The Fifty Third Chapter of Isaiah According to Jewish Interpreters,
S.R. Driver, A.D. Neubauer (Oxford: Parker, 1877), p. 33-34).
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The Babylonian Talmud, Sanhedrin 98a

R. Alexandri said: R. Joshua b. Levi pointed out a contradiction. It is
written. in its time [will the Messiah come]. whilst it is also written I [the
Lord] will hasten it!—If they are worthy, I will hasten it: if not, [he will
come] at the due time. R. Alexandri said: R. Joshua opposed two verses: it
is written, And behold, one like the son of man came with the clouds of heaven
(Dan. VII, 13); whilst [elsewhere] it is written, [behold, thy king cometh
unto thee...] lowly, and riding upon an ass!’ (Zech. IX, 9)—If they are meri-
torious, [he will come] with the clouds of heaven (Dan. VII, 13); if not,
lowly and riding upon an ass (Zech. IX, 9). King Shapur said to Samuel.
‘Ye maintain that the Messiah will come upon an ass: I will rather send
him a white horse of mine.’ He replied, ‘Have you a hundred–hued steed?’
(The Babylonian Talmud, Rabbi Dr. I. Epstein, Editor (London: Soncino
Press), Seder Nezikin, Vol. III, Sanhedrin 98a, pp. 663-664).

Midrash Rabbah, Numbers

He offered the dish and the basin as symbols of the kings of the House of
David who would in time to come spring from him and who would reign
supreme on sea and on land, kings like Solomon and the King Messiah.
How do we know it of Solomon? Because it is written, For he had domin-
ion over all the region of this side the River, from Tipsah even to Gaza (I Kings
V, 4)…How do we know the same of the King Messiah? Because it is
written, He shall have dominion also from sea to sea, and from the River unto
the ends of earth (ib. LXXII, 8). How do we know that he will hold sway
on land? Because it is written, All kings shall prostrate themselves before him,
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all nations shall serve him (ib.11) and it also says, Behold, there came with
the clouds of heal one like unto a son of man…and there was given unto him
dominion…that all the peoples…should serve him etc. (Dan. VII, 14); And
the stone that smote the image  became a great mountain, and filled the whole
earth (ib. 35) (Midrash Rabbah Numbers, Rabbi Dr. H. Freedman and
Maurice Simon, Editors; Judah J. Slotki, Translator (London: Soncino
Press), Volume I, XIII.14, pp. 527, 528).

Midrash Tanhuma–Yelammedenu

From whom will the Messiah descend? From Zerubbabel. Why was he
called Zerubbabel? Because he was born in Babel (Babylonia). From whom
did Zerubbabel descend? From David, as it is said: And Solomon’s son was
Rehoboam; Abijah his son…and Delaiah, and Anani, seven (I Chron. 3:10–
24). To whom does Anani refer? To the Messiah, as is said: For who hath
despised the day of small things? Even they shall see with joy the plummet in the
hand of Zerubbabel, even these seven (Zech. 4:10). And it is written else-
where: I saw in the night visions, and, behold, there came with clouds (ananei)
of heaven, one like unto a son of man (Dan. 7: 13) (Midrash Tanhuma–
Yelammedenu, Samuel A. Berman, Translator (Hoboken: KTAV, 1966),
Genesis 6.14, p. 182).

Midrash on Psalms, Psalm 2:9

In the decree of the Prophets it is written Behold My servant shall prosper,
he shall be exalted and lifted up, and shall be very high (Isa. 52:13), and it is
also written Behold My servant, whom I uphold; Mine elect, in whom My soul
delighteth (Isa. 42:1). In the decree of the Writings it is written, The Lord
said unto my lord: ‘Sit thou at My right hand, until I make thine enemies thy
footstool’ (Ps. 110:1), and it is also written I saw in the night visions, and,
behold, there came with the clouds of heaven one like unto a son of man, and
he came even to the Ancient of days, and he was brought near before Him. And
there was given him dominion, and glory, and a kingdom, that all the peoples,
nations, and languages should serve him (Dan. 7:13, 14).

In another comment, the verse is read I will tell of the decree: The Lord
said unto me: Thou art My son...Ask of Me, and 1 will give the nations for
thine inheritance, and the ends of she earth for thy possession (Ps. 2:7, 8). R.
Yudan said: All these goodly promises are in the decree of the King, the
King of kings, who will fulfill them for the lord Messiah (The Midrash on
Psalms, William G. Braude, Translator (New Haven: Yale, 1959), Yale
Judaica Series, Volume XIII, Leon Nemoy, Editor, Book One, Psalm 2:9).
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hand of Zerubbabel, even these seven (Zech. 4:10). And it is written else-
where: I saw in the night visions, and, behold, there came with clouds (ananei)
of heaven, one like unto a son of man (Dan. 7: 13) (Midrash Tanhuma–
Yelammedenu, Samuel A. Berman, Translator (Hoboken: KTAV, 1966),
Genesis 6.14, p. 182).

Midrash on Psalms, Psalm 2:9
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he shall be exalted and lifted up, and shall be very high (Isa. 52:13), and it is
also written Behold My servant, whom I uphold; Mine elect, in whom My
soul delighteth (Isa. 42:1). In the decree of the Writings it is written, The
Lord said unto my lord: ‘Sit thou at My right hand, until I make thine enemies
thy footstool’ (Ps. 110:1), and it is also written I saw in the night visions,
and, behold, there came with the clouds of heaven one like unto a son of man,
and he came even to the Ancient of days, and he was brought near before Him.
And there was given him dominion, and glory, and a kingdom, that all the
peoples, nations, and languages should serve him (Dan. 7:13, 14).

In another comment, the verse is read I will tell of the decree: The Lord
said unto me: Thou art My son...Ask of Me, and 1 will give the nations for
thine inheritance, and the ends of she earth for thy possession (Ps. 2:7, 8). R.
Yudan said: All these goodly promises are in the decree of the King, the
King of kings, who will fulfill them for the lord Messiah (The Midrash on
Psalms, William G. Braude, Translator (New Haven: Yale, 1959), Yale
Judaica Series, Volume XIII, Leon Nemoy, Editor, Book One, Psalm 2:9).
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Midrash on Psalms, Psalm 21:5

5. For Thou shalt make him most blessed for ever (Ps. 21:7) means that all
the nations shall bless themselves in the king Messiah (Psalm 21). Thou
shalt make him exceeding glad with Thy countenance (Ps. 21:7). R. Berechiah
said in the name of R. Samuel: One verse reads of the king Messiah that
One, like the son of man...came to the Ancient of days, and they brought him
near before Him (Dan. 7:13), but in another verse God says, I will cause
him to draw near, and he shall approach unto Me (Jer. 30:21). How recon-
cile the two? Angels will bring the king Messiah to the outer edge of their
encampment, and then the Holy One, blessed be He, will reach out His
hand and bring the king Messiah near to Him. Hence it is said I will cause
him to draw near. (The Midrash on Psalms, William G. Braude, Translator
(New Haven: Yale, 1959), Yale Judaica Series, Volume XIII, Leon Nemoy,
Editor, Book One, Psalm 21.5).

The Yalkut

Rabbi Yehoshuah ben Levi met Elijah who was sitting at the entrance of
the cave of Rabbi Shimeon ben Yochai. He said to him, When will Mes-
siah come? He (Elijah) replied, Go and ask him Himself. He said to him,
And where does He dwell? He replied, At the entrance of Rome. He said
to him, And what are His marks (whereby He may be distinguished)? he
replied, he is sitting among the poor and those burdened with sicknesses,
and they all of them unloose their bandages and bind them up again all
at once, but He unbinds one and binds up one, for He says, Perhaps I
may be wanted, and I must not delay. He went to Him and said to Him,
Peace be to Thee my Teacher and my Lord. He (the Messiah) replied,
Peace be to thee son fo Levi. He said to Him, When will my Lord come?
He replied, To–day.

On the morrow he met Elijah, he came to him and said to him, What
did he say to thee? He replied, He told me false. He (i.e. Elijah) said to
him, What did he tell thee? He replied, I said to Him, Peace be unto
Thee my Teacher and my Lord. He said to me, Peace be unto thee son of
Levi. Moreover He said to me, I saw that they (i.e. the Family above) have
secured unto thee and to thy father that you are of those that inherit the
future world. Then I said to Him, When will Messiah come? He replied,
To–day. He (Elijah) said to him, “To–day—if ye will hear His voice” (Ps.
xcv.).

Alexandri said, Rabbi Yehoshua ben Levi propounded a difficulty. It is
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written, “And lo, with the clouds of heaven” (Dan. vii.13); but it is also
written, “Meek and riding upon an ass” (Zech. ix.9). If they (i.e. Israel)
are meritorious then, “With the clouds of heaven”; if they are not merito-
rious then, “Meek and riding upon an ass.”

Shabor–malka said to Shemuel (his court physician), Ye say that Mes-
siah comes “Riding upon an ass”; I would lend Him that lightening steed
of mine. He answered him, Hast thou got one of so many shining colours?
(The Yalkut on Zechariah, Edward G. King, Translator (London: Cam-
bridge, Deighton, Bell & Co., 1882), Hint 576, pp. 49–51).

Rabbi Mosheh Ben Nahman

And wisdom will accompany this elevation of the Messiah, and his near-
ness to God: for neither Abraham, whom the glorious and fearful Name
speaks of as his friend (Is. xli.8), and with whom also he made a covenant;
nor Moses, who was nearer to the Deity than any man; nor the minister-
ing angels, who ‘stand round about him on his right hand and on his left’
(2 Kings xxü.29), approach so closely to the knowledge of the Almighty
as the Messiah; for of him it is written that he ‘came to the Ancient of
days,’ and that they ‘brought him near before him’ (Dan. vii.13), but of
the angels it is only said that ‘ten thousand times ten thousand stood
before him.’ And hence Isaiah writes that he will be high in the understand-
ing enabling him to comprehend the Deity, and exalted and lofty in the
knowledge of his blessed name, more than all who were born before him:
though to be ‘greater than the angels’ is said also of others, besides the
Messiah, who are righteous. The text continues, referring still to the Mes-
siah, As many were astonished at thee. Their astonishment was shewn by
mocking him when he first arrived, and by asking how one ‘despised,’
‘meek and riding upon an ass’ (Zech. ix.9), could conquer all the kings of
the world who had laid hold upon Israel, and rescue him from their hand:
so acted Pharaoh towards Moses, when he mocked him, as he says (Ex.
vi.12), ‘How will Pharaoh listen to me?’ (The exposition of R. Mosheh
ben Nahman of Gerona. Found in The Fifty Third Chapter of Isaiah Ac-
cording to Jewish Interpreters, S.R. Driver, A.D. Neubauer (Oxford: Parker,
1877), pp. 79-80).

Rabbi Mosheh Kohen Ibn Crispin

But this one will be exalted far above Moses for when he gathers together
our scattered ones from the four corners of the earth, he will be exalted in
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the eyes of all the kings in the whole world, and all of them will serve him,
and will exalt him above them, as Daniel prophesies concerning him, ‘All
nations, peoples, and tongues shall serve him’ (Dan. vii.14, 27). He will
be loftier than Solomon, whose dignity was so lofty that he is said to have
‘sat on the throne of the Lord’ (I Chron. xxix.23 ), and our Rabbis say that
he was king over both the upper and the nether world. But the King
Messiah, in his allcomprehending intelligence, will be loftier than Solomon
(The Commentary of  R. Mosheh ’Ibn Crispin of Cordova, afterwards of
Toledo. Found in The Fifty Third Chapter of Isaiah According to Jewish In-
terpreters, S.R. Driver, A.D. Neubauer (Oxford: Parker, 1877), p. 102).

Commentary on Daniel by Rabbi Hersh Goldwurm

With the clouds of heaven (i.e., suddenly and swiftly). Unlike the earlier beasts
which came from the depths of the stormy sea, here we have one in human
likeness coming with the clouds of heaven. He will have conquered earthli-
ness and will float on clouds formed of his Torah and Mitzvos, which, like
the clouds, soar high above this world (Malbim). R’ Yehoshua ben Levi
asked, Here it is written, with the clouds of heaven (implying the swift
arrival of the Messianic King). [Elsewhere] is written a poor man and
riding upon an ass (Zechariah 9:9), (implying sluggishness on the part of
the Messiah). [And he repiled] ‘If they merit it [he will come] with the
clouds. But if they do not merit it [he will surely come but but sluggishly]
like a poor man upon an ass’ (Sanhedrin 98a; parentheses Rashi ibid.).

One like a man came. This is the King Messiah (Rashi) (Daniel, A New
Translation with a Commentary Anthologized from Talmudic, Midrashic and
Rabbinic Sources, Translation and Commentary by Rabbi Hersh Goldwurm,
(Brooklyn: Mesorah, 1979), p. 206).

)�	�	���

Midrash Rabbah, Numbers

The double peh hinted at Jacob, in the expression, Hazzileni na—deliver
me, I pray Thee (Gen. XXXII, 12). which informed him that He would
deliver him in both worlds. The double peh hinted at Israel, through
Moses, in the words, Pakod pakadti—I have surely remembered you (Ex.
III, 16). The double zade is hinted at in the verse, Behold, a man whose
name is the shoot (zemah), and who shall shoot up (yizmah), etc. (Zech. VI,
12). This refers to the Messiah, of whom it also says, I will raise unto
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David a righteous shoot (zemah zaddik), and he shall reign as king and
prosper, and he shall execute justice and righteousness in the land. The captain
of fifty (Isa. III, 3) (Midrash Rabbah Numbers, Rabbi Dr. H. Freedman
and Maurice Simon, Editors; Judah J. Slotki, Translator (London: Soncino
Press), Volume I, XVIII.21, p. 734).

)�	�	��*�-6+

Targum of Isaiah

The prophet saith to the house of David, A child has been born to us, a
son has been given to us; and he has taken the law upon himself to keep
it, and his name has been called from of old, Wonderful counsellor, Mighty
God, He who lives forever, the Anointed one (or Messiah), in whose days
peace shall increase upon us (The Targum of Isaiah, J.F. Stenning, Editor
and Translator (Oxford: Clarendon, 1949), p. 32).

Midrash Rabbah, Deuteronomy

Another explanation: He said to him: ‘I have yet to raise up the Messiah,’
of whom it is written, For a child is born to us (Isa. IX, 5) (Midrash Rabbah
Deuteronomy, Rabbi Dr. H. Freedman and Maurice Simon, Editors; Rev.
Dr. J. Rabbinowitz, Translator (London: Soncino Press), I.20, p. 22).

Pesikta Rabbati

And why is he called Gabriel, a name made up of the words Gapri (“My
means whereby I prevail”) and ’EI (“God”)? Because it is written of Judah
For Judah prevailed (gabar) above his brethren (I Chron. 5:2), and it is also
written of a scion of Judah And his name is called “Wonderful in counsel is
God the Mighty (EI Gibbor)” (Isa. 9:5) (Footnote: Refers to Hezekiah and
the Messiah) (Pesikta Rabbati, William G, Braude, Translator (New Ha-
ven: Yale University, 1968), Volume II, Piska 46.3, p. 793).

Rabbi Yepheth Ben ‘Ali.

Driver and Neubauer comment: On this passage (Is. 9:6) Ben ‘Ali writes
as follows: ‘The prophet means that the dominion of the Messiah will be
greater than that of any other king of Israel; for David and Solomon ruled
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over Israel and the kings of nations which surrounded them, but the do-
minion of Messiah will extend over the whole world, as it is written, ‘Let
him have dominion from sea to sea’ (Ps. lxxii.8); ‘Behold, I have  given
him for a witness, a prince, and a commander to the peoples;’ and again,
‘Behold, thou shalt call a nation thou knowest not’ (Is. lv. 4, 5): accord-
ingly the prophet speaks here of the increase of his government. Moreover,
although there was peace and tranquillity in the time of Solomon, yet
after his death the state of affairs was disturbed and reversed; but in the
time of the Messiah there will be peace over the whole world, as it is
written, ‘Nation shall not lift up sword against nation’ (Is. ii.4). And this
peace will have no end: for from the days of the Messiah to the end of all
generations the whole world will obey God and his anointed, as is ex-
pressed in the words, ‘And of peace there shall be no end’ (The Fifty-Third
Chapter of Isaiah According to the Jewish Interpreters, S.R. Driver and A.D.
Neubauer, Translators (Oxford: James Parker, 1877), pp. 20-21).

)�	�	��##

Targum Jonathan

And a king shall come forth from the sons of Jesse, and the Messiah shall
be anointed from among his children’s children. And upon him shall rest
the spirit of divine prophecy, the spirit of wisdom and sagacity, the spirit
of counsel and might, the spirit of knowledge and fear of the Lord. And
the Lord shall bring him near to the worship of Him. He shall not judge
according to the sight of his eyes, nor shall he reprove according to the
hearing of his ears. But he shall judge the poor in truth, and shall reprove
in faithfulness for the needy of the people. He shall smite the guilty of the
land with the word of his mouth, and with the speech of his lips he shall
slay Armilus the wicked.  The righteous shall surround him and the faith-
ful shall be near him. In the days of Israel’s Messiah, peace shall abound
in the land; the wolf shall dwell with the lamb, and the leopard shall lie
down with the kid, and the calf and the lion and the fatling together, and
a small suckling child leading them. And the cow and the bear shall graze,
their young ones shall lie down together, and the lion shall eat straw like
the ox. The suckling child shall play laughingly over the hole of the wind-
ing serpent, and the weaned child shall put his hands over the eyeballs of
the venomous snake. They shall do no harm nor destroy on all My holy
moun tain, for the land shall become full of the knowledge of the worship
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of the Lord, as the waters cover the sea.
And it shall be at that time that kings shall obey the descendant of

Jesse, who is destined to stand as a sign to the nations, and the place of his
dwelling shall be glorious. At that time the Lord shall again show His
might a second time, to deliver the remnant of His people who are left,
from Assyria, from Egypt, from Pathros, from India, from Elam, from
Babylon, from Hamath, and from the islands of the sea. And He shall
raise a sign to the nations, and shall gather together the scattered of Israel,
and shall bring back the Dispersion of Judah from the four directions of
the earth. The jealousy of the tribe of Ephraim shall vanish, and they who
oppress the tribe of Judah shall be destroyed. They of the tribe of Ephraim
shall not be jealous of the tribe of Judah, and they of the tribe of Judah
shall not oppress the tribe of Ephraim,  But they shall put their shoulders
together to smite the Philistines who are in the west; together they shall
despoil the people of the east; they shall put forth their hand against
Edom and Moab, and the Ammonites shall become subservient to them.
And the Lord shall dry up the tongue of the sea of Egypt, and He shall
raise the striking power of His might over the Euphrates by the word of
His prophets, and He shall smite it into seven brooks which they can
cross dryshod. And there shall be a paved road for the remnant of His
people who are left from the Assyrian, just as there was for Israel on the
day of their going up from the land of Egypt (The Messiah: An Aramaic
Interpretation, Samson H. Levy (New York: Hebrew Union College, 1974),
pp. 49-52.

The Targum on Isaiah

And a king shall come forth from the sons of Jesse, and an Anointed One
(or, Messiah) from his sons’ sons shall grow up. And there shall rest upon
him a spirit from before the Lord, the spirit of wisdom and understand-
ing, the spirit of counsel and might, the spirit of knowledge, and of the
fear of the Lord: and the Lord shall bring him to his fear: and not accord-
ing to the sight of his eyes shall he judge, nor exercise judgement accord-
ing to the hearing of his ears. But he shall judge with truth the poor, and
adjudge with faithfulness the needy among the people; and he shall smite
the guilty of the land with the word (Memra) of his mouth, and by the
utterance of his lips shall the wicked die. And the righteous shall be round
about him, and the faithful shall be brought near unto him. 1n the days
of the Anointed One (or, Messiah) of Israel peace shall be multiplied in
the land, and the wolf shall dwell with the lamb, and the leopard shall

of the Lord, as the waters cover the sea.
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dwell with the kid; and the calf and the lion and the fatling together: and
a little child shall lead them. And the cow and the bear shall feed; to-
gether shall their young dwell: and the lion shall eat straw like the ox.
And the young child shall play on the hole of the viper, and the weaned
child shall put his hands on the bright (lit. sight of the) eyeballs of the
adder. They shall do no evil, nor destroy in all my holy mountain: for the
earth shall be filled with the knowledge of the fear of the Lord, like the
waters which cover the sea. And it shall come to pass at that time, that the
son of the son of Jesse, who is about to arise as a sign to the peoples, to
him shall the kingdoms be subject; and his dwelling-place shall be glori-
ous (The Targum of Isaiah, J.F. Stenning, Editor and Translator (Clarendon:
Oxford, 1949), pp. 31-32).

Midrash on Psalms, Psalm 21:1, 3

1. For the leader. A Psalm of David. The king shall joy in Thy strength, O
Lord (Ps. 21:1-2). These words are to be read in the light of what Scrip-
ture says elsewhere: In that day there shall be a root of Jesse, which shall stand
for an ensign of the peoples; unto him shall the nations seek (Isa.11:10) that
is, seek the king Messiah, David’s son, who will remain hidden until the
time of redemption.’...And the ’äreset of his lips Thou hast not withholden.
Selah (Ps. 21:3b). What is meant by the ‘areset of his lips? “The authority
(rasut) of his lips”: For when it is reported to the king Messiah, “A certain
land is in rebellion against thee,” he will say: “Let locusts come and smite
that land,” as is said He shall smite the land with the rod of his mouth (Isa.
11:4); or, when it is reported to him “A certain province is in rebellion
against thee,” he will say: “Let the angel of death come and slay the wicked
of that province,” as is said With the breath of his lips shall he slay the wicked
(ibid.) (The Midrash on Psalms, William G. Braude, Translator (New Ha-
ven: Yale, 1959), Yale Judaica Series, Volume XIII, Leon Nemoy, Editor,
Book One, Psalm 21:1, 3).

Midrash on Psalms, Psalm 72.3, 4

Another comment on Give the king Thy judgments O God, and Thy righ-
teousness: here king meansthe King Messiah, of whom it is said And there
shall come forth a shoot out of the stock of Jesse...And the spirit of the Lord shall
rest upon him...And he shall ot judge after the sight of his eyes, neither decide
after the hearing of his ears; but with righteousness shall he judge the poor, and
decide with equity for the meek of the land (Isa. 11:1a, 3b-c, 4a)...The verse
He shall judge the poor of the people, he shall save the children of the needy, and
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shall break in pieces the oppressor (Ps. 72:4) is like the verse in which it is
said of the Messiah, ‘But with righteousness shall he judge the poor, and
decide with equity for the meek of the land; and he shall smite the land
with the rod of his mouth, and with the breath of his lips shall he slay the
wicked (Isa. 11:4) (The Midrash on Psalms, William G. Braude, Translator
(New Haven: Yale, 1959), Yale Judaica Series, Volume XIII, Leon Nemoy,
Editor, Book One, Psalm 72:3, 4).

The Babylonian Talmud, Sanhedrin 93b

R. Tanhum said: Bar Kappara expounded in Sepphoris: What is meant
by, These six of barley gave he to me? (Ruth III, 17). What are ‘six of barley’?
Shall we say it is meant literally? But was it Boaz’s practice to give [only]
six barley grains? [93b] But [if it means] six se’ahs, can a woman take six
se’ahs?—But he symbolically intimated to her [by giving her six barley
grains] that six sons were destined to corne forth from her, who should
each be blessed with six blessings. Viz, David. Messiah, Daniel, Hananiah,
Mishael and Azariah. David, for it is written. Then answered one of the
servants, and said, Behold, I have seen a son of Jesse, the Bethlemite, that is
cunning in playing, and a mighty valiant man, and a man of war, and
understanding in matters, and a comely person, and the Lord is with him (I
Sam. XVI, 18)…The Messiah—as it is written, And the spirit of the Lord
shall rest upon him, the spirit of wisdom and understanding, the spirit of coun-
sel and might, the spirit of knowledse of the fear of the Lord. And shall make
him of quick understanding [wa–hariho] in the fear of the Lord (lsa. XI, 2f ).
R. Alexandri said: This teaches that he loaded him with good deeds and
suffering as a mill [is laden]. Raba said: He smells [a man] and judges, as
it is written. and he shall not judge after the sight of his eyes, neither reprove
after the hearing of his ears, yet with righteousness shall he judge the poor (Isa.
XI, 3f.)

(Bar Koziba reigned two and a half years, and then said to the Rabbis,
‘I am the Messiah.’ They answered, ‘Of Messiah it is written that he
smells and judges: let us see whether he [Bar Koziba] can do so.’ When
they saw that he was unable to judge by the scent, they slew him.) (The
Babylonian Talmud, Rabbi Dr. I. Epstein, Editor (London: Soncino Press),
Seder Nezikin, Vol. III, Sanhedrin 93b, pp. 625, 626-627).

Midrash Rabbah, Genesis

AND THE SPIRIT OF GOD HOVERED: this alludes to the spirit of
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Messiah, as you read, And the spirit of the Lord shall rest upon him (Isa. XI,
2) (Midrash Rabbah, Genesis, Rabbi Dr. H. Freedman and Maurice Simon,
Editors; Rabbi Dr. H. Freedman, Translator (London: Soncino Press),
Volume I, II.4, p. 17).

Furthermore, the royal Messiah will be descended from the tribe of Judah,
as it says, And it shall come to pass in that day, that the root of Jesse, that
standeth for an ensign of the peoples, unto him shall the nations seek (Isa. XI,
10) (Midrash Rabbah, Genesis, Rabbi Dr. H. Freedman and Maurice
Simon, Editors; Rabbi Dr. H. Freedman, Translator (London: Soncino
Press), Vol. II, XCVII, p. 901).

Thus a waw was added to Nahshon, hinting that six righteous men would
come forth from his tribe, each of whom was blessed with six
virtues…Finally, of the royal Messiah it is written, And the spirit of the
Lord shall rest upon him, the spirit of wisdom and understanding, the spirit of
counsel and might, the spirit of knowledge and of the fear of the Lord (Isa. XI,
2) (Midrash Rabbah, Genesis, Rabbi Dr. H. Freedman and Maurice Simon,
Editors; Rabbi Dr. H. Freedman, Translator (London: Soncino Press),
Vol. II, XCVII, p. 902).

9. BINDING HIS FOAL (‘IRO) UNTO THE VINE (XLIX, II). R.
Judah, R. Nehemiah, and the Rabbis discuss this verse. R. Judah ex-
plained it: When a vine has a poor yield, an ass is tied to it, [and this too
is the meaning of ] AND HIS ASS’S COLT (BENI ATHONO) UNTO
THE CHOICE VINE. HE WASHETH HIS GARMENTS IN WINE,
means in white wine. AND HIS VESTURE IN THE BLOOD OF
GRAPES, means in red wine…The Rabbis interpreted: ‘I,’ [said God],
am bound to the vine and the choice vine’ [Israel]. HIS FOAL AND HIS
COLT intimate: when he will come of whom it is written, Lowly, and
riding upon an ass, even upon a colt the foal of an ass (Zech. IX, 9) (Foot-
note: Sc. The Messiah). HE WASHETH HIS GARMENTS IN WINE,
intimates that he [the Messiah] will compose for them words of Torah
(Footnote: Propound new meanings and interpretations of the Torah.);
AND HIS VESTURE IN THE BL00D OF GRAPES—that he will re-
store to them their errors. R. Banin said: Israel will not require the teach-
ing of the royal Messiah in the future, for it says, Unto him shall the
nations seek (Isa. XI, 10)…(Midrash Rabbah, Genesis, Rabbi Dr. H. Freed-
man and Maurice Simon, Editors; Rabbi Dr. H. Freedman, Translator
(London: Soncino Press), Vol. II, XCVIII.9, p. 957).
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UNTIL SHILOH COMETH: he to whom kingship belongs (shelo).
AND UNTO HIM SHALL THE OBEDIENCE YIKHAS) OF THE
PEOPLES BE. This alludes to him who will set on edge (makheh) the
teeth of all the nations, as it says: The nations shall see and be put to shame
for all their might, they shall lay their hand upon their mouth, their ears shall
be deaf (Micah VII, 16). Another interpretation of, AND UNT0 HIM
SHALL THE OBEDIENCE (YIHAS) OF THE PEOPLES BE—him to
whom the nations of the world will flock (mithkahalin), as it says, The root
of Jesse, that standeth for an ensign of the peoples, unto him shall the nations
seek (Isa. XI, 10) (Midrash Rabbah, Genesis, Rabbi Dr. H. Freedman and
Maurice Simon, Editors; Rabbi Dr. H. Freedman, Translator (London:
Soncino Press), Vol. II, XCIX.8, pp. 982-983).

Midrash Rabbah, Numbers

II. Another reason why “attudim” is written in full and the other word
with a superfluous waw. It alludes to the six sons descended from Nahshon
who were possessed of six blessings. They are the following: David, the
Messiah, Daniel, Hananiah, Mishael, and Azariah. How do we know it of
David? Because it is written, “Skilful in playing,” etc. (I Sam. XVI, 18).
‘The Messiah’? Because it is written, And the spirit of the Lord shall rest
upon him; the spirit of wisdom and understanding (Isa. XI, 2), this makes
two; The spirit of counsel and might (ib.) makes four; The spirit of knowledge
and of the fear of the Lord (ib.) makes six (Midrash Rabbah Numbers, Rabbi
Dr. H. Freedman and Maurice Simon, Editors; Judah J. Slotki, Translator
(London: Soncino Press), Volume I, XIII.11, pp. 522-523).

Midrash Rabbah, Ruth

The fifth interpretation makes it refer to the Messiah. COME HITHER:
approach to royal state. AND EAT OF THE BREAD refers to the bread
of royalty; AND DIP THY MORSEL IN THE VINEGAR refers to his
sufferings, as it is said, But he was wounded because of our transgressions (Isa.
LIII, 5). AND SHE SAT BESIDE THE REAPERS, for he will be de-
prived of his sovereignty for a time, as it is said, For I will gather all nations
against Jerusalem to battle, and the city shall be taken (Zech. XIV.2). AND
THEY REACHED HER PARCHED CORN, means that he will be re-
stored to his throne, as it is said, And he shall smite the land with the rod of
his mouth (Isa. XI, 4) (Midrash Rabbah Ruth, Rabbi Dr. H. Freedman and
Maurice Simon, Editors; Rabbi Dr. L. Rabinowitz, Translator (London:
Soncino Press), V.6, p. 64).
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R. Judah b. Simon said: The meaning is that as a reward for, AND HE
MEASURED SIX BARLEYS AND LAID [THEM] ON HER, he was
vouchsafed that there should arise from her six righteous men, each one of
them possessing six outstanding virtues, viz. David, Hezekiah, Josiah,
Hananiah, Mishael and Azariah, Daniel, and the Messiah…The Mes-
siah, as it is said, And the spirit of the Lord shall rest upon him, the spirit of
wisdom and understanding, etc. (Isa. Xl, 2) (Midrash Rabbah Ruth, Rabbi
Dr. H. Freedman and Maurice Simon, Editors; Rabbi Dr. L. Rabinowitz,
Translator (London: Soncino Press), VII.2, pp. 82-83).

Midrash Rabbah, The Song of Songs

Which is this? The generation of the Messiah, as it says, For I will gather
all nations against Jerusalem to battle (Zech. XIV, 2). And how do we know
that he will inspire fear? Because it says, And he shall smite the land with
the rod of his mouth (Isa. XI, 4) (Midrash Rabbah, The Song of Songs (Lon-
don: Soncino Press), VI.10,1, p. 269).

Midrash Rabbah, Lamentations

The following story supports what R. Judan said in the name of R. Aibu:
It happened that a man was ploughing, when one of his oxen lowed. An
Arab passed by and asked, ‘What are you?’ He answered, ‘I am a Jew: He
said to him, ‘Unharness your ox and untie your plough’ [as a mark of
mourning]. ‘Why?’ he asked. ‘Because the Temple of the Jews is destroyed.’
He inquired, ‘From where do you know this?’ He answered, ‘I know it
from the lowing of your ox: While he was conversing with him, the ox
lowed again. The Arab said to him, ‘Harness your ox and tie up your
plough, because the deliverer of the Jews is born.’ ‘What is his name?’ he
asked; and he answered, ‘His name is “Comforter”: ‘What is his father’s
name?’ He answered, . Hezekiah: ‘Where do they live?’ He answered, ‘In
Birath ‘Arba in Bethlehem of Judah.’

The man sold his oxen and plough and bought felt garments for chil-
dren. He journeyed from one city to another and from one province to
another until he reached that place. All the villagers came to buy gar-
ments from him, but the mother of that child made no purchase of him.
He asked her, ‘Why do you not buy children’s felt garments?’ She an-
swered, ‘Because a hard fate is in store for my child: ‘Why?’ he asked; and
she answered, ‘Because close on his coming the Temple was destroyed.’
He said to her, ‘We trust in the Lord of the Universe that as close on his
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Dr. H. Freedman and Maurice Simon, Editors; Rabbi Dr. L. Rabinowitz,
Translator (London: Soncino Press), VII.2, pp. 82-83).

Midrash Rabbah, The Song of Songs

Which is this? The generation of the Messiah, as it says, For I will gather
all nations against Jerusalem to battle (Zech. XIV, 2). And how do we know
that he will inspire fear? Because it says, And he shall smite the land with the
rod of his mouth (Isa. XI, 4) (Midrash Rabbah, The Song of Songs (London:
Soncino Press), VI.10,1, p. 269).

Midrash Rabbah, Lamentations

The following story supports what R. Judan said in the name of R. Aibu:
It happened that a man was ploughing, when one of his oxen lowed. An
Arab passed by and asked, ‘What are you?’ He answered, ‘I am a Jew: He
said to him, ‘Unharness your ox and untie your plough’ [as a mark of
mourning]. ‘Why?’ he asked. ‘Because the Temple of the Jews is destroyed.’
He inquired, ‘From where do you know this?’ He answered, ‘I know it
from the lowing of your ox: While he was conversing with him, the ox
lowed again. The Arab said to him, ‘Harness your ox and tie up your
plough, because the deliverer of the Jews is born.’ ‘What is his name?’ he
asked; and he answered, ‘His name is “Comforter”: ‘What is his father’s
name?’ He answered, . Hezekiah: ‘Where do they live?’ He answered, ‘In
Birath ‘Arba in Bethlehem of Judah.’

The man sold his oxen and plough and bought felt garments for chil-
dren. He journeyed from one city to another and from one province to
another until he reached that place. All the villagers came to buy gar-
ments from him, but the mother of that child made no purchase of him.
He asked her, ‘Why do you not buy children’s felt garments?’ She an-
swered, ‘Because a hard fate is in store for my child: ‘Why?’ he asked; and
she answered, ‘Because close on his coming the Temple was destroyed.’
He said to her, ‘We trust in the Lord of the Universe that as close on his
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coming it was destroyed so close on his coming it will be rebuilt.’ He
continued, ‘Take some of these felt garments for your child and after some
days I will come to your house to collect the money: She took some and
departed. After some days the man said, ‘I will go and see how the child
is getting on.’ He came to the woman and asked, ‘How is the child?’ She
answered, ‘Did I not tell you that a hard fate is in store for him? Misfor-
tune has dogged him. From the time [you left] there have been strong
winds and a whirlwind came and carried him off: He said to her, ‘Did I
not tell you at his coming [the Temple] was destroyed and at his coming
it will be rebuilt?’ R. Abun said: Why should I learn this from an Arab
when there is an explicit text wherein it is stated, And Lebanon shall fall by
a mighty one (Isa. x, 34), which is followed by, And there shall come forth a
shoot out of the stock of Jesse, and a twig shall grow forth out of his roots (Isa.
XI, 1)? (Midrash Rabbah, Lamentations (London: Soncino Press), I.16,
51, pp. 136-137).

Midrash Tanhuma–Yelammedenu

And unto him shall the obedience of the peoples be (Gen. 49:10). This refers
to the one who will shatter the teeth (break the power) of the nations (i.e.
the Messiah), as it is said: The nations shall see and be put to shame for all
their might; they shall lay their hands upon their mouth, their ears shall be deaf
(Micah 7:16).

Another comment on And unto him shall be obedience of the peoples be
(Gen. 49:10): He is the one for whom the peoples will assemble, as is
said: The root of Jesse, that standeth for an ensign of the peoples, unto him shall
the nations seek (Isa. 11:10) (Midrash Tanhuma–Yelammedenu, Samuel A.
Berman, Translator (Hoboken: KTAV, 1966), Genesis 12.10, p. 301).
Why is the rule of the Messiah likened to stone? It is likened to stone
because of the Torah in which Israel labors, as it is said: The two tables of
the testimony, tables of stone, written with the finger of God (Exod. 31:18)…An-
other explanation. He is likened to stone because it destroyed a heart of
stone, as it is written: And I will remove the stony heart out of their flesh, and
will give them a heart flesh (Ezek. 36:21). Which smote the image (Dan.
2:34) indicates that He will put an end to all the nations, as is said: And
he shall smite the land with the rod of His mouth (Isa. 11:4) (Midrash
Tanhuma–Yelammedenu, Samuel A. Berman, Translator (Hoboken: KTAV,
1966), Exodus 7.7, p. 525-526).
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Pesikta Rabbati

You find that at the very beginning of the creation of the world, the king
Messiah had already come into being, for he existed in God’s thought
even before the world was created. Of his existence Scripture says, And
there came forth a shoot out of the stock of Jesse (Isa. 11:1); it does not say
“And there shall come forth” <but And there came forth>, implying that
the shoot out of the stock of Jesse had already come forth…But where is
the proof that the king Messiah existed from the beginning of God’s cre-
ation of the world? The proof is in the verse And the spirit of God moved,
words which identify the king Messiah, of whom it is said “And the spirit
of the Lord shall rest upon him” (Isa. 11:2) (Pesikta Rabbati, William G,
Braude, Translator (New Haven: Yale University, 1968), Volume II, Piska
33.6, p. 641, 642-643).

The other mercy refers to the time when he will come forth out of prison,
a time when not one kingdom nor two kingdoms nor three kingdoms will
beset him, but one hundred and forty kingdoms will encompass him.
And the Holy One, blessed be He, will say to him: Ephraim, My true
Messiah, do not be afraid of them, for all these will die by the breath of
thy lips, as is said And with the breath of his lips shall he slay the wicked (Isa.
11:4) (Pesikta Rabbati, William G, Braude, Translator (New Haven: Yale
University, 1968), Volume II, Piska 37.1, p. 687).

Zohar

But when Israel comes forth from exile, all the soaring spheres will touch
down upon this opening, one by one. Then human beings will perceive
wondrous, precious wisdom never known by them before, as it is written:
‘The spirit of YHVH shall alight upon him: a spirit of wisdom and in-
sight, a spirit of design and power, a spirit of knowledge and awe of YHVH’
(Isaiah 11:2). All these are destined to alight upon the opening below,
the opening of the Tent. All these are destined to alight upon King Mes-
siah so that he may judge the world, as it is written: ‘He shall judge the
poor with righteousness...’ (Isaiah 11:4) (Zohar, Daniel Chanan Matt,
Translator (Ramsey: Paulist, 1983), Zohar on Genesis, p. 67).

Pirkê of Rabbi Eliezer

By these three attributes it will be rebuilt in the future, as it is said,
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“Through wisdom is an house builded; and by understanding it is estab-
lished; and by knowledge are the chambers filled” (Prov. xxiv. 3, 4). With
these three attributes will the Holy One, blessed be He, give three good
gifts to Israel in the future, as it is said, ‘For the Lord will give wisdom,
out of his mouth cometh knowledge and understanding” (ibid. ii. 6). It is
not said, “The Lord has given wisdom.” These three attributes will be
given to King Messiah, as it is said, “And the spirit of the Lord shall rest
upon him, the spirit of wisdom and understanding, the spirit of counsel
and might, the spirit of knowledge and of the fear of the Lord” (Isa. xi.2)
(Pirkê de Rabbi Eliezer, Gerald Friedlander, Translator (New York: Ben-
jamin Blom, 1971), Chapter III, pp. 18-19).

Rabbi Mosheh Ben Nahman

He shall lengthen days, viz. for ever and ever, as it is written (Ps. xxi.5),
‘Length of days for ever and ever;’ and so it is said in the Pirqê of Rabbi
Eliezer, ‘As it is written (Ps. lxi.7), His years shall be as many generations.
And the pleasure of the Lord shall prosper in his hand: because he will accom-
plish the Redemption in which the Lord finds his pleasure, and will teach
all the Gentiles to ‘understand and know’ the Lord: this is what is meant
by the pleasure of the Lord, as it is written, ‘In these is my pleasure’ (Jer. ix.
23 [24 Eng.]). Because of ‘the labour which he saw (experienced) in him-
self, and because he was satisfied with ‘shame instead of glory’ (Hab. ii.16),
therefore by his knowledge he will justify the just, he will know and recognise
who are the just that ought to be redeemed; and so in all his judgments
he will find out the just, as it is written, He will not judge by the sight of
the eyes, etc. (Is, xi.3, 4, etc.); and our iniquities, i.e, those of the many
who are mentioned, he will set in order, viz. by disposing them to repen-
tance: cf. I Kings xi. 28, where ��� is equivalent to.the disposition or
arrangement of affairs (Ex. v.4) (The exposition of R. Mosheh ben Nahman
of Gerona. Found in The Fifty Third Chapter of Isaiah According to Jewish
Interpreters, S.R. Driver, A.D. Neubauer (Oxford: Parker, 1877), p. 83).

Rabbi Sh’muel Lanyado

...for Messiah son of David will be ‘just and victorious’ (Zech. ix.9), and
so far from being despised and forlorn of men, that ‘unto him will the
Gentiles seek’ (Is. xi.10) (From the Jewel orf Gold, a Commentary on Isaiah
by R. Sh’muel bar Abraham Lanyado, of Aleppo. Found in The Fifty Third
Chapter of Isaiah According to Jewish Interpreters, S.R. Driver, A.D. Neubauer
(Oxford: Parker, 1877), p. 300).
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Rabbi Don Yizhaq Abarbanel.

If, on the other hand, our Rabbis have in view Messiah the son of David,
then a difficulty arises from the words marred beyond man,’ ‘without
form or comeliness,’ for Isaiah himself, so far from calling him ‘despised’
or ‘forlorn of men,’ describes him as God’s ‘chosen one, in whom his soul
delights’ (xlii.1), and as the ‘rod out of the stump’ of Jesse, upon whom
‘the spirit of the Lord rests’ (xi.2), and unto whom ‘the Gentiles will seek’
(ver. io) (Commentary on Isaiah. Found in The Fifty Third Chapter of
Isaiah According to Jewish Interpreters, S.R. Driver, A.D. Neubauer (Ox-
ford: Parker, 1877), p. 163).

Rabbi Mosheh Kohen Ibn Crispin

And when this ‘servant of the Lord’ is born, from the day when he comes
to years of discretion, he will continue to be marked by the possession of
intelligence enabling him to acquire from God what it is impossible for
any to acquire until he reaches that height whither none of the sons of
men, except him, have ever ascended: from that day he will be counted
with his people Israel, and will share their subjugation and distress; ‘in all
their affliction’ (Is. lxiii.9) he will be exceedingly afflicted; and because of
their being outcasts and scattered to the ends of the world, his grief will
be such that the colour of his countenance will be changed from that of a
man, and pangs and sicknesses will seize upon him (for great grief, as
physicians know, by producing melancholy, subjects a man to many dis-
eases); ‘and all the chastisements which come upon him in consequence
of his grief will be for our sakes, and not from any deficiency or sin on his
part which might bring punishment in their train, because he is perfect,
in the completeness of perfection, as Isaiah says (xi.2 f.)... (The Commen-
tary of  R. Mosheh ’Ibn Crispin of Cordova, afterwards of Toledo. Found
in The Fifty Third Chapter of Isaiah According to Jewish Interpreters, S.R.
Driver, A.D. Neubauer (Oxford: Parker, 1877), p. 103).

Rabbi Avrohom Chaim Feuer

And this is you splendor - gain success, ride high on truthfulness and righteous
humility. May it guide you to awesome deeds with your right hand (vs. 5).

And ride [high] on truthfulness. Rashi explains that the Torah scholar
will issue true and honest decisions, unaffected by external factors. This is
also a dsitinctive feature of the Messiah, as Scripture says: And the spirit of

Rabbi Don Yizhaq Abarbanel.

If, on the other hand, our Rabbis have in view Messiah the son of David,
then a difficulty arises from the words marred beyond man,’ ‘without
form or comeliness,’ for Isaiah himself, so far from calling him ‘despised’
or ‘forlorn of men,’ describes him as God’s ‘chosen one, in whom his soul
delights’ (xlii.1), and as the ‘rod out of the stump’ of Jesse, upon whom
‘the spirit of the Lord rests’ (xi.2), and unto whom ‘the Gentiles will seek’
(ver. io) (Commentary on Isaiah. Found in The Fifty Third Chapter of Isaiah
According to Jewish Interpreters, S.R. Driver, A.D. Neubauer (Oxford: Parker,
1877), p. 163).

Rabbi Mosheh Kohen Ibn Crispin

And when this ‘servant of the Lord’ is born, from the day when he comes
to years of discretion, he will continue to be marked by the possession of
intelligence enabling him to acquire from God what it is impossible for
any to acquire until he reaches that height whither none of the sons of
men, except him, have ever ascended: from that day he will be counted
with his people Israel, and will share their subjugation and distress; ‘in all
their affliction’ (Is. lxiii.9) he will be exceedingly afflicted; and because of
their being outcasts and scattered to the ends of the world, his grief will
be such that the colour of his countenance will be changed from that of a
man, and pangs and sicknesses will seize upon him (for great grief, as
physicians know, by producing melancholy, subjects a man to many dis-
eases); ‘and all the chastisements which come upon him in consequence
of his grief will be for our sakes, and not from any deficiency or sin on his
part which might bring punishment in their train, because he is perfect,
in the completeness of perfection, as Isaiah says (xi.2 f.)... (The Commen-
tary of  R. Mosheh ’Ibn Crispin of Cordova, afterwards of Toledo. Found
in The Fifty Third Chapter of Isaiah According to Jewish Interpreters, S.R.
Driver, A.D. Neubauer (Oxford: Parker, 1877), p. 103).

Rabbi Avrohom Chaim Feuer

And this is you splendor - gain success, ride high on truthfulness and righteous
humility. May it guide you to awesome deeds with your right hand (vs. 5).

And ride [high] on truthfulness. Rashi explains that the Torah scholar
will issue true and honest decisions, unaffected by external factors. This is
also a dsitinctive feature of the Messiah, as Scripture says: And the spirit of



BEHOLD YOUR KING BEHOLD YOUR KING236 236

wisdom and understanding, the spirit of counsel and might, the spirit of
knowledge...and he shall not judge after the sight of his eyes nor decide after the
hearing of his ears (Isaiah 11:2, 3). True faith and sincere belief in Hashem
are hallmarks of the Messiah as Isaiah (11:5) says: And righteousness shall
be the girdle of his loins and faith the girdle of his body (Ibn Yachys; Norah
Tehillos). Targum interprets: [Messiah] will ride on a unique royal
steed...And right and humility. This alludes to the excellent characteristics
of the Messiah (Isaiah11:4): And with righteousness he will judge the poor,
and decide with equity for the humble of the earth (Ibn Yachya)...spirit of
knowledge...and he shall not judge after the sight of his eyes nor decide after the
hearing of his ears (Isaiah 11:2, 3). True faith and sincere belief in Hashem
are hallmarks of the Messiah as Isaiah (11:5) says: And righteousness shall
be the girdle of his loins and faith the girdle of his body (Ibn Yachys; Norah
Tehillos)...May it guide you to awesome deeds with your right hand...Norah
Tehillos comments that Messiah will be endowed with an unerring genius
for ‘sniffing out’ the truth, as it says: And he shall smell with the fear of
HASHEM (Isaiah 11:3)(Tehillim/Psalms, Translation and Commentary by
Rabbi Avrohom Chaim Feuer (Brooklyn: Mesorah Publications, 1978), A
New Translation with a Commentary Anthologized from Talmudic,
Midrashic and Rabbinic Sources, Volume 2, Psalm 45:3, p. 564-565).

)�	�	��#7

Midrash Rabbah, Genesis

THE SCEPTRE [STAFF]SHALL NOT DEPART FROM JUDAH (XLIX,
10)…Another interpretation: THE SCEPTRE [STAFF] SHALL NOT
DEPART FROM JUDAH alludes to the Messiah, son of David, who will
chastise the State with a staff, as it says, Thou shalt break them with a rod
[staff ] of iron (Ps. II, 9)…

UNTIL SHILOH COME. This indicates that all the nations of the
world will bring a gift to Messiah the son of David, as it says, In that time
shall a present be brought (yubal shay) unto the Lord of hosts (Isa. XVIII, 7)
(Midrash Rabbah, Genesis, Rabbi Dr. H. Freedman and Maurice Simon,
Editors; Rabbi Dr. H. Freedman, Translator (London: Soncino Press),
Vol. II, XCVII, pp. 906-907).

wisdom and understanding, the spirit of counsel and might, the spirit of
knowledge...and he shall not judge after the sight of his eyes nor decide after the
hearing of his ears (Isaiah 11:2, 3). True faith and sincere belief in Hashem
are hallmarks of the Messiah as Isaiah (11:5) says: And righteousness shall
be the girdle of his loins and faith the girdle of his body (Ibn Yachys; Norah
Tehillos). Targum interprets: [Messiah] will ride on a unique royal
steed...And right and humility. This alludes to the excellent characteristics
of the Messiah (Isaiah11:4): And with righteousness he will judge the poor,
and decide with equity for the humble of the earth (Ibn Yachya)...spirit of
knowledge...and he shall not judge after the sight of his eyes nor decide after the
hearing of his ears (Isaiah 11:2, 3). True faith and sincere belief in Hashem
are hallmarks of the Messiah as Isaiah (11:5) says: And righteousness shall
be the girdle of his loins and faith the girdle of his body (Ibn Yachys; Norah
Tehillos)...May it guide you to awesome deeds with your right hand...Norah
Tehillos comments that Messiah will be endowed with an unerring genius
for ‘sniffing out’ the truth, as it says: And he shall smell with the fear of
HASHEM (Isaiah 11:3)(Tehillim/Psalms, Translation and Commentary by
Rabbi Avrohom Chaim Feuer (Brooklyn: Mesorah Publications, 1978),
A New Translation with a Commentary Anthologized from Talmudic,
Midrashic and Rabbinic Sources, Volume 2, Psalm 45:3, p. 564-565).

)�	�	��#7

Midrash Rabbah, Genesis

THE SCEPTRE [STAFF]SHALL NOT DEPART FROM JUDAH (XLIX,
10)…Another interpretation: THE SCEPTRE [STAFF] SHALL NOT
DEPART FROM JUDAH alludes to the Messiah, son of David, who will
chastise the State with a staff, as it says, Thou shalt break them with a rod
[staff ] of iron (Ps. II, 9)…

UNTIL SHILOH COME. This indicates that all the nations of the
world will bring a gift to Messiah the son of David, as it says, In that time
shall a present be brought (yubal shay) unto the Lord of hosts (Isa. XVIII, 7)
(Midrash Rabbah, Genesis, Rabbi Dr. H. Freedman and Maurice Simon,
Editors; Rabbi Dr. H. Freedman, Translator (London: Soncino Press),
Vol. II, XCVII, pp. 906-907).



Appendix C: The Jewish Interpretation of Messianic Prophecy 237 Appendix C: The Jewish Interpretation of Messianic Prophecy 237

)�	�	���&-

Midrash Rabbah, Exodus

But you will find, with the exception of two places—‘These are the genera-
tions of the heaven and the earth’ (Gen. II, 4) and Now these are the genera-
tions of Perez (Ruth IV, 18) the word ‘toledoth’ whenever it occurs in the
Bible is spelt defectively, and for a very significant reason. Thus the word
is spelt fully [with a waw] in the case of ‘These are the generations of the
heaven and the earth’, because when God created His world, there was no
Angel of Death in the world, and on this account is it spelt fully; but as
soon as Adam and Eve sinned, God made defective all the ‘toledoth’ men-
tioned in the Bible. But when Perez arose, his ‘generations’ were spelt fully
again, because from him Messiah would arise, and in his days God would
cause death to be swallowed up, as it says, He will swallow up death for ever
(Isa. XXV, 8)… (Midrash Rabbah, Exodus, Rabbi Dr. H. Freedman and
Maurice Simon, Editors; Rabbi Dr. S. M. Lehrman, Translator (London:
Soncino Press), XXX.3, p. 349).
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Midrash Rabbah, Genesis

THE SCEPTRE SHALL NOT DEPART FROM JUDAH (XLIX, 10):
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Midrash Rabbah, Exodus
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Nor the ruler’s staff from between his feet (Gen. 49:10). When the king
will come to whom kingship belongs (i.e., the Messiah), and concerning
whom it is written: The crown of pride of the drunkards of Ephraim shall be
trodden underfoot (Isa. 28:3) (Midrash Tanhuma–Yelammedenu, Samuel A.
Berman, Translator (Hoboken: KTAV, 1966), Genesis 12.10, p. 301).
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Midrash Rabbah, Genesis

Though these things were created in their fulness, yet when Adam sinned
they were spoiled, and they will riot again return to their perfection until
the son of Perez [viz. Messiah] comes; [for in the verse] These are the toledoth
(generations) of Perez’, toledoth is spelled fully, with a waw. These are they:
his lustre, his immortality, his height, the fruit of the earth and the fruit
of trees, and the luminaries. Whence do we know it of his lustre?—But
they that love him shall be as the sun when he goeth forth in his might (Judg.
v, 31). His immortality?—For as the days of a tree shall be the days of My
people (Isa. LXV, 22). His height?—And I will make you go upright—
komemiuth (Lev. XXVI, 13). R. Hiyya taught: That means, with an erect
bearing, fearing no creature. R. Judan said: It indicates a height of one
hundred cubits. R. Simeon said: Two hundred. R. Eleazar b. R. Simeon
said: Three hundred. Whence do we know it? From the word ‘komemiuth’:
komah implies one hundred cubits, while miuth implies [another] two
hundred cubits. R. Abbahu said: Nine hundred cubits. R. Berekiah stated
R. Abbahu’s reason in R. Dosa’s name: A sycamore tree continues grow-
ing in the earth six hundred years, while an infant comes out from his
mother’s womb a cubit and a half [in length]: go and calculate, a cubit
and a half per annum, which gives nine hundred cubits. Whence do we
know it of the fruit of the earth and the fruit of the tree?—For as the seed
of peace, the vine shall give her fruit, etc. (Zech. VIII, 12). The luminar-
ies?—Moreover, the light of the moon shall be as the light of the sun, and the
light of the sun shall be sevenfold, as the light of the seven days (lsa. XXX 26)
(Midrash Rabbah, Genesis, Rabbi Dr. H. Freedman and Maurice Simon,
Editors; Rabbi Dr. H. Freedman, Translator (London: Soncino Press),
Volume I, XII.6, p. 92-93).
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Midrash Rabbah, Genesis

I will reveal unto you the First, as it says, I am the first, and I am the last
(Isa. XLIV, 6); and avenge you on the first, viz. Esau, of whom it is writ-
ten, AND THE FIRST CAME FORTH; and will rebuild for you the
first, viz. the Temple, of which it is written, Thou throne of glory, on high
from the first, thou place of our sanctuary (Jer. XVII, 12); and will bring you
the first, viz. the royal Messiah, of whom it is written, A harbinger [lit.
‘first’] unto Zion will I give: Behold, behold them, and unto Jerusalem, etc.
(Isa. XLI, 27) (Midrash Rabbah, Genesis, Rabbi Dr. H. Freedman and
Maurice Simon, Editors; Rabbi Dr. H. Freedman, Translator (London:
Soncino Press), Volume I, LXIII.8, p. 562).

Midrash Rabbah, The Song of Songs

When the Messiah who is in the north shall awake and come and build
the Temple which is in the south, as it says, I have roused up one from the
north, and he is come (Isa. XLI, 25) (Midrash Rabbah, The Song of Songs
(London: Soncino Press), V.I,1, p. 228).

)�	�	��,&

Midrash on Psalms, Psalm 2:9

In the decree of the Prophets it is written Behold My servant shall prosper,
he shall be exalted and lifted up, and shall be very high (Isa. 52:13), and it is
also written Behold My servant, whom I uphold; Mine elect, in whom My
soul delighteth (Isa. 42:1). In the decree of the Writings it is written, The
Lord said unto my lord: “Sit thou at My right hand, until I make thine enemies
thy footstool” (Ps. 110:1), and it is also written I saw in the night visions,
and, behold, there came with the clouds of heaven one like unto a son of man,
and he came even to the Ancient of days, and he was brought near before Him.
And there was given him dominion, and glory, and a kingdom, that all the
peoples, nations, and languages should serve him (Dan. 7:13, 14).

In another comment, the verse is read I will tell of the decree: The Lord
said unto me: Thou art My son...Ask of Me, and 1 will give the nations for
thine inheritance, and the ends of she earth for thy possession (Ps. 2:7, 8). R.
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Yudan said: All these goodly promises are in the decree of the King, the
King of kings, who will fulfill them for the lord Messiah (The Midrash on
Psalms, William G. Braude, Translator (New Haven: Yale, 1959), Yale
Judaica Series, Volume XIII, Leon Nemoy, Editor, Book One, Psalm 2:9).

Midrash on Psalms, Psalm 42/43.5

For from what didst Thou redeem our fathers in Egypt? ‘Was it not from
the oppression wherewith the Egyptians oppressed them, of which God
said: Moreover, I have seen the oppression (Ex. 3:9)? For me, too, life is
nothing but oppression by an enemy. Then Why must I go about by myself
mourning under the oppression of the enemy? Didst Thou not send redemp-
tion at the hand of two redeemers to that generation, as is said He sent
Moses His servant, and Aaron whom He had chosen (Ps. 105:26)? Send two
redeemers like them to this generateration. O send out Thy light and Thy
truth; let them lead me (Ps. 43:3), Thy light being the prophet Elijah of the
house of Aaron, of which it is written “The seven lamps shall give light in
front of the candlestick” (Num. 8:2); and Thy truth being the Messiah,
son of David, as is written “The Lord hath sworn in truth unto David;
He will not turn from it: of the fruit of thy body will I set upon thy
throne” (Ps. 132:11). Likewise Scripture says, Behold, I will send you Elijah
the Prophet (Mal. 3:23) who is one redeemer, and speaks of the second
redeemer in the verse Behold My servant whom 1 uphold (Isa. 42:1) (The
Midrash on Psalms, William G. Braude, Translator (New Haven: Yale,
1959), Yale Judaica Series, Volume XIII, Leon Nemoy, Editor, Book One,
Psalm 42/43.5, p. 445).

Targum Jonathan

Behold, My servant, the Messiah, whom I bring near, My chosen one, in
whom My Memra takes delight; I will place My holy spirit upon him,
and he shall reveal My law to the nations. He shall not cry, nor shout, nor
raise his voice on the outside. The humble, who are like the bruised reed,
he shall not break, and the poor of My people, who are like candles, he
shall not extinguish; he shall truly bring forth justice. He shall not faint
and he shall not tire until he establishes justice in the earth; and the isles
shall wait for his Torah. Thus says the God of the universe, the Lord, who
created the heavens and suspended them, who established the earth and
its inhabitants, who gives life to the people who are upon it and spirit to
those who walk in it. “I, the Lord, have anointed you in righteousness,
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and have firmly taken you by the hand, and established you, and I have
given you as a covenant of the people, as a light of the nations. To open
the eyes of the house of Israel, who have been blind to the Torah; to bring
back their Dispersions from among the nations, they, who are like prison-
ers; and to deliver them, who are imprisoned like prisoners in darkness,
from the servitude of the empires. I am the Lord, that is My name, and
My glory, which I have revealed unto you, I will not give to any other
people, nor My praise to those who worship idols. The former things,
behold, they have come to pass, and new things I declare; even before
they occur I announce them to you” (The Messiah: An Aramaic Interpreta-
tion, Samson H. Levy (New York: Hebrew Union College, 1974), pp. 59-
60).

Rabbi Sh’lomoh de Marini

...all three are styled ‘my servant,’ as, for instance, Moses (Josh. i.1), Isaiah
himself (xx.3), and others besides; Israel (xliv. 21); and similarly the King
Messiah (xlii.1) (From the Reformation of the World, a Commentary upon
Isaiah by Rabbi Sh’lomoh ben Yizhaq de Marini, Rabbi in Padua (end of
seventeenth century). Found in  The Fifty Third Chapter of Isaiah Accord-
ing to Jewish Interpreters, S.R. Driver, A.D. Neubauer (Oxford: Parker,
1877), p. 325).

Rabbi Don Yizhaq Abarbanel.

If, on the other hand, our Rabbis have in view Messiah the son of David,
then a difficulty arises from the words marred beyond man,’ ‘without
form or comeliness,’ for Isaiah himself, so far from calling him ‘despised’
or ‘forlorn of men,’ describes him as God’s ‘chosen one, in whom his soul
delights’ (xlii.1), and as the ‘rod out of the stump’ of Jesse, upon whom
‘the spirit of the Lord rests’ (xi.2), and unto whom ‘the Gentiles will seek’
(ver. io) (Commentary on Isaiah. Found in The Fifty Third Chapter of
Isaiah According to Jewish Interpreters, S.R. Driver, A.D. Neubauer (Ox-
ford: Parker, 1877), p. 163).

Bruce Chilton, Translator of the Isaiah Targum

Commenting on the identification of the Servant of Isaiah 42:1: Although
‘servant’ language has been used in respect of Israel (41:8), the present
usage appears to be messianic...(The Isaiah Targum, Introduction, Trans-
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lation, Apparatus and notes by Bruce D. Chilton (Wilmington: Michael
Glazier), The Aramaic Bible, The Targums, Volume 11, Notes on 42:1-
42:7, p. 81).

)�	�	��,�

Targum Jonathan

‘You are My witnesses before Me’, says the Lord, ‘and My servant is the
Messiah, whom I have chosen...’ (The Messiah: An Aramaic Interpreta-
tion, Samson H. Levy (New York: Hebrew Union College, 1974), p. 62)
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Midrash on Psalms, Psalm 2

3. The kings of the earth set themselves, and the rulers take counsel to-
gether, against the Lord, and against His anointed. When the children of
Israel will come to the Holy One, blessed be He, [with complaints against
their enemies], He will answer, I shall delivers them into your hands (Lam.
3:63): “I shall break their power,” as it is said God the Most High...hath
delivered thine enemies into thy hand (Gen. 14:20).

Should it be reported to the lord Messiah in the time-to-come, “A
certain land is in rebellion against thee,” He will say, “Let locusts come
and smite it,” as is said He shall smite the land with the rod of his mouth (Isa.
11:4). Or should it be reported to him, “A certain province is in rebellion
against thee,” he will say, “Let the angel of death come and slay, and so
destroy it,” as is said And with the breath of his lips shall he slay the wicked
(ibid.). And when the kings of the heathen see how great is their afflic-
tion, they will come and bow down to the lord Messiah, as is said They
shall bow down to thee with their face to the earth, and lick up the dust of thy
feet (Isa. 49:23) (The Midrash on Psalms, William G. Braude, Translator
(New Haven: Yale, 1959), Yale Judaica Series, Volume XIII, Leon Nemoy,
Editor, Book One, Psalm 2:3).

Pesikta Rabbati

Another comment: But Zion said: “The Lord hath forsaken me.” What

lation, Apparatus and notes by Bruce D. Chilton (Wilmington: Michael
Glazier), The Aramaic Bible, The Targums, Volume 11, Notes on 42:1-
42:7, p. 81).

)�	�	��,�

Targum Jonathan

‘You are My witnesses before Me’, says the Lord, ‘and My servant is the
Messiah, whom I have chosen...’ (The Messiah: An Aramaic Interpreta-
tion, Samson H. Levy (New York: Hebrew Union College, 1974), p. 62)

)�	�	��,*

Midrash on Psalms, Psalm 2

3. The kings of the earth set themselves, and the rulers take counsel
together, against the Lord, and against His anointed. When the children
of Israel will come to the Holy One, blessed be He, [with complaints
against their enemies], He will answer, I shall delivers them into your hands
(Lam. 3:63): “I shall break their power,” as it is said God the Most
High...hath delivered thine enemies into thy hand (Gen. 14:20).

Should it be reported to the lord Messiah in the time-to-come, “A
certain land is in rebellion against thee,” He will say, “Let locusts come
and smite it,” as is said He shall smite the land with the rod of his mouth (Isa.
11:4). Or should it be reported to him, “A certain province is in rebellion
against thee,” he will say, “Let the angel of death come and slay, and so
destroy it,” as is said And with the breath of his lips shall he slay the wicked
(ibid.). And when the kings of the heathen see how great is their afflic-
tion, they will come and bow down to the lord Messiah, as is said They
shall bow down to thee with their face to the earth, and lick up the dust of thy
feet (Isa. 49:23) (The Midrash on Psalms, William G. Braude, Translator
(New Haven: Yale, 1959), Yale Judaica Series, Volume XIII, Leon Nemoy,
Editor, Book One, Psalm 2:3).

Pesikta Rabbati

Another comment: But Zion said: “The Lord hath forsaken me.” What



Appendix C: The Jewish Interpretation of Messianic Prophecy 243 Appendix C: The Jewish Interpretation of Messianic Prophecy 243

comes directly before this verse? The passage concerning the king Mes-
siah: Thus saith the Lord: In an acceptable time have 1 answered thee…and I
will fashion thee, and give thee for a covenant of the people…saying to the
prisoners: “Go forth”…They shall not hunger nor thirst, neither shall the heat
nor sun smite them…And I will make all My mountains a way…Behold,
these shall come from far…Sing, O heavens, and be joyful, O earth…For the
Lord hath comforted His people, and hath compassion upon His afflicted (Isa.
49:8-13). It is after this passage that we read: But Zion said: “The Lord
hath forsaken me.” Why at this point? One would have expected Scripture
to have done just the opposite. First one would have expected the verse
But Zion said and then the passage on the Messiah. Why then the order as
Scripture has it? [Exposition of the entire passage on the Messiah will
show why]. In the verse Thus saith the Lord: In an acceptable time have I
answered thee, God apparently is standing and talking with the king Mes-
siah. And yet the text goes on to quote God as saying, and I will fashion
thee, as though the Messiah did not yet exist. How then explain the words
and I will fashion thee?  Our Masters answered: One could recite endlessly
the chastisements the Messiah is afflicted with in every generation in
keeping with the sins of the generation, but when the Messiah is no
longer afflicted, God will say to him: [By relieving you of affliction] I will
fashion thee, [so to speak, as a Messiah who will no longer have to suffer],
and give thee for a covenant of the people.

What is meant by the Messiah’s saying to the prisoners: “Go forth?” It
means that the Messiah will say Go forth, and so on, to the Ten Tribes who
were separated long ago into three companies of exiles, one which was
banished to the [river] Sambation, one banished to the region beyond the
Sambation, and one to Daphne near Riblah where it was swallowed up,
as is said “Israel is swallowed up” (Hos. 8:8).
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held in Sambation; and to them that are in darkness [he will say], “Show
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make passageway after passageway for them, and they will find their way
underground through them, until they arrive under the Mount of Olives
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the mount, and after it is cleaved open for  the exiles, they will come up
out of it. As Zechariah says, And His feet shall stand in that day upon the
Mount of Olives, which is before Jerusalem on the east, and the Mount of
Olives shall be cleft in the midst thereof toward the east and toward the west
(Zech. 14:4). At that time, Scripture says, Then shalt thou say in thy heart:
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“Who hath begotten me these, seeing I have been bereaved of my children, and
am solitary, an exile, and wandering to and fro? And who hath brought up
these? Behold, I was left alone; these, where were they?” (Isa.49:21) (Pesikta
Rabbati, William G, Braude, Translator (New Haven: Yale University,
1968), Volume II, Piska 31.10, pp. 616-617).

Then the Holy One, blessed be He, will brighten the light of the king
Messiah and of Israel, whilst all the nations of the earth will be in dark-
ness—in gross darkness—and they shall walk, all of them, by the light of
the Messiah and of Israel, as is said And nations shall walk at thy light, and
kings at the brightness of thy rising (Isa. 60:3). And they shall come and lick
the dust touched by the feet of the king Messiah, as is said [The inhabit-
ants ot] the isles shall entreat him and lick the dust of his feet (Is. 49:23). And
all of them shall come and fall upon their faces before the Messiah and
before Israel, and say: Let us be slaves unto thee and unto Israel (Pesikta
Rabbati, William G, Braude, Translator (New Haven: Yale University,
1968), Volume II, Piska 36.2, p. 682).

The Yalkut

Isaiah 49:9,14: To say to the captives, 'Come out,' and to those in dark-
ness, ‘Be free!’ This speaks of the King Messiah and his redemption of
Israel and their restoration to the Land of Israel from the four corners of
the earth, even as far as the land of China (Yalkut Shimoni, Isaiah 49:9,
14. Translation by Dr. Amnon Shor).
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Pesikta Rabbati

And when the Messiah appears, He will be clothed in righteousness, as is
said And He put on righteousness as a coat of mail (Isa. 59:17) (Pesikta
Rabbati, William G, Braude, Translator (New Haven: Yale University,
1968), Volume II, Piska 37.2, p. 689).
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Pesikta Rabbati

Our Masters taught: When the king Messiah appears, he will come stand
on the roof of the Temple and will make a proclamation to Israel, saying:
Meek ones, the day of your redemption is come. And if you do not be-
lieve me, behold my light which rises upon you, as is said Arise, shine, for
thy light is come, and the glory of the Lord is risen upon thee. And it has risen
only upon you and not upon the nations of the earth, as is said For behold,
darkness shall cover the earth, and gross darkness the peoples; but upon thee the
Lord will arise, and His glory shall be seen upon thee.

Then the Holy One, blessed be He, will brighten the light of the king
Messiah and of Israel, whilst all the nations of the earth will be in dark-
ness—in gross darkness—and they shall walk, all of them, by the light of
the Messiah and of Israel, as is said And nations shall walk at thy light, and
kings at the brightness of thy rising (Isa. 60:3). And they shall come and lick
the dust touched by the feet of the king Messiah, as is said [The inhabit-
ants ot] the isles shall entreat him and lick the dust of his feet (Is. 49:23). And
all of them shall come and fall upon their faces before the Messiah and
before Israel, and say: Let us be slaves unto thee and unto Israel (Pesikta
Rabbati, William G, Braude, Translator (New Haven: Yale University,
1968), Volume II, Piska 36.2, p. 682).

And being white as lambs, Israel will study Torah which is light, and by
means of Torah they will see light, as is said For with Thee is the fountain of
life; in Thy light we will see light (Ps. 36:10).” “And when will Israel make
use of Thy light?” “When the Messiah who is called bullock, as in the
verse His firstling bullock, the glory of light will be his (Deut. 33:17), comes:
at that time the Messiah will cast the nations of the earth into deep shadow,
as is said For, behold, darkness shall cover the earth, and gross darkness the
peoples. But upon thee the Lord will arise” (Isa. 60:2) (Pesikta Rabbati, Wil-
liam G, Braude, Translator (New Haven: Yale University, 1968), Volume
II, Piska 53.2, p. 887).

The Yalkut

Isaiah 60:1 Arise, shine; For your light has come! And the glory of the
LORD is risen upon you.

The King Messiah is light and Israel receiving the light from the Lord
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and becoming the center of the world. The nations will look onto Jerusa-
lem and Messiah Ben David will reign from Jerusalem. Also the Messiah
will stand on the Temple roof and will say to Israel come here you humble
ones this the time of your salvation, and if you do not believe, look onto
my light that has shone on you, and at that moment God will shine His
light on Messiah and Israel and the whole world will walk in his light
(Yalkut Shimoni, Isaiah 60:1. Translation by Dr. Amnon Shor).

Rabbi Avrohom Chaim Feuer, A Contemporary Commentary on Psalm
72

Commenting on the phrase there is no moon in verse 7: The prophet Isaiah
(60:19,20) describes the Messianic redemption thus: The sun will no longer
serve you with light by day, and for uprightness, the moon will no longer give
you light; HASHEM will be your etemal light, and your God will be your
splendor. Your sun will not set again, nor will your moon be gathered in, for
HASHEM will be an everlasting light for you and your days of mourning will
be completed (Tehillim/Psalms, Translation and Commentary by Rabbi
Avrohom Chaim Feuer (Brooklyn: Mesorah Publications, 1978), A New
Translation with a Commentary Anthologized from Talmudic, Midrashic
and Rabbinic Sources, Volume 2, Psalm 72, p. 898).
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Pesikta Rabbati

Another comment: As a bridegroom putteth on a priestly diadem (Isa. 61:10).
This text teaches that the Holy One, blessed be He, will put upon
Ephraim, our true Messiah, a garment whose splendor will stream forth
from world’s end to world’s end; and Israel will make use of his light and
say: Blessed is the hour in which he was created! Blessed is the womb
whence he camel Blessed is the generation whose eyes behold him! Blessed
is the eye which yearned and waited for him whose lips open with bless-
ing and peace, whose speech is pure delight, whose heart meditates in
trust and tranquility. Blessed is the eye which merits seeing him, the
utterance of whose tongue is pardon and forgiveness for Israel, whose prayer
is a sweet savor, whose supplication is purity and holiness. Blessed are the
forbears of the man who merited the goodness of the world, the Messiah,
hidden for the eternity [to come] (Pesikta Rabbati, William G, Braude,
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Translator (New Haven: Yale University, 1968), Volume II, Piska 37.2,
p. 689).

)�	�	��+�

Pirkê de Rabbi Eliezer

Rabbi Ishmael also said: Three wars of trouble will the sons of Ishmael in
the future wage on the earth in the latter days, as it is said, “For they fled
away from the swords” (Isa. xxi.15). “Swords” signify only wars, one in
the forest of Arabia, as it is said, “ From the drawn sword” (ibid.); another
on the sea, as it is said, “From the bent bow” (ibid.); and one in the great
city which is in Rome, which will be more grievous than the other two, as
it is said, “And from the grievousness of the war” (ibid.). From there the
Son of David shall flourish and see the destruction of these and these, and
thence will He come to the land of Israel, as it is said, “Who is this that
cometh from Edom, with crimsoned garments from Bozrah? this that is
glorious in his apparel, marching in the greatness of his strength? I that
speak in righteousness, mighty to save” (Isa. lxiii.1) (Pirkê de Rabbi Eliezer,
Gerald Friedlander, Translator (New York: Benjamin Blom, 1971), Chapter
30, p. 222).

)�	�	��+-

Midrash Rabbah, Genesis

Though these things were created in their fulness, yet when Adam sinned
they were spoiled, and they will riot again return to their perfection until
the son of Perez [viz. Messiah] comes; [for in the verse] These are the toledoth
(generations) of Perez’, toledoth is spelled fully, with a waw. These are they:
his lustre, his immortality, his height, the fruit of the earth and the fruit
of trees, and the luminaries. Whence do we know it of his lustre?—But
they that love him shall be as the sun when he goeth forth in his might (Judg.
v, 31). His immortality?—For as the days of a tree shall be the days of My
people (Isa. LXV, 22). His height?—And I will make you go upright—
komemiuth (Lev. XXVI, 13). R. Hiyya taught: That means, with an erect
bearing, fearing no creature. R. Judan said: It indicates a height of one
hundred cubits. R. Simeon said: Two hundred. R. Eleazar b. R. Simeon
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said: Three hundred. Whence do we know it? From the word ‘komemiuth’:
komah implies one hundred cubits, while miuth implies [another] two
hundred cubits. R. Abbahu said: Nine hundred cubits. R. Berekiah stated
R. Abbahu’s reason in R. Dosa’s name: A sycamore tree continues grow-
ing in the earth six hundred years, while an infant comes out from his
mother’s womb a cubit and a half [in length]: go and calculate, a cubit
and a half per annum, which gives nine hundred cubits. Whence do we
know it of the fruit of the earth and the fruit of the tree?—For as the seed
of peace, the vine shall give her fruit, etc. (Zech. VIII, 12). The luminar-
ies?—Moreover, the light of the moon shall be as the light of the sun, and the
light of the sun shall be sevenfold, as the light of the seven days (lsa. XXX, 26)
(Midrash Rabbah, Genesis, Rabbi Dr. H. Freedman and Maurice Simon,
Editors; Rabbi Dr. H. Freedman, Translator (London: Soncino Press),
Volume I, XII.6, p. 92-93).

)�	�	��++

Midrash Rabbah, The Song of Songs

Moreover, the nations will bring the Israelites themselves as a gift to the
Messiah. How do we know? Because it says, And they shall bring all your
brethren out of all the nations for an offering unto the Lord, upon horses, and
in chariots, and in litters, and upon mules, and upon swift beasts—kirkaroth
(Isa. LXVI, 20) (Midrash Rabbah, The Song of Songs (London: Soncino
Press), IV.8,2, p. 208).

)�	�	��-&�#��6�-��#&

Targum Jonathan

Behold, My servant the Messiah shall prosper; he shall be exalted and
great and very powerful. As the house of Israel, their appearance darkened
among the nations, and their bright countenance darkened among he
children of men, looked for him many days. So shall he scatter many
nations. Kings shall be silent concerning him, they shall place their hands
on their mouths, for that which had not been related to them they have
seen, and that which they had not heard they will understand.

Who would have believed this, our good tidings, and the powerful arm
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of the might of the Lord, for whom is it now revealed? The Righteous
One shall grow up before Him, lo, like sprouting plants; and like a tree
that sends its roots by the water-courses, so shall the exploits of the holy
one multiply in the land which was desperate for him. His appearance
shall not be a profane appearance, nor shall the awe of him be the awe of
an ignorant person, but his countenance shall radiate with holiness, so
that all who see him shall become wise through him.

Then he shall be contemptuous of, and bring to an end, the glory of
all the kingdoms; they shall become weak and afflicted, lo, like a man in
pain and accustomed to illness, and like us, when the Shekinah had de-
parted from us, leaving us despised and without esteem.

Then he shall seek pardon for our sins, and our iniquities shall be
forgiven for his sake; though we are considered stricken, smitten by God,
and afflicted. And he shall rebuild the Temple, which was profaned be
cause of our sins, and which was surrendered because of our iniquities;
through his instruction, his peace shall abound for us, and when we teach
his words our sins shall be forgiven us.

All of us were scattered like sheep, we were exiled, each in his own
direction, but it is the will of God to pardon the sins of all of us on his
account. He asked in prayer and was answered, and it was accepted even
before he could open his mouth; he shall deliver the mighty of the na-
tions like a lamb to the slaughter; and like a lamb that is silent before its
shearers, there shall be none to open his mouth and say a word against
him. He shall gather in our exiles from their pain and punishment. Who
shall be able to recount the wonders which shall be performed for us in
his days, for he shall remove the domination of the nations from the land
of Israel. And the sins which My people have committed, he shall ac-
count unto them.

And he shall deliver the wicked into Gehenna, and those rich in pos-
sessions which we had lost, taken by force at death; so that those who
commit sin shall not prevail and shall not speak deceitful things with
their mouth. It is the will of the Lord to purify and to acquit as innocent
the remnant of His people, to cleanse their souls of sin, so that they may
see the kingdom of their Messiah, have many sons and daughters, enjoy
long life, and observe the Torah of the Lord, prospering according to His
will.

He shall save them from the servitude of the nations, they  shall see the
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ent to the Torah, and he shall seek forgiveness for their sins.  Then I will
apportion unto him the spoil of great nations, and he shall divide as spoil
the wealth of mighty cities, because he was ready to suffer martyrdom
that the rebellious he might subjugate to the Torah. And he shall seek
pardon for the sins of many and for his sake the rebellious shall be for-
given (The Messiah: An Aramaic Interpretation, Samson H. Levy (New
York: Hebrew Union College, 1974), pp. 63-66).

Midrash on Psalms, Psalm 2.9

In the decree of the Prophets it is written Behold My servant shall prosper,
he shall be exalted and lifted up, and shall be very high (Isa. 52:13), and it is
also written Behold My servant, whom I uphold; Mine elect, in whom My
soul delighteth (Isa. 42:1). In the decree of the Writings it is written, The
Lord said unto my lord: “Sit thou at My right hand, until I make thine en-
emies thy footstool” (Ps. 110:1), and it is also written I saw in the night
visions, and, behold, there came with the clouds of heaven one like unto a son
of man, and he came even to the Ancient of days, and he was brought near
before Him. And there was given him dominion, and glory, and a kingdom,
that all the peoples, nations, and languages should serve him (Dan. 7:13,
14).

In another comment, the verse is read I will tell of the decree: The Lord
said unto me: Thou art My son...Ask of Me, and 1 will give the nations for
thine inheritance, and the ends of she earth for thy possession (Ps. 2:7, 8). R.
Yudan said: All these goodly promises are in the decree of the King, the
King of kings, who will fulfill them for the lord Messiah (The Midrash on
Psalms, William G. Braude, Translator (New Haven: Yale, 1959), Yale
Judaica Series, Volume XIII, Leon Nemoy, Editor, Book One, Psalm 2:9).

Midrash Tanhuma–Yelammedenu

6.14. A song of ascents. I will lift up mine eyes to the mountains (Ps.
121:1).

Scripture alludes here to the verse Who art thou, 0 great mountain before
Zerubbabel? Thou shalt become a plain (Zech. 4:7). This verse refers to the
Messiah, the descendant of David. Why was he called a great mountain?
Because he will be greater than the patriarchs, as is said: Behold, My ser-
vant shall prosper, he shall be exalted and lifted up, and shall be very high
(Isa. 52:13). He shall be exalted above Abraham; lifted up above Isaac; and
shall be very high above Jacob. He shall be exalted above Abraham, concern-
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ing whom it is said: I have lifted up my hand unto the Lord (Gen. 14:22);
lifted up above Moses, of whom it is said: That thou shouldst say unto me:
Carry them in thy bosom (Num. 11:12); and shall be very high like the
ministering angels, concerning whom it is said: As for their wings, they were
high (Ezek. 1:18). hence Scripture says: Who art thou, O great mountain?…

Even these seven. What is indicated by the phrase even these seven? The
word seven is explained by what is written concerning the King Messiah:
Who hath despised the day of small things?…even these seven (Zech. 4:10).
That is why it is said: Who art thou, O great mountain. Scripture states
elsewhere concerning him: But with righteousness shall he judge the poor
(Isa. 11:4), and he shall bring forth the top stone with shoutings of “Grace,
grace, unto it” (Zech. 4:7). After that it is written: And then was the iron,
the clay, the brass…broken in pieces together…and the stone that smote the
image became a great mountain, and filled the whole earth (Dan. 2:35).
Thus it is said: Who art thou, O great mountain? From whence shall he
come? He shall come by way of the mountain path, as is said: How beau-
tiful upon the mountains are the feet of the messenger of good tidings (Isa.
52:7) (Midrash Tanhuma–Yelammedenu, Samuel A. Berman, Translator
(Hoboken: KTAV, 1966), Genesis 6.14, p. 182).

The Babylonian Talmud, Sanhedrin 98b

Rab said: The world was created only on David’s account. Samuel said:
On Moses’ account; R. Johanan said: For the sake of the Messiah. What is
his [the Messiah’s] name?—The School of R. Shila said: His name is Shiloh,
for it is written, until Shiloh come (Gen. 49:10). The School of R. Yannai
said: His name is Yinnon, for it is written, His name shall endure forever:
e’er the sun was, his name is Yinnon (Ps. LXXII, 17). The School of R.
Haninah maintained: His name is Haninah, as it is written, Where I will
not give you Haninah (Jer. XVI, 13). Others say: His name is Menahem
the son of Hezekiah, for it is written, Because Menahem [‘the comforter’],
that would relieve my soul, is far. The Rabbis said: His name is ‘the leper
scholar,’ as it is written, Surely he hath borne our griefs, and carried our
sorrows: yet we did esteem him a leper, smitten of God, and afflicted (Isa. LIII,
4) (The Babylonian Talmud, Rabbi Dr. I. Epstein, Editor (London: Soncino
Press), Seder Nezikin, Vol. III, Sanhedrin 98b, pp. 667-668).

Midrash Rabbah, Ruth

6. AND BOAZ SAID UNTO HER AT MEAL TIME: COME HITHER,

ing whom it is said: I have lifted up my hand unto the Lord (Gen. 14:22);
lifted up above Moses, of whom it is said: That thou shouldst say unto me:
Carry them in thy bosom (Num. 11:12); and shall be very high like the
ministering angels, concerning whom it is said: As for their wings, they were
high (Ezek. 1:18). hence Scripture says: Who art thou, O great mountain?…

Even these seven. What is indicated by the phrase even these seven? The
word seven is explained by what is written concerning the King Messiah:
Who hath despised the day of small things?…even these seven (Zech. 4:10).
That is why it is said: Who art thou, O great mountain. Scripture states
elsewhere concerning him: But with righteousness shall he judge the poor
(Isa. 11:4), and he shall bring forth the top stone with shoutings of “Grace,
grace, unto it” (Zech. 4:7). After that it is written: And then was the iron,
the clay, the brass…broken in pieces together…and the stone that smote the
image became a great mountain, and filled the whole earth (Dan. 2:35).
Thus it is said: Who art thou, O great mountain? From whence shall he
come? He shall come by way of the mountain path, as is said: How beau-
tiful upon the mountains are the feet of the messenger of good tidings (Isa.
52:7) (Midrash Tanhuma–Yelammedenu, Samuel A. Berman, Translator
(Hoboken: KTAV, 1966), Genesis 6.14, p. 182).

The Babylonian Talmud, Sanhedrin 98b

Rab said: The world was created only on David’s account. Samuel said:
On Moses’ account; R. Johanan said: For the sake of the Messiah. What is
his [the Messiah’s] name?—The School of R. Shila said: His name is Shiloh,
for it is written, until Shiloh come (Gen. 49:10). The School of R. Yannai
said: His name is Yinnon, for it is written, His name shall endure forever:
e’er the sun was, his name is Yinnon (Ps. LXXII, 17). The School of R.
Haninah maintained: His name is Haninah, as it is written, Where I will
not give you Haninah (Jer. XVI, 13). Others say: His name is Menahem
the son of Hezekiah, for it is written, Because Menahem [‘the comforter’],
that would relieve my soul, is far. The Rabbis said: His name is ‘the leper
scholar,’ as it is written, Surely he hath borne our griefs, and carried our
sorrows: yet we did esteem him a leper, smitten of God, and afflicted (Isa. LIII,
4) (The Babylonian Talmud, Rabbi Dr. I. Epstein, Editor (London: Soncino
Press), Seder Nezikin, Vol. III, Sanhedrin 98b, pp. 667-668).

Midrash Rabbah, Ruth

6. AND BOAZ SAID UNTO HER AT MEAL TIME: COME HITHER,



BEHOLD YOUR KING BEHOLD YOUR KING252 252

AND EAT OF THE BREAD, AND DIP THY MORSEL IN THE VIN-
EGAR. AND SHE SAT BESIDE THE REAPERS; AND THEY
REACHED HER PARCHED CORN, AND SHE DID EAT AND WAS
SATISFIED AND LEFT THEREOF (II, 14). R. Jonathan interpreted
this verse in six ways. The first refers it to David…The second interpreta-
tion of COME HITHER, etc., refers it to Solomon…The third interpre-
tation of COME HITHER, etc., refers it to Hezekiah…The fourth inter-
pretation of COME HITHER, etc., refers it to Manasseh…The fifth in-
terpretation makes it refer to the Messiah. COME HITHER: approach
to royal state. AND EAT OF THE BREAD refers to the bread of royalty;
AND DIP THY MORSEL IN THE VINEGAR refers to his sufferings, as
it is said, But he was wounded because of our transgressions (Isa. LIII, 5)
(Midrash Rabbah Ruth, Rabbi Dr. H. Freedman and Maurice Simon,
Editors; Rabbi Dr. L. Rabinowitz, Translator (London: Soncino Press),
V.6, pp. 61, 64).

Siphre

R. Yose the Galilaean said, Come forth and learn the righteousness of the
King Messiah and the reward of the just from the first man who received
but one commandment, a prohibition, and transgressed it: consider how
many deaths were inflicted upon himself, upon his own generations, and
upon those that followed them, till the end of all generations. Which
attribute is the greater, the attribute of goodness, or the attribute of ven-
geance He answered, The attribute of goodness is the greater, and the
attribute of vengeance is the less; how much more, then, will the King
Messiah, who endures aftliction and pains for the transgressors (as it is
written, ‘He was wounded,’ etc.) justify all generations! and this is what
is meant when it is said, ‘And the Lord made the iniquity of us all meet
upon him.’ (Footnote: The argument is this: If Adam’s guilt entailed such
consequences upon all his descendants, and the attribute of vengeance or
justice is still not so potent as that of mercy, how much more will the
sufferings of the Messiah redound to the advantage of all mankind! Com-
pare the similar reasoning of St. Paul. Rom. v. 15-19) (Found in The Fifty-
Third Chapter of Isaiah According to the Jewish Interpreters, S.R. Driver and
A.D. Neubauer, Translators (Oxford: James Parker, 1877), pp. 10-11).

Targum of Isaiah

Is. 52:13-15: Behold, my servant, the Messiah, shall prosper, he shall be
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exalted and increase, and shall be very strong. Just as the house of Israel
hoped for him many days—their appearance were so dark among the
peoples, and their aspect beyond that of the sons of men—so he shall
scatter many peoples; kings shall be silent because of him, they shall
place their hands upon their mouth; for things which have not been told
to them they have seen, and that which they have not heard they have
understood (The Isaiah Targum, Introduction, Translation, Apparatus and
Notes by Bruce D. Chilton (Wilmington: Micjael Glazier, 1987), The
Aramaic Bible, Volume 11, p. 103).

Is. 52:13-53:12: Behold, my servant, the Anointed One (or, the Mes-
siah), shall prosper; he shall be exalted, and increase, and be very strong.
As the house of Israel  hoped (or, waited) for him many days, for his (text,
their) appearance was wretched among the nations, and his (text, their)
countenance beyond that of the sons of men: so shall he scatter many
nations; kings shall be silent because of him (or, it); they shall set their
hands upon their mouths: for the things which had not been told them
have they seen, and that which they had not heard have they perceived.
    53:1 WHO hath believed these our tidings? and to whom hath the
power of the mighty arm of the Lord been so revealed? 2And the righ-
teous shall grow up before him even as budding shoots; and as a tree that
sendeth forth its roots by streams of water, so shall the holy generations
increase in the land that was in need of him: his appearance shall not be
that of a common man, nor the fear of him that of an ordinary man; but
his countenance (or, complexion) shall be a holy countenance, so that all
who see him shall regard him earnestly. 3Then shall the glory of all the
kingdoms be despised and come to an end; they shall be infirm and sick
even as a man of sorrows and as one destined for sicknesses, and as when
the presence of the Shekinah was withdrawn from us, they (or, we) shall
be despised and of no account. 4Then he shall pray on behalf of our
transgressions and our iniquities shall be pardoned for his sake, though
we were accounted smitten, stricken from before the Lord, and afflicted.
5 But he shall build the sanctuary that was polluted because of our trans-
gressions and given up because of our iniquities; and by his teaching shall
his peace be multiplied upon us, and by our devotion to his words our
transgressions shall be forgiven us. 6 All we like sheep had been scattered;
we had wandered off each on his own way; but it was the Lord’s good
pleasure to forgive the transgressions of us all for his sake. He was pray-
ing, and he was answered, and before he opened his mouth he was ac-
cepted; the mighty ones of the peoples shall he deliver up like a lamb to
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the slaughter, and as a ewe that before her shearers is dumb, and there
shall be none before him opening his mouth or speaking a word. 8 0ut of
chastisements and out of punishment shall he bring our exiles near; and
the wondrous things that shall be wrought for us in his days who shall be
able to recount? for he shall take away the dominion of the peoples from
the land of Israel,  and the sins which my people sinned shall he transfer
unto them. 9 And he shall deliver the wicked unto Gehinnam, and those
that are rich in possessions which they have obtained by violence unto the
death of destruction, that those who commit sin may not be established,
nor speak deceits with their mouth.10 And it was the Lord’s good plea-
sure to refine and to purify the remnant of his people, in order to cleanse
their soul from sin: they shall look upon the kingdom of their Anointed,
One (or, Messiah); they shall multiply sons and daughters, they shall pro-
long days, and they that perform the law of the Lord shall prosper in his
good pleasure. 11 From the subjection of the peoples shall he deliver their
soul; they shall look upon the punishment of them that hate them; they
shall be satisfied with the spoil of their kings: by his wisdom shall he
justify the just, in order to subject many to the law; and for their trans-
gressions shall he make intercession. 12 Then will I divide unto him the
spoil of many peoples and the riches of strong cities; he shall divide the
booty, because he delivered his soul unto death and subjected the rebel-
lious to the law; and he shall make intercession for many transgressions,
and the rebellious shall be forgiven for his sake (The Targum of Isaiah, J.F.
Stenning, Editor and Translator (Oxford: Clarendon, 1949), pp. 178-180).

The Yalkut

Who art thou, O great mountain (Zech. iv. 7). This refers to the King
Messiah. And why does he call him "the great mountain?’ Because he is
greater than the patriarchs, as it is said, ‘My servant shall be high, and
lifted up, and lofty exceedingly" (Isa. lii.13) -- he will be higher than
Abraham, who says, ‘I raise high my hands unto the Lord’ (Gen. xiv.22);
lifted up above Moses, to whom it is said, ‘Lift it up into thy bosom’
(Num. xi.12);  loftier than the ministering angels, of whom it is written,
‘Their wheels were lofty and terrible’ (Ez. i.18). And out of whom does he
come forth? Out of David (Yalkut ii:571. Found in The Fifty-Third Chap-
ter of Isaiah According to the Jewish Interpreters, S.R. Driver and A.D.
Neubauer, Translators (Oxford: James Parker, 1877), p. 9).

R. Huna, on the authority of R. Aha, says, The chastisements are divided
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R. Huna, on the authority of R. Aha, says, The chastisements are divided
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into three parts: one for David and the fathers, one for our own genera-
tion, and one for the King Messiah; and this is that which is written, ‘He
was wounded for our transgressions,’ etc (Yalkut ii:620, commenting on
Psalm 2:6. Found in The Fifty-Third Chapter of Isaiah According to the
Jewish Interpreters, S.R. Driver and A.D. Neubauer, Translators (Oxford:
James Parker, 1877), p. 9).

Isaiah 52:13 "Behold, My Servant shall deal prudently; He shall be ex-
alted and extolled and be very high.”  This is King Messiah that is exalted
over the Angels and over Israel's forefathers (Yalkut Shimoni. Translation
by Dr. Amnon Shor).

Yalqut R’ubheni

Who is it that carried our sicknesses and bare our pains Man himself, who
first brought death into the world. Now learn what is secret from that
which is revealed: Because he carried our sicknessesfor man himself by the
rotation [of souls] is Adam, David, and the Messiah—therefore he suf-
fered in order to atone for the sin of our first parent who brought death
into the world (From the Midrash Ne‘lam, according to the Yalqut Rubeni
(Wilhermsdorf, 1681). Found in The Fifty Third Chapter of Isaiah Accord-
ing to Jewish Interpreters, S.R. Driver, A.D. Neubauer (Oxford: Parker,
1877), p. 396).

Yalqut Hadash

The souls of the righteous wander to and fro in the world; and when they
see amongst the sons of men those who are crushed by the sufferings
undergone by them for the honour of God, and when they see also those
wicked members of the generation who are the cause of the exile being
prolonged, they come and announce it to the Messiah. Forthwith the
Messiah proceeds into one of the palaces in Paradise called the Palace of
the children of sickness; he enters thither and invites all the pains and
sufferings of Israel to come and rest upon him. And did he not in this way
lighten them off Israel, there would be no man in the whole world able to
bear the penalties incurred for transgression of the Law; while Israel were
in their own land they freed themselves from such sicknesses and other
punishments by means of offerings, but now the Messiah frees them from
them, as it is written, He was wounded for our transgressions (From the later
Yalkut, the portion styled Souls. Found in The Fifty Third Chapter of Isaiah
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According to Jewish Interpreters, S.R. Driver, A.D. Neubauer (Oxford: Parker,
1877), p. 396).
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YEPHETH BEN ‘ALI

LII.13 The commentators differ concerning this section. The Fayyumi (R.
Sa‘adyah Gaon of Fayyum) lost his senses in applying it to the prophets
generally, or, according to some authorities, in supposing that it referred
to Jeremiah in particular. His explanation is not indeed of a kind towards
which any one would feel attracted: and we shall shew the manner in
which it may be refuted: for this man attempted the task of interpreting
the book of the prophets upon a plan of evolving their meaning out of his
own head, and consequently failed to arrive at any consistent view. Some
of the learned Qaraites apply the prophecy to the piousb of their own
sect, resting their view upon two arguments: In the first place, because
their history answers to the descriptions given in this section; and sec-
ondly, because of the word ���, which is plural. Others of them think the
subject of it to be David and the Messiah, saying that all the expressions
of contempt, such as ‘many were desolated at thee,’ refer to the seed of
David who are in exile; and all the glorious things, such as ‘ behold my
servant will be prosperous’ and ‘so shall he sprinkle,’ refer to the Messiah.
As to myself, I am inclined, with Benjamin of Nehawend, to regard it as
alluding to the Messiah, and as opening with a description of his condi-
tion in exile, from the time of his birth to his accession to the throne: for
the prophet begins by speaking of his being seated in a position of great
honour, and then goes back to relate all that will happen to him during
the captivity. He thus gives us: to understand two things: In the first
instance, that the Messiah will only reach his highest degree of honour
after long and severe trials; and secondly, that these trials will be sent
upon him as a kind of sign, so that, if he finds himself under the yoke of
misfortunes whilst remaining pure in his actions, he may know that he is
the desired one, as we shall explain in the course of the section. The ex-
pression ‘my servant’ is applied to the Messiah as it is applied to his
ancestor in the verse, ‘I have sworn to David my servant’ (Ps. lxxxix.4), as
we have already explained on Is. xli.8. The prophet mentions in this verse
four grades of dignity which he will rise to successively: I. �
��
, which
describes his prosperity at the beginning of his career, when he will be
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victorious in war, a term used also for his forefather David (I Sam. xviii.14);
2. ���
, which means he will sit upon the throne of Israel at the time when
our lord Elijah will anoint him—this also is applied to David (Ps. lxxxix.20);
3. ����, referring to the time when he will reign over the entire world, as
it is said, ‘Let him have dominion from sea to sea’ (Ps. lxxii.8); 4. ��������,
which means he will reach the highest rank possible; hence the addition
of the word ���. In having the last two expressions applied to him, I
mean ��� and ���, the Messiah has the advantage over, his ancestor, as we
have explained upon Is. ix.6.
    ‘As many were desolated’ forms here the protasis, of which ‘so shall he
sprinkle’ is the apodosis. His condition is described as being such that
any one seeing him would be desolated at him, on account of the sick-
nesses which had befallen him. �
�� signifies the great men who knew
him. The prophet explains to them the cause of their desolation concern-
ing him by saying, ‘His countenance was marred beyond any man,’ i.e.
the complexion of his face was so changed as to become like that of a
corpse. He adds further, ‘And his form beyond the sons of Adam,’ i.e. he
was so altered in form as to resemble a corpse: and, alluding to the same
fact, he says, towards the end of the section, ‘For he was cut off out of the
land of the living.’

‘So will he sprinkle’ is the continuation of ‘my servant will prosper,’
and intended to describe the reward which he will receive in this world as
a return for the many having been desolated at him. ‘Blood of ’ must be
supplied before nations. ‘At him the kings shall shut their mouth’ means
that the kings of the world will close their mouth when he lays a com-
mand or prohibition upon them. The next words admit of a threefold
interpretation: 1. what has not been related in their books and what they
have not heard from their instructors; 2. what was not told them by those
who brought tidings concerning him, like the saying of the Queen of
Sheba, ‘the half was not told to me’ (I Kings xi.7); the phrase will then
intimate that his glorious reign cannot be described; 3. (a word [�����]
must here be supplied), what they had never been told the like of: there
have been indeed in Israel and in other nations kings of whose doings
they have heard, but when they witness the reign of the Messiah they will
know that there was never any king in the world like him.

LIII. ‘Here begin Israel’s words, in justification of the language of the
last verse. They ask, in their amazement, Which of the nations believed
the report that was amongst us? not one of them; for they all agreed that
there would be for Israel no recovery. ‘Upon whom has the arm of the
Lord been revealed?' i.e. through which nation has the might of God
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revealed itself; whom nevertheless each one of them boasts to be his mas-
ter and protector?

Israel turns back now to describe the manner of the Messiah’s birth,
comparing him to a young twig or sucker because he is one of the chil-
dren of David, and to a root because he will become a root like his father
David. So says Ezekiel (xvii. 22, 23), ‘From the top of his suckers I will
crop off a tender one...and it shall become a goodly cedar.’ The expression
‘he came up’ can be explained in two ways: 1. He came up out of his place
like a sucker springing out of a tree: the place intended is Jerusalem;
therefore it is said ‘before him,’ i.e. before the Lord, the pronoun relating
to the word ‘Lord’ in the preceding verse. Or 2. The Messiah came up out
of captivity. He then adds, ‘And like a root out of the dry earth,’ meaning;
that he resembles a root emerging, sickly and weak, out of the arid soil.
This comparison relates to the beginning of his career; and the same is the
case with the words ‘he had no form nor comeliness,’ which in no way
refer to the period of his sickness. In this respect he differs from his fore-
father, who during the time that he was king, when great multitudes
gathered round him, and he was consequently well known, had both
form and comeliness. In the next words Israel describes how when they
looked at him they saw in him neither majesty, nor comeliness, nor beauty,
yet they desired his company, instead of fleeing from it and hiding them-
selves, as the words in the verse following imply that they did afterwards.
     He was ‘ despised,’ i.e. humble in rank on account of his poverty,
‘holding aloof from men,’ i.e. not mixing with them in their banquets
and amusements—a natural result of exile, as it is said, ‘He sitteth alone
and keepeth silence’ (Lam. iii.28) and ‘a man of pains,’ i.e. afflicted by
them, his sufferings being distributed under two heads: 1. �������, signi-
fying external complaints, like pustules; 2. 
��, i.e. internal ones, such as
a fever. ‘Like one from whom there is a hiding of faces’ may be explained
in two ways: 1. like a man who has arrived at such a condition of affliction
and mutilation that men hide their faces from him; 2. like one from whom
God had withdrawn his mercy, i.e, his blows resemble those with which
the wicked are afflicted. The repetition of the word ���� can also be ex-
plained in two ways: 1. despised on account of poverty, and despised in
rank; 2. despised in his own ‘eyes, as it is said of the righteous (Ps. xv.4),
‘He is despised and contemned in his own eyes;’ and despised in the eyes
of others, as they say, ‘And we esteemed him not,’ i.e. we did not regard
him as the expected one.

By the words ‘surely he hath carried our sicknesses,’ they mean that
the pains and sickness which he fell into were merited by them, but that
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he bore them instead: the next words ‘yet we did esteem him,’ etc., inti-
mate that they thought him afflicted by God for his own sins, as they
distinctly say, ‘smitten of God and afflicted.’ And here I think it necessary
to pause for a few moments, in order to explain why God caused these
sicknesses to attach themselves to the Messiah for the sake of Israel. We
say that God makes known to the people of their own time the excellence
of the prophets who intercede for a period of adversity in two ways: 1.
whilst Israel’s empire lasted, it was shewn in prayer and intercession, as in
the cases of Moses, Aaron, Samuel, David, Elijah, and Elisha, whose prayers
for the nation were accepted by God, as it is said, ‘They called upon the
Lord and He answered them’ (Ps. xcix.6); 2. in a time of captivity and
extreme wickedness, though their intercession left no such traces as these,
yet the burden of the nation’s sins was lightened; such was the case with
Ezekiel when God obliged him (iv.4) to sleep 390 days upon his left side
and 40 upon the right one; he carried on the first occasion the, iniquity of
Israel, and on the second the weight of that of Judah: it is plain from this
how great their iniquity must have been, as in fact it is said, ‘The iniquity
of the house of Israel and Judah is exceeding great’ (Ezek. ix.9); ‘And great
is the iniquity of the daughter of my people’ (Lam. iv.6); and in other
passages similarly. The nation deserved from God greater punishment
than that which actually came upon them, but not being strong enough
to bear it (as Amos says, vii.2, ‘O Lord, forgive, I beseech thee; how can
Jacob endure, for he is small?’) the prophet had to alleviate it. Inasmuch
now as at the end of the captivity there will be no prophet to intercede at
the time of distress, the time of the Lord’s anger and of his fury, God
appoints his servant to carry their sins, and by doing so lighten their
punishment in order that Israel might not be completely exterminated.
Thus from the words ‘he was wounded for our transgressions,’ we learn
two things: 1. that Israel had committed many sins and transgressions,
for which they deserved the indignation of God; 2. that by the Messiah
bearing them they would be delivered from the wrath which rested upon
them, and be enabled to endure it, as it is said, ‘And by associating with
him we are healed.’ God indeed will afflict the Messiah with longer and
severer sicknesses than Ezekiel; but this is owing to the period in which
he lives and to its requirements, and in giving him the rank of a prophet,
he will bring his excellence to light. We have no doubt then that Israel’s
reward is with God for this world as well as for the next one, as we shall
explain on ver. 12. ��� must be explained by which, i.e. the sicknesses
which he bore were ours, alluding to the words ‘known of sickness’ in the
last verse: the word 
��, which is nearer, is here mentioned first, being
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followed by �������: he then says with reference to both at once, ‘stricken’
and ‘smitten,’ i.e. stricken with sickness and smitten with pains. The
expression ‘smitten of God’ signifies that these sicknesses attacked him
by the will of God; they did not arise from natural causes (like humours
of the body), or belong to the class of diseases occasioned by change of
air: and the word ‘afflicted’ corresponds to ‘ despised’ in ver. 3, the mean-
ing being that he was afflicted with poverty.
    By  ��� are denoted great sins, such as sorcery, incest, divination, and
similar abominations; by ��� [lighter] sins, like theft, robbery, etc. ����
includes those forms of punishment described in the book of the cov-
enant by the word ��
, as ‘I will chastise you’ (Lev. xxvi.28); ‘I will chas-
tise thee in measure’ (Jer. xxx.11). I have translated �����  ‘health,’ as Ps.
xxxviii.4, ‘neither is there any health in my bones;’ for although the word
literally means peace, it here signifies health. Israel says: This chastise-
ment which the Lord has put upon us, and from which he will heal us, is
owing to him (�
��). �������� means that the Messiah, by participating
with them in these pains and sicknesses, will be the cause of their being
healed.

This verse exhibits Israel’s wickedness in not awaking to repentance
after God had punished them with his plagues. They are compared in
this respect to sheep without a shepherd wandering from the way, and
torn by wild beasts, going astray among the mountains, without any to
lead them back, as it is said, My sheep wander through all the moun-
tains’ (Ezek. xxxiv. 6). In like manner Israel in captivity has no one to call
him, and lead him back to the right way, and if a guide (�
���) rises up
to them, desiring to bring them back to it, they hasten to kill him, and so
cause their captivity to be prolonged. By the words ‘ we have turned
every one to his own way,’ they mean that each is occupied with the
necessities of life and with establishing his fortune. And whilst God looks
upon their work, and they do not think of their sicknesses, their guilt is
thrown upon this guide, as it is said, ‘And the Lord laid on him the
iniquity of us all: The prophet does not by ��� mean iniquity, but punish-
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���, i.e. the exaction of tribute and fines which were laid upon Israel. 2.
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his life was endangered; the comparison to a sheep is true in three re-
spects: he does not know that they sought to slay him, or that he was
being led to the slaughter; he has nobody to assist him by taking up his
cause; and he has no power to deliver himself. 4. ‘And like a lamb which
before her shearers is dumb,’ referring to the times both of taxation and of
slaughter, when all customary usages are in abeyance; the repetition of
the phrase ‘yet he opened not his mouth’ refers to the double period,
both while taxes are exacted from him and he suffers defamation, and also
when he is dragged away to violence and execution without any possibil-
ity of conciliation. 5, 6. ‘From prison and from judgment,’ implying that
he will be imprisoned, condemned by the judges, and loaded with in-
famy, as it is said, ‘For I have heard the slander of many’ (Ps. xxxi. 14).
There are thus three couplets, each consisting of two parallel expressions:
1. ���������; 2. ���������; 3.�������  �!��. �"� means that he is liberated
from prison by the mercy of God. The words ‘and who shall declare his
generation’ mean, Who can describe the multitude of misfortunes which
will befal the Messiah and Israel in this generation? 7. ‘He was cut off out
of the land of life,’ which may be explained to signify either that he de-
spaired of himself on account of the number of these misfortunes, or that
he was cut off from the land of Israel, which is the ‘land of life’ for this
nation. And the concluding words of the verse are God’s confirmation of
what Israel had said, ‘ he was wounded for our transgressions:’ all these
seven troubles which came upon him were ‘because of the transgression
of my people, for whom this stroke was,’ i.e. who deserved it; for ��� refers
here, as is clear from the context, to Israel.

‘And he made his grave with the wicked.’ This means that he some-
times despaired so much of his life as either to dig for himself a grave
amongst the wicked (i. e. the wicked Israelites), or at least desire to be
buried amongst them. The general sense is that he resigned himself to die
in exile; for those who die at the time of deliverance will not be buried
with the wicked, since the latter are to be slain during a period of misfor-
tune, as it is written, ‘All the sinners of my people shall die by the sword’
(Amos ix.10). By the ‘rich’ are meant the powerful men among the Gen-
tiles who are rich while Israel in exile is spoken of as ‘poor and needy:’ at
that time some of them will perish, and the prophet here declares how
the Messiah will resign himself to die, and be buried in their tomb. The
addition ‘because he did no violence’ is intended to mark the difference
between the Messiah and those wicked Israelites who, had perished after
perpetrating violence and deceit: he means to say that though he made
his grave with them he had still never participated in their actions.
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It was said above, ‘ The Lord laid upon him the iniquity of us all,’ and
the prophet repeats the same thought here, saying that God was pleased
to bruise and sicken him, though not in consequence of sin. By the word
‘bruise’ he points back to the language of Israel in ver. 5, ‘ he was bruised
for, our iniquities,’ and ‘made sick’ (
���) is parallel to ‘ wounded’ (����).
The prophet next says, ‘When his soul makes a trespass–offering,’ indi-
cating thereby that his soul was compelled to take Israel’s guilt upon
itself, as it is said below, ‘And he bare the sin of many’ (ver.12). Another
commentator however understands the phrase as meaning that ‘his soul
gave itself in place of a trespass–offering,’ i.e. he gave himself up freely to
be slain. But for myself I prefer the former explanation, which also agrees
better with the sense and the spirit of the language. Here the narrative of
the state of the Messiah ends, and the account of the rewards given to
him begins. In the first place, he will see seed...and lengthen days. The
words ‘and the pleasure of the Lord will prosper in his hands’ embrace
three facts: 1. The destruction of the powerful, as it is said, ‘He will do
his pleasure upon Babylon and his arm upon the Chaldeans’ (xlviii.14). 2.
Israel’s deliverance from exile, and the glorifying of the law and God’s
name, as we have explained on Is. xlii.21, ‘The Lord is well pleased to
magnify the Law and make it glorious.’ 3. The restoration of Jerusalem
and the rebuilding of the temple, as will be explained on the passage, ‘For
the Lord hath pleasure in thee’ (Is. lxii.4). All these three facts will be
accomplished by him, in accordance with the promise, ‘shall prosper in
his hand.’

This verse is the complement of the preceding one: there it is said,
‘Because he had done no violence;’ and here he adds, ‘By his knowledge
shall my righteous servant make many righteous,’ indicating these three
things: 1. That be will advance in knowledge till be arrives at truth itself:
accordingly the prophet says knowledge, not understanding or wisdom,
because it is by knowledge that absolute truth is grasped. 2. That he is a
righteous servant, i.e. knowledge and practice in his case coincide, in-
stead of disagreeing as in the case of others (Ps. i.15). 3. That he will lead
others to repent, and make them righteous. When these three high pre-
rogatives are united in any single man, his position is already sufficiently
exalted: how much more so, then, when, in addition, he ‘ bears the iniq-
uities’ of others! The word many refers here to the multitude of men who
will be present before him. From this use of the word you may learn that
the expression ‘holding aloof from men’ is not to be understood in an
absolute sense: the prophet only intends to convey by it the meaning I
have assigned to it above: because if he had never associated with any one
at all, how could he have been said to ‘make many righteous?’
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The prophet had said in the preceding verse, ‘From the travail of his
soul he shall see and be satisfied:’ and here he proceeds to explain its
meaning. In the words ‘I will divide him a portion with the great’ he
points to the portion of land which will fall to the Messiah amongst the
tribes, as it is said,  ‘And for the prince shall there be a portion on one side
and on the other of the holy oblation’ (Ezek. xlv.7). ‘And with the mighty
he shall divide the spoil’ refers perhaps to the spoil of Gog, which he will
take in company with the Israelites, who are here termed the ‘mighty,’
because at that time they will be heroes and strong men, as it is said, ‘And
they shall be like strong men, trampling down their enemies’ (Zech. x.5)
; and ‘When I have made thee as the sword of a hero’ (ibid. ix.13). ‘Be-
cause he laid bare his soul to die’ is analogous to ‘he was led like a, sheep
to the slaughter.’ In saying, ‘And he was numbered with the transgressors’
he means that at the time when God will strike the transgressors of Israel
with calamities, the Messiah will be numbered amongst them: this an-
swers to the words in ver. 7, ‘he was oppressed and he was afflicted:’ in
the same way, ‘ he bare the sin of many’ corresponds to ‘when his soul
makes a trespass–offering.’ And the last words ‘make intercession for the
transgressors’ mean that being associated with them in the misery arising
from the exaction of tribute and other similar causes, he will pray for their
deliverance as well as his own. Observe, that in this section the chrono-
logical order is sometimes reversed: thus, ‘Behold my servant will pros-
per’ refers to the latter part of his career, whilst all that follows, liii.2, ‘
And he came up before him,’ etc., down to ‘he shall see seed’ (ver.10),
describes his condition during exile. I must here give a compendious ac-
count of the whole of the Messiah’s career; it is as follows: His first advent
will be from the north, as we have explained upon xli.25, ‘I have raised
one up from the north and he came;’ then with his arrival in the land of
Israel the period of affliction and violence will cease from Jacob, and at
the same time all the things mentioned in the present section will hap-
pen to him. Every good quality will be united in him, but in spite of all
this the people will not recognise in him the will of God. For his sake,
however, God will deliver Israel from all his afflictions and when the sea-
son of redemption comes, our lord Elijah will appear to the people and
anoint him, and from that moment he will begin to be prosperous, as it is
said, ‘Behold my servant shall prosper.’ His forces will then spread in
every direction and be victorious, as we have explained on lii.15; and then
at last Israel will dwell in safety. When news of this reaches Gog, they will
rush forth and ‘gather themselves together against the Lord and against
his Anointed;’ but when he prays to God in the midst of his people, God
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will come to him with deliverance, as his forefather prophesied: ‘The Lord
answer thee in the day of trouble,’ etc., with the rest of the psalm (Ps. xx).
And then he will be ‘high and exalted and lofty exceedingly;’ and after-
wards the promise announced by God will be fulfilled, ‘Therefore I will
divide him a portion with the great;’ and last of all he shall ‘see seed and
lengthen days.’ Such is the narrative of his history arranged in due order.
And notice how to each of his sufferings and actions a reward or counter-
part is assigned, except to the one ‘my servant will be prosperous: Thus, to
‘as many have been desolated at thee,’ the counterpart announced is, ‘so
he will sprinkle many nations;’ to ‘if his soul makes a trespass–offering,’
‘he will see seed and lengthen days;’ to ‘by his knowledge my righteous
servant shall make many righteous,’ ‘I will divide him a portion with the
many.’ Thus every detail of his history is provided with its counterpart:
but to exhibit this fully would occupy us too long. Many of the parallels
have been already mentioned by Benjamin of Nehawend in the preface to
his commentary on the Canticle. We shall only add that the return to the
idea of his death, expressed in the words ‘because he laid bare his soul to
die,’ has two objects: 1. to sum up the scope and object of the whole
section; 2. to introduce the final addition ‘and made intercession for the
transgressors.’ Space does not permit us to pursue the explanation of this
section in greater detail, as the reader will already have been wearied by its
length; we have therefore adhered to the same compendious form adopted
in our commentary elsewhere (Found in The Fifty Third Chapter of Isaiah
According to Jewish Interpreters, S.R. Driver, A.D. Neubauer (Oxford: Parker,
1877), pp. 19-31).

MYSTERIES OF R. SHIMON BEN YOHAI

And Armilaus will join battle with Messiah, the son of Ephraim, in the
East gate...; and Messiah, the son of Ephraim, will die there, and Israel
will mourn for him. And afterwards the Holy One will reveal to them
Messiah, the son of David, whom Israel will desire to stone, saying, Thou
speakest falsely; already is the Messiah slain, and there is none other Mes-
siah to stand up (after him): and so they will despise him, as it is written,
‘Despised and forlorn of men;’ but he will turn and hide himself from
them, according to the words, ‘Like one hiding his face from us’ (Found
in The Fifty Third Chapter of Isaiah According to Jewish Interpreters, S.R.
Driver, A.D. Neubauer (Oxford: Parker, 1877), p. 32).
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B’RESHITH RABBAH OF R. MOSHEH HAD-DARSHAN

And Jacob went forth from Beersheba. This is that which is written, ‘I will
lift mine eyes unto the hills: O whence cometh my help’ (Ps. cxxi.1)?
and, ‘Who art thou, 0 great mountain’ (Zech. iv.7)? The great mountain
means the Messiah, and why does he speak of him thus? Because he is
greater than the patriarchs, as it is said, ‘Behold my servant shall prosper.’

I have learnt it from the words of R. Mosheh had-Darshan: The re-
deemer whom I shall raise up from among you will have no father, as it is
written, ‘Behold the man whose name is Zemah [branch], and he shall
branch up out of his place’ (Zech. vi.12) ; and so Isaiah says, ‘And he
came up like a sucker,’ etc. Says R. B’rekhyah, The Holy One said to
Israel, You have spoken before me, saying, We are orphans and have no
father (Lam. v. 3): the redeemer whom I shall raise up out of your midst
will have no father also, as it is said, ‘Behold the man whose name is the
Branch, and he shall branch up out of his place’ (Zech. vi.12); and simi-
larly by Isaiah, ‘And he came up as a sucker before him.’

In the beginning God created the heavens and the earth. This is that which
is written, ‘There is light sown for the righteous’ (Ps. xcvii.11). R. Abba
says, ‘And with him dwelleth light’ (Dan. ii.22): this is the light of the
King Messiah; and so it is said, ‘For with thee is the fountain of life, in
thy light do we see light’ (Ps. xxxvi.10)—that is, the light of the Messiah.
These passages teach how the Holy One watched the Messiah and his
generation, and kept them hidden underneath the throne of his glory.
Satan said, Lord of the world, this light hidden beneath the throne of thy
glory—to whom does it belong? The Holy One answered, To the Mes-
siah and to his generation. Satan said, Lord of the world, suffer me, and I
will be an adversary unto the Messiah and his generation. The Holy One
said, Thou canst not prevail against him. Satan answered, Lord of the
world, suffer me, and I will prevail. The Holy One said, If this is thy
intention, I will destroy Satan out of the world, but not a single soul
belonging to that generation will I destroy. Forthwith the Holy One be-
gan to make a covenant with the Messiah: 0 Messiah, my righteousness,
said he, the iniquities of those who are hidden beside thee will cause thee
to enter into a hard yoke: thine eyes shall see no light, and thine ears shall
hear great reproaches from the nations of the world; thy nostrils shall
smell ill savours, thy mouth taste bitterness, and thy tongue cleave to thy
gums; thy skin shall hang upon thy bones, and thy body grow weak in
grief and sighing. Art thou willing to accept this? if so, it shall be well;
but if not, behold, I drive them from me forever. Said the Messiah, Lord
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of the world, I accept it joyfully, and will endure these chastisements,
upon condition that thou givest life again to those who die in my days,
and to those, who died from the time of the first man until now; and that
thou savest in my days not these only, but those also whom wolves and
lions have devoured, and who have been swallowed up in waters and riv-
ers; and not only these, but such also as were born out of due time; nor
again these only, but those also whom thou thoughtest to create but who
were not created. The Holy One replied, I will do so: and forthwith the
Messiah accepted the chastisements of love, as it is written, ‘He was op-
pressed, and he was afflicted.’

And Jacob brought her into the tent of Sarah his mother (Gen, xxiv.67).
This is the King Messiah, who belonged to the generation of the wicked,
but rejected them, and chose the Holy One and his holy name to serve
him with all his heart, and applied himself to seek for mercy for Israel,
and to fast and humble himself on their behalf, as it is said, ‘He was
wounded for our transgressions,’ etc. And when Israel is sinful, the Mes-
siah seeks for mercy upon them, as it is written, ‘By his stripes we were
healed,’ and, ‘ He carried the sin of many, and made intercession for the
transgressors’ (Found in The Fifty Third Chapter of Isaiah According to Jew-
ish Interpreters, S.R. Driver, A.D. Neubauer (Oxford: Parker, 1877), pp.
33-35).

LEQAH TOBH

‘Let water stream from his buckets (Num. xxiv.7)—from the poor who
are in Israel: hence they say, ‘ Be careful with the children of the people of
the land [i. e. the poor], because from them doth the law go forth.’ ‘And
let his seed be on many waters:’ the kingdom of Israel is to be above all
the kingdoms of the earth. ‘May his king be high above (or, from) Agag:’
from the days of Agag, king of Amalek, the kingdom of Israel took its rise.
‘And let his kingdom be exalted,’ in the days of the Messiah, of whom it
is said, ‘Behold my servant shall prosper; he will be high and exalted, and
lofty exceedingly.’ (Found in The Fifty Third Chapter of Isaiah According to
Jewish Interpreters, S.R. Driver, A.D. Neubauer (Oxford: Parker, 1877), p.
36).

R. MOSHEH BEN NAHMAN
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by the phrase ‘my servant’ the whole of Israel is meant, as in xliv.2, xlix.3,
and often. As a different opinion, however, is adopted by the Midrash,
which refers it to the Messiah, it is necessary for us to explain it in confor-
mity with the view there maintained. The prophet says, The Messiah,
the son of David, of whom the text speaks, will never be conquered or
perish by the hands of his enemies. And, in fact, the text teaches this
clearly.

Interpretation

LII. Behold my servant shall understand. For, at the time of redemption the
Messiah will perceive and understand the end, and know when the period
for his coming is at hand, and the time has arrived for him to reveal
himself to the congregation of those that are waiting for him. �
��
 is
used in the same sense as by Daniel, xii.9f, where the meaning is that
there will be some among the wicked. who will display their wickedness
by ‘reproaching the footsteps of the Messiah’ (Ps. Ixxxix.52) on account
of his long tarrying, and by refusing to believe in him at all; thus they
will not perceive the end, but will go astray after any one who may claim
to be the Messiah: ‘those that understand,’ on the other hand, ‘will be
attentive’ for the true end, and look for it expectantly. In agreement with
the words of Daniel, Isaiah says the Messiah, the servant of the Lord, will
understand: he will perceive the end, and forthwith will rise up and be
exalted, and his heart will be ‘ lofty in the ways of the Lord’ (2 Chron.
xvii.6) to go and gather together the outcasts of Israel, ‘not by strength
and not by might, but by his spirit’ (Zech. iv.6), trusting in the Lord,
after the manner of that first redeemer who came to Pharaoh with his staff
and scrip (cf. I Sam. xvii.40), and smote his land with the ‘rod of his
mouth’ (Is, xi.4). And so it is said in the Midrash, ‘He will be higher than
Abraham, more exalted than Moses, and loftier than the ministering an-
gels;’ the Messiah, that is, will be higher than Abraham, who was an
expounder of the belief in God, and, in spite of the opposition of the
king, gained proselytes in the land of Nimrod: for the Messiah will do
more than he did; he will proselytize many nations. And he will be more
exalted than Moses: Moses went in unto Pharaoh, that great and wicked
king, who said, I know not the Lord (Ex. v.2), and, although only a
shepherd and the humblest of men, was not afraid of him, but brought
forth his people out of the ‘furnace of iron’ (Deut. iv.20, Jer. xi.4). But
the Messiah will do more than Moses: for he will stir himself up against
the kings of the whole world, so as to bring forth Israel from their hands,
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and to execute vengeance upon the Gentiles. And he will be loftier than
the ministering angels, for although these exert themselves diligently in
the redemption of Israel (like Michael, Dan. x.20, 22), yet the Messiah
will achieve more than the whole of them together. And wisdom will
accompany this elevation of the Messiah, and his nearness to God: for
neither Abraham, whom the glorious and fearful Name speaks of as his
friend (Is. xli.8), and with whom also he made a covenant; nor Moses,
who was nearer to the Deity than any man; nor the ministering angels,
who ‘stand round about him on his right hand and on his left’ (2 Kings
xxii.29), approach so closely to the knowledge of the Almighty as the
Messiah; for of him it is written that he ‘came to the Ancient of days,’ and
that they ‘brought him near before him’ (Dan. vii.13), but of the angels
it is only said that ‘ten thousand times ten thousand stood before him.’ And
hence Isaiah writes that he will be high in the understanding enabling him
to comprehend the Deity, and exalted and lofty in the knowledge of his
blessed name, more than all who were born before him: though to be
‘greater than the angels’ is said also of others, besides the Messiah, who
are righteous. The text continues, referring still to the Messiah, As many
were astonished at thee. Their astonishment was shewn by mocking him
when he first arrived, and by asking how one ‘despised,’ ‘meek and riding
upon an ass’ (Zech. ix.9), could conquer all the kings of the world who
had laid hold upon Israel, and rescue him from their hand: so acted Pha-
raoh towards Moses, when he mocked him, as he says (Ex. vi.12), ‘How
will Pharaoh listen to me?’ As they said, The visage of this man is marred,
so they will say now that his speech will drop (mr) upon them, and they
will open their mouth wide for the rain of his word (Job xxix.22, 23). The
kings will close their mouths, and even in the chamber of their heart (Ezek.
viii.12) will be afraid to speak of him, saying each to his neighbour, Even
in thy thought curse not a king (Qoh. x.20).

LIII. When the report of the Messiah comes among the people, who is
there among them that will believe it? The arm is that which he will cause
to journey at the right hand of the Redeemer, just as it is said that he
‘caused the arm of his majesty to journey at the right hand of Moses’ (Is.
lxiii.12). Upon whom has this arm been revealed so that he might believe
in him? For at the beginning he was like a small tree springing up out of the
dry earth, which never grows great enough to put forth boughs and to bear
fruit : he was despised, for he had no army and no people, but was ‘meek,
and riding upon an ass,’ like the first redeemer Moses, our master, when
he entered into Egypt with his wife and children upon an ass (Ex. iv.20).
He was pained for the iniquities of Israel, which occasion his tarrying, and
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hold him back from becoming king over his people; and known to sickness,
because a man who is sick is continually distressed with pain. 
��� is here
used of the distress produced by excessive love, as I Sam. xxii.8, 2 Sam.
xiii.2 ; or it may mean, perhaps, that he will really, as is sometimes the
case with men, be made sick by his distress. Yet he carried our sicknesses,
being himself sick and distressed for the transgressions which should have
caused sickness and distress in us, and bearing the pains which we ought
to have experienced. But we, when we saw him weakened and prostrate,
thought that he was stricken, smitten of God. ����; from ���� as Ps. xxix.9.
The chastisement of our peace was upon him—for God will correct him; and
by his stripes we were healed—because the stripes by which he is vexed and
distressed will heal us: God will pardon us for his righteousness, and we
shall be healed both from our own transgressions and from the iniquities
of our fathers. ��� as vi.10, lvii.19 : the metaphor of healing is often used
with reference to redemption, c£ Jer. xxx.13. All we like sheep had gone
astray: he charges Israel with guilt, because during their exile they apply
all their attention to the business of this world, and every one devotes
himself to the interests of himself and of his own household, when they
ought rather to be weeping and praying before God night and day that he
would pardon the iniquity of Israel, and speed the time that is to bring
deliverance: for with repentance the Messiah will come at once, but with-
out it he will delay until the end arrives, in accordance with the oath
(Dan. xii.7). And the Lord laid upon him the iniquity of us all—it lights
upon him, because he is continually distressed that the wheels of his chari-
ots tarry (Judg. v.28): we, however, pay no attention, but abandon our-
selves to our own concerns in the midst of the Gentiles. He was oppressed
and he was afflicted: for when he first comes, ‘meek and riding upon an
ass,’ the oppressors and officers of every city will come to him, and afflict
him with revilings and insults, reproaching both him and the God in
whose name he appears, like Moses our master, who, when Pharaoh said,
I know not the Lord, answered him not, either said, The God of heaven
and earth, who will destroy thee quickly, etc., but kept silence. So will the
Messiah give no answer, but keep silence, and cease not to entreat for
Israel, saying to all the kings of the nations, ‘Thus saith the Lord, let my
people go that they may serve me.’ But he, like a sheep led to the slaughter,
will think in his heart, Even though they slay me, I will perform the
mission of my Creator, as it is my duty to do; so said and did Ananias,
Mishael, and Azariah (Dan. iii.18) ; and in the same way our Rabbis say,
‘Whoso gives himself up to die, trusting that a sign will be wrought for
him, there is no sign wrought for that man: Jeremiah speaks similarly of
himself (xi.19), and also the singer Asaph (Ps. lxxiii.14, cf. lxxxviii.6). He
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will think himself taken away from ruling over his people; and from be-
ing a prince and judge over them, and will wonder who there will be to
declare to his generation the ways of they Lord, and announce that he has
been cut off out of the land of the living for the transgression of his
people,—an event which will be a severe blow to them. The passage says
in his praise that he will not grieve about his own life, but only for the
loss Israel will sustain by his death. ��� is used of thinking generally, as
Qoh. i.13, 1 Sam. i.16, and of speaking, as Lev. xvi.21, Deut. xi. 29. The
prophet says, He will think in his heart that his grave will be with the
wicked among the Gentiles, for he will say, They will assuredly kill me,
and, in this place will be my tomb. 
��" does not refer to the grave in
which he was actually buried, but only the grave in which he expected to
be buried: so Is. xxii.16, Gen. 1.5 (where Jacob speaks of his grave, though
he was not buried in it yet). Further, the wealthy Israelites, who take no
pleasure in him, will give him many forms of death, for he will expect
them to slay him by stoning, or burning, or murder, or hanging, like
those who perished during the three days’ darkness in Egypt. And this is
the reason why �
���, deaths, is plural. Yet he did no violence, viz. to the
wicked who are mentioned, i.e. to the Gentiles, for he never attempted to
rob them of anything that belonged to them; neither was there any deceit
in his mouth towards the wealthy Israelites. But the Lord was pleased to
give him happiness through the distress which he endured, so that recog-
nising in himself the presence of guilt and sin, his soul might make a
trespass-offering; but his merit was imperfect, and so all this befel him in
order that it might become complete. #
��  #� are the words of God, and
express his wish: ‘If he will only bear all this, and humble himself, so as
not to be contentious, and reason concerning my attributes! I will then
give him his reward, measure for measure, that he may see seed,’ etc. #� is
used, as Jer. xv.19, in the sense of O that...He shall see seed: in him will be
fulfilled the promise, Ps. xlv.17. He shall lengthen days, viz. for ever and
ever, as it is written (Ps. xxi.5), ‘Length of days for ever and ever;’ and so
it is said in the Pirqê of Rabbi Eliezer, ‘As it is written (Ps. lxi.7), His years
shall be as many generations. And the pleasure of the Lord shall prosper in
his hand : because he will accomplish the Redemption in which the Lord
finds his pleasure, and will teach all the Gentiles to ‘understand and
know’ the Lord: this is what is meant by the pleasure of the Lord, as it is
written, ‘In these is my pleasure’ (Jer. ix.23 [24 Eng.]). Because of ‘the
labour which he saw (experienced) in himself, and because he was satisfied
with ‘shame instead of glory’ (Hab. ii.16), therefore by his knowledge he
will justify the just, he will know and recognise who are the just that ought
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it is said in the Pirqê of Rabbi Eliezer, ‘As it is written (Ps. lxi.7), His years
shall be as many generations. And the pleasure of the Lord shall prosper in
his hand : because he will accomplish the Redemption in which the Lord
finds his pleasure, and will teach all the Gentiles to ‘understand and
know’ the Lord: this is what is meant by the pleasure of the Lord, as it is
written, ‘In these is my pleasure’ (Jer. ix.23 [24 Eng.]). Because of ‘the
labour which he saw (experienced) in himself, and because he was satisfied
with ‘shame instead of glory’ (Hab. ii.16), therefore by his knowledge he
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to be redeemed; and so in all his judgments he will find out the just, as it
is written, He will not judge by the sight of the eyes, etc. (Is, xi.3, 4,
etc.); and our iniquities, i.e, those of the many who are mentioned, he will
set in order, viz. by disposing them to repentance: cf. I Kings xi.28, where
��� is equivalent to.the disposition or arrangement of affairs (Ex. v.4).
‘Therefore I will divide him a portion with the many: because ‘the whole of
many nations’ (Ps. lxxxix.51) will be his portion and inheritance, and
from among the Gentiles he will divide the strong as spoil for his people and
servants, because he emptied his soul of everything for death, i.e. he resolved
in his mind and resigned himself to die.� ��� as Ps. cxli.8, ‘Do not pour
out my soul,’ i.e. Empty it not of its hope which it longs to see realised:
the accomplishment of one’s pleasure is spoken of as a filling of the soul,
(Ex. xv.9), and similarly the frustration of a desire is called its emptying.
The prophet continues: And because he was numbered with the transgres-
sors, expected, as I have stated, to be reckoned amongst them, and carried
the sin of many—what happened to him at that time was not for his own
sins, but for the sins of others—and for transgressors  �
��
, i.e. (according
to what is said above, ver. 6) allowed the iniquity of sinners and transgres-
sors to light upon himself. There is, however, no mention made in the
Parashah that the Messiah would be delivered into the hands of those
who hated him, or that he would be slain, or hung upon a tree; but that
he should see seed and have long life, and that his kingdom should be big
and exalted among the nations, and that mighty kings should be to him
for spoil (The exposition of R. Mosheh ben Nahman of Gerona. Found in
The Fifty Third Chapter of Isaiah According to Jewish Interpreters, S.R. Driver,
A.D. Neubauer (Oxford: Parker, 1877), pp. 78-84).

RABBI MOSHEH KOHEN IBN CRISPIN

I will now proceed to my exposition. 13 Behold my servant shall have un-
derstanding. From the prophet’s saying ‘understanding,’ it may be seen
that all the lofty predicates which he assigns to him have their source in
this attribute; in virtue of his comprehensive intelligence he will attain to
an elevation above that even of the most perfect men in the world. He
shall be high and exalted, and lofty exceedingly. According to the Midrash of
our Rabbis; ‘he will be higher than Abraham, more exalted than Moses,
loftier than Solomon, exceedingly above the ministering angels.’ He will be
higher than Abraham, who was first of all a ‘high father,’ and afterwards
the father of a multitude. He will be more exalted than Moses, who was
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‘exalted above the exalted ones of Levi’ (cf. Num. iii.32), who was a prophet
such that ‘none arose like him in Israel’ (Deut. xxxiv.io), who ‘saved’
Israel ‘with a great salvation’ (cf. I Chron. xi.14) when they came out of
Egypt, and the report of whom spread into all places until ‘the dukes of
Edom were confounded’ before him, and ‘trembling seized the mighty
men of Moab, and all the inhabitants of Canaan melted away’ (Ex. xv.15).

But this one will be exalted far above Moses for when he gathers to-
gether our scattered ones from the four corners of the earth, he will be
exalted in the eyes of all the kings in the whole world, and all of them will
serve him, and will exalt him above them, as Daniel prophesies concern-
ing him, ‘All nations, peoples, and tongues shall serve him’ (Dan. vii.14,
27). He will be loftier than Solomon, whose dignity was so lofty that he
is said to have ‘sat on the throne of the Lord’ (I Chron. xxix.23 ), and our
Rabbis say that he was king over both the upper and the nether world.
But the King Messiah, in his allcomprehending intelligence, will be loftier
than Solomon. Exceedingly above the ministering angels, because that same
comprehensive intelligence will approach [God] more nearly than theirs.
For it is an exceedingly high privilege, that one whose nature is com-
pound and material should attain to a grade of intelligence more nearly
Divine than that which belongs to the incorporeal; and so it is said of
him that his strength is greater than that of the ministering angels,’ be-
cause these have no impediment in the exercise of their intellect, whereas
that which is compound is continually impeded in consequence of mate-
rial element in its nature. Accordingly the grade of his intelligence being
such as this, he is said to be ‘lofty exceedingly,’ and his strength to be
‘greater than the angels.’ It is probable, however, that this Messiah will
not be born in the midst of the captivity of Israel, in one of the many
places all over the earth where they are bowed down beneath the Gen-
tiles, because there, being in such a state of subjection, it would be im-
possible for a man to be born who would attain to this high elevation;
but there are, perhaps, spots in the world, where Israel dwell in tents (Jer.
xxxv.7) in the midst of the wilderness, far away from the dominion of the
nations though still in exile from their own land; and these may repre-
sent a part of the Israelites whom Sanhérib, king of Assyria, carried away
captive to Chalach and Chabor (2 Kings xviii.11), and who were after-
wards joined by the families of the house of David, and, in particular, by
that pure tribe out of which the King Messiah is destined to arise.

And when this ‘servant of the Lord’ is born, from the day when he
comes to years of discretion, he will continue to be marked by the posses-
sion of intelligence enabling him to acquire from God what it is impos-
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sible for any to acquire until he reaches that height whither none of the
sons of men, except him, have ever ascended: from that day he will be
counted with his people Israel, and will share their subjugation and dis-
tress; ‘in all their affliction’ (Is. lxiii.9) he will be exceedingly afflicted;
and because of their being outcasts and scattered to the ends of the world,
his grief will be such that the colour of his countenance will be changed
from that of a man, and pangs and sicknesses will seize upon him (for
great grief, as physicians know, by producing melancholy, subjects a man
to many diseases); ‘and all the chastisements which come upon him in
consequence of his grief will be for our sakes, and not from any deficiency
or sin on his part which might bring punishment in their train, because
he is perfect, in the completeness of perfection, as Isaiah says (xi.2 f.).
Truly all his pains and sicknesses will be for us; continually will he be
prostrating himself, and. stretching out his hands to God on our behalf,
and praying him to hasten the time of our redemption, until in compas-
sion upon him, and in order to shorten the intense grief felt by him for
us, the Creator ‘speeds’ the time of our deliverance. This is what the
prophet means when he says (lx.22), ‘In its time, I will speed it:’ he will
speed to redeem us, before the time comes; and that because of his com-
passion on the ‘affliction’ wherewith ‘he was afflicted’ for our sakes.

And so great will be his grief and pain endured thus on our behalf,
that those who see him will despise him, thinking that in consequence of
his many deficiencies and sins God brought all those chastisements upon
him, or else that they were intended as chastisements of love; for they
will never believe that such sufferings could be caused merely by grief.
And because of their attributing them to these deficiencies and sins, he
will be despised in their eyes, and they will count him as nothing, not
perceiving the great perfection that is in him, who will be a compassion-
ate father to have compassion on us, even more than Moses our master,
and in the multitude of his compassion for us will draw to himself all
those sicknesses and chastisements, until the Creator hears his prayer,
and looks upon all his pain, and has compassion on us for his sake, and
speeds our redemption, and sends him to redeem us.

And then at last the Creator will assign him his reward for all the grief
which be bore for us, and will ‘multiply his seed, and prolong his days,
and divide him a portion in the earth among the great, and give him the
spoil of mighty nations.’ Such is the meaning of the Parashah as a whole:
I may now explain each verse separately for itself.

As many were desolated at thee: he means Israel who are sitting in desola-
tion on account of the delay which hinders the approach of the Messiah.
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So marred was his countenance beyond man: i.e. so much was he himself
also pained and grieved at the delay in his coming to redeem us, that his
countenance grew disfigured beyond any man’s, and his form, from the
same cause, more than the forms of other men. The prophet begins in the
2nd pers. at thee, and then proceeds to speak in the 3rd his countenance:
he ought properly to have used the 3rd pers. from the first, at him, but it
is customary for the two persons to be thus combined in a single verse, as
‘Hear peoples, all of them!’ (I Kings xxii.28, Micah i.2), where it ought to
have been all of you; and so ‘All of them, return!’ (Job xvii.10), and often.

So will he sprinkle many nations, i.e. as his countenance is marred be-
yond man when he comes to redeem us, so he will scatter many nations
and disperse them to the ends of the earth, like one who sprinkles, i.e. who
scatters blood. The expression sprinkle means that he will scatter them
without difficulty, like one who sprinkles blood, just as previously (xi.4)
it is predicted that he will ‘smite the earth with the rod of his mouth:’
and so I find Yonathan interprets the word.

At him kings will shut their mouth because from the vastness of his might
and the number of his miracles and the greatness of the terror cast upon
them, when he ‘smites the earth with the rod of his mouth, and with the
breath of his lips slays the wicked,’ they will be so amazed at his rebuke as
to close their mouth, and not to speak from amazement at what he does.

For that which was not told them they had seen: for although much of his
work was told them, what they have seen has been far more. And that
which they had not heard have they observed: what they had never heard
before about his high dignity, and great wisdom, they will find in him
when they observe his work; and therefore they are amazed so that they
cannot speak. Upon this explanation $�" means to shut (as Deut. xv.7, Job
v.16): it may, however, mean to open (as Cant. ii.8, of the legs opened or
extended in leaping); in the latter case, the prophet says they will open
their mouth to tell of his greatness and dignity. There are some, too, who
explain ��� in the sense of speaking–the force of the Hif‘il being he will
make others speak:’ for a speaker sprinkles and scatters his words - to-
wards his hearers, and accordingly we find 	�� to drop used both of the
clouds dropping water (Judg. v. 4), and of speech (Micah ii.6); since the
two actions are spoken of by a single term, we learn that there the same
sense here, it will mean that, as his countenance was marred beyond man,
he will make many nations speak of it, when he comes forth to redeem us,
and they will ask, ‘Will a man whose form and countenance is thus marred,
come to save and redeem a people so numerous as Israel who are dispersed
in every corner of the earth?’ but afterwards, when he comes to fight
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against the kings and to redeem Israel from their power, and when they
behold his might and the miracles he will perform, they will shut their
mouth in silent amazement, seeing in him marvels which had never been
told them, and discerning high attributes which before they had never
heard of. (Or, upon the other view, they will open their mouth, in order,
viz. to tell of his greatness, as I have explained.)

LIII. Who hath believed our report? who was able to believe the report
which we heard of him, when they said to us that, as the prophets had
announced, he had at last come to redeem Israel ‘with a mighty hand, and
stretched-out arm,’ until we saw the matter with our own eyes? And the
arm of the Lord, upon whom has it been revealed? The arm, being the princi-
pal and strongest limb, is used metaphorically for strength, as Ps. Ixxxix.14,
‘Thine is an arm with might!’ The meaning thus is, Upon whom of yore
was the might of the Lord revealed, so as for him to rule by means of it
over all the sons of men, as it is now seen upon this Messiah, and as it has
never been seen upon any besides him? This verse states how the servant
of the Lord grew up, viz. like a branching tree which had sprung up out of
the dry earth and come to maturity before him, i.e. before his appearance,
and which, as the branches rose out of the roots, we perceived had sprung
up in deficiency of water. Or, perhaps, he may be compared to both the
branches and to the root separately, each of which sprang up out of the
dry ground, and without either form or comeliness. The King then, through
the grief and sorrow which be bore on our account from the time of his
coming to years of discretion, and which clung to him until it left him no
form or. comeliness, resembles either the branching tree coming up out of
a root planted in the dry earth, or both the branches and the root to-
gether, which sprang up out of the dry soil. Sucker is used for the boughs
and branches of a tree, as Ps. lxxx.12. The passage must be understood as
if it had run thus:—And he came up like a sucker and like a root out of
the dry earth, before him (i.e. which we noticed growing up before he
appeared), which had no form and no comeliness; the comparison is thus
between the servant of the Lord and these. And we shall see him, etc., i.e.
from the moment when we see that he is come to redeem us, although his
countenance is unlike that of other men, because of the changes marked
upon it by his grief (as we have already explained), yet on account of his
mighty wonders, the great and desirable deeds he will perform, and the
salvation with which he will save us, we shall desire him—desire to draw
near to him and behold him. Others suppose, that the two clauses are
parallel, the force of the negative extending over both the last words ‘we
shall see him, but there will be no beauty that we should desire him:’ on
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account of his marred and altered countenance we shall not desire to look
at him.

Despised, and forlorn of men: despised, namely, in the eyes of the world
because of his loathsome appearance. Forlorn of men means either
forlornest, i.e. the most insignificant of men, or else forsaken by men,
who will refuse to associate with him for the reason just given. A man of
pains and known to sickness, i.e. possessed of pains and destined to sick-
nesses: so all that see him will say of him. They will also, it continues, on
account of his loathsome appearance, be like men hiding their faces from
him: they will not be able to look at him, because of his disfigurement.
And even we, who before were longing to see him, when we see what he is
like, shall despise him till we no longer esteem him, i.e. we shall cease to
think of him as a Redeemer able to redeem us and fight our battles be-
cause of all the effects which we see produced by his weakness.

Surely our sicknesses he hath carried. These words explain the cause of his
sufferings; they all come upon him on account of the grief and sorrow
which he will feel for the sicknesses caused by our iniquities: it will be as
though he had borne all the sicknesses and chastisements which fall upon
us. Or, perhaps, ‘carry’ may mean take away, forgive, as Ex. x.17; from his
pity and his prayers for us he will atone for our transgressions and our
pains he hath borne, viz. as a burden upon himself, cf. I Kings v.29; i.e.
all the weight of our pains he will carry, being himself pained exceedingly
by them.

And we esteemed him stricken, smitten of God, and afflicted. We shall not
believe that there could be any man ready to endure such pain and grief
as would disfigure his countenance, even for his children, much less for
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panged for our transgressions (����� from� �
�, Ps. xlviii.7 al.)—pangs, as
of labour, will seize him for the distress that has come upon us for our
transgressions. He was bruised for our iniquities, i. e. crushed and bro-
ken, as Ps. cxliii. 3, ‘He hath bruised my life down to the ground,’ Lam.
iii.34, Is. lvii.15: his grief for our misery will be so great as quite to break
him down. The chastisement of our peace: some render ‘the chastisement
of the whole of us,’ understanding #��� in the sense of completeness,
entirety, cf. I Kings vii.51, Gen. xv.16, xxxiii.18, Deut. xxv.15: others,
however, adhere to the meaning peace,—the chastisements which ought
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to have come upon us while we were at peace have as it were fallen upon
him. And by union with him we cure healed, i.e. although he is in the
utmost distress from pain and sickness, yet by union and nearness to
him, we are healed from all the diseases to which our afictions give rise.
Others explain ����� as identical with ����� (with loss of the Dagesh, as
�������� Jer. xiii. 23, of the dark stripes on a leopard, which resemble the
dark stripes on a man’s flesh): upon this view ����� means an incision or
slit. Our Rabbis explain it as signifying a blow which causes the blood to
coagulate beneath the skin, in accordance with their saying, ‘What is a
����� which never disappears? It is a bruise where the blood, though it
does not break out through the skin, nevertheless coagulates beneath it:’
the meaning will then be, that by the weals breaking out on his flesh in
consequence of his anxiety for us, God will have mercy upon him, and,
by sparing him for the sake of his sufferings endured on our account, heal
us.

Like sheep which have no shepherd, and which wander hither and
thither on the plain, so were we wandering in our own works and ways,
each going after his own business, and none caring for the service of God:
our iniquity was ‘too great to be forgiven,’ and because in our exile we
had incurred the extremest penalty, behold it was as though this penalty,
which was deserved by all of us, had been laid by God upon him. This
verse describes the penalty thus mentioned as seemingly laid on him by
the Creator, when the sufferings come upon him, which (as I have ex-
plained) he will cause for himself: in his distress he will then resemble a
man whom his creditors press upon in order to take from him what he
has. ��� is applied to the extortion of money, as Dent. xv.2. ��� is used
with reference to the body; while enduring his sicknesses and pain, he is
like one whose body is being afflicted with stripes and other humiliating
punishments: all these he acquiesces in, and accepts with a cheerful coun-
tenance.

He is like a sheep in not opening his mouth to cry; and is further
compared to a lamb (fem.), because the female is always weaker than the
male. His altered countenance makes him look like one who has been
long confined in prison, and whose continual anxiety whether he will be
brought out to execution, has caused his complexion to change. In the
same way, he is like one who stands at the bar before his judges, and they
condemn him to death so that his features alter at the prospect. Thus the
words �"�� %������ �!���mean ‘he is like one taken out of confinement,
and from the place of judgment (and led away to execution).’ �!&�' is to
detain, or confine: and so �!(��� is the place where men are detained and

to have come upon us while we were at peace have as it were fallen upon
him. And by union with him we cure healed, i.e. although he is in the
utmost distress from pain and sickness, yet by union and nearness to
him, we are healed from all the diseases to which our afictions give rise.
Others explain ����� as identical with ����� (with loss of the Dagesh, as
�������� Jer. xiii. 23, of the dark stripes on a leopard, which resemble the
dark stripes on a man’s flesh): upon this view ����� means an incision or
slit. Our Rabbis explain it as signifying a blow which causes the blood to
coagulate beneath the skin, in accordance with their saying, ‘What is a
����� which never disappears? It is a bruise where the blood, though it
does not break out through the skin, nevertheless coagulates beneath it:’
the meaning will then be, that by the weals breaking out on his flesh in
consequence of his anxiety for us, God will have mercy upon him, and,
by sparing him for the sake of his sufferings endured on our account, heal
us.

Like sheep which have no shepherd, and which wander hither and
thither on the plain, so were we wandering in our own works and ways,
each going after his own business, and none caring for the service of God:
our iniquity was ‘too great to be forgiven,’ and because in our exile we
had incurred the extremest penalty, behold it was as though this penalty,
which was deserved by all of us, had been laid by God upon him. This
verse describes the penalty thus mentioned as seemingly laid on him by
the Creator, when the sufferings come upon him, which (as I have ex-
plained) he will cause for himself: in his distress he will then resemble a
man whom his creditors press upon in order to take from him what he has.
��� is applied to the extortion of money, as Dent. xv.2. ��� is used with
reference to the body; while enduring his sicknesses and pain, he is like
one whose body is being afflicted with stripes and other humiliating pun-
ishments: all these he acquiesces in, and accepts with a cheerful counte-
nance.

He is like a sheep in not opening his mouth to cry; and is further
compared to a lamb (fem.), because the female is always weaker than the
male. His altered countenance makes him look like one who has been
long confined in prison, and whose continual anxiety whether he will be
brought out to execution, has caused his complexion to change. In the
same way, he is like one who stands at the bar before his judges, and they
condemn him to death so that his features alter at the prospect. Thus the
words �"�� %������ �!���mean ‘he is like one taken out of confinement,
and from the place of judgment (and led away to execution).’ �!&�' is to
detain, or confine: and so �!(��� is the place where men are detained and



BEHOLD YOUR KING BEHOLD YOUR KING278 278

prevented from going out  cf. Judg. xiii.15, I Sam. xxi.8 (where �!��)
means that Doeg was detained before the Lord to pray), Jer. xxxiii. i,
xxxix. 15. ����
 signifies to tell, as Ps. cxliii. 5: ‘who will be able to tell of all
the greatness and the glory which will be shewn to his people by his
means in his generation?’ the expression is hyperbolical, resembling Gen.
xxi.7.

For he is cut of etc. The nature of this Messiah is exceeding wondrous: it
is composed of two contradictory elements. His soul is ‘cut off from the
land of the living;’ in other words, it is derived from the living angels who
exist for ever, i.e. from the abstract intelligences these form the source
from which his own intelligence emanates, and gradually, in virtue of its
comprehensive wisdom, ascends to an elevation, which, as we have ex-
plained above, none else has ever attained. His body, on the other hand, is
composed of griefs and pains and sicknesses—of grief for the transgression
and affliction of his people (which was so great as to disfigure his appear-
ance), and of pains and sicknesses greater than those of other men. And it
is an indication of his perfection that he does not care for the pain of his
own body; for he recognises its proper rank, and its deficiencies, in this
nether world—a world which has no permanence and continueth not in
one stay, but is ever changing from one nature to another. Such a merciful
father is he to us that, as he sees us in the misery of exile, the vigour of his
body forsakes him, and for our sake he ‘enters into the thickness of the
beam’ to grieve for us and to pray for us, until he redeem us from our
exile.

And, therefore, all that hear of him, or know him, will marvel at him
exceedingly, because never in the world had a prophet or wise man been
heard of who was compounded of two natures such as these. In this ex-
alted perfection he will continue till for his merits, and in compassion for
his grief, and because of his wondrous nature, the Lord hastens the time of
our redemption, according to the words which I have explained, ‘I, the
Lord, in its time, will speed it,’ i.e. ‘when its time approaches, before the
clay when it should actually arrive, I will hasten its advent.’ Thus the tent
states the reason why none can declare his generation, because, namely, he
is ‘cut off,’ or derived, from the land of the living and from the transgres-
sion of my people. The last word ���� refers to ‘my people:’ ‘from the
transgression of my people, (which was) a blow to them,’ since in conse-
quence of it, many plagues fell upon them. Here it is stated what these
plagues were: many of the just and pious were slain, and those who bur-
ied them gave or assigned them their graves with the wicked. And you can
think of no heavier blow to fall upon my people than that they should be
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buried ‘with the wicked’ as though belonging to their company; as it is
said of Abner, ‘Was Abner to die as a fool dieth?’ (2 Sam. iii.33). In the
same way the rich are spoken of, as slain miserably by various kinds of
death, and afterwards buried in contempt with the wicked, neither their
riches nor their honour profiting them anything. The whole phrase will
thus mean, that the grave of my people was with the wicked, and that the
rich also among them were assigned at their death a burial place with the
wicked as well.

And all this was inflicted upon them because they had done no violence,
and there was no deceitfulness in their mouth. The reference is now again to
the King Messiah, of whom the prophet had been speaking at the begin-
ning: we cannot, he says, attribute the sicknesses and pains, which befel
him after his perfection was known in the world, to any inherent defect in
himself; they are the chastise ments of love wherewith the Lord was pleased
to bruise him by the agency of sickness (or perhaps, and to make him sick —

��� being written defectively for �
���). Where mention is made of  ‘the
Lord’s pleasure,’ we cannot arrive at the full meaning; God’s own will
none but himself can completely comprehend, though we attribute the
pains and sickness spoken of to this cause, because we cannot credit that
a man should ever for his own people, or even for his sons, be sufficiently
distressed to bring them upon himself. If his soul makes itself into a tres-
pass–offering, implying that his soul will treat itself as guilty, and so re-
ceive punishment for our trespasses and transgressions.

He shall see seed, etc.: as though the Creator said, ‘If he has done this for
my people, behold his reward is with him, he shall see seed, he shall lengthen
days:’ in opposition to what the world thought of him, who imagined
from his prostration that he was destined to have no seed, and that it was
impossible for him to have long life, the Creator, whose thoughts are not
as our thoughts, promises that  ‘he shall see seed, and prolong his days;’
he will restore him to the days of his youth, and he will give him his seed
and lengthen his days.

And the pleasure of the Lord, he shall prosper with his hand, i.e. ‘the plea-
sure of the Lord is that he shall  prosper in all the work of his hands:’ the
reward for all the afflictions which he imposed upon his body for the
Lord’s people is, that he will recover strength and vigour so as to have
seed, and enjoy long life, and prosper in whatever he sets his hand to.
This verse affords a cogent reply to our opponents, shewing convincingly
that the Parashah does not speak of God, as their arguments assert that it
does; even if it be urged that God’s people are called sons (as Deut. xiv.1),
and similarly that the prophets’ disciples are called the sons of the proph-
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ets (2 Kings ii.3 al.), although this argument might be valid if the same
term sons had been used here as well, it is nevertheless impossible that
‘seed’ can be employed with reference to God, for God has no seed. More-
over, the expression ‘shall prolong his days’ evidently has reference to a
limited space of time: but there are no limits to God’s infinity; and had
the prophet been speaking of God he must have said, ‘He will endure for
ever and ever’ (like Ex. xv.18, Ps. ix.8, and often similarly): it is, however,
certain that the Parashah alludes to none but a mortal man, born beyond
reach of doubt of human parents.

Because of the labour and distress which he brought upon his living soul,
and upon his body, for the sake of the people of the Lord, he will see all
prosperity so as ‘to he satisfied with it. By his knowledge, etc. He proceeds
to tell of his high perfection, how in his unfaltering knowledge he will
justify the just, and stand in defence of the truth, without the need of
witnesses or proof, solely in virtue of the truthfulness of clear and com-
plete perceptions. And my servant will do this #
���, i.e. before the eyes of
the many, viz. Israel, of whom Isaiah spoke at the beginning of the Parashah,
‘As many were astonished;’ for Israel multiplied and were more numerous
than the other nations (Ex. i.7, Num. x.36).

And their iniquities, i.e. those of the many, of Israel, he will bear, and
will atone for them in the perfection of his nature, until their sins depart
from them and they are left guiltless. Therefore, etc., ‘after he has done all
this and delivered the multitudes of Israel, I will allot him a large portion
in their midst:’ for the Creator will assign him a portion in the land of
Israel, as our Rabbis say (Babhâ Bathra, fol. 122), ‘ The whole land of
Israel will be divided into thirteen portions.’ In the same place it is ex-
plained for whom the thirteenth is tended, viz. for the prince who will be
among them, as it is aid in Ezekiel (xlviii.19) that there will be a portion
for the since, etc.—a verse which refers to the King Messiah.

And the mighty, i.e. the mighty nations, Gog and Magog, who come to
attack him, he, and Israel ‘the many,’ will divide as spoil, because he poured
out (Gen. xxiv.20) his soul to die, i.e. brought it ‘nigh to the gates of death’
in consequence of the grief and pain which he bore for Israel, and also, the
prophet adds, for himself, the punishments which came upon him being
such that those who saw him imagined him to be like the transgressors
and counted him among them: all this befel him because of the greatness
of his love and compassion for his people Israel.

Yet he in his perfection carried the sins of Israel the many, until he made
expiation for them and removed, their sins from off them. He also inter-
ceded for the transgressors (i.e. for Israel): these words explain in what way
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he ‘carried their sins,’ viz. by making intercession for them.� ��� means to
pray or entreat, as lix.16, Gen. xxiii.8, Jer. xxxvi.25.

This prophecy was delivered by Isaiah at the divine command for the
purpose of of making known to us something about the nature of the
future Messiah, who is about to come and deliver Israel, and his life from
the day when he arrives at the discretion until his advent as a redeemer, in
order that if any one should arise claiming to be himself the Messiah, we
may reflect, and look to see whether we can observe in him any resem-
blance to the traits decsribed here: if there is any resemblance, then we
may believe that he is the Messiah our righteousness; but if not, we can-
not do so. The explanation of this Parashah, referring to the Messiah speed-
ily to be revealed in our own days, is now completed (The Commentary
of  R. Mosheh ’Ibn Crispin of Cordova, afterwards of Toledo. Found in
The Fifty Third Chapter of Isaiah According to Jewish Interpreters, S.R. Driver,
A.D. Neubauer (Oxford: Parker, 1877), pp. 101-114).

RABBI SH’LOMOH ASTRUC.

An Exposition of the Parashah, ‘Lo, my servant shall prosper,’ by the holy En
Sh’domoh Astrue.

LII. My servant shall prosper, or be truly intelligent, because by intelligence
man is really man—it is intelligence which makes a man what he is. And
the prophet calls the King Messiah my servant, speaking as one who sent
him. Or he may call the whole people my servant, as he says above my
people (lii.6): when he speaks of the people, the King Messiah is included
in it; and when he speaks of the King Messiah, the people is compre-
hended with him. What he says then is, that my servant the King Mes-
siah will prosper. Our Rabbis declare ‘that he will be higher than Abraham,
because Abraham possessed nothing except seventy souls, but the King
Messiah will turn to the service of God ‘many peoples,’ i.e. the whole
world: more exalted than Moses, for Moses drew but a single nation to the
service of God, but the King Messiah will bring to his service ‘many
peoples,’ and will restore peace between many kings : and loftier than the
angels, for his sway will extend even over the heavens, whose movements
he will miraculously change. Or we may say that he will be high through
[lit. from] Abraham, because his elevation will owe its origin to the righ-
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because it will be a consequence of his establishing and cleaving to the law
of Moses: and lofty through the angels, in that it will depend on the intel-
ligent powers which belong to him and are his ministers, and which tend
to attach themselves to God, so that he will be like the angel of the Lord
of hosts. Of him, also, it is said, that ‘his angels he will appoint for thee to
keep thee in all thy ways’ (Ps. xci.11). The prophet, speaking of Israel as a
whole, says, Just as all who saw thee were amazed at the greatness of thy
distress, and said, What is the heat of this fierce anger (Deut. xxix.24)
that is upon this people more than upon any other people? and, Is this
the city which men used to call the perfection of beauty (Lam. ii.15)? [so
will they now be amazed at thy glory]: for as before the Lord gave full
measure in smiting thee, so will he now give thee full measure of prosper-
ity, so that the dignity of this Anointed One, when he is anointed, will
surpass that of all others who are anointed, by the radiancy of his counte-
nance which will shine like that of Moses (Ex. xxxiv. 30). By ‘his form,’
i.e. ���’�����	
��, his beautiful form, he means the form of his garments,
which will be more beautiful than those of any who came before him; or
perhaps by ‘form’ he may intend to signify intelligence. As the Gentiles
‘gnashed the teeth, saying, We have swallowed them up’ (Lam. ii.16),
and as amazement seized some of them as they saw their distress and
asked whether this was the city which was called the perfection of beauty,
so will the Lord abundantly cause many nations to speak of the dignity of
the people and his Messiah. ��
 is from a root signifying ‘to speak,’ and is
equivalent to the Spanish fara parlar; the meaning is, that God will force
them to speak about the Messiah. Kings, he continues, will close their
mouths ( $�" as Job v.16), so as no longer to tell of their own dignity, but
only of the dignity of the Messiah: they themselves will be as if they had
never been born. Or $�" may mean ‘to strengthen oneself,’ as in Cant.
ii.8; the sense will then be, ‘they will exert themselves so as to speak of the
dignity of the Messiah.’ After this, the prophet gives a reason why the
kings and nations should thus speak, viz. because that which had not been
told them they have seen, i.e. they have seen in this Messiah what had never
been told them of any man born: and that which they had never heard of as
belonging to any created being, they have perceived in him. Such are the
words of the Gentiles and their kings.

LIII. A continuation of the words spoken by the Gentiles and their
kings: Who, at the time when our exaltation and prosperity seemed se-
cured to us, would have believed this report brought to us, who are now in
utter depression and disgrace? such a wondrous change could indeed have
been anticipated by no one. And upon whom was the arm of the Lord ever
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revealed to raise him to such dignity as this Messiah? who came up like a
sucker in pride and strength, as though it had roots in spite of the dry
ground in which it grew, and notwithstanding that till then it had been
devoid of form and comeliness. For when we looked at him, and gazed
upon his countenance, it had no beauty, and we did not desire him. �������
ought strictly to have been ������ ���: he means to say that there was
nothing in him calculated to cause us to desire him. Or, the meaning
may be, ‘and now we desire him,’ viz. on account of the many desirable
qualities which he possesses. He was despised and forlorn of men, i.e. he was
not permitted to enter the society of men, because he was a man of pains,
and broken by sickness. ���
 is as Jud. viii.16; or perhaps the word denotes
that he was so well known generally for the sicknesses which he endured,
that in imprecations men would say, May such a one be like him! The
next words assign the reason why Israel was thus rejected and cast aloof
and hated in their eyes: they say, ‘When we saw the face–hiding, i.e. the
manner in which God hid his face from him, and carried him far away
captive among the Gentiles, he was then despised and cast aloof by us, and
we esteemed him not—he had no value in our eyes.’ Or, ‘We. did not think
of him that God would again open his eyes and have mercy upon him,
after having thus rejected him and removed him far from his own terri-
tory; and therefore this prosperity and greatness, which is now his, is
‘wonderful in our eyes’ (Found in The Fifty Third Chapter of Isaiah Accord-
ing to Jewish Interpreters, S.R. Driver, A.D. Neubauer (Oxford: Parker,
1877), pp. 129-132).

RABBI SH’MUEL LANYADO

My servant, i.e. the King Messiah, shall be high and exalted, and lófty
exceedingly—he shall be higher than Abraham, of whom it is written, ‘I
raise high my hand to the Lord’ (Gen. xiv.22); lifted up above Moses, of
whom it is written, ‘Lift it up in thy bosom’ (Num. xi.12); and loftier
than the ministering angels, of whom it is said, ‘Their wheels were lofty’
(Ezek. i.18) and so again it is said, Thou art the ‘great mountain’ (Zech.
iv.7), which is greater than the patriarchs. R.Yizhaq Abarbanel was un-
able to comprehend how the Messiah could be lifted up above Moses, of
whom it is said that ‘there arose no prophet in Israel like him’ (Deut.
xxxiv.10); and still more how he was to be greater than the angels, who
are spiritual beings, whereas the Messiah is born of a woman: it is, in fact,
upon that expression that the idolaters [Christians] rest the chief article
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of their faith, the Divinity of the Messiah. Abarbanel rejects also the opin-
ion of the learned En Boneta, who explains it of the doctors; ‘for how,’ he
asks, ‘could it enter into any one’s mind to speak of the doctors as exalted
above Abraham or Moses? besides, such a view has no support from the
passages adduced in proof of it, for the verse from Ezekiel is admitted to
refer to the host of heaven, how then can it be used to establish the appli-
cation to the Rabbis?’ The author of the ‘Aqêdah writes as has been stated
above in chap. xxviii, and carries En Bonet’s view still further, supposing
that the Messiah will be higher than Abraham in respect of his nobility,
more exalted than Moses in lavishing all things needful upon Israel, loftier
than the angels in the learning of the Law. Thus he himself applies the
expression to the perfection procured by the agency of Messiah our righ-
teousness. This he conceives to include, (i) the reality of faith, which was
attained first by Abraham, when he ‘believed in the Lord,’ and made his
people to believe likewise; it is said that in this respect the Messiah will be
higher than Abraham, because through him the true faith will be promul-
gated even more than by Abraham, who ‘raised his hand on high to the
Possessor of heaven and earth:’ and (2) acquaintance with the Law which
was given by Moses for us to walk in; the command, ‘Lift it up in thy
bosom, as a nurse,’ etc., not referring to any bodily guidance, but being
an injunction that he should teach and lead them to true knowledge and
doctrine, like infants ‘weaned from milk and removed from the breast,’
which are carried by their nurse. This indeed was what Moses did, the
Law which he set before the children of Israel being as a spread table; and
therefore it is said that the Messiah will lead his people in the under-
standing of the Law, and lift them up even more than Moses. The expres-
sion does not allude to the power of prophecy, for the position of Moses
was such that there ‘arose no prophet in Israel like him.’ Inasmuch, now,
as the two high qualities just mentioned are intimately connected with
tranquillity and rest for the righteous (when it is well with them, it is well
also with the world!), the peace in the days of the Messiah will be multi-
plied exceedingly; and through the Divine providence constantly attend-
ing him, the angels who preside over the nations will become subject to
him (for in God’s providence he will ‘visit the host of heaven in heaven,
and the kings of earth upon earth,’ Is. xxiv.21); and this is what is signi-
fied by the phrase loftier than the angelsfor the Almighty will ‘give nations
before him, and kings shall he subdue’ (Is. x1i.2). R.Yizhaq Arabanel
states that lie has seen an interpretation that would regard the Mem be-
fore Abraham, etc., not as the Mem of superiority or comparison, but as
the Mem of derivation or cause, supposing that in the Messiah there are to
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be three kinds of perfection; the first physical, and derived from Abraham;
the second acquired, and derived from Moses, in whose Law he is to be
trained; the third divine, in that an abundance of all things will be lav-
ished upon him ‘from the Lord out of heaven:’ upon the last ground he is
termed higher than the angels. The words of the text do not, however,
accord with this explanation. Arabanel himself, therefore, adheres to its
literal meaning, supposing that the Messiah will be higher than Abraham,
inasmuch as Abraham served the Lord for love, forsaking ‘his land and his
kindred and his father’s house,’ in order to follow after him, who received
the seal of a holy covenant, and proceeded to bind his only son in order to
fulfil the command of his God, and who after the victory over the kings
was not penetrated by any feeling of pride, or a thirst for the glory achieved
by their conquest, or any desire of their spoil, but said, ‘I raise high my
hands unto the Lord that I will not take,’ etc. ; because the glory which
he loved was not carnal or material. The King Messiah, however, will be
high in the fear of the Lord, and ‘righteousness shall be the girdle of his
loins,’ etc. In the second place, in relation to the people, whom the Mes-
siah, being ‘mighty to save,’ will redeem and rescue, it is said that he will
be lifted up above Moses; for while the redemption of Moses only brought
the nation out of Egypt into the land of Canaan, the Messiah will gather
all Israel together from the four quarters of the world.

In the third place, in relation to the Gentiles, that he will prevail and
rule over them; for although their heavenly princes (Dan. x.13) will pour
down all blessings upon them, the Messiah will still bow them down and
overcome them: what is meant by higher than the angels, then, is this, that
the Almighty will ‘visit the host of heaven,’ so that their forces will be of
no avail to the nations over which they preside, and that the Divine abun-
dance will be shed down upon the Messiah directly, which is not the case
with the angels, to whom it is only transmitted through a series of inter-
mediate agencies. Thus far Abarbanel. A difficulty, however, at once arises
on the first point; for, since the greatness of Abraham’s service sprang out
of love, the text which ought to have been appealed to was, ‘The seed of
Abraham who loveth me’ (Is. x1i.8), in preference to the one before us,
which by the expression ‘shall be high’ points rather to the passage in
Genesis, ‘I raise high my hand’ (xiv.22). In my own humble opinion it
seems that in the first two parts En Bonet is right; for in point of nobility
the Messiah will excel even Abraham, and therefore it is promised that he
shall be high; for the noble man who (like Abraham, when he swore he
would not take from a thread even to a shoelatchet) despises gain, and
even the wealth that is his own, will assuredly be exalted (for ‘a man’s gift
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maketh room for him, and bringeth him before the great’); and such,
even to a greater degree than with Abraham, will be the case also with the
Messiah our righteousness. And in the ability to guide Israel he will be
superior to Moses; for Moses, when he was a shepherd, had compassion
on the kid which escaped from him in order to drink, and brought it in
his bosom: for for that purpose had the Almighty chosen him, how much
more then that he might guide and tend Israel? This then (as I have
explained in the Kh’li Hemdah) is the meaning of Moses’ words: ‘Ask not
of me things which are not in my power, as that I should give them flesh;
for whence should I have flesh to give to all this people? Ask only that
which is in my power, viz. that I should “lift them up and carry them in
my bosom:” accordingly it is said, Lifted up above Moses.’ And that he is to
be far above both Abraham and Moses we learn from the word exceedingly,
which stands at the end; for if this had not belonged to all the three
preceding terms, but only to the last, we should have read not ‘and lofty,’
but merely ‘lofty:’ the conjunction and, by coupling the three expres-
sions together, indicates that the adverb is intended to qualify them all.

As regards Eli Bonet’s explanation of ‘loftier than the angels,’ my judg-
ment coincides with that of R. Yizhaq Aramah and R. Yizhaq Abarbanel,
who reject it on two grounds: I think that, the words should be under-
stood in their natural sense, but believe also that they involve a mystery
which no mouth can utter: it is, however, revealed in the book Zohar, in
the section on Deut. xxii.6 (‘When a bird’s nest chanceth before thee,’
etc.); so that we need not wonder if, as is the fact, he is to be loftier than
the angels. The text appears to me to refer simply to the fear and dread
which he will inspire into all flesh even more than the angels, who yet are
so awful that, as we know, when one appeared to Manoah and his wife,
they exclaimed, ‘We have seen God; we shall surely die’ (Judg. xiii.22).
Accordingly the Messiah is said to be ‘loftier than the angels,’ in respect
of the terror which their presence creates; since every one who beholds
them, like Ezekiel, is ‘afraid and trembles;’ for in Ezek. i.18, ‘they had
fear,’ the meaning is not that the cherubim were filled with fear of the
Almighty—a fact which there was no occasion to remark specially—but
that they inspired fear into all who beheld them. And then, lastly, he is
called ‘the great mountain, which is greater than the patriarchs,’ because
each of the patriarchs helped in his turn to restore the world after it had
been corrupted by the sin of our first parents; and so it is stated in the
book Zohar that Abraham did his part in this restoration, when he was
thrown into the fire to fulfil the verse which says, ‘The molten images of
their gods ye shall burn with fire’ (Deut. vii.25): thus Abraham, by tast-
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ing the torment of the flames, made atonement for man, and is hence
called the ‘great man: Isaac, again, made atonement for bloodshed, inas-
much as, for the fear he felt (as it is written, Gen. xxxi.42, ‘the fear of
Isaac...’), his own blood was as good as poured out upon the altar. And
Jacob averted the consequences of a forbidden marriage by preserving
peace between the two sisters, where any one else would have only been a
cause of rivalry and discord; for it was just to obviate such that the prohi-
bition was given not to take a woman as wife ‘unto her sister to be her
rival in her life’ (Lev. xviii.18).

The opinions of our wise men on the interpretation of this verse have
now been discussed: but we do not gather clearly from their language
whether they are speaking of Messiah son of Ephraim, or of Messiah son
of David. The same doubt is suggested by Arabanel, who thinks however
that the former cannot be intended; for how, he asks, could it be said of
him that he will ‘be high and exalted, and lofty exceedingly?’ If, on the
contrary, we refer the prophecy to Messiah son of David, there is a diffi-
culty in the expression marred beyond man; for Isaiah says, ‘Behold my
servant, whom I uphold; my chosen one in whom my soul delighteth; I
have put my spirit upon him’ (xlii.1). And again, ‘And a rod shall come
forth out of the stem of Jesse’ (xi.1): how, too, can he say of him, Stricken,
smitten of God, and áfflicted, for Messiah son of David will be ‘just and
victorious’ (Zech. ix.9), and so far from being despised and forlorn of men,
that ‘unto him will the Gentiles seek’ (Is. xi.10)? Nor are the other verses
more applicable to him, which declare how he will endure sufferings and
death for Israel’s sake. In a word, the explanation of the Rabbis and of the
Targum of Yonathan cannot possibly be conceived as being truthful in
the sense of being literal; it is allegorical and adventitious, consisting, as
it does, in the adaptation of one of their traditions to the language of the
text; and a proof of this lies in the fact that the Targum itself refers the
subsequent verses to Israel, and not to the Messiah, and that one verse,
the last, is referred by our Rabbis to Moses. Thus far Abarbanel. A similar
difficulty was felt by ‘Ibn ‘Ezra, as I shall shew directly, when I transcribe
his words later on. In my own humble opinion, who accept ‘the words of
the wise as goads’ (Qoh. xii.11), I believe that they mean to assert that
the verse speaks solely of Messiah son of David, to whom all the gorgeous
language in it will apply.

The prophet next addresses the people of Messiah son of Ephraim,
and encourages them not to be afraid of the myriads which were against
them, assuring them that the degree of his future exaltation will be pro-
portionate to the amazement with which they had previously contem-
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plated him; that even though the son of Ephraim were slain, the Al-
mighty would avenge him by the hand of Messiah son of David, who
would sprinkle the blood of many nations. The words mean then, As, when
thou, 0 Messiah son of Ephraim, wentest forth into the world, many were
astonished at thee, wondering how it could possibly be that his countenance
was so marred beyond men, and his form beyond the sons of men, whether
also such was the usual appearance of a conqueror—as they thus mocked
thee without measure, so will Messiah son of David sprinkle the blood of
many nations: the fact is that the prophet here uses the third person, in
order to shew that he means some one different from Messiah son of
Ephraim, who had been mentioned just before, and one who will shed
the blood of his enemies. Then kings too will put their hand upon their
mouth (as he says, At him kings shall shut their mouth), since, so he adds,
besides what was told them before the coming of Messiah son of David,
they now see more terrible things still, even that which had never been told
them, and perceive that which they had never heard: in other words, things
which they were now for the first time perceiving, in virtue of the spirit of
understanding, which enabled them to discern one thing hidden within
another, were now increased manifold. After this, the Almighty, speaking
for himself and the congregation of Israel (or for himself and the two
Messiahs), enquires Upon whom, in days gone by, was the arm of the Lord
revealed that they might be able to compare one thing with another? for
although, as it is written, he ‘laid it bare’ against the Egyptians, and
‘wrought with the arm of his might’ (cf. Is. Iii.10), still he has not mani-
fested it so openly now in the second Deliverance. The reply is, Upon
Messiah son of Ephraim, who will come up before him, and in comparison
with Messiah son of David (who will follow after him be as a sucker or
small branch, and as a root out of the dry ground, which is very small. He is
to have no form, to be despised, forsaken of men, and afflicted with endless
pains,—as our Rabbis relate of him, he will stand in the gate of Rome,
binding up each wound separately by itself, lest the season of Deliverance
arrive too suddenly; and his pains and sicknesses will make it seem as
though the faces hidden from them were averted because of himself and his
deeds, which had been the cause of our esteeming him not. Yet in truth it
was otherwise: in all his sufferings he was guiltless: it was our sicknesses
that he bare,—the sicknesses and pains which were in readiness to come
for our iniquities upon us were carried by him instead, and we were in
error in thinking him stricken and smitten of God, i.e, as Rashi explains, an
object of his enmity. After his advent, to use again the words of Rashi, the
son of Ephraim, who for a while had held sovereignty and executed judg-
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ment over Israel and the Gentiles, was taken away, because the Gentiles
resolved to slay him; and who then could tell of his generation and the
travail which befel him? for he was cut of out of the land of the living, and
slain for the transgression of my people, the stroke intended for them being
borne by him instead. In addition to this, he made his grave with the
wicked, being buried amongst those who were slain at the time that the
Gentiles assembled together against him, and was delivered into the hand
of the rich, i.e. of the kingdom of wickedness, for death under all the forms
which men could devise; he was not to be put to death speedily, but
tortured by every conceivable method of producing a severe and painful
end; and hence it is that the prophet says not ‘in his death’ but ‘in his
deaths.’ And all this happened because he had done no wrong in deed or
word, but had kept the truth of God alone in his mouth; for it was the
Lord’s pleasure to bruise and sicken him. But if thou, O Israel, puttest before
thy eyes the trespass–offering which would be incurred by his murder, and
the preservation of his soul from death, and if thou lettest thyself be
pained thereby, behold, this thy care for him will stir thee up unto repen-
tance, and prevent him from being slain: thus he shall see seed and have
long days, and for the travail of his soul which be endured he shall be satis-
fied, i.e. shall eat and be filled of the reward bestowed upon him for his
sufferings; and although he will not hold the same rank and position as
Messiah son of David, nevertheless, by his knowledge he will justify many,
and by suffering himself bear their iniquities, until at last I divide him a
portion with the many, etc.—Such is the sense of these verses, according to
the opinion of those amongst our wise men who apply them to Messiah
son of David, and to Messiah son of Joseph, who is of the tribe of Ephraim
(From the Jewel of Gold, a Commentary on Isaiah by R. Sh’muel bar
Abraham Lañado, of Aleppo. Found in The Fifty Third Chapter of Isaiah
According to Jewish Interpreters, S.R. Driver, A.D. Neubauer (Oxford: Parker,
1877), pp. 295-303).

RABBI MOSHEH EL-SHEIKH

LII.13 The verses in this Parashah are difficult to fix or arrange in a plain
and literal manner, so that the various parts, from the beginning to the
end, may be combined and connected closely together, ‘the head with
the legs and the inwards thereof.’ The commentators I see going up and
down among them, and yet neither agreeing in the subject to which the
whole is to be referred, nor disentangling the words upon any simple

ment over Israel and the Gentiles, was taken away, because the Gentiles
resolved to slay him; and who then could tell of his generation and the
travail which befel him? for he was cut of out of the land of the living, and
slain for the transgression of my people, the stroke intended for them being
borne by him instead. In addition to this, he made his grave with the
wicked, being buried amongst those who were slain at the time that the
Gentiles assembled together against him, and was delivered into the hand
of the rich, i.e. of the kingdom of wickedness, for death under all the
forms which men could devise; he was not to be put to death speedily,
but tortured by every conceivable method of producing a severe and painful
end; and hence it is that the prophet says not ‘in his death’ but ‘in his
deaths.’ And all this happened because he had done no wrong in deed or
word, but had kept the truth of God alone in his mouth; for it was the
Lord’s pleasure to bruise and sicken him. But if thou, O Israel, puttest before
thy eyes the trespass–offering which would be incurred by his murder, and
the preservation of his soul from death, and if thou lettest thyself be
pained thereby, behold, this thy care for him will stir thee up unto re-
pentance, and prevent him from being slain: thus he shall see seed and
have long days, and for the travail of his soul which be endured he shall be
satisfied, i.e. shall eat and be filled of the reward bestowed upon him for
his sufferings; and although he will not hold the same rank and position
as Messiah son of David, nevertheless, by his knowledge he will justify many,
and by suffering himself bear their iniquities, until at last I divide him a
portion with the many, etc.—Such is the sense of these verses, according to
the opinion of those amongst our wise men who apply them to Messiah
son of David, and to Messiah son of Joseph, who is of the tribe of Ephraim
(From the Jewel of Gold, a Commentary on Isaiah by R. Sh’muel bar
Abraham Lañado, of Aleppo. Found in The Fifty Third Chapter of Isaiah
According to Jewish Interpreters, S.R. Driver, A.D. Neubauer (Oxford: Parker,
1877), pp. 295-303).

RABBI MOSHEH EL-SHEIKH

LII.13 The verses in this Parashah are difficult to fix or arrange in a plain
and literal manner, so that the various parts, from the beginning to the
end, may be combined and connected closely together, ‘the head with
the legs and the inwards thereof.’ The commentators I see going up and
down among them, and yet neither agreeing in the subject to which the
whole is to be referred, nor disentangling the words upon any simple



BEHOLD YOUR KING BEHOLD YOUR KING290 290

plan. I therefore, in my humility, am come after them; not with any sense
of the wisdom that I am about to utter, but merely with the object of
applying to its elucidation a straightforward method, in accordance with
the literal sense of the text, such as ought to be chosen by one who would
rightly unite the several words and periods, and determine what view is
legitimate and what not. I may remark, then, that our Rabbis with one
voice accept and affirm the opinion that the prophet is speaking of the
King Messiah, and we shall ourselves also adhere to the same view: for the
Messiah is of course David, who, as is well known, was ‘anointed,’ and
there is a verse in which the prophet, speaking in the name of the Lord,
says expressly, ‘My servant David shall be king over them’ (Ezek. xxxvii.24).
The expression my servant, therefore, can be justly referred to David: for
from what is explicit in one place we can discover what is hidden or
obscure in another. Although now we shall not call attention to every-
thing in the text that might deserve it (since much is already before the
eyes of all), no one will fail to notice, how in the introduction the prophet
says at once, Behold my servant shall prosper, instead of employing the
phrase, ‘Thus saith the Lord,’ as at the beginning of every other Parashah.
Our Rabbis say that of all the suffering which entered into the world, one
third was for David and the fathers, one for the generation in exile, and
one for the King Messiah. If we examine the meaning of this saying, we
shall see that there are punishments for iniquity, and also punishments of
love, the latter being endured by the righteous for the wickedness of his
own generation. Now those who do not know how far the reward of the
righteous really extends feel surprised at this, asking, Is it the Lord’s plea-
sure that either one man should sin, or a whole generation? and wonder-
ing whether it can be true that he will be wroth with a just and perfect
man who never sinned, and heap on him the iniquities of all wrong–
doers, in order that they may rejoice, and he, the just, be pained; that
they may be ‘stalwart in strength,’ while he is stricken and smitten; that
they may exult at his calamity, and mock during their feasts at his dis-
tress, while he is smitten for their sakes. In order to put an end to the ‘fear
from this thing,’ God declares in these verses how far the merits of those
who thus suffer for the sins of their own age extend their effects, adducing
a proof from the case of the Messiah who bore the iniquities of the chil-
dren of Israel, ‘and behold his reward is with him.’ The Almighty argues
with Israel (whom he has hitherto been addressing, lii.11f.), saying to
them in tones of love (and, like one talking with a beloved son, using the
singular number): Did I not promise that the Lord would go before you,
and the God of Israel be your rear–ward? and will ye not marvel that all
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your sins have not been ‘scoured and flooded away’ to the extent of really
deserving such great blessings? O that we had been counted worthy to
walk in affliction, and after that to build for ourselves the sanctuary (as
were those who built the second Temple by the permission of Cyrus): but
look and learn how great is the power of the man who suffers for a whole
generation; you shall then see from the exaltation which I shall confer
upon the King Messiah how vast are the benefits of the chastisements of
love to him that endures them. Behold my servant (i.e. the Messiah) will
prosper,—for this is the meaning of �
��
in this passage, as I Sam.
xvii.14,—and this prosperity of his will extend through four worlds, viz.
the lower world, the world of angels, the world of stars, and the highest
world of all, in each of which the same prosperity will attend him. He will
be high in this world; exalted in the world of stars—as was Joshua, when
he said, ‘Sun, stand thou still upon Gibeon,’ etc. (Josh. x.12); and lofty in
the world of angels, who will ‘have access to his audience’ (for he will not
be inferior to king Solomon, as the Rabbis say, Why was not Solomon
reckoned amongst those who ruled over the world? Because he was king
over the powers that are on high, i.e. over the angels, as it is written, 1
Chron. xxix.23, ‘And Solomon sat on the throne of the Lord’); exceedingly,
because prosperity will accompany him in the uppermost world as well,
in the presence of God, according to the saying of the Rabbis on Ps. ii.8,
that he will be ‘like a dear son, delighting himself before his Creator:’  he
says therefore, Ask of me, etc., because of the good fortune which is to be
his in each of these four worlds. Such is the meaning of this first verse of
the Parashah, the last four words of which, as has now been explained,
correspond to these four spheres of power.

Our Rabbis say further, ‘He shall be higher than Abraham, of whom it
is written (Gen. xiv.22), ‘I raise high my hand to God;’ lifted up above
Moses, of whom it is written (Num. xi.17), ‘And they shall lift the bur-
den of the people with thee;’ and loftier than the ministering angels, of
whom it is said (Ezek. i.18), ‘Their wheels were lofty.’ It is not without a
purpose that Abraham, Moses, and the angels are here mentioned: though
to be ‘lifted up above Moses’ is indeed impossible; for whom have we
greater than Moses? The Rabbis say, on the verse Gen. xiv.17, that all the
nations of the world agreed among themselves to make Abraham their
king, erecting for him a high throne, and setting him upon it, and then
shouting before him, Thou art our king! Let us examine now the meaning
of this Midrash, according to the method we have prescribed ourselves.
He will be higher than Abraham in the earth; for as all nations acknowl-
edged Abraham’s sovereignty (in the manner described), so, and more
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also, will the Messiah be exalted. Next, as Moses ruled even in the world
of stars—the Rabbis say that for this reason the hail, the locusts, and the
grasshoppers were sent through his instrumentality, and that hence also
he is bidden, Ex. ix.22, x.21, cf. x.12, to stretch out his hand toward
heaven—so, and even more fully, will the Messiah hold sway there like-
wise: this, and this only, is the meaning of the phrase loftier than Moses; it
does not imply that he will be superior to him in wisdom or in prophecy,
nor, again, that at the time alluded to Moses will not in every respect be
the greater (indeed anything different from this will not be credited by
those who have real knowledge), but only that he will be more exalted
than Moses was previously, in his own lifetime. He is, thirdly, to be loftier
than the angels, according to the text (Ezek. i.18); for these had ‘loftiness
and fear,’ i.e. in spite of their high position, they still stood in awe of the
Almighty, not venturing, like the righteous one who ‘played before him,
as a son before his father,’ to make requests of their Creator. Such, then, is
the meaning of the phrase lofty exceedingly above the angels; for though
above we divided the sentence into four parts, yet as the Rabbis do not
interpret shall be high by itself, but declare that he will be high above
something else, and similarly with each of the two following verbs, so the
fourth part (‘exceedingly’) must belong really to the third, the idea ex-
pressed by which it serves to intensify.

The whole, however, as I understand their method, ‘goeth unto one
place.’ If now we return to the words of the text, we shall see that what
God says to his only son Israel is this, that he will prosper in four different
worlds. From what source, however, does he merit all this? is it not be-
cause, as many were astonished at thee (i.e. at Israel) in the two desolations
[of the Temple], so that every one that passed by ‘was astonished and
hissed’ at the terrible disasters accompanying the two chastisements de-
scribed in the Law, when even the stranger coming from a far land, when
he saw the plagues of that land and the sicknesses laid upon it, was to hiss
and ask in amazement, ‘Wherefore hath the Lord done thus? what meaneth
the heat of this great anger?’ (Deut. xxix.22-24). According to the degree
of their amazement, then, so was his countenance marred from man, in
consequence of the magnitude of his sufferings by this expression the
prophet means to say that it seemed to be marred to those who gazed upon
it; for man can never discern in a face the image of God, but only skin and
flesh: the next phrase also, and his form from the sons of men, has a similar
import, and does not at all imply that his form was marred in the eyes of
God, who seeth that which is spiritual. Or the words may signify that his
countenance from man was marred, i.e. what was derived in it from man, to
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the exclusion of that which was derived from the Almighty (viz. the im-
age of God); and, again, that his form from the sons of men was disfigured,
but not what came to him from above. As the four high prerogatives
assigned to him in ver. 13 became his in consequence of his sufferings, so,
through the same instrumentality, he will sprinkle many nations, i.e. by
these his deserts he will ‘sprinkle the juice of them’ (Is. lxiii.3), that is,
their blood, which will stream before him ‘like a breach of waters.’ And so
brilliant will be his career before the eyes of the heathen, that at him kings
will shut their mouth, thinking that none of his deeds can be adequately
described; they will therefore close their lips and refrain from speaking.
And all this will be caused by their having seen what had never been told
them; for very many predictions which had been uttered by the prophets
respecting events that would happen to them, had never reached them;
for what the prophets spoke and wrote they did not usually communicate
to a nation itself, they only heard of it in process of time: but now they
see all clearly accomplished by the Messiah. Hence also those who had not
heard of any of the deeds to be done by him began now to attend; for
when the kings saw terrible deeds of which they had never heard done by
the Messiah, they observed attentively, in order to discover whether the
matter was really as it had appeared to be, or not: for their astonishment
was so great that they were almost incredulous, and looked closely and
carefully, doubting whether even their eyesight had not deceived them.
LIII. The Almighty, however, says that there is no need for surprise at
their attitude of incredulity in presence of these marvels; for who believed
our report—the report, namely, which we made known to you from heaven,
but which the kings had not heard of? so fearful was it, that in the eyes of
every one who did hear it, it was too wondrous to be true; and upon whom
was the arm of the Lord revealed as it was upon the King Messiah! The sum
of the whole is that he obtained this honour for himself owing to his
merits in enduring for Israel (as has been said) chastisements of love. The
contents of this and the following verses chew unmistakably that they are
the words of the prophet, as it were instructing or guiding the people,
and not the words of God: this is plain both from the phrase, We saw him,
but he had no beauty that we could desire him, which would not be suitable
for God to use with reference to himself, as also from the two expressions,
We esteemed him not, in the next verse, and (verse 4), Our sicknesses he
carried. From the fact of the Rabbis expounding the previous verses of the
Messiah, it may be seen that these speak of the righteous who endures in
the present world the chastisements of love; and therefore I maintain that
up to this point we have had the words of God announcing the greatness

the exclusion of that which was derived from the Almighty (viz. the image
of God); and, again, that his form from the sons of men was disfigured, but
not what came to him from above. As the four high prerogatives assigned
to him in ver. 13 became his in consequence of his sufferings, so, through
the same instrumentality, he will sprinkle many nations, i.e. by these his
deserts he will ‘sprinkle the juice of them’ (Is. lxiii.3), that is, their blood,
which will stream before him ‘like a breach of waters.’ And so brilliant
will be his career before the eyes of the heathen, that at him kings will shut
their mouth, thinking that none of his deeds can be adequately described;
they will therefore close their lips and refrain from speaking. And all this
will be caused by their having seen what had never been told them; for very
many predictions which had been uttered by the prophets respecting
events that would happen to them, had never reached them; for what the
prophets spoke and wrote they did not usually communicate to a nation
itself, they only heard of it in process of time: but now they see all clearly
accomplished by the Messiah. Hence also those who had not heard of any
of the deeds to be done by him began now to attend; for when the kings
saw terrible deeds of which they had never heard done by the Messiah,
they observed attentively, in order to discover whether the matter was
really as it had appeared to be, or not: for their astonishment was so great
that they were almost incredulous, and looked closely and carefully, doubt-
ing whether even their eyesight had not deceived them.

LIII. The Almighty, however, says that there is no need for surprise at
their attitude of incredulity in presence of these marvels; for who believed
our report—the report, namely, which we made known to you from heaven,
but which the kings had not heard of? so fearful was it, that in the eyes of
every one who did hear it, it was too wondrous to be true; and upon whom
was the arm of the Lord revealed as it was upon the King Messiah! The sum
of the whole is that he obtained this honour for himself owing to his
merits in enduring for Israel (as has been said) chastisements of love. The
contents of this and the following verses chew unmistakably that they are
the words of the prophet, as it were instructing or guiding the people,
and not the words of God: this is plain both from the phrase, We saw him,
but he had no beauty that we could desire him, which would not be suitable
for God to use with reference to himself, as also from the two expressions,
We esteemed him not, in the next verse, and (verse 4), Our sicknesses he
carried. From the fact of the Rabbis expounding the previous verses of the
Messiah, it may be seen that these speak of the righteous who endures in
the present world the chastisements of love; and therefore I maintain that
up to this point we have had the words of God announcing the greatness



BEHOLD YOUR KING BEHOLD YOUR KING294 294

of the Messiah in return for his sufferings, and designed to set forth the
exalted dignity of him by whom those chastisements are borne. Here,
however, the prophet seems to set before us the words of Israel endorsing
the Divine declaration, and affirming in their own persons its entire truth:
‘The “tried saying of the Lord,”’ they exclaim, ‘which he has made known
to us concerning the King Messiah, has opened our ears and removed the
blindness of our eyes; we beheld a man, just and perfect, bruised and
degraded by suffering despised in our eyes, and plundered verily before
God and man, while all cried, ‘God hath forsaken him;’ he must surely,
therefore, we thought, be ‘despised’ likewise in the eyes of the Almighty,
and this is why he hath made him ‘an offscouring and refuse’ (Lam. iii.45).

But now the Lord hath awakened our ear, and taught us that the chas-
tisements of love are infinitely great; henceforward, then, will ‘his strength
be magnified, when we see him just, and humble in spirit, stricken, and
smitten: for then we shall all agree in concluding that what we had seen
before meant nothing except that he was carrying our sicknesses; and that
his sufferings were for the protection of his generation.’ Such is the sub-
stance of what the prophet puts into the people’s mouth. And first of all
they say, He came up as a sucker, etc.; i.e. we see one who was as a sucker
with water for it to suck up, and growing great and tall; he was like this,
however, only before him, viz. before the Lord (named in verse 1); for
though this just and perfect sufferer flourished and grew great before God
in the upper world, yet in the earth which we see below, he was as a root
coming forth out of the dry earth, and not a sucker (because there was no
water for him to ‘suck’ up). Being lowly, therefore, in the sight of our
eyes, he was without form and comeliness in the world: his form was ‘dark-
ened’ by the blackness of his sufferings (cf. Lam. iv.8), and ‘his own lean-
ness bare witness in his face;’ neither had he any beauty that we could
desire him on account of his righteousness, but, on the contrary, he was
rejected in our eyes. (This is the reason why the � in ������� is pointed
with Shwa’ and not with Pathah, because the verb does not express an
actual fact.)

Not only, however, was this just one despised in our eyes, but, as is
now said, his sense of holiness caused him to be despised in his own eyes,
not merely when he found himself amongst men of position, and in com-
parison with them held himself to be of slight reputation, but even when
forlorn of men, i.e. when destitute of their society and having no compan-
ion but himself. Moreover, in spite of his holiness, he was a man of pains
and broken by sickness: now there are two species of sickness, one when a
man is in pain but is still able to move about, the other when he is at-
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tacked by some such disease as consumption or fever, when he is pros-
trated upon his bed, a ‘couch of infirmity,’ but is free from pain; in the
latter case he is said to be ‘broken’ by sickness, because his complaint
bows him down: cf. Jud. viii.16.

Or, perhaps, since instances happen in which men suffer from some
disease and are then cured, and then from another and are cured of it
likewise, and so with a third or a fourth, whereas, on the contrary, they
sometimes have a complaint which, being constant, and more severe than
any of the former kind, completely breaks them down, the expression

���� ���
may refer to the latter, and mean that the person to whom it is
applied is known through some one disease which, unlike the others that
come and go, never leaves him. The prophet says that both these descrip-
tions of sickness unite against the man here spoken of. But, besides this,
he was despised, also, in his own eyes: it is not stated that he was humbled
for his pride, since in reality men hid their faces from him, not for any
fault of his own, but for the iniquity of his generation; though he himself
(as the words of the text shew, And ’twas as though the face–hiding came
from himself ) looked upon the matter differently, imagining in his good-
ness and humility that he must be guilty, and was thus punished for his
sins. Accordingly he was both despised in his own eyes, and we esteemed
him not. Yet in truth the cause of this ‘facehiding’ lay not in him, but in
the people; for, as we learn from the expression used in the preceding
verses, he (���) carried our sicknesses, i.e. he was ready to carry them of his
own accord, like R. Eleazar, the son of R. Simeon, who said, ‘Come breth-
ren, come friends!’ Again, as ‘pain’ was associated with ‘sickness’ in verse
3, so here it is stated that he bore the former as well, and was not like the
man who exclaimed, ‘Neither them, nor their reward!’

We, however, thought that he was not bearing them of his own accord,
but that he was stricken and smitten of God, by a judgment of retaliation
for his iniquities, and not out of love, as was the case with R. Eleazar. The
prophet says stricken, with allusion to the expression 
���  ���
, and smit-
ten, because he had at the same time called him ������� �
�: we supposed
him stricken, namely, with the strokes of men (i.e. through the powers of
impurity) which fall upon a man as a consequence of one of those matters
for which such strokes are appointed; smitten of God when afterwards
God seemed to smite him, not from any desire to inflict upon him a
chastisement of love, but in virtue of his attribute of justice, because he
had not repented of his iniquity; and afflicted, when last of all (as is stated
in verse 3) he was despised in his own eyes on account of the humiliation
and affliction which had befallen him. Such is the signification of the
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three expressions, stricken, smitten of God, and afflicted. It was not so in
fact, however: it was because he was wounded for our transgressions that he
was ‘broken by sickness;’ and because he was bruised for our iniquities that
he became a ‘man of pains’ (for he was stricken for our ‘transgressions,’ and
smitten for our ‘iniquities’) ; and he was ‘afflicted’ with poverty, because—
and this is the chief reason for which he was ‘despised’—the chastisement of
our peace was upon him: his being wounded and bruised for our iniquities
had merely the negative effect of rescuing us from punishment; in order
for us to enjoy positive peace and prosperity, further sufferings were needed,
and these consisted in his being ‘afflicted’ with poverty. To express this, it
is said that the chastisement of our peace was upon him: and it was well that
this additional chastisement should rest upon him; for while the direct
consequences of our sins had been averted by his sickness and stripes,
something still was needed in order to confer peace upon us. Or the sense
of the passage may be as follows: If he had ‘carried our sicknesses,’ it
would have been sufficient to remove misfortune from us, but not to
procure us prosperity but we do possess prosperity; does it not follow
then that he must already, at some time or other, have suffered sickness,
being made sick (����) for our transgressions, that pain must have lighted
on him, being bruised for our iniquities, and that his calamities were pro-
longed, because the chastisement of our peace was upon him, and in order to
benefit us positively?—for, so far as the mere removal of suffering was
concerned, we were long ago healed by his stripes. All we like sheep had gone
astray—like sheep which all follow after their leader, so that if the leader
strays, they all stray with him, because of the unity of the whole flock; as
the Rabbis say, ‘When the shepherd is angry with his flock, he makes
their leader blind.’ The prophet says, Would that only one had gone
astray, and that only the unity of the rest had led them after him! for
union, though it be with something evil, is a good, as it is written (Hos.
iv.17), ‘Ephraim is joined unto idols; let him alone;’ here, however, there
is in two respects a difference for the worse: for in a flock only one goes
astray, but in our case, as we learn from the expression ‘All we like sheep,’
there were many straying, in a flock also the general error results from the
unitedness of the whole body, but the phrase, ‘Each turned to his own
way,’ shews that with us this was not so, but that it resulted from the
separate action of each individual. Had it indeed been otherwise, our
guilt (as the passage from Hosea indicates) would not have been so great.

But see now the mercy of God after we had individually gone astray, he
might have been expected to punish us individually likewise (for every
man by his own separate iniquity creates an accuser to ‘light’ upon him
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for the purpose of punishing him; yet the Lord did not look to this, but
counted us as one man, reckoning up the iniquity of us all together, and
causing it to light upon this just one, who was accordingly sufficient to
bear the whole of it, which would not have been the case had each one’s
iniquity been reckoned up against himself. In the B’reshith Rabbâ, the
Rabbis say, There is a ‘drawing nigh’ that is for prayer; as it is written (I
Kings xviii.36), ‘And Elijah drew nigh:’ but although his prayer [for rain]
was heard before his Creator, yet his piety prevented him from praying for
a removal of his own calamity, or complaining of the bitterness of his
sufferings, as he might have done had the saying, ‘Neither them, nor their
reward,’ been his model. Elijah resembled rather Rabbah, who, although
both he and R. Hisda were men of the greatest piety, prayed, and there
came rain, and prayed again, and there came rain; and yet in spite of this,
when all his household were enduring the ‘sixty pains’ [felt by the tooth
that hears its neighbour eating, and has nothing itself ], he did not pray
for any alleviation of his sufferings. In like manner the prophet says here
that the prayer of this just one was heard by God, that when he drew near
(���) for the purpose of praying, he was at once answered, even without
opening his month, (as in the promise, ‘Before they cry I will answer them,’
lxv.24): still, however, in the endurance of injury done to his person he
was as a sheep led to the slaughter, and in loss of his substance, like a lamb
which before her shearers is dumb, insomuch that he opened not his mouth to
entreat that even one of his troubles might be removed from him (for he
rather rejoiced in them), or to exclaim, ‘Neither them, nor their reward.’
While he was yet alive, he was our protector; and now that he is dead, he
was taken %�����  �!��: i.e. because of the shutting up of rain that was to
ensue, and because of judgment to come, he was taken away. For, though he
protected it before, yet inasmuch as his generation will not repent of its
iniquity which had caused the judgment and the drought, their fate will
be like that which we read of in the Midrash Ne‘lâm, where R. Aha of
Caphartarsha, when he would avert the plague, was told from heaven that
he could avail nought, for sinfulness still lay upon the people, and he
must therefore amend them by causing them to repent and devote them-
selves assiduously to the Law. In the same way, the prophet exclaims here,
As for his generation, would that some one would declare to them how it was
cut off from the land of life for the iniquity which the just one had before
averted, because they did not repent. Hitherto, he means to say, this just
one had been stricken for the people’s transgression; but henceforward the
stroke would be upon themselves, for there would be no one else to be smit-
ten for them. It is possible, from his use of the singular ‘transgression,’ that
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Isaiah means to allude to their sin in supposing that he had died for his
own iniquity, and in not having been brought themselves by his death to
repentance.

These verses (9–12) also are all of them hard, and difficult to fix the
sense of, though we shall not touch on everything which might be no-
ticed. Our Rabbis, I see, have in two places expounded verse 12 of Moses
our master, each ‘Midrash’ possessing its own particular features; and we
may at least admit that the passage does allude to him, though any one
adopting this opinion is bound to explain what connexion subsists be-
tween the verse relating to Moses and those which precede it.

I think myself that properly these refer to him likewise: after having
stated that the just one did good to his age, not only during his lifetime,
by carrying their sicknesses, but also in his death, when because of drought
and judgment he was taken out of the world in order to make atonement
for them, the prophet now proceeds to ask, Will not the heart of man ‘be
embittered’ when it reflects that for the sufferings endured in this present
life, the just one ought at least not to miss enjoying elsewhere the reward
for his obedience to the Law and the Commandment; whereas by dying
for his generation he will be cut off from the Law and the Command-
ments, and so debarred from happiness both in this world and in that
which is to come? He therefore says, And he made his grave with the wicked,
i.e. I will shew you an instance of this in the chief of all the prophets, and
the choicest of all creation, who, by still suffering after his death, endured
a heavier penalty than others who had suffered for their generation: for he
‘made his grave with the wicked,’ i.e. Moses, who, as our Rabbis say, was
buried away from the Promised Land, together with the wicked ones who
died in the wilderness: for these were unworthy to enter into the world to
come, had not Moses borne the disgrace of being buried by their side, in
order that he might bring them into it with himself. And we cannot be
wrong in interpreting the ‘wicked’ here of those who perished in the wil-
derness for the sin of the spies; for the Rabbis themselves explain he was
numbered with the transgressors (verse 12) similarly.

Moses was not, however, buried solely with these: in the wilderness
rested also (Qorah, who was ‘rich,’ with all those who perished with him,
when they complained that Moses and Aaron had killed the people of the
Lord (Num. xvii.6); with all these Moses made his grave, in order to
bring them likewise into the future world. For it is well known that even
Qorah and his deaths, i.e. those who died in his cause, will all rise up with
him; since, as our Rabbis say, it follows certainly from the words of Hannah’s
prayer,  ‘The Lord bringeth down to the Underworld, and bringeth up’ (I
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Sam. ii.6), that Qorah will return and come up from the Underworld,
and à fortiori, those who perished with him, and in fact the whole genera-
tion of the wilderness. The prophet appeals thus to a known case: he, i.e.
Moses, made his grave with the wicked, for he was buried in profane ground
in order to bring them in with him [into the future world, and that, not
only with the generation of the wilderness, but also with the rich [viz.
Qorah] in his deaths—amongst those, that is, who perished with him—in
order to bring them in likewise, because he had done no violence, like those
who perished in the desert, which alone might have caused him to be left
behind, neither was there any guile in his mouth, when he said, ‘But if the
Lord create a new thing,’ etc. (Num. xvi.30); in a word, he sinned nei-
ther with the disbelieving Israelites, nor in anything that he uttered in
the matter of Qorah; on the contrary, he acquiesced for their advantage in
the indignity of being buried away from the Promised Land. But you will
ask, Why should God do these two things, both bruising and sickening
the just one during his life for the iniquity of his generation, and then
cutting him off from the world on account of its sin? the Almighty can
have no concern lest vexation should cause him to sin.

To meet this, the prophet continues: You know, indeed, that the Lord
was pleased to bruise and sicken him for the iniquity of his generation;
yet afterwards if his soul is prepared to die, and thereby to make itself a
trespass–offering on their behalf, he will no longer feel the trial, but rather
rejoice; for God will comfort him with other words, saying, He shall see
seed, shall lengthen days: he will even devote himself to the Law and the
Commandments and prosper (which is what is meant by the pleasure of the
Lord shall prosper in his hand), because there is no disannulling of the Law
in the chastisements of love (which are what are sent to protect an age
from punishment): he will thus be blessed both in this world and in that
which is to come. God now speaks, adding a further promise to the
prophet’s words, For the travail of his soul, etc. There is a saying of the
Rabbis on the verse, Prov. xxxi.25, ‘And she laugheth at the future,’ that
at the time when the just are taken out of the world they are shewn their
reward, their soul is satisfied, and they themselves then fall asleep; and
this is what is written in the same place that the soul of the just suffers
hardship, because it can no longer in the present world pursue studiously
the practice of the Law, and his body suffers hardship, because it must go
and decay in the grave.

Therefore the Almighty shews each man how his soul will reap satis-
faction for all that he has done (and this is the meaning of ‘their soul is
satisfied’), and how his body, for what he has enjoyed, will be left as one
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asleep (and this is the meaning of ‘they themselves will fall asleep’). And
so it is said here: Let not the owner of this soul feel vexation at dying for
the iniquity of his generation, alleging that it was his desire to live longer
in order to satisfy himself with further acts of merit: will he not, for the
travail of his soul, wherewith he laboured unto the day of his death, when
he is taken away, see something which will satisfy him? by his knowledge—
or will—I promise that the just one, i.e. my servant, shall justify many, and
that he shall bear their iniquities. For I will divide him a portion with the
many, that he may receive a portion in the world to come with the many
who by his means are meet to receive a reward for their sufferings: and
because he afterwards died for the iniquities of his generation, therefore
with the mighty, the patriarchs and those like them, he will divide spoil,
because he poured out his soul to die for the sake of Israel, and also because he
was numbered with the transgressors; for people said when they saw his
sufferings that he was smitten of God for his sins, and classed him with
the transgressors. This he knew, yet went on enduring, and carried this sin
of many, not caring to be vexed with them, but, on the contrary, interced-
ing with the Holy One for, i.e. on behalf of, the transgressors—those, namely,
who spoke thus of him, not, like some, from ignorance, but from actual
malice. Or the sense of the text may be that in his lifetime, in conse-
quence of the sufferings he will experience, he will see seed, etc.: and there-
fore by his knowledge, i.e. in accordance with his will, the just one, i.e. my
servant, will justify many and bear all their iniquities without solicitude,
and without inquiring whether it is not a strange thing to endure distress
for the sake of others after death. For if this be the case, why did Moses
our master endure, for the sake of those who perished in the wilderness,
to be buried with the wicked in a foreign land? But there is no real diffi-
culty: ‘on account of this very humiliation, I shall multiply,’ says the
Almighty, ‘his reward; for I shall divide him a portion with the many, the
whole of their merits will attach themselves to him, and I shall allot him
an equal portion for all these, as well as for his own. Moreover, with all the
mighty, i.e. with the chiefs and wise men of each generation who teach the
law to every successive age, he will, divide spoil, and share their reward
with them,’

And do not wonder, because this may seem excessive measure for him
to receive: had it not been for him, they would never have entered into
the world: did not Moses ‘pour out his soul to die,’ when he ‘put his soul
into his hand,’ saying, ‘But if not—blot me, I pray thee,’ etc. (Ex. xxxii.32),
where he expresses his willingness to die in their stead? Moses also was on
their account ‘numbered with the transgressors;’ for God said, ‘How long
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refuse ye to keep my statutes and my ordinances?’ (Ex. xvi.28), classing
him thereby with men who had profaned the Sabbath, as our Rabbis say,
For the sake of one leaf, a whole branch is often injured; i.e. on account of
the wicked, the righteous is reviled. Accordingly, it is said that he was
numbered with them,’ i.e. he felt no anxiety in having given his soul for
them, and, besides this, that ‘he carried the sin of many,’ as God said to
him, ‘Go, get thee down’ (Ex. xxxii.7), as though to say, Descend from all
thy greatness, because Israel has sinned; but still, in spite of this, ‘he
made intercession for the transgressors,’ because in every place that Israel
transgressed he interceded for them. And this is the prophet’s meaning
when he writes, And he carried the sin of many, and made intercession for the
transgressors (From the �����!� �����, an exposition of the Prophets by R.
Mosheh ben R. Hayyim Al-Sheikh, of Saphed. Found in The Fifty Third
Chapter of Isaiah According to Jewish Interpreters, S.R. Driver, A.D.
Neubauer (Oxford: Parker, 1877), pp. 258-274).

RABBI SH’LOMOH DE MARINI

It should be remembered that this prophecy not only speaks at once both
of the Israelitish nation and of the Messiah, but at the same time alludes
also to any righteous one amongst them who may have been a ‘sign and a
portent’ of what happened to the people at large: all three are styled ‘my
servant,’ as, for instance, Moses (Josh. i.1), Isaiah himself (xx.3), and oth-
ers besides; Israel (xliv. 21); and similarly the King Messiah (xlii.1): since
the text is intended to describe each of these separately, the singular number
is used, in order to include every one bearing the same title. With the
exception of those which have been specified, viz. the particular righteous
individuals, the nation as a whole, and the King Messiah, the Lord’s
Anointed, who is to reign over them, no one is so designated; but in
saying upon them (liii.8), the prophet already lets fall a plural word to
shew that he is alluding to the people. We may now proceed to the expla-
nation of the text (From the Reformation of the World, a Commentary
upon Isaiah by Rabbi Sh’lomoh ben Yizhaq de Marini, Rabbi in Padua
(end of seventeenth century). Found in The Fifty Third Chapter of Isaiah
According to Jewish Interpreters, S.R. Driver, A.D. Neubauer (Oxford: Parker,
1877), pp. 324-325).
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RABBI NAPHTHALI BEN ASHER ALTSCHULER

LII.  I will now proceed to explain these verses of our own Messiah, who,
God willing, will come speedily in our days! I am surprised that Rashi
and R. David Qamhi have not, with the Targum applied them to the
Messiah likewise. The prophet says he shall be ‘high and exalted and
lofty,’ expressing the idea under various forms, in order to indicate that
his exaltation will be something extraordinary. It is a proof that the Parashah
refers to our Messiah, that, alluding to the future Deliverance, the prophet
had said before, ‘Break forth into joy, ye waste places of Jerusalem’ (Iii. 9),
and ‘ How beautiful on the mountains,’ etc. (ver. 7), and immediately
afterwards continues, ‘Behold my servant shall prosper,’ etc. As many na-
tions were astonished when they saw Israel’s depression, saying to one an-
other, How marred is the countenance of each one of them! See, how
‘their form is black’ (Lam. iv. 8) beyond other men! for the Gentiles think
that the features of a Jew are disfigured and unlike those of other men, so
that there are even amongst them those who ask whether a Jew has mouth
or eye, as, for example, in the country of Persia (‘Ibn ‘Ezra). So will the
King Messiah scatter many nations; at this kings will shut their mouth, in
wonder at the glorious and God–sent successes which will attend him.
For that which was not told them will they have seen,—it had never, namely,
entered into their minds that our Messiah was still to come, for they
believe that he has appeared already, but both their memory and their
expectation will perish! The parallel, and that which they had not heard, is
added for the sake of emphasis.

LIII. Who would have believed our report? If we had heard, so they will
say to one another, from others that which we now are beholding, we
should never have believed it: upon whom was the arm of the Lord ever
revealed in majesty and greatness, that it should now have been revealed
upon a depressed people like this nation of Israel ? The question is one
expressive of contempt, as though to say, Who is this that it is thus re-
vealed upon? 2 Before such greatness came to it, it was in depression, i.e.
the name of the Messiah was not recognised in the world, but it sprang up
out of itself like one of the suckers of a tree, and like the marvel of a root
rising out of the dry ground, so Israel was brought up marvellously out of
exile: at first it had no comeliness, beauty, or form, and when we beheld it,
it had no beauty, so how can the Almighty devise it now? Or the meaning
may be; that ‘ it had no beauty, neither did we desire it, but, on the
contrary, loathed it: He was despised in our eyes, and the most insignificant
of men (or, forlorn of men, because they would not associate with him); a
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man of pains, who passed all his days in anxious dread lest the Gentiles
should appear suddenly and attack them; and taught of sickness, being
accustomed to have the yoke of exile pass over him. The prophet uses the
singular, referring to the Messiah who is their king: thus the Messiah is
termed ‘despised’ as representing Israel. Others think ���
 signifies bro-
ken. And he was as though we hid our faces from him, for we would not look
at him because of the loathing which we felt for him; and we accounted
him, i.e. Israel, for nought. ‘ But now we see that this was not a conse-
quence of his depression, but that he suffered in order that by his suffer-
ings atonement might be made for the whole of Israel, as it is said of the
prophet Micah, that the blood issuing from him made atonement for all
Israel. The sickness which ought to have fallen upon us was borne by
him: the prophet means to say, When Messiah son of Joseph shall die
between the gates, and be a marvel in the eyes of creation, why must the
penalty he bears be so severe? what is his sin, and what his transgression,
except that he will bear the chastisements of Israel, according to the words
smitten of God? Others consider that the passage speaks of the Messiah
who is smitten now with the pains of the world to come (as it stands in
the Gemara), and endures so the sufferings of Israel. And yet we—it is
Israel who are speaking—thought that he had been hated of God. ‘But it
was not so: he was wounded for our transgressions, bruised for our iniquities,
and the chastisement which was afterwards to secure our peace was upon
him. Like sheep, i.e. like sheep without a shepherd so long as the Messiah
had not arrived, we all went astray; yet the Lord let himself be entreated by
him and propitiated for the iniquity of us all, in that he refrained from
destroying us. He was oppressed under exactors and persecutors, and an-
swered with words of treachery, yet he opened not his mouth, but endured
in silence like a sheep led to the slaughter, and like a lamb dumb before her
shearers. (The words �
�� ���
 ��� refer to the ‘sheep.’)

From the confinement in which he was kept by them, and from the
judgment or sentence of punishment, he was taken; and who said or
suspected that his generation would ever attain such greatness as it has
attained now ? for at first it was cut off and exiled from the land of life, i.e.
the land of Israel; for for the transgression of my people had this stroke
come upon the Messiah. He resigned himself to be buried in whatever
manner the wicked might decree, who were always condemning Israel to
be murdered, and in accordance with (��) their judgment; and was ready
for any form of death (#
���) according to the decision of the rich, i.e. of
the [wealthy] magistrate. Why, however, should he have been thus pun-
ished although he had done no violence, etc., except that the Almighty
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was trying him? The words allude to Israel who are now in exile; though
others hold that they allude to the Messiah. �� will then signify with, the
meaning being that when the wicked man dies, the Messiah will die like-
wise, as though his grave were with him: in the same way he will die with
the rich who accumulates his wealth by robbery, although he had himself
done no violence. I will see, the Almighty now says, whether his soul is so
devoted to my Holiness as to return itself as a trespass–offering, for all his
rebelliousness: if so, I will then pay him his reward; he shall see seed in this
present world, and prolong his days in the world to come. #�� is the fine or
satisfaction which a man gives to one against whom he has committed
some offence. ��
��  �� $���, by transposing two of the words, and the
business in his hand the Lord shall prosper. Of the labour of his own soul
he ate and was satisfied; he did not plunder other people. By his knowledge
he will justify the just; the King Messiah will mete out right judgment to
all who come to be tried before him; and my servant will become a prince
over many—the word ��� being used as in the Gemara, ‘When I make
thee a prince, I make thee also a slave.’ And their iniquities he will bear, as
happens always with the righteous, as it is said (Num. xviii.1), ‘ Thou
and thy sons shall carry the iniquity of the sanctuary.’ Therefore I will
divide him a lot and an inheritance with the great, i.e. with the patriarchs
in the garden of Eden; and with the mighty, i. e. with the patriarchs also, he
shall divide spoil, viz. the spoil of the world to come—the word being used
metaphorically—because he poured out his soul to die, resigned himself vol-
untarily to death, and was numbered with the transgressors, was punished as
though he had been one himself, and for the sake of others carried the sin
of many, and made intercession for the transgressors, inasmuch as through his
sufferings prosperity came into the world. It may be remarked that Rashi
explained this Parashah of the righteous who are in exile, and who endure
there suffering and affliction (From the Hind sent forth, a Commentary on
the Prophets and Hagiographa by R. Naphtali (Hirsch) ben R. Asher
Altschuler. Found in The Fifty Third Chapter of Isaiah According to Jewish
Interpreters, S.R. Driver, A.D. Neubauer (Oxford: Parker, 1877), pp. 318-
323).

RABBI MOSHEH BEN MAIMON

What is to be the manner of Messiah’s advent, and where will be the place
of his first appearance? He will make his first appearance in the land of
Israel, as it is written, ‘The Lord, whom ye seek, will come suddenly to
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his temple’ (Mal. iii.1); but as to the manner of his appearance, until it
has taken place, thou canst not know this so as for it to be said of him that
he is ‘the son of such a one, and is of such and such a family:’ there shall
rise up one of whom none have known before, and the signs and wonders
which they shall see performed by him will be the proofs of his true
origin; for the Almighty, where he declares to us his mind upon this
matter, says, ‘Behold a man whose name is the Branch, and he shall branch
forth out of his place’ (Zech. vi.12). And Isaiah speaks similarly of the
time when he will appear, without his father or mother or family being
known, He came up as a sucker before him, and as a root out of the dry earth,
etc. But the unique phenomenon attending his manifestation is, that all
the kings of the earth will be thrown into terror at the fame of him—their
kingdoms will be in consternation, and they themselves will be devising
whether to oppose him with arms, or to adopt some different course,
confessing, in fact, their inability to contend with him or ignore his pres-
ence, and so confounded at the wonders which they will see him work,
that they will lay their hands upon their mouth; in the words of Isaiah,
when describing the manner in which the kings will hearken to him, At
him kings will shut their mouth; for that which had not been told them have
they seen, and that which they had not heard they have perceived (From The
Letter to the South, (Yemen) by Rabbi Mosheh Ben Maimonides, as
given in Qobez. Found in  The Fifty Third Chapter of Isaiah According to
Jewish Interpreters, S.R. Driver, A.D. Neubauer (Oxford: Parker, 1877),
pp. 374-375).

HERZ HOMBERG

This prophecy is disconnected with what precedes it. According to the
opinion of Rashi and ’Ibn ‘Ezra, it relates to Israel at the end of their
captivity; the term ‘servant’ and the use of the singular number referring
to the individual members of the nation. But if so, what can be the mean-
ing of the passage, ‘He was wounded for our transgressions,’ etc.? Who
was ‘wounded?’ Who are the ‘transgressors?’ Who ‘carried’ the sickness
and ‘bare’ the pains? And where are the sick? Are they not the same as
those who are ‘smitten’ and who ‘bear?’ And if ‘each turned to his own
way,’ upon whom did ‘the Lord lay the iniquity of them all?’ The Ga’on,
Rabbi Sa’adyah, explains the whole Parashah of Jeremiah: and there are
indeed numerous parts of Scripture in which we can trace a great resem-
blance to what befell Jeremiah while persecuted by the false prophets.
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But the commencement of the prophecy, ‘He shall be high and exalted
and lofty exceedingly’, and similarly the words ‘with the mighty he shall
divide the spoil,’ will not admit of being applied to him. The fact is that
it refers to the King Messiah, who will come in the latter days, when it
will be the Lord’s good pleasure to redeem Israel from among the differ-
ent nations of the earth. When he first manifests himself those who see
him will marvel at him, asking, Who is this man without form or comeli-
ness, that durst presume in his heart to bid all the kings of the earth set
Israel free? In one country, people will revile and despise him, keeping in
the distance and hiding their faces from him : in another, they will smite
and buffet him till he is covered with bruises and stripes, and exhausted
with pains; and if he betakes himself elsewhere, they will there attack him
in order to slay him without justice or right, and to cast him forth into
the grave of a criminal. And even the Israelites themselves will only regard
him as ‘one of the vain fellows,’ believing none of the announcements
which will be made by him in God’s name, but being contumacious
against him, and averring that all the reproaches and persecutions which
fall to his lot are sent upon him from heaven, for that he is ‘smitten of
God’ for his own sin. For they will not at first perceive that whatever he
underwent was in consequence of their own transgression, the Lord hav-
ing chosen him to be a trespass–offering, like the scape–goat which bore
all the iniquities of the house of Israel. Being, however, himself well aware
that through his pains and revilings the promised redemption will even-
tually come at the appointed time, he will endure all with a willing soul,
neither complaining nor opening his mouth ‘in the siege and distress
wherewith the enemies of Israel will oppress him’ (as is pointed out from
the passage here in the Haggadah). And then, when the ‘waters of indig-
nation reach even to the neck,’ the arm of the Lord will be revealed upon
him to deliver him out of all his troubles; he will not give him over to die
like a transgressor, but he will raise him on high, and exalt him exceed-
ingly, and the Lord’s pleasure shall prosper in his hand. And because he
shewed himself ready to meet death for the sake of the many, or, in other
words, for the general advantage, he will make him head over the many—
i. e. over the children of Israel now in dispersion, and the kings of the
earth will be astonished at him, because, though seeming to them at first
to be despised and forlorn of men, he will then become as one of them-
selves, even ‘dividing spoil with the mighty.’ Perhaps upon this prophecy
is based the opinion of Sh’mu’el, who said that the only difference be-
tween the present world and the days of the Messiah was in the submis-
sion of the kingdoms, which would then be consummated.
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LII.  �
��
, shall prosper. ����, were astonished: all the past tenses in this
Parashah must be understood as futures; the prophet in his vision sees the
events as though they were already accomplished. ��, rightly—a word serv-
ing to corroborate a statement. ����, for� �����, marrred or spoilt. ��
, ac-
cording to the Targum, to scatter; and so also Rashi, for in sprinkling, a
man scatters the blood which has previously been massed together into
innumerable drops. �!�"
, will shut, as Deut. xv.7: in Qamhi’s words,
‘Their astonishment will be such that they will lay their hand upon their
mouth;’ there is, however, no occasion to suppose this, for when a man is
greatly amazed, his lips are shut and he is unable to speak.
     LIII. This verse is parenthetical, the prophet remarking that the kings
will rightly be amazed; for who, that heard our words could fail to believe
them! Upon whom was it revealed, save upon him? "��
, a small and weakly
plant which clings to the earth, as a sucking child to its mother’s breast.
������, there will be nothing in his countenance to attract the eye of the
beholder. ���, he will be forlorn of men, because all will hold themselves
aloof from him. ���
, chastened and broken by severe sicknesses, as in Judg.
viii.16. So R. D....�����, i.e. he will be as one despised and rejected,
from whom every one hides his face; comp. Deut. xxxi.18. ������� ���, for
he seemed in our eyes to be worth nothing at all; comp. Is. ii.22. In
accordance with the view which we have stated above, these are the words
of Israel, recognising what was previously hidden from them, and ex-
claiming, Now we know that it was for our sins that he suffered. #���, the
suffix is appended, although the substantive has preceded, for emphasis,
as Exod. ii.6 (R. D...) But we at that time erred in imagining that his
sufferings were for his own sin.  �����, as ���, Ps.cix.22. ��
����, on ac-
count of our transgressions,—��, as in ����, Josh. xxii. 24: so also ��
������.
���� ����, i.e.: whatever might remove or put an end to our peace he took
upon himself.  We went astray like sheep, which go they know not whither.
�
���: the root ���, besides its usual and known significations, denotes
also bodily or moral perception produced either by contact with a sen-
sible object, or by a mental representation, or by some other influence
affecting the subject: and so it said, A block head is not easily touched, i.e.
has no feeling. ��� the penalty for iniquity, as Gen. iv. 13 . ����, was an-
swered with words of fraud (Rashi). �!�: the ruler who is a protector of his
people is called �!�� (a sovereign); comp. i Sam. ix.17. %���, i.e. the place
in which the judges sit. �"�, was seized, as i Sam. iv.11: and hence the
spoil which soldiers take forcibly from their captives is termed ��"��. The
meaning is that they will seize him, and neither allow him to be brought
before the sovereign for fear he should have compassion on him and res-
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sible object, or by a mental representation, or by some other influence
affecting the subject: and so it said, A block head is not easily touched, i.e.
has no feeling. ��� the penalty for iniquity, as Gen. iv. 13 . ����, was an-
swered with words of fraud (Rashi). �!�: the ruler who is a protector of his
people is called �!�� (a sovereign); comp. i Sam. ix.17. %���, i.e. the place
in which the judges sit. �"�, was seized, as i Sam. iv.11: and hence the
spoil which soldiers take forcibly from their captives is termed ��"��. The
meaning is that they will seize him, and neither allow him to be brought
before the sovereign for fear he should have compassion on him and res-
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cue him from their hands, nor permit him to appear before the judges lest
on trial he should be acquitted: thus he will be debarred from both the
sovereign and the judge. ����
, to declare, as Ps. cxliii.5: the clause, And his
generation, etc., forms a parenthesis, in which the prophet asks, Who would
even mention with his lips that cruel and wicked generation which would
interdict him guiltless and uncondemned from the land of the living? The
meaning of ���� is not that they will actually kill him (else what can be the
signification of ‘he shall see seed, have long days,’ and ‘therefore I will
divide him,’ etc. 7), but that they will devise to do so, and will decree that
he is to have his grave with the wicked: God however will deliver him, and
not leave him in their power: ���� thus signifies was decreed, as Est. ii.1.
��
�: we have already shewn how they agreed together to condemn him as
one accursed; so that if they succeeded in putting him to death, they
would have buried him beside the wicked. �
��, used as in Job xxvii.19,
‘The rich lieth down, and doth so no more,’ where Job adds (verse 13),
‘This is the portion of the wicked man:’ the word appears, then, to be
sometimes used especially of one who has enriched him self by robbery
and violence, and is here, therefore, parallel to the ‘wicked.’ �
����, used as
in Job xxvii.19, ‘The rich lieth down, and doth so no more,’ where Job
adds (verse 13), ‘This is the portion of the wicked man:’ the word ap-
pears, then, to be sometimes used especially of one who has enriched him
self by robbery and violence, and is here, therefore, parallel to the ‘wicked.’
��� does not here signify the spoil of war, for nothing is said of any battle
to be waged by him, but abundance and plenty of good things, as in Prov.
xxxi.11: the meaning being that like one of the mighty among the kings of
the earth, he will live in affluence and plenty. ����, poured out his soul,
emptying it from his body, as Gen. xxiv.20. He was counted with the trans-
gressors, because they appointed his grave by the side of the wicked. �
��
,
he will intercede for the transgressors, and for those who rise up against
him (Found in The Fifty Third Chapter of Isaiah According to Jewish Inter-
preters, S.R. Driver, A.D. Neubauer (Oxford: Parker, 1877), pp. 400-
405).

DON YIZHAQ, ABARBANEL

The thirtieth prophecy begins with the words, Behold my servant...and
extends as far as, Shout, 0 barren one (liv.1), thus occupying an entire
Parashah. I intend to ask six questions respecting it. I. The first question is
to ascertain to whom it refers: for the learned among the Nazarenes ex-
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pound it of the man who was crucified in Jerusalem at the end of the
second Temple, and who, according to them, was the Son of God, and
took flesh in the virgin’s womb, as is stated in their writings. But Yonathan
ben Uzziel interprets it in the Thargum of the future Messiah; and this is
also the opinion of our own learned men in the majority of their Midrashim,
although one of the verses in it, ‘Therefore I will divide him a portion
with the many’ (liii. I2), is referred, as will be there shewn, to Moses our
master. In the same way I see in the exposition of R. Mosheh ben Nahman
that he explains the prophecy of the King Messiah. The Ga’on, R. Sa‘adyah,
however, interprets it entirely of Jeremiah, understanding he will sprinkle
(Iii.14) in the sense of dropping words, because Jeremiah prophesied about
many peoples; pointing out also that the word sucker is an allusion to his
‘youth’ (Jer. i.6), that he ‘bare the sin of many’ when he ‘stood before’
God ‘ to speak good for them’ (xviii.20), that he was ‘like a sheep led to
the slaughter,’ as he says himself (xi.19), and that the words ‘ I will divide
him a portion with the great’ have reference to the provisions with which
he was every day supplied (xl.5). And R. Abraham ‘Ibn ‘Ezra, as also R.
Menahem [ben Sh’lomoh] Me’iri, speaks of this interpretation as ‘excel-
lent;’ though what may be the goodness or excellence that they see in it,
I do not understand. Rashi, however, and R. Joseph Qamhi, and his son,
the great R. David Qamhi, all with one voice explain the entire prophecy
of Israel. We ought, therefore, to ascertain at the beginning of our exposi-
tion the true purport of the prophecy, as regards the subject to whom it
refers....

As regards the course taken by Yonathan and our other wise men, who
interpret it of Messiah our righteousness, I do not know whether in say-
ing this they mean Messiah the son of Joseph, who they believe is to come
at the commencement of the deliverance, or whether they intend Messiah
the son of David, who is to arrive afterwards. In either case, however, the
natural sense of the words will not admit of such an explanation. Of Mes-
siah the son of Joseph, who is to die at the ‘outset of his career, it could not
be said that he would be ‘high and exalted, and lofty exceedingly;’ such
dignity as this he would never even acquire, still less maintain. The sub-
ject of this prophecy is further spoken of as having a countenance marred
beyond men,’ as being  ‘despised,’ ‘a man of pains and known to sickness:’
yet all this forms no part of the description of the Messiah as given by our
own Rabbis: why, indeed, should it? The meaning of `with the rich in, his
death’ is also not to be ascertained. And how could it be said of him that
he will ‘lengthen days,’ when he was to die at the beginning of his career!
If, on the other hand, our Rabbis have in view Messiah the son of David,
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then a difficulty arises from the words marred beyond man,’ ‘without
form or comeliness,’ for Isaiah himself, so far from calling him ‘despised’
or ‘forlorn of men,’ describes him as God’s ‘chosen one, in whom his soul
delights’ (xlii. 1), and as the ‘rod out of the stump’ of Jesse, upon whom
‘the spirit of the Lord rests’ (xi.2), and unto whom ‘the Gentiles will seek’
(ver. 10). Then again, how could he be said to have ‘borne our pains,’ or
to be ‘stricken and smitten?’ rather, he is to be a righteous king—not
‘stricken and smitten,’ but ‘righteous and victorious’ (Zech. ix.9). And if
this is the case, what can be the sense of the verses which teach how he
will bear sufferings and death for Israel’s sake?

A further difficulty is caused by ver. 8; for Messiah, the son of David,
will possess ‘sovereignty and right,’ instead of being ‘taken’ from it: nor
will he be ‘cut off out of the land of life,’ but rather reign there: the plural
��� ‘upon them,’ ought also to be the singular �� ‘upon him.’ And, lastly,
the words, ‘made his grave with the wicked,’ are contradicted by what the
prophet says above (xi.10), ‘and the place of his rest shall be glorious.’ In
a word, the interpretation of Yonathan, and of those who follow him in
the same opinion, can never be considered to be the true one, in a literal
sense, because the character and drift of the passage as a whole will not
bear it these learned men were only concerned with allegorical or adven-
titious expositions, and hence merely applied the traditions they had re-
ceived respecting the Messiah to the present passage, without in the least
imagining such to be its actual meaning. For although our Rabbis explain
the first verse, ‘Behold my servant will deal prudently,’ etc., of the King
Messiah, yet the verses which remain they apply exclusively to Israel; and
the same thing is done also by Yonathan, who interprets the first few
verses of the Messiah, and the rest of the chosen just ones. This transition
is the less difficult, since many of them expound the words, ‘I will divide
him a portion with the many,’ of Moses, our master; who died with the
generation of the wilderness: but they do not on this account affirm that
the whole Parashah relates to him. And R. Mosheh ben Nahman, al-
though he explains it of the King Messiah, states that in his opinion it
was uttered originally with reference to the congregation of Israel...

As to the opinion of the Ga’on, who supposes the prophecy to allude
to Jeremiah, I cannot in truth see a single verse which really points to
him. How is it possible to explain of Jeremiah the verse, ‘He shall be high
and exalted, and lofty exceedingly,’ or, ‘Kings will shut their mouths at
him?’—for at the time when he lived the appearance of a prophet was
nothing unusual. Or how could it be said of him, that he ‘bare our sick-
nesses,’ or that ‘by his stripes we were healed,’ or that the iniquity of us
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all was ‘laid upon him,’ as though he suffered the entire penalty, and
Israel escaped free? Nor do we read in his history anything of his being
stricken ‘for the transgression of my people,’ or of his ‘making his grave
with the wicked,’ still less of his ‘seeing seed,’ and having long life, or
‘dividing spoil with the mighty:’ not a word of all this can be substanti-
ated from the history. I indeed wonder greatly who can have led the Ga’on
into this opinion, and am surprised both at him and at the scholars who
applaud his exposition. We conclude, then, that all these methods of
interpretation are alien to the subject, and have no basis or support in the
words of Scripture...

With respect to the Midrash, ‘He shall be higher than Abraham, lifted
up above Moses, loftier than the ministering angels,’ the Rabbis do not,
in saying this, intend to refer to Israel, but, as their manner is, to ex-
pound the verse in which the words in question occur, of the King Mes-
siah. The exposition itself occurs in the Midrash of R. Tanchuma, as fol-
lows:—‘Who art thou, 0 great, mountain? (Zech. iv.7). And why does he
call him ‘the great mountain?’ because he is greater than the patriarchs, as
it is said, ‘My servant shall he high and exalted, and lofty exceedingly: ‘he
will be higher than Abraham, who says, “I raise high my hands unto the
Lord” (Gen. xiv.22); lifted up above Moses, to whom it is said, “Lift it up
in thy bosom” (Num. xi.12); loftier than the ministering angels, of whom
it is written, “Their wheels were lofty and terrible” (Ez. i.18)’ (From the
Commentary upon Isaiah by Don Yizhaq Abarbanel. Found in The Fifty
Third Chapter of Isaiah According to Jewish Interpreters, S.R. Driver, A.D.
Neubauer (Oxford: Parker, 1877), pp. 153, 162-165).

RABBI ELIYYAH DE VIDAS

It is said in the Tana d’be Eliyyahu, during the thirteen years for which R.
Shim‘on ben Yohai was imprisoned in the cave, the depths of wisdom
were revealed to him, and he attained knowledge of the future. In par-
ticular, he learnt how the man that has committed iniquities must suffer
for them, and is not worthy to enter the celestial light (which is the oil of
which David speaks when he says, Ps xxiii.5, ‘Thou makest mine head fat
with oil’), unless he first bruise and crush himself, as it is said (Num.
xxviii.5), ‘Mingled with crushed oil:’ and it is that which is written, But he
was wounded for our transgressions, bruised for our iniquities, the emaning of
which is that since the Messiah bears our iniquities which produce the
effect of his being bruised, it follows that whoso will not admit that the
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Messiah thus suffers for our iniquities, must endure and suffer for them
himself (From the Beginning of Wisdom, by R. Eliyyah de Vidas (1575).
Found in The Fifty Third Chapter of Isaiah According to Jewish Interpreters,
S.R. Driver, A.D. Neubauer (Oxford: Parker, 1877), pp. 385-386).
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S.R. Driver, A.D. Neubauer (Oxford: Parker, 1877), pp. 385-386).
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Gen 1.2 (Isa 11.2, Lam. 2.19)
Gen 2.4 (Gen 3.15, Ruth 4.18)
Gen 3.15 (Pseudo-Jonathan)
Gen 4.25 (Ber. R. 23; m. Ruth 4.19)
Gen 5.1 (Ber. R. 24)
Gen 14.1 (Ber. R. 42)
Gen 15.18 (Ber. R. 44)
Gen 19.32 (Ber. R. 51)
Gen 22.18 (Bemid. R. 2)
Gen 33.1 (the midrash co-joins this with Is 66.7, notes that the before
the first oppressor was born, the last Redeemer was already born).
Gen 35.21 (Ps.-J)
Gen 38.1,2 (Ber. R. 85)
Gen 49.1 (Ber. R. 98)
Gen 49.9 (Yalkut 160 and Ber. R. 98)
Gen 49.10 (Yalkut u.s.; midrash on Gen 49.10, on Prov 19.21, or Lam.
1.16; all the targums)
Gen 49.12 (targum ps-jon and the jeru.targ)
Gen 49.17 (last clause, in the Midrash—Ber.R.98)
Gen 49.19 (Ber. R. 99, but cf. Ber. R. 71)
Gen 50.10 (at the close of Ber.R.)
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These references are found in Alfred Edersheim, The Life and Times of Jesus the
Messiah (Grand Rapids: Errdmans, 1971), Appendix IX, pp. 710-737 and Samson
Levy, The Messiah: An Aramaic Interpretation (Jerusalem: Hebrew Union College-
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Ex 4.22 (midr on Ps 2.7)
Ex 12.2 (Shem r. 15)
Ex 12.42 (jeru.targ)
Ex 15.1 (mekilta)
Ex 16.25 (Jer. Taan. 64a)
Ex 16.33 (Mechil)
Ex 17.16 (ps-J.targ)
Ex 21.1 (Shem R. 30)
Ex 40.9,11 (ps-J.targ)
Lev 26.12 (Yalkut 62)
Lev 26.13 (Ber. R. 12)
Num 6.26 (Siphre on Num par. 42)
Num 7.12 (Bem. R. 13)
Num 11.26 (J.targ)
Num 23.21 (ps-J.targ; see also Num 24.7 in the J.targ)
Num 24.17 (onk.targ; ps-J.targ; Jer. Taan. 4.8; Deb r. 1; Midr. on La-
ment 2.2)
Num 24.20,24 (ps-J.targ)
Num 27.16 (Yalkut)
Dt 1.8 (Siphre 67a)
Dt 8.1 (comments of Tanchuma)
Dt 11.21 (siphre par 47)
Dt 16.3 (siphre , par 130; see also Ber 1.5)
Dt 19.8,9 (Siphre, par 185; Jer.Macc 2.7)
Dt 20.10 (Tanchuma par 19)
Dt 23.11 (Tanchuma on Par. Ki Thetse 3)
Dt 25.19 and 30.4 (ps-J.targ; cf. last 3 lines of Bem. R.)
Deut 30.4-9 (Ps.-J.)
Dt 32.7 (Siphre)
Dt 32.20 (Siphre)
Dt 33.5 (jer.targ)
Dt 33.17 (Tanchuma on Gen 1, par.1; Bemidb. R. 14)
Dt 33.12 (Sebach. 118b)
Judg. 5.31 (Ber R 12; see also Gen 2.4)
Ruth 2.14 (Midr R. Ruth 5; Midr on Cant 2.9; Pesik 49a,b; Shabb.
113b)
Ruth 1.1 (targ)
Ruth 3.15 (targ)
Ruth 4.18,20 (see refs under Gen 2.4)

Ex 4.22 (midr on Ps 2.7)
Ex 12.2 (Shem r. 15)
Ex 12.42 (jeru.targ)
Ex 15.1 (mekilta)
Ex 16.25 (Jer. Taan. 64a)
Ex 16.33 (Mechil)
Ex 17.16 (ps-J.targ)
Ex 21.1 (Shem R. 30)
Ex 40.9,11 (ps-J.targ)
Lev 26.12 (Yalkut 62)
Lev 26.13 (Ber. R. 12)
Num 6.26 (Siphre on Num par. 42)
Num 7.12 (Bem. R. 13)
Num 11.26 (J.targ)
Num 23.21 (ps-J.targ; see also Num 24.7 in the J.targ)
Num 24.17 (onk.targ; ps-J.targ; Jer. Taan. 4.8; Deb r. 1; Midr. on La-
ment 2.2)
Num 24.20,24 (ps-J.targ)
Num 27.16 (Yalkut)
Dt 1.8 (Siphre 67a)
Dt 8.1 (comments of Tanchuma)
Dt 11.21 (siphre par 47)
Dt 16.3 (siphre , par 130; see also Ber 1.5)
Dt 19.8,9 (Siphre, par 185; Jer.Macc 2.7)
Dt 20.10 (Tanchuma par 19)
Dt 23.11 (Tanchuma on Par. Ki Thetse 3)
Dt 25.19 and 30.4 (ps-J.targ; cf. last 3 lines of Bem. R.)
Deut 30.4-9 (Ps.-J.)
Dt 32.7 (Siphre)
Dt 32.20 (Siphre)
Dt 33.5 (jer.targ)
Dt 33.17 (Tanchuma on Gen 1, par.1; Bemidb. R. 14)
Dt 33.12 (Sebach. 118b)
Judg. 5.31 (Ber R 12; see also Gen 2.4)
Ruth 2.14 (Midr R. Ruth 5; Midr on Cant 2.9; Pesik 49a,b; Shabb.
113b)
Ruth 1.1 (targ)
Ruth 3.15 (targ)
Ruth 4.18,20 (see refs under Gen 2.4)



Appendix D: Passages Interpreted as Messianic by the Jews 315 Appendix D: Passages Interpreted as Messianic by the Jews 315

Esth (II) 1.1
I Sam 2.10 (targ, plus various midr.)
I Sam 2.35 (targ.)
2 Sam 22.28 (Sanh, 98a)
2 Sam 23.1 (targ.)
2 Sam 23.3 (targ.)
2 Sam 23.4 (midrash, par 29)
1 Kgs 4.33 (targ)
1 Kgs 5.13 (targ)
1 Chr 3.24 (targ; plus Tanchuma, par. Toledoth 14)
Ps 2 (Berach 7b; Abhod. Zarah 3b; midrash on Ps 2; midrash on ps 112.11;
Pirqe de R. Eliez c.28; Yalkut; individual verses below)
Ps 2.4 (Talmud—Abhod. Z. u.s.)
Ps 2.6 (midrash on 1 Sam 16.1—connects the suffering of the Messiah
with Is 53!)
Ps 2.7 (talmud—Sukk. 52a)
Ps 2.8 (Ber. R. 88; talmud-Sukk 52a)
Ps 2.9 (see Ps 120)
Ps 16.6 (Ber R. 88)
Ps 16.9 (midr)
Ps 18.31 (in the Hebrew, verse 32: targ)
Ps 18.50 (Jer.talmud—Ber 2.4; midr on Lam 1.16)
Ps 21.1 [Heb 2] (targ; midr)
Ps 21.2 (midrash)
Ps 21.3 [4] (midr; cf. Shemoth R. 8)
Ps 21.4 (Sukk.52a)
Ps 21.5 [6] (Yalkut on Num 27.20; Beidbar R. 15)
Ps 21.7 [8] (targ)
Ps 22.7 [8] (Yalkut on Is 60, applies this verse to the messiah, using
almost the same words as the gospels)
Ps 22.15 [16] (Yalkut)
Ps 23.5 (Bemid R. 21)
Ps 31.19 [20] (midr; pesiqta, p149)
Ps 36.9 (Yalkut on Is 60)
Ps 40.7 (see refs at Gen 4.25)
Ps 45.2 [3] (targ.)
Ps 45.3 [4] (talmud—Shabb 63a)
Ps 45.6 [7] (targ; in Ber.R.99 a connection with non-departing sceptre is
made!)

Esth (II) 1.1
I Sam 2.10 (targ, plus various midr.)
I Sam 2.35 (targ.)
2 Sam 22.28 (Sanh, 98a)
2 Sam 23.1 (targ.)
2 Sam 23.3 (targ.)
2 Sam 23.4 (midrash, par 29)
1 Kgs 4.33 (targ)
1 Kgs 5.13 (targ)
1 Chr 3.24 (targ; plus Tanchuma, par. Toledoth 14)
Ps 2 (Berach 7b; Abhod. Zarah 3b; midrash on Ps 2; midrash on ps 112.11;
Pirqe de R. Eliez c.28; Yalkut; individual verses below)
Ps 2.4 (Talmud—Abhod. Z. u.s.)
Ps 2.6 (midrash on 1 Sam 16.1—connects the suffering of the Messiah
with Is 53!)
Ps 2.7 (talmud—Sukk. 52a)
Ps 2.8 (Ber. R. 88; talmud-Sukk 52a)
Ps 2.9 (see Ps 120)
Ps 16.6 (Ber R. 88)
Ps 16.9 (midr)
Ps 18.31 (in the Hebrew, verse 32: targ)
Ps 18.50 (Jer.talmud—Ber 2.4; midr on Lam 1.16)
Ps 21.1 [Heb 2] (targ; midr)
Ps 21.2 (midrash)
Ps 21.3 [4] (midr; cf. Shemoth R. 8)
Ps 21.4 (Sukk.52a)
Ps 21.5 [6] (Yalkut on Num 27.20; Beidbar R. 15)
Ps 21.7 [8] (targ)
Ps 22.7 [8] (Yalkut on Is 60, applies this verse to the messiah, using
almost the same words as the gospels)
Ps 22.15 [16] (Yalkut)
Ps 23.5 (Bemid R. 21)
Ps 31.19 [20] (midr; pesiqta, p149)
Ps 36.9 (Yalkut on Is 60)
Ps 40.7 (see refs at Gen 4.25)
Ps 45.2 [3] (targ.)
Ps 45.3 [4] (talmud—Shabb 63a)
Ps 45.6 [7] (targ; in Ber.R.99 a connection with non-departing sceptre is
made!)
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Ps 45.7 (some eds of targ)
Ps 50.2 (siphre)
Ps 60.7 (Bemidbar R. on Num 7.28)
Ps 61.6 [7] (targ; pirqe de R. Eliez c.19)
Ps 61.8 [9] (targ.)
Ps 68.31 [32] (talmud-Pes. 118b; Sheoth R. on Ex 26.15)
Ps 72.1 (targ.; midr.)
Ps 72.16 (Talmud—Shabb.30b; Midr on Eccl 1.9)
Ps 72.17 (Sanh 98b; Pes. 54a;Ned. 39b; Ber.R. 1; midr on Lam 1.16;
Pirqe de. R. Eliez.c.3)
Ps 72.8 (Pirqe d. R. Eliez.c.11; Yalkut on Is 55.8; Midr. Bemidbar R.13)
Ps 72.10 (Midr. Ber. R 78; Midr. Bemidbar R.13)
Ps 80.17 [18] (targ.)
Ps 89.22-25 [23-26] (Yalkut on Is 60.1)
Ps 89.27 [28] (Shemoth R. 19)
Ps 89.51 [52] (Midr on Ps 18, targ)
Ps 89.53 (midr. on Cant 2.13)
Ps 90.15 (midr)
Ps 92.8,11,13 [7,10,12] (pirqe d. R. Eliez.c.19; midrash)
Ps 95.7, last clause (Shem R. 25; Midr on Cant 5.2; cf. Sanh 98a and Jer.
Taan. 64a)
Ps 102.16 [17] (Bereshith R. 56)
Ps 106.44 (midrash)
Ps 110 (targ; midr on ps.2; midra on Ps 36 [35])
Ps 110.2 (Beresh. R. 85; Bemid. R. 18; Yalkut)
Ps 110.7 (Yalkut)
Ps 116.9 (Ber. R. 96)
Ps 116.13
Ps 119.33 (midr)
Ps 120.7 (Midr)
Ps 121.1 (tanchuma—par.Toledoth 14; cf. Yalkut)
Ps 126.2 (tanchuma on Ex 15.1)
Ps 132.18 (pirke d. R. Eliez.c.28, targ)
Ps 132.14 (Ber. R. 56)
Ps 133.3 (Ber. R. 65, closing lines)
Ps 142.5 (Ber. R. 74)
Prv 6.22 (Siphre on Deut)
Eccl 1.9 (midr)
Eccl 1.11 (targ)

Ps 45.7 (some eds of targ)
Ps 50.2 (siphre)
Ps 60.7 (Bemidbar R. on Num 7.28)
Ps 61.6 [7] (targ; pirqe de R. Eliez c.19)
Ps 61.8 [9] (targ.)
Ps 68.31 [32] (talmud-Pes. 118b; Sheoth R. on Ex 26.15)
Ps 72.1 (targ.; midr.)
Ps 72.16 (Talmud—Shabb.30b; Midr on Eccl 1.9)
Ps 72.17 (Sanh 98b; Pes. 54a;Ned. 39b; Ber.R. 1; midr on Lam 1.16;
Pirqe de. R. Eliez.c.3)
Ps 72.8 (Pirqe d. R. Eliez.c.11; Yalkut on Is 55.8; Midr. Bemidbar R.13)
Ps 72.10 (Midr. Ber. R 78; Midr. Bemidbar R.13)
Ps 80.17 [18] (targ.)
Ps 89.22-25 [23-26] (Yalkut on Is 60.1)
Ps 89.27 [28] (Shemoth R. 19)
Ps 89.51 [52] (Midr on Ps 18, targ)
Ps 89.53 (midr. on Cant 2.13)
Ps 90.15 (midr)
Ps 92.8,11,13 [7,10,12] (pirqe d. R. Eliez.c.19; midrash)
Ps 95.7, last clause (Shem R. 25; Midr on Cant 5.2; cf. Sanh 98a and Jer.
Taan. 64a)
Ps 102.16 [17] (Bereshith R. 56)
Ps 106.44 (midrash)
Ps 110 (targ; midr on ps.2; midra on Ps 36 [35])
Ps 110.2 (Beresh. R. 85; Bemid. R. 18; Yalkut)
Ps 110.7 (Yalkut)
Ps 116.9 (Ber. R. 96)
Ps 116.13
Ps 119.33 (midr)
Ps 120.7 (Midr)
Ps 121.1 (tanchuma—par.Toledoth 14; cf. Yalkut)
Ps 126.2 (tanchuma on Ex 15.1)
Ps 132.18 (pirke d. R. Eliez.c.28, targ)
Ps 132.14 (Ber. R. 56)
Ps 133.3 (Ber. R. 65, closing lines)
Ps 142.5 (Ber. R. 74)
Prv 6.22 (Siphre on Deut)
Eccl 1.9 (midr)
Eccl 1.11 (targ)
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Eccl 7.24 (targ)
Eccl 11.8 (midr)
Eccl 12.1 (midr)
Cabt (all refs to Solomon are applied to the messiah in Talmud—Sheb
35b)
Cant 1.8 (targ)
Cant 1.17 (targ)
Cant 2.8 (Shir haShirim R.; Pesiqta)
Cant 2.9-10,12 (Pesiqta)
Cant 2.13 (midrash)
Cant 3.11 (Yalkut)
Cant 4.5 (targ)
Cant 4.16 (midrash; Bemidbar R. 13)
Cant 5.10 (Yalkut)
Cant 6.10 (Yalkut)
Cant 7.6 (midrash)
Cant 7.13 (targ)
Cant 8.2 (targ)
Cant 8.4 (targ)
Cant 8.11 (Talmud—Shebhu 35b)
Cant 8.12 (targ)
Is 4.2 (targ)
Is 4.4 (see Gen 18.4, 5; Deut 23.11)
Is 4.5,6 (Yalkut, midr on Ps 13; midrash on ps 16.9)
Is 6.13 (Talmud-Keth 112b)
Is 7.21 (see Gen 18.7 refs)
Is 8.14 (Talmud—Sanh 38a)
Is 9.6 (targ; debarim R. 1; Bemidbar R. 11)
Is 9.7 (see Num 6.26)
Is 10.27 (targ)
Is 10.34 (midrash on Lam 1.16)
Is 11:1 (targ; Bereshith R. 85 on Gen 38.18—Ps 110.2 is quoted there
also; Ber. R. 99; Yalkut)
Is 11.2 (see Gen 1.2; Yalkut on Prov 3.19,20; Pirq. d. R. El.3)
Is 11.3 (Talmud-Sanh 93b)
Is 11.4 (midrash on Ps 2.2; midr. on Ruth 2.14; Yalkut on Is 60)
Is 11.6 (targ.)
Is 11.7 (see Ex 12.2)
Is 11.10 (see Gen 49.10 nd Ps 21.1)

Eccl 7.24 (targ)
Eccl 11.8 (midr)
Eccl 12.1 (midr)
Cabt (all refs to Solomon are applied to the messiah in Talmud—Sheb
35b)
Cant 1.8 (targ)
Cant 1.17 (targ)
Cant 2.8 (Shir haShirim R.; Pesiqta)
Cant 2.9-10,12 (Pesiqta)
Cant 2.13 (midrash)
Cant 3.11 (Yalkut)
Cant 4.5 (targ)
Cant 4.16 (midrash; Bemidbar R. 13)
Cant 5.10 (Yalkut)
Cant 6.10 (Yalkut)
Cant 7.6 (midrash)
Cant 7.13 (targ)
Cant 8.2 (targ)
Cant 8.4 (targ)
Cant 8.11 (Talmud—Shebhu 35b)
Cant 8.12 (targ)
Is 4.2 (targ)
Is 4.4 (see Gen 18.4, 5; Deut 23.11)
Is 4.5,6 (Yalkut, midr on Ps 13; midrash on ps 16.9)
Is 6.13 (Talmud-Keth 112b)
Is 7.21 (see Gen 18.7 refs)
Is 8.14 (Talmud—Sanh 38a)
Is 9.6 (targ; debarim R. 1; Bemidbar R. 11)
Is 9.7 (see Num 6.26)
Is 10.27 (targ)
Is 10.34 (midrash on Lam 1.16)
Is 11:1 (targ; Bereshith R. 85 on Gen 38.18—Ps 110.2 is quoted there
also; Ber. R. 99; Yalkut)
Is 11.2 (see Gen 1.2; Yalkut on Prov 3.19,20; Pirq. d. R. El.3)
Is 11.3 (Talmud-Sanh 93b)
Is 11.4 (midrash on Ps 2.2; midr. on Ruth 2.14; Yalkut on Is 60)
Is 11.6 (targ.)
Is 11.7 (see Ex 12.2)
Is 11.10 (see Gen 49.10 nd Ps 21.1)
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Is 11.11 (yalkut; midr on Ps 107.2)
Is 11.12 (Midr on Lam 1.2)
Is 12.3 (cf. the ancient practice of pouring out the water on the Fast of
Tabernacles)
Is 12.5 (midr on Ps 118.23)
Is 14.2 (see Gen 18.4,5)
Is 14.29 (targ)
Is 15.2 (targ)
Is 16.1 (targ)
Is 16.5 (targ)
Is 18.5 (talmud-Sanh 98a)
Is 21.11,12 (Jer. Taan. 64a; Shem. R. 18)
Is 23.8 (midr. on Eccl 1.7)
Is 23.15 (talmud-Sanh 99a)
Is 24.23 (Bemidbar R, quoted under Gen 22.18; Bemidbar R. 13)
Is 25.8 (talmud-Moed Q. 28b; Siphra; Yalkut; Yalkut on Is 60.1; Debar.
R. 2; Shem R. 30)
Is 25.9 (Tanchuma on Deut)
Is 26.19 (midr on Eccl 1.7)
Is 27.10 (Shem R. 1; Tanchuma on Exod 2.5)
Is 27.13 (Talmud—Rosh. haSh. 11b; Yalkut; Pirqe de R. El. c.31)
Is 28.5 (targ)
Is 28.16 (targ; Rashi)
Is 28.15 (Jer. Taan. 1.1)
Is 30.18 (Sanh 97b)
Is 30.19 (Yalkut on Zech 3.8)
Is 30.25 (see gen 18.4)
Is 30.26 (Talmud—Pes. 68a and Sanh 91b; Pirqe de. R. El. 51; Shemoth
R. 50; cf. also Ber. R. 12 and gen 2.4)
Is 32.14,15 (midr. on Lam 3.49)
Is 32.20 (Tanchuma; Deb R. 6)
Is 35.1,2 (Tanchua on Deut 1.1)
Is 30.5,6 (Yalkut 1.78c; Ber. R. 95; midr on Ps 146.8)
Is 30.10 (midr on ps 107.1; yalkut on end of Chronicles; Shemoth R.
15,23)
Is 40.1-3 (see Is 11.12 and 35.1)
Is 40.5 (Vayyikra R. 1; Yalk 2.77b)
Is 40.10 (Yalk on Ex 32.6)
Is 41.18 (see gen 18.4-5)

Is 11.11 (yalkut; midr on Ps 107.2)
Is 11.12 (Midr on Lam 1.2)
Is 12.3 (cf. the ancient practice of pouring out the water on the Fast of
Tabernacles)
Is 12.5 (midr on Ps 118.23)
Is 14.2 (see Gen 18.4,5)
Is 14.29 (targ)
Is 15.2 (targ)
Is 16.1 (targ)
Is 16.5 (targ)
Is 18.5 (talmud-Sanh 98a)
Is 21.11,12 (Jer. Taan. 64a; Shem. R. 18)
Is 23.8 (midr. on Eccl 1.7)
Is 23.15 (talmud-Sanh 99a)
Is 24.23 (Bemidbar R, quoted under Gen 22.18; Bemidbar R. 13)
Is 25.8 (talmud-Moed Q. 28b; Siphra; Yalkut; Yalkut on Is 60.1; Debar.
R. 2; Shem R. 30)
Is 25.9 (Tanchuma on Deut)
Is 26.19 (midr on Eccl 1.7)
Is 27.10 (Shem R. 1; Tanchuma on Exod 2.5)
Is 27.13 (Talmud—Rosh. haSh. 11b; Yalkut; Pirqe de R. El. c.31)
Is 28.5 (targ)
Is 28.16 (targ; Rashi)
Is 28.15 (Jer. Taan. 1.1)
Is 30.18 (Sanh 97b)
Is 30.19 (Yalkut on Zech 3.8)
Is 30.25 (see gen 18.4)
Is 30.26 (Talmud—Pes. 68a and Sanh 91b; Pirqe de. R. El. 51; Shemoth
R. 50; cf. also Ber. R. 12 and gen 2.4)
Is 32.14,15 (midr. on Lam 3.49)
Is 32.20 (Tanchuma; Deb R. 6)
Is 35.1,2 (Tanchua on Deut 1.1)
Is 30.5,6 (Yalkut 1.78c; Ber. R. 95; midr on Ps 146.8)
Is 30.10 (midr on ps 107.1; yalkut on end of Chronicles; Shemoth R.
15,23)
Is 40.1-3 (see Is 11.12 and 35.1)
Is 40.5 (Vayyikra R. 1; Yalk 2.77b)
Is 40.10 (Yalk on Ex 32.6)
Is 41.18 (see gen 18.4-5)
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Is 41.25 (Bem R. 13)
Is 41.27 (targum-Rashi; Bereshith R. 63; Vayyikra R. 30; Talmud—Pes
5a; Pesiqta)
Is 42.1 (targ; midr on ps 2; yalkut)
Is 43.10 (targ)
Is 45.22 (see Is 11.12, midr on lam)
Is 49.8 (Yalk.)
Is 49.9 (Yalk.)
Is 49.10 (midr on lam—quoted at is 11.12)
Is 49.12 (see Ex 12.2)
Is 49.13 (midr on prov 19.21)
Is 49.14 (yalk.)
Is 49.21 (midr on lam—see ps 11.12)
Is 49.23 (Vayyikra R. 27; midr on Ps 2.2)
Is 49.26 (Vayyikra R. 33)
Is 51.12 (see Is 11.12, and Is 25.9)
Is 51.17 (see Is 25.0)
Is 52.2 (see Is 11.12—midr on Lam)
Is 52.3 (talmud—Sanh 97b)
Is 52.7 (yalkut; yalk on Ps 112.1; see also Cant 2.13)
Is 52.8 (midr on lam—see Is 11.12)
Is 52.12 (Shemoth R. 15, 19)
Is 52.13 (targ; yalk (assoc. suffering with the messiah))
Is 53 (the messianic name ‘Leprous’ (Sanh 98b) is expressly based on it)
Is 53.10 (targ)
Is 53.5 (midr on Samuel; see Ruth 2.14)
Is 54.2 (Vayyikra R. 10)
Is 54.5 (Shemoth R. 15)
Is 54.11 (Shemoth R. 15; see also Ex 12.2)
Is 54.13 (Yalk; midr. on Ps 21.2)
Is 55.12 (midr on Ps 13)
Is 56.1 (see Ex 21.1)
Is 56.7 (see Is 11.12)
Is 57.14 (Bemidbar R. 15)
Is 57.16 (talmud—Yeb. 62a and 63b; midr on Eccl 1.6)
Is 59.15 (talmud—Sanh 97a; midr on Cant 2.13)
Is 59.19 (talmud-Sanh 98a)
Is 59.17 (pesiqta)
Is 59.20 (see Is 11.12)
Is 59.19,20 (Sanh 98a; Pesiqta 166b)

Is 41.25 (Bem R. 13)
Is 41.27 (targum-Rashi; Bereshith R. 63; Vayyikra R. 30; Talmud—Pes
5a; Pesiqta)
Is 42.1 (targ; midr on ps 2; yalkut)
Is 43.10 (targ)
Is 45.22 (see Is 11.12, midr on lam)
Is 49.8 (Yalk.)
Is 49.9 (Yalk.)
Is 49.10 (midr on lam—quoted at is 11.12)
Is 49.12 (see Ex 12.2)
Is 49.13 (midr on prov 19.21)
Is 49.14 (yalk.)
Is 49.21 (midr on lam—see ps 11.12)
Is 49.23 (Vayyikra R. 27; midr on Ps 2.2)
Is 49.26 (Vayyikra R. 33)
Is 51.12 (see Is 11.12, and Is 25.9)
Is 51.17 (see Is 25.0)
Is 52.2 (see Is 11.12—midr on Lam)
Is 52.3 (talmud—Sanh 97b)
Is 52.7 (yalkut; yalk on Ps 112.1; see also Cant 2.13)
Is 52.8 (midr on lam—see Is 11.12)
Is 52.12 (Shemoth R. 15, 19)
Is 52.13 (targ; yalk (assoc. suffering with the messiah))
Is 53 (the messianic name ‘Leprous’ (Sanh 98b) is expressly based on it)
Is 53.10 (targ)
Is 53.5 (midr on Samuel; see Ruth 2.14)
Is 54.2 (Vayyikra R. 10)
Is 54.5 (Shemoth R. 15)
Is 54.11 (Shemoth R. 15; see also Ex 12.2)
Is 54.13 (Yalk; midr. on Ps 21.2)
Is 55.12 (midr on Ps 13)
Is 56.1 (see Ex 21.1)
Is 56.7 (see Is 11.12)
Is 57.14 (Bemidbar R. 15)
Is 57.16 (talmud—Yeb. 62a and 63b; midr on Eccl 1.6)
Is 59.15 (talmud—Sanh 97a; midr on Cant 2.13)
Is 59.19 (talmud-Sanh 98a)
Is 59.17 (pesiqta)
Is 59.20 (see Is 11.12)
Is 59.19,20 (Sanh 98a; Pesiqta 166b)
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Is 60.1 (targ; Ber. R. 1 with ref to Dan 2.2; Ber. R. 2; Bemidbar R.
15,21; Yalkut on Exod 25.3; yalk on this chapter)
Is 60.2 (talmud-Sanh 99a; midr)
Is 60.2-4 (midr)
Is 60.4 (midr on cant 1.4—tied in with the Zec. prophs!)
Is 60.7 (talmud-Abod. Sar. 24a)
Is 60.8 (midr on Ps 48.13)
Is 60.19 (yalk)
Is 60.21 (talmud—Sanh 98a)
Is 60.22 (talmud—Sanh 98a)
Is 61.1 (see Is 32.14, 15)
Is 61.5 (yalkut; midr on Eccl 2.7)
Is 61.9
Is 61.10 (tanchuma on deut 1.1—see Is 25.9; Pesiqta)
Is 62.10 (see Is 57.14)
Is 63 (Pirqe de. R. El. c.30)
Is 63.2 (see Cant 5.10; Pesiqta)
Is 63.4 (Sanh 99a; midr on Eccl 12.10)
Is 64.4 [3] (yalk on Is 60)
Is 65.17 (midr on lam—see Is 11.12)
Is 65.19 (tanchuma on deut 1.1)
Is 65.25 (Ber R. 20; midr)
Is 66.7 (Vayyikra R. 14; midr on Gen 33.1)
Is 68.22 (Ber. R. 12; see gen 2.4)
Jer 3.17 (Yalku on Josh 3.9ff )
Jer 3.18 (yalkut on Cant 1.16)
Jer 5.19 (Introd. to Echa R.)
Jer 12.9 (Pirque de R. Eliez c.28)
Jer 16.13 (talmud—San 98b; midr on Lam 1.16)
Jer 16.14 (Mechilta)
Jer 23.5,6 (targ; talmud—Babha Bathra 75b; midr on Ps 21.1; midr on
Prov 19.21; midr on Lam 1.16)
Jer 23.7 (see Jer 16.14; talmud—Ber. 12b)
Jer 30.9 (targ)
Jer 30.21 (targ; midr on Ps 21.7)
Jer 31.8 (yalkut)
Jer 31.20 (yalk; yalk on Is 9.1)
Jer 31.31,33,24 (yalkut)
Jer 33.13 (targum; yalkut)

Is 60.1 (targ; Ber. R. 1 with ref to Dan 2.2; Ber. R. 2; Bemidbar R.
15,21; Yalkut on Exod 25.3; yalk on this chapter)
Is 60.2 (talmud-Sanh 99a; midr)
Is 60.2-4 (midr)
Is 60.4 (midr on cant 1.4—tied in with the Zec. prophs!)
Is 60.7 (talmud-Abod. Sar. 24a)
Is 60.8 (midr on Ps 48.13)
Is 60.19 (yalk)
Is 60.21 (talmud—Sanh 98a)
Is 60.22 (talmud—Sanh 98a)
Is 61.1 (see Is 32.14, 15)
Is 61.5 (yalkut; midr on Eccl 2.7)
Is 61.9
Is 61.10 (tanchuma on deut 1.1—see Is 25.9; Pesiqta)
Is 62.10 (see Is 57.14)
Is 63 (Pirqe de. R. El. c.30)
Is 63.2 (see Cant 5.10; Pesiqta)
Is 63.4 (Sanh 99a; midr on Eccl 12.10)
Is 64.4 [3] (yalk on Is 60)
Is 65.17 (midr on lam—see Is 11.12)
Is 65.19 (tanchuma on deut 1.1)
Is 65.25 (Ber R. 20; midr)
Is 66.7 (Vayyikra R. 14; midr on Gen 33.1)
Is 68.22 (Ber. R. 12; see gen 2.4)
Jer 3.17 (Yalku on Josh 3.9ff )
Jer 3.18 (yalkut on Cant 1.16)
Jer 5.19 (Introd. to Echa R.)
Jer 12.9 (Pirque de R. Eliez c.28)
Jer 16.13 (talmud—San 98b; midr on Lam 1.16)
Jer 16.14 (Mechilta)
Jer 23.5,6 (targ; talmud—Babha Bathra 75b; midr on Ps 21.1; midr on
Prov 19.21; midr on Lam 1.16)
Jer 23.7 (see Jer 16.14; talmud—Ber. 12b)
Jer 30.9 (targ)
Jer 30.21 (targ; midr on Ps 21.7)
Jer 31.8 (yalkut)
Jer 31.20 (yalk; yalk on Is 9.1)
Jer 31.31,33,24 (yalkut)
Jer 33.13 (targum; yalkut)
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Lam 1.16 (Midrash R and in Jeru talmud)
Lam 2.22 (targ)
Lam 4.22 (targ)
Ezek 11.19 (Deb. R. 6 et. al.)
Ezek 16.55 (Shem R. 15)
Ezek 17.22,23 (targ)
Ezek 25.14 (Bemidbar R. on Num 2.32)
Ezek 29.21 (Sanh 98a)
Ezek 32.14 (Sanh 98a)
Ezek 34.20-31 (targ)
Ezek 36.25 (targ; yalkut; talmud—Kidd. 72d)
Ezek 36.27 (see Ezek 11.19)
Ezek 37.21-28
Ezek 39.2 (Bemidbar R. 13)
Ezek 47.9 (Shem R. 15)
Ezek 47.12 (Shem R. 15)
Ezek 48.19 (Talmud—Baba R. 122a)
Dan 2.22 (Ber. R. 1; midr on Lam 1.16)
Dan 2.35 (Pirqe de R. Eliez c.11)
Dan 2.44 (Pirqe de R. Eliez c.30)
Dan 7.9 (interpreted by R. Akiba in Chag 14a)
Dan 7.13 (talmud—Sanh 98a: if Israel behaved worthily, the Messiah
would come in the clouds of heaven; if otherwise, humble, and riding
upon an ass!)
Dan 7.27 (Bem. R. 11)
Dan 8.13,14 (Ber. R. 21)
Dan 1.24 (Naz 32b; Yalkut)
Dan 12.3 (Shem R. 15)
Dan 12.11,12 (Midr on ruth 2.14)
Hos 2.2 (midr on Ps 45.1)
Hos 2.13 (see Jer 5.19)
Hos 2.18 (Shem R. 15 on Ex 12.2)
Hos 3.5 (targ; Jer Talmud—Ber. 5a)
Hos 6.2 (targ)
Hos 13.14 (Yalk on Is, par. 269)
Hos 14.7 (targ)
Joel 2.28 (Bemidbar R. 15; Yalkut)
Joel 3.18 (midr on Ps 13; midr on Eccl 1.9)
Amos .7 (midr on cant 2.13)
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Amos 5.18 (talmud—sanh 98b)
Amos 8.11 (Ber. R. 25)
Amos 9.11 (talmud—Sanh 96b; Ber. R. 88; cf. Yalkut)
Obadianh 18,21 (Deb R. 1)
Micah 2.13 (see Gen 18.4,5; Midr on Prov 6)
Micah 4.3 (Talmud—Shabb 63a)
Micah 4.5 (Shemoth R. 15)
Micah 4.8 (targ)
Micah 5.2 (targ; Pirqe d. R. Eliez c.3; et.al.)
Micah 5.3 (talmud—Yoma 10a; Sanh 98b)
Micah 7.6 (Sanh 97a; Sotah 49b; midr on cant 2.13)
Micah 7.15 (Yalkut)
Micah 7.8 (Deb.R.11)
Nahum 2.1 (see Is 52.7)
Hab 2.3 (Sanh 97b; Yalk)
Hab 3.18 (targ)
Zeph 3.8 (Yalk)
Zeph 3.9 (Talmud—Abhod.Zarah, 24a; Ber. R. 88)
Zeph 3.11 (Sanh 98a)
Haggai 2.6 (Deb. R. 1)
Zech 1.20 (Talmud—Sukk. 52b; midr—bemidbar R. 14)
Zech 2.10 (see Is 60.4; targ.)
Zech 3.8 (targ)
Zech 3.10 (midr on Ps 72)
Zech 4.7 (targ; tanchuma (par. Toledoth 14)
Zech 4.10 (tanchuma, u.s.)
Zech 6.12 (targ; jers-talmud—Ber 5a; Pirqe de R. Eliez c.48; et. al.)
Zech 7.13 (see Jer 5.19)
Zech 8.12 (see gen 2.4)
Zech 8.23 (see Is 60.1 in Yalkut)
Zech 9.1 (Siphre on Deut, p.65a; Yalkut)
Zech 9.9 (everywhere! Sanh 98a; Pirqe de R. Eliez c.31)
Zech 9.10 (see Deut 20.10)
Zech 10.4 (targ)
Zech 11.12 (Ber. R. 98)
Zech 12.10 (Talmud—Sukk. 52a)
Zech 14.2-6 (many passages on the messianic wars)
Zech 14.7 (yalkut on Ps 139.16,17; Pirqe d. R. Eliez c.28)
Zech 14.8 (Ber R. 48; see also gen 18.4,5)
Zech 14.9 (Yalkut; midr on Cant 1.13; et. al.)

Amos 5.18 (talmud—sanh 98b)
Amos 8.11 (Ber. R. 25)
Amos 9.11 (talmud—Sanh 96b; Ber. R. 88; cf. Yalkut)
Obadianh 18,21 (Deb R. 1)
Micah 2.13 (see Gen 18.4,5; Midr on Prov 6)
Micah 4.3 (Talmud—Shabb 63a)
Micah 4.5 (Shemoth R. 15)
Micah 4.8 (targ)
Micah 5.2 (targ; Pirqe d. R. Eliez c.3; et.al.)
Micah 5.3 (talmud—Yoma 10a; Sanh 98b)
Micah 7.6 (Sanh 97a; Sotah 49b; midr on cant 2.13)
Micah 7.15 (Yalkut)
Micah 7.8 (Deb.R.11)
Nahum 2.1 (see Is 52.7)
Hab 2.3 (Sanh 97b; Yalk)
Hab 3.18 (targ)
Zeph 3.8 (Yalk)
Zeph 3.9 (Talmud—Abhod.Zarah, 24a; Ber. R. 88)
Zeph 3.11 (Sanh 98a)
Haggai 2.6 (Deb. R. 1)
Zech 1.20 (Talmud—Sukk. 52b; midr—bemidbar R. 14)
Zech 2.10 (see Is 60.4; targ.)
Zech 3.8 (targ)
Zech 3.10 (midr on Ps 72)
Zech 4.7 (targ; tanchuma (par. Toledoth 14)
Zech 4.10 (tanchuma, u.s.)
Zech 6.12 (targ; jers-talmud—Ber 5a; Pirqe de R. Eliez c.48; et. al.)
Zech 7.13 (see Jer 5.19)
Zech 8.12 (see gen 2.4)
Zech 8.23 (see Is 60.1 in Yalkut)
Zech 9.1 (Siphre on Deut, p.65a; Yalkut)
Zech 9.9 (everywhere! Sanh 98a; Pirqe de R. Eliez c.31)
Zech 9.10 (see Deut 20.10)
Zech 10.4 (targ)
Zech 11.12 (Ber. R. 98)
Zech 12.10 (Talmud—Sukk. 52a)
Zech 14.2-6 (many passages on the messianic wars)
Zech 14.7 (yalkut on Ps 139.16,17; Pirqe d. R. Eliez c.28)
Zech 14.8 (Ber R. 48; see also gen 18.4,5)
Zech 14.9 (Yalkut; midr on Cant 1.13; et. al.)



Appendix D: Passages Interpreted as Messianic by the Jews 323 Appendix D: Passages Interpreted as Messianic by the Jews 323

Mal 3.1 (Pirqe de R. Eliez c.29)
Mal 3.4 (Bemidbar R. 17)
Mal 3.16 (Vayyikra R. 34)
Mal 3.17 (Shemoth R. 18)
Mal 4.1 [3.19] (Bereshith R. 6)
Mal 4.2 [3.20] (Shemoth R.31)
Mal 4.5 (many places...Pirqe de R. Eliez. c.40; Debarim R. 3; midrash
on Cant 1.1; talmud; yalkut)
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Mal 4.5 (many places...Pirqe de R. Eliez. c.40; Debarim R. 3; midrash
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The Historical Reliability of the Old and
New Testaments

The Historical Reliability of the Old and
New Testaments

 The question of the historical reliability of the Bible has to do with whether
or not the Bible’s description of people, places and events is accurate. In
other words is it trustworthy historically? When the Bible refers to cer-
tain people, places and events in history are the facts being conveyed
about those people, places and events reliable? We are not dealing here
with the question of inspiration but of historical accuracy. This is impor-
tant because if the Bible can be shown to be inaccurate in what it records
about historical facts then we cannot fully trust what it tells us about its
main historical figure, the person of Jesus Christ, or about his teachings.
We cannot seriously consider the teachings and claims of Jesus unless we
are certain that what is recorded in the New Testament really are an accu-
rate documentation of his claims and teaching.

Critics have leveled the charge against Christianity and the Bible that
the New Testament was written long after the period of the apostles and
therefore the writings contain a great deal of information that is mythical
or legendary and are unreliable historically. In his book History & Chris-
tianity, John Warwick Montgomery documents this point of view:

In a philosophy club lecture delivered at the University of British Columbia
some time ago Professor Avrum Stroll alleged, according to the Canadian
Press dispatch widely publicized, that ‘a Jesus probably did exist but so
many legends have grown about him that it is impossible for  scholars to
find out anything about the real man…The Gospels of St. Matthew, St.
Mark, St. Luke and St. John were written long after Jesus was crucified and
provide no reliable historical information about him,’ and that ‘it is almost
impossible to derive historical facts from the legends and descriptions of
miracles performed by Jesus’ 1

The historical evidence proves such claims to be false. As Montgomery
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points out, ‘there are accepted canons of historical method...certain tests
of reliability employed in general historiography and literary criticism’2

which scholars use to determine whether a piece of literature is histori-
cally accurate. Montgomery mentions that these tests are detailed in the
work Introduction to Research in English Literary History by C. Sanders.
Those tests are the Bibliographical, the Internal and the External tests.
Let us examine each of these in detail.
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Montgomery explains the significance of this test:

This first test refers to the analysis of the textual tradition by which a
document reaches us. In the case of the New Testament documents, the
question is this: Not having the original copies, can we reconstruct them
well enough to see what they say Jesus claimed?3

This test examines the number of manuscript copies we have of the origi-
nal document and the time gap between the original writing and the
copies that are extant. When ancient authors wrote their works were writ-
ten on materials that would eventually decay and perish and so they had
to be copied to be preserved. So, in this test, we are looking at how many
copies of that original document we have. The more copies you have the
easier it is to make comparisons and determine what the original work
was like. And then it looks at the time interval between when the original
was written and the date of the copies you have of the original. Here, we
are trying to determine if the copies are accurate representations of what
was originally written. Norman Geisler and William Nix summarize the
bibliographical evidence for the reliability of the New Testament:

The fidelity of the New Testament text…rests in the multiplicity of the
extant manuscripts…A manuscript is a handwritten literary composition in
contrast to a printed copy. An original manuscript is the first one pro-
duced, usually called an autograph. There are no known original manu-
scripts of the Bible; in fact, none are needed because of the abundance of
manuscript copies...

Testimony to the fidelity of the New Testament text comes primarily
from three sources: Greek manuscripts, ancient translations, and patristic
citations. The first source is the most important and can be subdivided into
three classes commonly termed the papyri, the uncials and the minuscules.4
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The most important manuscripts for the New Testament are the follow-
ing:

Papyri Manuscripts:

1) The John Rylands Manuscript. This is the oldest manuscript of the New
Testament we possess today. It is a fragment of the Gospel of John that
dates as early as 100 A.D. This is within one or two generations of the life
of Jesus himself and to within just a few years of the life of the apostles.

2) The Chester Beatty Papyri: This manuscript is dated about 155 A.D. It
contains portions of all the gospels and the book of Acts, large portions of
8 letters of the apostle Paul and a large section of the book of Revelation.

3) The Bodmer Papyri: This manuscript is dated around 200 A.D. and
contains 2/3’s of the gospel of John.

There are some ninety-nine papyri manuscripts of the New Testament, of
which those mentioned above are simply the more important representa-
tives. Geisler and Nix summarize their importance:

The papyri witness to the text is invaluable, ranging chronologically from
the very threshold of the second century, within a generation of the auto-
graphs, and including the content of most of the New Testament. All this is
still extant from within the first two hundred years after the New Testament
itself was written.5

Parchment Manuscripts:

There are 306 parchment manuscripts dating from the third and fourth
centuries which are written in all capital letters of the Greek language.
One contains the entire New Testament. The most important of these
are:

Codex Vaticanus (c. 325-50). ‘It includes most of the Old Testament (LXX),
the New Testament in Greek, and the Apocrypha, with the exception of I
Macabees, II Macabees and the Prayer of Manasses.’6

Codex Sinaiticus (c. 340). ‘It contains over half the Old Testament (LXX),
and all of the new, with the exception of Mark 16:9-20 and John 7:53-
8:11.’7
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Codex Alexandrinus (c. 450). ‘It contains the whole of the Old Testament,
except for several mutilations…and most of the New Testament.”8

Codex Ephraemi Rescriptus (c. 345). ‘Most of the Old Testament is missing
from this codex…The New Testament lacks II Thessalonians, II John,
and parts of other books. The manuscript is a palimpset (rubbed out,
erased) rescriptus (rewritten) which originally contained the Old and New
Testaments, but they were erased by Ephraem, who wrote his sermons on
the leaves.’9

Codex Bezae (c. 450-550) ‘This is the oldest known bilingual manuscript
of the New Testament. It is written in Greek and Latin.’10

Lectionaries: These contain New Testament Scripture in the sequence it
was to be read in the early churches at appropriate times during the year.
‘Most lectionaries probably originated as a date ranging from the seventh
to the twelfth centuries, with a dozen leaves and fragments dating from
the fourth to the sixth centuries, five or six of which are papyri…They
contain all of the new Testament many times over, with the exception of
Revelation and parts of Acts’11

Ancient Translations

The ancient translations of the Old and New Testaments are important
documentary witnesses to the text of the Old and New Testaments. The
more important ancient translations include the Old Latin (c. 150 to
200), The Syriac Peshitta (c. mid second to early third centuries), Coptic
versions (late third to early fourth centuries) and Ethiopic versions (early
fourth century). Geisler and Nix comment on the importance of these
translations:

The multitude of early versions of the Bible demonstrates not only the
universality of Christianity but the antiquity of the biblical text as well.
These early versions provide some of the earliest copies of the complete
canon of Scripture, and in many cases they outdate the manuscript copies
in Greek.12

Church Fathers

In addition, if all the manuscripts of the New Testament had been lost, it
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would be possible to reconstruct it in its entirety from the writings of the
sermons and commentaries of early Christians, known as the Church fa-
thers, from the 2nd and 3rd centuries. Some of these fathers lived very
close to the time of the Apostles, in some cases, living in the actual time
that the Apostle John lived.

New Testament scholar, Bruce Metzger, provides the following sum-
mation of the wealth of the manuscript evidence for the New Testament:

We have what are called uncial manuscripts, which are written in all-capital
Greek letters…Today we have 306 of these, several dating back as early as
the third century. The most important are Codex Sinaiticus, which is the
only complete New Testament in uncial letters, and Codex Vaticanus, which
is not quite complete…
    A new style of writing, more cursive in nature, emerged in roughly A.D.
800. It’s called minuscule, and we have 2,856 of these manuscripts. Then
there are also lectionaries, which contain New Testament Scripture in the
sequence it was to be read in the early churches at appropriate times dur-
ing the year. A total of 2,403 of these have been catalogued. That puts the
grand total of Greek manuscripts at 5,664.
    In addition to the Greek documents…there are thousands of other an-
cient New Testament manuscripts in other languages. There are 8,000 to
10,000 Latin Vulgate manuscripts, plus a total of 8,000 Ethiopic, Slavic,
and Armenian. In all there are about 24,000 manuscripts in existence.13

New Testament Manuscript Evidence Compared to Works of Antiquity

To understand the significance of the bibliographical test for the Scrip-
tures we must see how it applies to the classical works of antiquity. These
are works that are highly respected and regarded by scholars to be histori-
cally reliable. So in the bibliographical test as it applies to a piece of
classical literature we ask these questions: 1) How many manuscripts do
we have today that are copies of the original and 2) What is the time gap
between when the original piece of literature was written and the copies
we possess today? Bruce Metzger relates the following facts with respect
to the bibliographical evidence for some of the more prominent works of
antiquity:

The quantity of New Testament material is almost embarrassing in com-
parison with other works of antiquity…Next to the New Testament, the
greatest amount of manuscript testimony is of Homer’s Iliad, which was
the bible of the ancient Greeks. There are fewer than 650 Greek manu-
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scripts of it today. Some are quite fragmentary. They come down to us from
the second and third century A.D. and following. When you consider that
Homer composed his epic about 800 B.C., you can see there’s a very
lengthy gap…Consider Tacitus, the Roman historian who wrote his Annals
of Imperial Rome in about A.D. 116…His first six books exist today in only
one manuscript, and it was copied about A.D. 850. Books eleven through
sixteen are in another manuscript dating from the eleventh century. Books
seven through ten are lost. So there is a long gap between the time that
Tacitus sought his information and wrote it down and the only existing
copies. With regard to the first-century historian, Josephus, we have nine
Greek manuscripts of his work, The Jewish War, and these copies were
written in the tenth, eleventh, and twelfth centuries. There is a Latin trans-
lation from the fourth century and medieval Russian materials from the
eleventh or twelfth century.14

New Testament scholar, F.F. Bruce, adds these comments:

Perhaps we can appreciate how wealthy the New Testament is in manu-
script attestation if we compare the textual material for other ancient his-
torical works. For Caesar’s Gallic War (composed between 58 and 50 B.C.)
there are several extant MSS, but only nine or ten are good, and the oldest
is some 900 years later than Caesar’s day. Of the 142 books of the Roman
history of Livy (59 B.C. – A.D. 17), only 35 survive; these are known to us
from not more than 20 MSS of any consequence, only one of which, and
that containing fragments of Books III-VI, is as old as the fourth century.
Of the 14 books of the Histories of Tacitus (c. A.D. 100) only four and a
half survive; of the 16 books of his Annals, 10 survive in full and two in
part. The text of these extant portions of his two great historical works
depends entirely on two MSS, one of the ninth century and one of the
eleventh. The extant MSSS of his minor works (Dialogus de Oratoribus,
Agricola, Germania) all descend from a codex of the tenth century. The
History of Thucydides (c. 460-400 B.C.) is known to us from eight MSS,
the earliest belonging to c. A.D. 900, and a few papyrus scraps, belonging
to about the beginning of the Christian era. The same is true of the History
of Herodotus (B.C. 488-428). Yet no classical scholar would listen to an
argument that the authenticity of Herodotus or Thucydides is in doubt
because the earliest MSS of their works which are of any use to us are over
1,300 years later than the originals.15

Discrepancies

What about discrepancies? Even though we have thousands of manu-
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scripts, is it not true that there are numerous variations between the dif-
fering manuscripts? In other words, haven’t a lot of errors crept into the
writings so that they are substantially corrupted? The answer is an un-
qualified no! The only real differences are very minor such as when a word
might be misspelled or words might be in the wrong sequence but there
is no difference in the actual meaning of the words. When all the evidence
is examined we come to the following conclusion: The New Testament we
possess today is precisely the same as that which was written by the origi-
nal authors.

Geisler and Nix give the following summary:

Westcott and Hort estimated that only about one-eighth of all variants had
any weight, as most of them are merely mechanical matters such as spelling
or style. Of the whole, then, only about one-sixtieth rise above ‘trivialities,’
or can in any sense be called ‘substantial variations.’…A.T. Robertson sug-
gested that the real concern of textual criticism is of a ‘thousandth part of
the entire text.’ This would make the reconstructed text of the New Testa-
ment 99.9 percent free from substantial or consequential error.16

The bibliographical evidence for the New Testament has led leading scholars
to affirm the historical reliability of the New Testament. Sir Frederick
Kenyon, former director and principal librarian of the British Museum,
states:

The interval, then, between the dates of original composition and the ear-
liest extant evidence becomes so small as to be in fact negligible, and the
last foundation for any doubt that the Scriptures have come down to us
substantially as they were written has now been removed. Both the authen-
ticity and the general integrity of the books of the New Testament may be
regarded as finally established.17

Geisler and Nix state:

The New Testament, then, has not only survived in more manuscripts than
any other book from antiquity, but it has survived in a purer form than any
other great book—a form that is 99.5 percent pure. 18

John Warwick Montgomery makes this comment:

To be skeptical of the resultant text of the New Testament books is to allow
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all of classical antiquity to slip into obscurity, for no documents of the
ancient period are as well attested bibliographically as the New Testament.19

The historical evidence leads to the following conclusion as voiced by
Howard Vos:

There was no sufficient lapse of time for legends to grow up around the
person of Christ, as has been formerly taught. It may be accepted, then,
that the Gospel writers described Jesus as He was—the miracle–working
Son of God.20

This means that the person and sayings of Jesus are not a fabrication.

The Old Testament

What about the Old Testament? Do we possess the same kind of manu-
script evidence for its reliability as we do for the New Testament? The
answer is no. But there is a very good reason for why that is so which has
to do with the way the manuscripts were copied. The Jews held the Old
Testament Scriptures with great reverence. For them these writings were
the very word of God and they were extremely careful in making copies of
the manuscripts. They had very precise regulations for copying that were
strictly followed by all scribes engaged in transcribing the manuscripts.
Geisler and Nix list the following requirements:

1) A synagogue roll must be written on the skins of clean animals, 2) pre-
pared for the particular use of the synagogue by a Jew. 3) These must be
fastened together with strings taken from clean animals. 4) Every skin must
contain a certain number of columns, equal throughout the entire codex. 5)
The length of each column must not extend over less than 48 or more than
60 lines; and the breadth must consist of thirty letters. 6) The whole copy
must be first–lined; and if three words be written without a line, it is worth-
less. 7) The ink should be black, neither red, green, nor any other colour,
and be prepared according to definite recipe. 8) An authentic copy must be
the exemplar, from which the transcriber ought not in the least deviate. 9)
No word or letter, not even a yod, must be written from memory, the scribe
not having looked at the codex before him…10) Between every consonant
the space of a hair or thread must intervene; 11) between every new parashah,
or section, the breadth of nine consonants; 12) between every book, three
lines. 13) The fifth book of Moses must terminate exactly with a line; but
the rest need not do so. 14) Besides this, the copyist must sit in full Jewish
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dress, 15) wash his whole body, 16) not begin to write the name of God
with a pen newly dipped in ink, 17) and should a king address him while
writing the name he must take no notice of him.21

The Jews developed a very complicated system for guarding against copy-
ist errors. Sir Frederick Kenyon says this about the care they manifested
in copying the manuscripts:

Besides recording varieties of redaing, tradition, or conjecture, the
Massoretes undertook a number of calculations which do not enter into the
ordinary sphere of textual criticism. They numbered the verses, words and
letters of every book. They calculated the middle word and the middle letter
of each. They enumerated verses which contained all the letters of the al-
phabet or a certain number of them; and so on. These trivialities, as we
may rightly consider them, had yet the effect of securing minute attention
to the precise transmission of the text; and they are but an excessive mani-
festation of the respect for the sacred Scriptures which in itself deserves
nothing but praise. The Massoretes were indeed anxious that not one jot or
tittle, not the smallest letter nor one tiny part of a letter, of the Law should
pass away or be lost.22

If these regulations were not strictly followed the manuscript was dis-
carded. It was usually destroyed by being burned or buried but some-
times it would be used in the schools as reading books. This explains why
we do not have an abundance of manuscript copies. But the very absence
of the manuscripts testifies to the reliability of the ones we do have when
we take into account the rules for copying manuscripts.
     The last book of the Old Testament was written around 400 B.C. The
oldest manuscript we had of the Old Testament until the mid twentieth
century was dated around 900 A.D., so that is a 1300 year gap in time.
The question is, How accurate were the copies we had to the originals?
Given the rules for copying we can imagine they were very accurate but
we had no way of knowing for certain until the archeological discovery of
the Dead Sea Scrolls in 1947.
    A Bedouin shepherd boy was searching for a lost goat near the Dead
Sea. In a cave he discovered several large jars containing leather scrolls.
The jars had been carefully sealed and the scrolls preserved for 1900 years.
Some of the scrolls from the prophet Isaiah were photographed and the
pictures sent to William F. Albright of Johns Hopkins University, the
foremost biblical archeologist in the world at that time. Albright wrote
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him back with these comments:

My heartiest congratulations on the greatest manuscript discovery of mod-
ern times...What an absolutely incredible find. There can happily not be
the slightest doubt in the world about the genuineness of the manuscript.23

Albright dated the manuscript around 100 B.C. Later excavations of the
area uncovered other caves containing tens of thousands of scrolls and
manuscript fragments. One of the scrolls found was a complete Hebrew
manuscript of the prophet Isaiah. It has been dated at around 125 B.C.
thereby making it more than 1000 years older than any manuscript we
previously possessed. Scholars were able to compare the Isaiah manuscript
from 900 A.D. with the manuscript from the Dead Sea dated at 125 B.C.
to ascertain if there were major variations or errors that had crept into the
text after 1000 years of copying. An example of what they found is a
comparison of chapter 53 of Isaiah:

Of the 166 words in Isaiah 53 there are only seventeen letters in question.
Ten of these letters are simply a matter of spelling which does not affect the
sense. Four more letters are minor stylistic changes such as conjunctions.
The remaining three letters comprise the word ‘light,’ which is added in
verse 11, and does not really affect the meaning greatly. Furthermore, this
word is supported by the LXX and 1Q Is. Thus, in one chapter of 166
words, there is only one word (three letters) in question after a thousand
years of transmission—and this word does not significantly change the
meaning of the passage.24

As a result of the evidence of the Bibliographical Test, we come to the
following conclusion: The Bible that we possess today is what was origi-
nally recorded by the original authors. Mistakes and contradictions have
not crept into the text over the thousands of years of copying. The Bible
we possess today is essentially the same as that which the first century
Christians possessed.
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This test seeks to determine whether or not there are any internal discrep-
ancies, any errors or contradictions, within the manuscript. We have seen
that the writings of the Old and New Testaments themselves have been
handed down in pure form just as they were originally written. But do
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the documents contain any internal discrepancies? John Warwick Mont-
gomery explains the significance of this Internal test:

In this second test, historical and literary scholarship continues to follow
Aristotle’s dictum that the benefit of the doubt is to be given to the docu-
ment itself and not arrogated by the critic to himself. This means that one
must listen to the claims of the document under analysis, and not assume
fraud or error unless the author disqualifies himself by contradictions or
known factual inaccuracies.25

There have been many alleged discrepancies charged against the Bible
but the vast majority of them have been cleared up by archaeology. The
result has been that many scholars who were confident that they were
right in their criticisms were proven to be very wrong. This is because
they came to their conclusions on the basis of insufficient evidence, or
simply because of philosophical prejudices. For example, one cannot dis-
count the testimony of a New Testament writer purely on the basis of his
saying he has witnessed a miracle because such testimony runs counter to
one’s own personal philosophy which may reject the validity of miracles.
While it is true that the fact that the apostles testify to the reality of
miracles does not automatically make the miracles true, we must also be
willing to say that it is possible they actually happened. This brings us to
the first point in the internal test and that is that the testimony of the
apostles.

I. The Eyewiness Testimony of the Apostles

The New Testament documents were written by men called the apostles
who were eyewitnesses of the events they recorded or who, like Luke and
Mark, give testimony based on eyewitness accounts of the apostles. The
apostles had personally witnessed Jesus’ life, his miracles and resurrection
and the Gospel writers themselves emphasize the importance of the eye-
witness testimony:

And he who has seen has testified, and his testimony is true; and he knows
that he is telling the truth, so that you also may believe (Jn 19:35).

Inasmuch as many have undertaken to compile an account of the things
accomplished among us, just as they were handed down to us by those who
from the beginning were eyewitnesses and servants of the word, it seemed
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fitting for me as well, having investigated everything carefully from the
beginning, to write it out for you in consecutive order, most excellent
Theophilus (Lk. 1:1-3).

We have a knowledge of the past events as recorded in the Gospels based
upon the testimony of the apostles as eyewitnesses. Therefore, in regard
to the truth of the historical reliability of the person of Jesus, we have to
ask, How reliable are the eyewitnesses who are writing this account. Can
they be trusted to give us a truthful and accurate account of Jesus and his
teachings? There are three important points that confirm their trustwor-
thiness:

1) All of the apostles, with the exception of one, died martyr’s deaths.
These men were willing to die for their belief that Jesus was the Son of
God and that he had been raised from the dead. If the resurrection were
not true, if it did not actually happen, then all of the apostles were pur-
posefully perpetuating what they knew to be a lie, and they were willing
to die martyr’s deaths for a lie. They could not have endured torture and
death unless they were absolutely convinced of the truth of the resurrec-
tion. There have been many men who have died for a lie, for a false cause,
but they were convinced it was the truth. Men are not willing to die for
what they know is a lie. We are well acquainted in our day with Islamic
suicide bombers. These are young men who are absolutely convinced of
the truth of their religion and of what they have been told concerning the
afterlife and they are willing to die for their convictions. But they would
certainly never do so if they were convinced that their religion was a lie.
The apostles sealed their testimony with their blood and that is very con-
vincing proof of the trustworthiness of their testimony.

2) Another important point has to do with the moral contradiction
entailed in their purposefully promoting what they knew was not true.
This means they were hypocrites and were in direct contradiction to ev-
erything Jesus stood for with respect to honesty and morality. Regarding
the allegation promoted by the Jews that the apostles stole the body of
Jesus and invented the teaching of the resurrection, Wilbur Smith makes
these comments about the moral incongruity of such an action:

Now whatever else the disciples were, who had followed the Lord for three
years, they were not liars, with the exception of Judas, who was already
dead. They were not men given to deceit. It is inconceivable that the eleven,
after having companioned with the Holy Son of God, who, Himself, con-
demned falsehood and ever exalted the truth, after hearing Him preach a
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gospel of more exalted righteousness than had ever been heard anywhere in
the world before, it is inconceivable that these eleven disciples should all of
a sudden agree to enter into such a vile conspiracy as this26

3) A third important point that confirms the testimony of the apostles is
the fact that, in addition to being eyewitnesses, they also appealed to the
firsthand knowledge of their hearers and readers when they bore testi-
mony to the person of Jesus. They were preaching in Jerusalem, where
those hostile to their message could easily have proven their claims to be
false, if indeed that had been the case.

)))?����������	��� �%���������

This test deals with whether there are other historical materials apart
from the Old and New Testaments which confirm or deny the internal
testimony of the documents themselves. John Warwick Montgomery states:
‘In this test, the question is asked: Do other historical materials confirm
or deny the internal testimony provided by the documents themselves?’27

So with respect to the New Testament we ask the question: Are there
writings outside the Gospels that affirm or support the facts of the Gos-
pels as they relate to the person of Jesus and early Christianity? The charge
has been made that the person of Jesus was not truly historical, but is the
product of a myth, that the Gospel accounts were written much later
than the first century. We have seen that the charge of a late writing is
proven false by the evidence of the early manuscripts. But that does not
necessarily prove that the writings are not creating a purely mythical per-
son. There are, for example, writings which are very early in the history of
the Christian Church which claim to be able to tell us the history of the
early childhood of Mary, the mother of Jesus, but they are, in fact, mythi-
cal. But with respect to the person of Jesus, there are independent histori-
cal sources which affirm what the Gospel accounts claim about him.

Josephus

In his work, Antiquities, Josephus, the first century Jewish historian, men-
tions Jesus and his brother James and the fact that he was called the
Messiah:

Ananas…assembled a council of judges, and brought before it the brother
of Jesus the so-called Christ, whose name was James, together with some
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others, and having accused them as law-breakers, he delivered them over to
be stoned. (Antiquities XX.9.1).28

In another section of his Antiquities, Josephus says:

Now there was about this time Jesus, a wise man, if it be lawful to call him
a man, for he was a doer of wonderful works, a teacher of such men as
receive the truth with pleasure. He drew over to him both many of the
Jews, and many of the Gentiles. He was the Christ, and when Pilate, at the
suggestion of the principal men among us, had condemned him to the
cross, those that loved him at the first did not forsake him; for he appeared
to them alive again the third day; as the divine prophets had foretold these
and ten thousand other wonderful things concerning him. And the tribe of
the Christians so named from him are not extinct at this day (Antiquities
XVIII.33).29

This quotation has been contested throughout the centuries but most
present day scholars concur that in the main the quotation is authentic.
Dr. Edwin Yamauchi states that while there may have been some interpo-
lations that nevertheless Josephus affirms significant historical informa-
tion about Jesus:

…Josephus corroborates important information about Jesus: that he was
the martyred leader of the church in Jerusalem and that he was a wise
teacher who had established a wide and lasting following, despite the fact
that he had been crucified under Pilate at the instigation of some of the
Jewish leaders.30

Tacitus

Another historical witness to Jesus is the second century Roman histo-
rian, Tacitus. Writing in 115 A.D. he states that Nero persecuted the
Christians as scapegoats to divert suspicion away from himself for the
great fire that had destroyed much of Rome in A.D. 64. He says:

Nero…falsely charged with the guilt, and punished with the most exquisite
tortures, the persons commonly called Christians, who were hated for their
enormities. Christus, the founder of the name,  was put to death by Pontius
Pilate, procurator of Judea in the reign of Tiberius: but the pernicious
superstition, repressed for a time  broke out again, not only through Judea,
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where the mischief originated, but through the city of Rome also (Annals
XV.44).31

Dr. Yamauchi summarizes the importance of this testimony:

This is an important testimony by an unsympathetic witness to the success
and spread of Christianity, based on an historical figure—Jesus—who was
crucified under Pontius Pilate…and it’s significant that Tacitus reported
that an ‘immense multitude’ held so strongly to their beliefs that they were
willing to die rather than recant.32

Pliny the Younger

Another important witness to the historical reality of Jesus comes from
the personal letters of Pliny the younger who was governor of a place
called Bithynia in northwest Turkey at the beginning of the second cen-
tury. He was writing to his friend, the emperor Trajan concerning some
Christians he had arrested:

I asked them if they are Christians and if they admit it, I repeat the ques-
tion a second and a third time with a warning of the punishment awaiting
them. If they persist I order them to be led away to execution for whatever
the nature of their admission, I am convinced that their stubbornness and
unshakable obstinacy should not go unpunished...They also declared that
the sum total of their guilt or error amounted to no more than this: they
had met regularly before dawn on a fixed day to chant verses alternately
amongst themselves in honor of Christ as to a god, and also to bind them-
selves by oath, not for any criminal purpose, but to abstain from theft
robbery and adultery…This made me decide it was all the more necessary
to extract the truth, by torture from two slave-women, whom they called
deaconesses. I found nothing but a degenerate sort of cult carried to
extravagent lengths (Letters 10.96).33

Dr. Yamauchi comments on the importance of this letter:

It was probably written about A.D. 111, and it attests to the rapid spread of
Christianity, both in the city and in the rural area, among every class of
persons, slave women as well as Roman citizens, since he also says that he
sends Christians who are Roman citizens to Rome for trial. And it talks
about the worship of Jesus as God, that Christianity maintained high ethi-
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cal standards, and that they were not easily swayed in their beliefs.’34

Dr. Yamauchi states that if we did not have any of the New Testament
that the facts documented by the non-Christian sources would provide
an ‘outline for the life of Jesus’:

We would know that first, Jesus was a Jewish teacher; second, many people
believed he performed healings and exorcisms; third, some people believed
he was the Messiah; fourth, he was rejected by the Jewish religious leaders;
fifth, he was crucified under Pontius Pilate in the reign of Tiberius.; sixth,
despite his shameful death, his followers, who believed that was still alive,
spread beyond Palestine so that there were multitudes of them in Rome by
64 A.D.; and seventh, all kinds of people from the cities and countryside—
men and women, slave and free—worshipped him as God.35

Archaeology

Another area of evidence that is a powerful witness to the historical reli-
ability of the Old and New Testaments is archaeology. This is another
aspect of the external test. This is an important test because it provides
evidence of the historical accuracy of the people, places and events re-
corded in the Scriptures. Many professional archaeologists have testified
to this fact. William F. Albright, one of the greatest archaeologists of the
twentieth century stated:

Discover after discovery has established the accuracy of innumerable de-
tails and has brought increased recognition to the value of the Bible as a
source of history.36

Sir William Ramsey spent many years of archaeological research in Pales-
tine. He began his research with a negative view regarding the reliability
of Luke as an historian. He was forced however, after amassing the evi-
dence to the opposite conclusion. He says:

The question among scholars now is with regard to Luke’s credibility as an
historian; it is generally conceded that he wrote at a comparatively early
date, and had authorities of high character, even when he himself was not
an eye-witness. How far can we believe his narrative? The present writer
takes the view that Luke’s history is unsurpassed in respect of its trustwor-
thiness. At this point we are describing what reasons and arguments changed
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the mind of one who began under the impression that the history was
written long after then events and that it was untrustworthy as a whole…Luke
is a historian of the first rank; not merely are his statements of fact trust-
worthy; he is possessed of the true historic sense; he fixes his mind on the
idea and plan that rules the evolution of history, and proportions the scale
of his treatment to the importance of each incident. He seizes the impor-
tant and critical events and shows their true nature at greater length, while
he touches lightly or omis entirely much that was valueless for his purpose.
In short, this author should be placed along with the very greatest of histo-
rians.37

Henry Morris sums up the evidence for the historical reliability of the
Old Testament in these comments:

Critics of course are far more eager to cast doubt on the accuracy of the
Bible than on that of any other ancient book, and they have systematically
refused to accept its historicity at any point unless there is a large amount
of external supporting evidence. Instead of assuming it to be true until
proved false, almost invariably they assume it to be false until the incoming
evidence compels them to change their minds. The 19th century higher
critics, for example, used to deny the historicity of the Hittites, the Horites,
the Edomites, and the various other peoples, nations, and cities mentioned
in the Bible, for the expressed reason that other ancient historians did not
mention them. This ‘argument from silence,’ however, has long since been
defeated by the archaeologist’s spade, and few critics any longer dare to
question the geographical and ethnological reliability of the Bible.

The same is true of the histories of kings and empires. The conquest of
Canaan by Joshua, the destruction of Jericho, the Davidic-Solomonic em-
pire, the histories of the kings of Israel and Judah, the Babylonian captivity
and the return from exile, are all now considered to be historical, whereas
once they were questioned or denied.

It is significant that the names of over forty different kings of various
countries, mentioned at various times in the Old Testament, have also been
found in contemporary documents and inscriptions outside of the Old Tes-
tament, always consistently with the times and places associated with them
in the Bible. By comparison with gross errors in such matters known to
exist in other ancient histories, it becomes obvious that the writers of the
Bible narratives not only were contemporaries of the people and events so
named, but that they were extremely careful in what they wrote, and, fur-
thermore, all those who later copied and transmitted their writings were
extremely careful. Nothing at all exists in ancient literature which has been
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even remotely as well confirmed in accuracy as has the Bible.38

Archaeology has proven the bible to be accurate in its description of
peoples, places and events. Therefore when it relates to us the facts sur-
rounding the life and teachings of Jesus Christ it can be trusted in every
respect. Nelson Glueck, the renowned Jewish archaeologist, summarizes
the historical trustworthiness of the biblical records as demonstrated by
archeology in these words:

As a matter of fact, however, it may be stated categorically that no archeo-
logical discovery has ever controverted a Biblical reference. Scores of ar-
cheological findings have been made which confirm in clear outline or in
exact detail historical statements in the Bible. And, by the same token,
proper evaluation of Biblical descriptions has often led to amazing discov-
eries. They form tesserae in the vast mosaic of the Bible’s almost incredibly
correct historical memory.39

John McRay, author of the textbook, Archaeology and the New Testament, gives
a similar assessment:

Archaeology has not produced anything that is unequivocally a contradic-
tion to the Bible…On the contrary…there have been many opinions of
skeptical scholars that have become codified into ‘fact’ over the years but
that archaeology has shown to be wrong.40
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The claims of the New Testament about Jesus are verified by independent
sources, all of which greatly enhances the eyewitness testimony of the
apostles. The gospels are trustworthy and reliable witnesses to the person
and teachings of Jesus.
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���

1John Warwick Montgomery, History & Christianity (Downers Grove:
InterVarsity, 1964), p. 11).
2John Warwick Montgomery, History & Christianity (Downers Grove:
InterVarsity, 1964), p. 43, 26).
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Isaiah 9:6
For a child will be born to us, a son will be given to us; and the govern-
ment will rest on His shoulders; and His name will be called Wonderful
Counselor, Mighty God, Eternal Father, Prince of Peace.

Hebrews 1:8
But of the Son He says, Thy throne, O God, is forever and ever, and the
righteous scepter is the scepter of His kingdom.

Isaiah 44:6
Thus says the Lord, the King of Israel and his Redeemer, the Lord of
hosts: I am the first and I am the last, and there is no God besides Me.

Revelation 1:17-18
And when I saw Him, I fell at His feet as a dead man. And He laid His
right hand upon me, saying, Do not be afraid; I am the first and the last,
and the living One; and I was dead, and behold, I am alive forevermore,
and I have the keys of death and of Hades.

Revelation 22:16, 12-13
I, Jesus, have sent My angel to testify to you these things for the churches.
I am the root and the offspring of David, the bright morning star...Behold,
I am coming quickly, and My reward is with Me, to render to every man
according to what he has done. I am the Alpha and the Omega, the first
and the last, the beginning and the end.
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Revelation 1:8
I am the Alpha and the Omega, says the Lord God, who is and who was
and who is to come, the Almighty.

John 1:1-3, 14
In the beginning was the Word, and the Word was with God, and the
Word was God. He was in the beginning with God. All things came into
being by Him, and apart from Him nothing came into being that has
come into being...And the Word became flesh, and dwelt among us, and
we beheld His glory, glory as of the only begotten from the Father, full of
grace and truth.

John 3:16
For God so loved the world, that He gave His only begotten Son, that
whoever believes in Him should not perish, but have eternal life.

Colossians 2:9
For in Him all the fulness of Deity dwells in bodily form.

Matthew 3:17
And behold, a voice out of the heavens, saying, This is My beloved Son, in
whom I am well-pleased.

I Timothy 6:15
He who is the blessed and only Sovereign, the King of kings and Lord of
lords.

Matthew 16:16
And Simon Peter answered and said, Thou art the Christ, the Son of the
living God.

Romans 1:1-4
Paul, a bond-servant of Christ Jesus, called as an apostle, set apart for the
gospel of God, which He promised beforehand through His prophets in
the holy Scriptures, concerning His Son, who was born of a descendant of
David according to the flesh, who was declared the Son of God with
power by the resurrection from the dead, according to the Spirit of holi-
ness, Jesus Christ our Lord.
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Hebrews 1:1-3
God, after He spoke long ago to the fathers in the prophets in many
portions and in many ways, in these last days has spoken to us in His Son,
whom He appointed heir of all things, through whom also He made the
world. And He is the radiance of His glory and the exact representation of
His nature, and upholds all things by the word of His power. When He
had made purification of sins, He sat down at the right hand of the Maj-
esty on high.

Colossians 1:15
And He is the image of the invisible God, the first-born of all creation.

Mark 14:61-62
But He kept silent, and made no answer. Again the high priest was ques-
tioning Him, and saying to Him, Are You the Christ, the Son of the
Blessed One? And Jesus said, I am; and you shall see the Son of Man
sitting at the right hand of Power, and coming with the clouds of heaven.

Matthew 1:23
Behold, the virgin shall be with child, and shall bear a Son, and they shall
call His name Immanuel, which translated means, God with us.

John 8:58
Jesus said to them, Truly, truly, I say to you, before Abraham was born, I
am. Therefore they picked up stones to throw at Him.

Philippians 2:6
Who, although He existed in the form of God, did not regard equality
with God a thing to be grasped.

Revelation 1:5
And from Jesus Christ, the faithful witness, the first-born of the dead,
and the ruler of the kings of the earth. To Him who loves us, and released
us from our sins by His blood.

1 John 5:20
And we know that the Son of God has come, and has given us under-
standing, in order that we might know Him who is true, and we are in
Him who is true, in His Son Jesus Christ. This is the true God and eternal
life.
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John 20:28
Thomas answered and said to Him, My Lord and my God!
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John 18:37
Pilate therefore said to Him, So You are a king? Jesus answered, You say
correctly that I am a king. For this I have been born, and for this I have
come into the world, to bear witness to the truth. Everyone who is of the
truth hears My voice.

Luke 2:10-11
And the angel said to them, Do not be afraid; for behold, I bring you
good news of a great joy which shall be for all the people; for today in the
city of David there has been born for you a Savior, who is Christ the Lord.

Acts 2:36
Therefore let all the house of Israel know for certain that God has made
Him both Lord and Christ—this Jesus whom you crucified.

Revelation 19:16
And on His robe and on His thigh He has a name written, KING OF
KINGS, AND LORD OF LORDS.

Philippians 2:9-10
Therefore also God highly exalted Him, and bestowed on Him the name
which is above every name, that at the name of Jesus every knee should
bow, of those who are in heaven, and on earth, and under the earth, and
that every tongue should confess that Jesus Christ is Lord, to the glory of
God the Father.

Romans 14:9
For to this end Christ died and lived again, that He might be Lord both
of the dead and of the living.

Acts 10:36
The word which He sent to the sons of Israel, preaching peace through
Jesus Christ (He is Lord of all).
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Revelation 17:14
These will wage war against the Lamb, and the Lamb will overcome them,
because He is Lord of lords and King of kings, and those who are with
Him are the called and chosen and faithful.
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Colossians 2:10
And in Him you have been made complete, and He is the head over all
rule and authority.

Ephesians 1:22
And He put all things in subjection under His feet, and gave Him as head
over all things to the church.

Matthew 28:18
All authority in heaven and earth has been given to Me.

1 Peter 3:22
Who is at the right hand of God, having gone into heaven, after angels
and authorities and powers had been subjected to Him.

1 Corinthians 11:3
But I want you to understand that Christ is the head of every man.
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Isaiah 28:16
Therefore thus says the Lord God, Behold, I am laying in Zion a stone, a
tested stone, a costly cornerstone for the foundation, firmly placed. He
who believes in it will not be disturbed.

Ephesians 2:20
Having been built upon the foundation of the apostles and prophets,
Christ Jesus Himself being the corner stone

1 Peter 2:4-6
And coming to Him as to a living stone, rejected by men, but choice and
precious in the sight of God, you also, as living stones, are being built up
as a spiritual house for a holy priesthood, to offer up spiritual sacrifices
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acceptable to God through Jesus Christ. For this is contained in Scrip-
ture: Behold I lay in Zion a choice stone, a precious corner stone, And he
who believes in Him shall not be disappointed.

I Corinthians 3:11
For no man can lay a foundation other than the one which is laid, which
is Jesus Christ.

�������������	��	�%���	�������

Micah 5:2
But as for you, Bethlehem Ephrathah, too little to be among the clans of
Judah, from you One will go forth for Me to be ruler in Israel. His goings
forth are from long ago, from the days of eternity.

John 17:5, 24
And now, glorify Thou Me together with Thyself, Father, with the glory
which I had with Thee before the world was...Thou didst love Me before
the foundation of the world.

John 8:58
Jesus said to them, Truly, truly, I say to you, before Abraham was born, I
am.

Hebrews 13:8
Jesus Christ is the same yesterday and today, yes and forever.

John 1:1-2
In the beginning was the Word, and the Word was with God, and the
Word was God. He was in the beginning with God.

Colossians 1:17
And He is before all things, and in Him all things hold together.
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John 1:1-3
In the beginning was the Word, and the Word was with God, and the
Word was God. He was in the beginning with God. All things came into
being by Him, and apart from Him nothing came into being that has
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come into being.

Hebrews 1:1-2
God, after He spoke long ago to the fathers in the prophets in many
portions and in many ways, in these last days has spoken to us in His Son,
whom He appointed heir of all things, through whom also He made the
world.

Colossians 1:16-17
For by Him all things were created, both in the heavens and on earth,
visible and invisible, whether thrones or dominions or rulers or authori-
ties—all things have been created by Him and for Him. And He is before
all things, and in Him all things hold together.

Psalm 102:24-27
I say, O my God, do not take me away in the midst of my days, Thy years
are throughout all generations. Of old Thou didst found the earth; and
the heavens are the work of Thy hands. Even they will perish, but Thou
dost endure; and all of them will wear out like a garment; like clothing
Thou wilt change them, and they will be changed. But Thou art the
same, and Thy years will not come to an end.

Hebrews 1:8, 10-12: But of the Son He says...Thou, Lord, in the
beginning didst lay the foundation of the earth, and the heavens are the
works of Thy hands; they will perish, but Thou remainest; and they all
will become old as a garment, and as a mantle Thou wilt roll them up; as
a garment they will also be changed. But Thou art the same, and Thy
years will not come to an end.

1 Corinthians 8:6
Yet for us there is but one God, the Father, from whom are all things, and
we exist for Him; and one Lord, Jesus Christ, by whom are all things, and
we exist through Him.
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Revelation 1:13-16
And in the middle of the lampstands one like a son of man, clothed in a
robe reaching to the feet, and girded across His breast with a golden
girdle. And His head and His hair were white like white wool, like snow;
and His eyes were like a flame of fire; and His feet were like burnished
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bronze, when it has been caused to glow in a furnace, and His voice was
like the sound of many waters. And in His right hand He held seven stars;
and out of His mouth came a sharp two-edged sword; and His face was
like the sun shining in its strength.

Revelation 19:11-12
And I saw heaven opened; and behold, a white horse, and He who sat
upon it is called Faithful and True; and in righteousness He judges and
wages war. And His eyes are a flame of fire, and upon His head are many
diadems; and He has a name written upon Him which no one knows
except Himself.
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Revelation 5:6-10
And I saw between the throne (with the four living creatures) and theelders
a Lamb standing, as if slain, having seven horns and seven eyes, which are
the seven Spirits of God, sent out into all the earth. And He came, and He
took it out of the right hand of Him who sat on the throne. And when He
had taken the book, the four living creatures and the twenty–four elders
fell down before the Lamb, having each one a harp, and golden bowls full
of incense, which are the prayers of the saints. And they sang a new song,
saying, Worthy art Thou to take the book, and to break its seals; for Thou
wast slain, and didst purchase for God with Thy blood men from every
tribe and tongue and people and nation. And Thou hast made them to be
a kingdom and priests to our God; and they will reign upon the earth.
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And when He again brings the first-born into the world, He says, And let
all the angels of God worship Him.
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Then Jesus said to him, Begone, Satan! For it is written, You shall worship
the Lord your God, and serve Him only.
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Mark 1:24
What do we have to do with You, Jesus of Nazareth? Have You come to
destroy us? I know who You are—the Holy One of God!
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Hebrews 7:26
For it was fitting that we should have such a high priest, holy, innocent,
undefiled, separated from sinners and exalted above the heavens.

Acts 3:15
But you disowned the Holy and Righteous One, and asked for a mur-
derer to be granted to you but put to death the Prince of life, the one
whom God raised from the dead, a fact to which we are witnesses.

Revelation 3:7
And to the angel of the church in Philadelphia write: He who is holy,
who is true, who has the key of David, who opens and no one will shut,
and who shuts and no one opens, says this.

1 John 2:1
If anyone sins, we have an Advocate with the Father, Jesus Christ the
righteous.

1 Peter 2:21-22
For you have been called for this purpose, since Christ also suffered for
you, leaving you an example for you to follow in His steps, who commit-
ted no sin, nor was any deceit found in His mouth

1 John 3:5
And you know that He appeared in order to take away sins; and in Him
there is no sin.

2 Corinthians 5:21
He made Him who knew no sin to be sin on our behalf, that we might
become the righteousness of God in Him.

Hebrews 4:15
For we do not have a high priest who cannot sympathize with our weak-
nesses, but One who has been tempted in all things as we are, yet with-
out sin.

1 Peter 1:18-19
Knowing that you were not redeemed with perishable things like silver or
gold from your futile way of life inherited from your forefathers, but with
precious blood, as of a lamb unblemished and spotless, the blood of Christ.
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John 8:46
Which one of you convicts Me of sin? If I speak truth, why do you not
believe Me?
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John 5:22,26-27
For not even the Father judges anyone, but He has given all judgment to
the Son...For just as the Father has life in Himself, even so He gave to the
Son also to have life in Himself; and He gave Him authority to execute
judgment, because He is the Son of Man.

Acts 17:31
He has fixed a day in which He will judge the world in righteousness
through a Man whom He has appointed, having furnished proof to all
men by raising Him from the dead.
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Luke 2:10-11
And the angel said to them, Do not be afraid; for behold, I bring you
good news of a great joy which shall be for all the people; for today in the
city of David there has been born for you a Savior, who is Christ the Lord.

Acts 5:31
He is the one whom God exalted to His right hand as a Prince and a
Savior, to grant repentance to Israel, and forgiveness of sins.

Luke 2:10-11
And the angel said to them, Do not be afraid; for behold, I bring you
good news of a great joy which shall be for all the people; for today in the
city of David there has been born for you a Savior, who is Christ the Lord.

John 1:29
Behold, the Lamb of God who takes away the sin of the world!

Hebrews 2:10
For it was fitting for Him, for whom are all things, and through whom are
all things, in bringing many sons to glory, to perfect the author of their
salvation through sufferings.
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Hebrews 5:9
And having been made perfect, He became to all those who obey Him
the source of eternal salvation,

John 14:6
Jesus said to him, I am the way, and the truth, and the life; no one comes
to the Father, but through Me.

Acts 4:12
And there is salvation in no one else; for there is no other name under
heaven that has been given among men, by which we must be saved.

John 6:35
Jesus said to them, I am the bread of life; he who comes to Me shall not
hunger, and he who believes in Me shall never thirst.

John 3:17
For God did not send the Son into the world to judge the world, but that
the world should be saved through Him.

1 John 4:14
And we have beheld and bear witness that the Father has sent the Son to
be the Savior of the world.

John 10:9
I am the door; if anyone enters through Me, he shall be saved, and shall
go in and out, and find pasture.

John 7:37-38
Now on the last day, the great day of the feast, Jesus stood and cried out,
saying, If any man is thirsty, let him come to Me and drink. He who
believes in Me, as the Scripture said, from his innermost being shall flow
rivers of living water.

John 11:25-26
Jesus said to her, I am the resurrection and the life; he who believes in Me
shall live even if he dies, and everyone who lives and believes in Me shall
never die.

Hebrews 5:9
And having been made perfect, He became to all those who obey Him the
source of eternal salvation,

John 14:6
Jesus said to him, I am the way, and the truth, and the life; no one comes
to the Father, but through Me.

Acts 4:12
And there is salvation in no one else; for there is no other name under
heaven that has been given among men, by which we must be saved.

John 6:35
Jesus said to them, I am the bread of life; he who comes to Me shall not
hunger, and he who believes in Me shall never thirst.
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For God did not send the Son into the world to judge the world, but that
the world should be saved through Him.

1 John 4:14
And we have beheld and bear witness that the Father has sent the Son to
be the Savior of the world.

John 10:9
I am the door; if anyone enters through Me, he shall be saved, and shall
go in and out, and find pasture.

John 7:37-38
Now on the last day, the great day of the feast, Jesus stood and cried out,
saying, If any man is thirsty, let him come to Me and drink. He who
believes in Me, as the Scripture said, from his innermost being shall flow
rivers of living water.

John 11:25-26
Jesus said to her, I am the resurrection and the life; he who believes in Me
shall live even if he dies, and everyone who lives and believes in Me shall
never die.
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John 8:12
I am the light of the world; he who follows Me shall not walk in the
darkness, but shall have the light of life.

1 Timothy 2:4-5
Who desires all men to be saved and to come to the knowledge of the
truth. For there is one God, and one mediator also between God and
men, the man Christ Jesus.

John 10:14, 27-29
I am the good shepherd; and I know My own, and My own know Me...My
sheep hear My voice, and I know them, and they follow Me; and I give
eternal life to them, and they shall never perish; and no one shall snatch
them out of My hand. My Father, who has given them to Me, is greater
than all; and no one is able to snatch them out of the Father’s hand.

Mark 10:45
For even the Son of Man did not come to be served, but to serve, and to
give His life a ransom for many.

1 Timothy 1:15
It is a trustworthy statement, deserving full acceptance, that Christ Jesus
came into the world to save sinners.
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Luke 2:10-11
And the angel said to them, Do not be afraid; for behold, I bring you
good news of a great joy which shall be for all the people; for today in the
city of David there has been born for you a Savior, who is Christ the Lord.

Acts 2:36
Therefore let all the house of Israel know for certain that God has made
Him both Lord and Christ—this Jesus whom you crucified.

Matthew 16:20
Then He warned the disciples that they should tell no one that He was
the Christ.
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than all; and no one is able to snatch them out of the Father’s hand.
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give His life a ransom for many.
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And the angel said to them, Do not be afraid; for behold, I bring you
good news of a great joy which shall be for all the people; for today in the
city of David there has been born for you a Savior, who is Christ the Lord.
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John 4:25-26
The woman said to Him, I know that Messiah is coming (He who is called
Christ); when that One comes, He will declare all things to us. Jesus said
to her, I who speak to you am He.

Mark 14:61-62
The high priest was questioning Him, and saying to Him, Are You the
Christ, the Son of the Blessed One? And Jesus said, I am; and you shall see
the Son of Man sitting at the right hand of Power, and coming with the
clouds of heaven.
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1 John 2:1
My little children, I am writing these things to you that you may not sin.
And if anyone sins, we have an Advocate with the Father, Jesus Christ the
righteous.
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Revelation 22:12-13
Behold, I am coming quickly, and My reward is with Me, to render to
every man according to what he has done. I am the Alpha and the Omega,
the first and the last, the beginning and the end.
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Revelation 3:14
And to the angel of the church in Laodicea write: The Amen, the faithful
and true Witness, the Beginning of the creation of God, says this.
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Hebrews 3:1
Therefore, holy brethren, partakers of a heavenly calling, consider Jesus,
the Apostle and High Priest of our confession.
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called Christ); when that One comes, He will declare all things to us.
Jesus said to her, I who speak to you am He.

Mark 14:61-62
The high priest was questioning Him, and saying to Him, Are You the
Christ, the Son of the Blessed One? And Jesus said, I am; and you shall
see the Son of Man sitting at the right hand of Power, and coming with
the clouds of heaven.
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Hebrews 3:1
Therefore, holy brethren, partakers of a heavenly calling, consider Jesus,
the Apostle and High Priest of our confession.
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Hebrews 12:2
Fixing our eyes on Jesus, the author and perfecter of faith, who for the joy
set before Him endured the cross, despising the shame, and has sat down
at the right hand of the throne of God.
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Hebrews 2:10
For it was fitting for Him, for whom are all things, and through whomare
all things, in bringing many sons to glory, to perfect the author of their
salvation through sufferings.
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Revelation 22:12-13
Behold, I am coming quickly, and My reward is with Me, to render to
every man according to what he has done. I am the Alpha and the Omega,
the first and the last, the beginning and the end.
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Revelation 3:14
And to the angel of the church in Laodicea write: The Amen, the faithful
and true Witness, the Beginning of the creation of God, says this.

�
%5��1��
 �%�0
�

Matthew 3:17
This is My beloved Son, in whom I am well-pleased.
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John 6:51
I am the living bread that came down out of heaven; if anyone eats of this
bread, he shall live forever; and the bread also which I shall give for the life
of the world is My flesh.
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John 6:35
Jesus said to them, I am the bread of life; he who comes to Me shall not
hunger, and he who believes in Me shall never thirst.
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Matthew 9:15
And Jesus said to them, The attendants of the bridegroom cannot mourn
as long as the bridegroom is with them, can they? But the days will come
when the bridegroom is taken away from them, and then they will fast.
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1 Peter 5:4
And when the Chief Shepherd appears, you will receive the unfading crown
of glory.
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Isaiah 9:6
For a child will be born to us, a son will be given to us; and the govern-
ment will rest on His shoulders; and His name will be called Wonderful
Counselor, Mighty God, Eternal Father, Prince of Peace.

������������
��"
%

Romans 8:39
For I am convinced that neither death, nor life, nor angels, nor principali-
ties, nor things present, nor things to come, nor powers, nor height, nor
depth, nor any other created thing, shall be able to separate us from the
love of God, which is in Christ Jesus our Lord.

1 Timothy 1:12
I thank Christ Jesus our Lord, who has strengthened me, because He
considered me faithful, putting me into service.
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ties, nor things present, nor things to come, nor powers, nor height, nor
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Titus 1:4
To Titus, my true child in a common faith: Grace and peace from God the
Father and Christ Jesus our Savior.
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Luke 9:20
And He said to them, But who do you say that I am? And Peter answered
and said, The Christ of God.

Luke 23:35
And the people stood by, looking on. And even the rulers were sneering at
Him, saying, He saved others; let Him save Himself if this is the Christ of
God, His Chosen One.
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I Corinthians 5:7
Clean out the old leaven, that you may be a new lump, just as you are in
fact unleavened. For Christ our Passover also has been sacrificed.
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Ephesians 2:20
Having been built upon the foundation of the apostles and prophets,
Christ Jesus Himself being the corner stone,

1 Peter 2:6
For this is contained in Scripture: Behold I lay in Zion a choice stone, a
precious corner stone, and he who believes in Him shall not be disap-
pointed.
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Luke 2:25
And behold, there was a man in Jerusalem whose name was Simeon; and
this man was righteous and devout, looking for the consolation of Israel;
and the Holy Spirit was upon him.
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Isaiah 42:6
I am the Lord, I have called you in righteousness, I will also hold you by
the hand and watch over you, and I will appoint you as a covenant to the
people, as a light to the nations.
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Romans 11:26
And thus all Israel will be saved; just as it is written, The Deliverer will
come from Zion, He will remove ungodliness from Jacob.
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2 Timothy 2:8
Remember Jesus Christ, risen from the dead, descendant of David, ac-
cording to my gospel.
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Isaiah 49:7
Thus says the Lord, the Redeemer of Israel, and its Holy One, to the
despised One, to the One abhorred by the nation, to the Servant of rul-
ers, Kings shall see and arise, princes shall also bow down; because of the
Lord who is faithful, the Holy One of Israel who has chosen You.
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John 10:7,9
Jesus therefore said to them again, Truly, truly, I say to you, I am the door
of the sheep...I am the door; if anyone enters through Me, he shall be
saved, and shall go in and out, and find pasture.
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Isaiah 9:6
For a child will be born to us, a son will be given to us; and the govern-
ment will rest on His shoulders; and His name will be called Wonderful
Counselor, Mighty God, Eternal Father, Prince of Peace.
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For a child will be born to us, a son will be given to us; and the govern-
ment will rest on His shoulders; and His name will be called Wonderful
Counselor, Mighty God, Eternal Father, Prince of Peace.
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1 John 5:20
And we know that the Son of God has come, and has given us under-
standing, in order that we might know Him who is true, and we are in
Him who is true, in His Son Jesus Christ. This is the true God and eternal
life.
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Revelation 1:5
And from Jesus Christ, the faithful witness, the first-born of the dead,
and the ruler of the kings of the earth. To Him who loves us, and released
us from our sins by His blood
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Revelation 22:12-13
Behold, I am coming quickly, and My reward is with Me, to render to
every man according to what he has done. I am the Alpha and the Omega,
the first and the last, the beginning and the end.
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Hebrews 1:6
And when He again brings the first-born into the world, He says, And let
all the angels of God worship Him.

Romans 8:29
For whom He foreknew, He also predestined to become conformed to the
image of His Son, that He might be the first-born among many brethren

����!����
���
������'�	%

Colossians 1:18
He is also head of the body, the church; and He is the beginning, the
first-born from the dead; so that He Himself might come to have first
place in everything.

����	�� "���

1 John 5:20
And we know that the Son of God has come, and has given us under-
standing, in order that we might know Him who is true, and we are in
Him who is true, in His Son Jesus Christ. This is the true God and eternal
life.

����!	�������3������

Revelation 1:5
And from Jesus Christ, the faithful witness, the first-born of the dead, and
the ruler of the kings of the earth. To Him who loves us, and released us
from our sins by His blood

����!����	�%�����"	��

Revelation 22:12-13
Behold, I am coming quickly, and My reward is with Me, to render to
every man according to what he has done. I am the Alpha and the Omega,
the first and the last, the beginning and the end.

����!����
�

Hebrews 1:6
And when He again brings the first-born into the world, He says, And let
all the angels of God worship Him.

Romans 8:29
For whom He foreknew, He also predestined to become conformed to the
image of His Son, that He might be the first-born among many brethren

����!����
���
������'�	%

Colossians 1:18
He is also head of the body, the church; and He is the beginning, the
first-born from the dead; so that He Himself might come to have first
place in everything.



Appendix G: The Nature and Attributes of God 363 Appendix G: The Nature and Attributes of God 363

Revelation 1:5
And from Jesus Christ, the faithful witness, the first-born of the dead,
and the ruler of the kings of the earth. To Him who loves us, and released
us from our sins by His blood
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Colossians 1:15-17
And He is the image of the invisible God, the first-born of all creation.
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Hebrews 6:20
Where Jesus has entered as a forerunner for us, having become a high
priest forever according to the order of Melchizedek.
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Isaiah 28:16
Therefore thus says the Lord God, Behold, I am laying in Zion a stone, a
tested stone, a costly cornerstone for the foundation, firmly placed. He
who believes in it will not be disturbed.
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Zecharaih 13:1
In that day a fountain will be opened for the house of David and for the
inhabitants of Jerusalem, for sin and for impurity.
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Matthew 11:19
The Son of Man came eating and drinking, and they say, Behold, a glut-
tonous man and a drunkard, a friend of tax-gatherers and sinners!
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Colossians 2:9
For in Him all the fulness of Deity dwells in bodily form,
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John 4:10
Jesus answered and said to her, If you knew the gift of God, and who it is
who says to you, Give Me a drink, you would have asked Him, and He
would have given you living water.

2 Corinthians 9:15
Thanks be to God for His indescribable gift!
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Luke 2:32
A light of revelation to the Gentiles, and the glory of Thy people Israel.
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Matthew 1:23
Behold, the virgin shall be with child, and shall bear a Son, and they shall
call His name Immanuel, which translated means, God with us.
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Luke 23:35
And the people stood by, looking on. And even the rulers were sneering at
Him, saying, He saved others; let Him save Himself if this is the Christ of
God, His Chosen One.
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Acts 4:27,30
For truly in this city there were gathered together against Thy holy ser-
vant Jesus, whom Thou didst anoint, both Herod and Pontius Pilate,
along with the Gentiles and the peoples of Israel...while Thou dost ex-
tend Thy hand to heal, and signs and wonders take place through the
name of Thy holy servant Jesus.
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Colossians 2:2
That their hearts may be encouraged, having been knit together in love,
and attaining to all the wealth that comes from the full assurance of un-
derstanding, resulting in a true knowledge of God’s mystery, that is, Christ
Himself.
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John 10:11
I am the good shepherd; the good shepherd lays down His life for the
sheep.
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Mark 10:17
And as He was setting out on a journey, a man ran up to Him and knelt
before Him, and began asking Him, Good Teacher, what shall I do to
inherit eternal life?
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Hebrews 13:20
Now the God of peace, who brought up from the dead the great Shep-
herd of the sheep through the blood of the eternal covenant, even Jesus
our Lord.
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Hebrews 7:22
So much the more also Jesus has become the guarantee of a better cov-
enant.
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1 Peter 2:25
For you were continually straying like sheep, but now you have returned
to the Shepherd and Guardian of your souls.
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Revelation 3:7
And to the angel of the church in Philadelphia write: He who is holy, who
is true, who has the key of David, who opens and no one will shut, and
who shuts and no one opens.
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Revelation 3:7
And to the angel of the church in Philadelphia write: He who is holy, who
is true, who has the key of David, who opens and no one will shut, and
who shuts and no one opens.
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Colossians 2:19
And not holding fast to the head, from whom the entire body, being
supplied and held together by the joints and ligaments, grows with a
growth which is from God.

Ephesians 4:15
But speaking the truth in love, we are to grow up in all aspects into Him,
who is the head, even Christ.
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Colossians 2:10
And in Him you have been made complete, and He is the head over all
rule and authority
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Colossians 1:18
He is also head of the body, the church; and He is the beginning, the
first-born from the dead; so that He Himself might come to have first
place in everything.
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first-born from the dead; so that He Himself might come to have first
place in everything.
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Ephesians 5:23
For the husband is the head of the wife, as Christ also is the head of the
church, He Himself being the Savior of the body.
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1 Corinthians 11:3
But I want you to understand that Christ is the head of every man, and
the man is the head of a woman, and God is the head of Christ.
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Ephesians 1:22
And He put all things in subjection under His feet, and gave Him as head
over all things to the church.
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Hebrews 1:2
In these last days has spoken to us in His Son, whom He appointed heir
of all things, through whom also He made the world.
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Hebrews 3:1
Therefore, holy brethren, partakers of a heavenly calling, consider Jesus,
the Apostle and High Priest of our confession.

Hebrews 6:20
Where Jesus has entered as a forerunner for us, having become a high
priest forever according to the order of Melchizedek.

Hebrews 7:26
For it was fitting that we should have such a high priest, holy, innocent,
undefiled, separated from sinners and exalted above the heavens.
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Acts 3:15
But you disowned the Holy and Righteous One, and asked for a mur-
derer to be granted to you but put to death the Prince of life, the one
whom God raised from the dead, a fact to which we are witnesses.
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Mark 1:24
What do we have to do with You, Jesus of Nazareth? Have You come to
destroy us? I know who You are—the Holy One of God!
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1 Timothy 1:1
Paul, an apostle of Christ Jesus according to the commandment of God
our Savior, and of Christ Jesus, who is our hope.
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Acts 28:20
For this reason therefore, I requested to see you and to speak with you, for
I am wearing this chain for the sake of the hope of Israel.
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Luke 1:69
And has raised up a horn of salvation for us in the house of David His
servant.
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John 8:58
Jesus said to them, Truly, truly, I say to you, before Abraham was born, I
am.
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Colossians 1:15
And He is the image of the invisible God, the first-born of all creation.
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And He is the image of the invisible God, the first-born of all creation.
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Isaiah 7:14
Therefore the Lord Himself will give you a sign: Behold, a virgin will be
with child and bear a son, and she will call His name Immanuel.

Matthew 1:23
Behold, the virgin shall be with child, and shall bear a Son, and they shall
call His name Immanuel, which translated means, God with us.
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2 Corinthians 9:15
Thanks be to God for His indescribable gift!
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Mark 1:24
What do we have to do with You, Jesus of Nazareth? Have You come to
destroy us? I know who You are—the Holy One of God!
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John 19:19
And Pilate wrote an inscription also, and put it on the cross. And it was
written, JESUS THE NAZARENE, THE KING OF THE JEWS.
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Hebrews 4:14
Since then we have a great high priest who has passed through the heav-
ens, Jesus the Son of God, let us hold fast our confession.
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John 6:42
And they were saying, Is not this Jesus, the son of Joseph, whose father
and mother we know? How does He now say, I have come down out of
heaven?

)��	����

Isaiah 7:14
Therefore the Lord Himself will give you a sign: Behold, a virgin will be
with child and bear a son, and she will call His name Immanuel.

Matthew 1:23
Behold, the virgin shall be with child, and shall bear a Son, and they shall
call His name Immanuel, which translated means, God with us.

�
%5��)�%�����	��������

2 Corinthians 9:15
Thanks be to God for His indescribable gift!

������
��(	=	���

Mark 1:24
What do we have to do with You, Jesus of Nazareth? Have You come to
destroy us? I know who You are—the Holy One of God!

����������(	=	���<�@����
����������

John 19:19
And Pilate wrote an inscription also, and put it on the cross. And it was
written, JESUS THE NAZARENE, THE KING OF THE JEWS.

�����<�����0
��
���
%

Hebrews 4:14
Since then we have a great high priest who has passed through the heav-
ens, Jesus the Son of God, let us hold fast our confession.

�����<�����0
��
���
����

John 6:42
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Acts 10:42
And He ordered us to preach to the people, and solemnly to testify that
this is the One who has been appointed by God as Judge of the living and
the dead.
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Revelation 19:16
And on His robe and on His thigh He has a name written, KING OF
KINGS, AND LORD OF LORDS.
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John 19:19
And Pilate wrote an inscription also, and put it on the cross. And it was
written, JESUS THE NAZARENE, THE KING OF THE JEWS.
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Zechariah 9:9
Rejoice greatly, O daughter of Zion! Shout in triumph, O daughter of
Jerusalem! Behold, your king is coming to you; He is just and endowed
with salvation, humble, and mounted on a donkey, even on a colt, the
foal of a donkey.
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Revelation 5:6
And I saw between the throne (with the four living creatures) and the
elders a Lamb standing, as if slain, having seven horns and seven eyes,
which are the seven Spirits of God, sent out into all the earth.

Revelation 13:8
And all who dwell on the earth will worship him, everyone whose name
has not been written from the foundation of the world in the book of life
of the Lamb who has been slain.
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John 1:29
The next day he saw Jesus coming to him, and said, Behold, the Lamb of
God who takes away the sin of the world!
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1 Corinthians 15:45
So also it is written, The first man, Adam, became a living soul. The last
Adam became a life–giving spirit.
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John 14:6
Jesus said to him, I am the way, and the truth, and the life; no one comes
to the Father, but through Me.

��"���6�� ����0����

1 Corinthians 15:45
So also it is written, The first man, Adam, became a living soul. The last
Adam became a life-giving spirit.
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John 12:46
I have come as light into the world, that everyone who believes in Me
may not remain in darkness.
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John 1:9
There was the true light which, coming into the world, enlightens every
man.
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Luke 2:30-32
For my eyes have seen Thy salvation, which Thou hast prepared in the
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presence of all peoples, A light of revelation to the Gentiles, and the glory
of Thy people Israel.
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John 8:12
Again therefore Jesus spoke to them, saying, I am the light of the world;
he who follows Me shall not walk in the darkness, but shall have the light
of life.
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Isaiah 42:6
I am the Lord, I have called you in righteousness, I will also hold you by
the hand and watch over you, and I will appoint you as a covenant to the
people, as a light to the nations
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Song of Solomon 2:1
I am the rose of Sharon, the lily of the valleys.
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Revelation 5:5
And one of the elders said to me, Stop weeping; behold, the Lion that is
from the tribe of Judah, the Root of David, has overcome so as to open the
book and its seven seals.
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John 6:51
I am the living bread that came down out of heaven; if anyone eats of this
bread, he shall live forever; and the bread also which I shall give for the life
of the world is My flesh.

��"� ����0�
��

1 Peter 2:4
And coming to Him as to a living stone, rejected by men, but choice and
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Song of Solomon 2:1
I am the rose of Sharon, the lily of the valleys.
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Revelation 5:5
And one of the elders said to me, Stop weeping; behold, the Lion that is
from the tribe of Judah, the Root of David, has overcome so as to open the
book and its seven seals.
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John 6:51
I am the living bread that came down out of heaven; if anyone eats of this
bread, he shall live forever; and the bread also which I shall give for the
life of the world is My flesh.
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1 Peter 2:4
And coming to Him as to a living stone, rejected by men, but choice and



Appendix G: The Nature and Attributes of God 373 Appendix G: The Nature and Attributes of God 373

precious in the sight of God.
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Romans 16:18
For such men are slaves, not of our Lord Christ but of their own appetites;
and by their smooth and flattering speech they deceive the hearts of the
unsuspecting.

Colossians 3:24
Knowing that from the Lord you will receive the reward of the inherit-
ance. It is the Lord Christ whom you serve.

"
%������

Acts 7:59
And they went on stoning Stephen as he called upon the Lord and said,
Lord Jesus, receive my spirit!

Acts 16:31
And they said, Believe in the Lord Jesus, and you shall be saved, you and
your household.

Colossians 3:17
And whatever you do in word or deed, do all in the name of the Lord
Jesus, giving thanks through Him to God the Father.
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Acts 10:36
The word which He sent to the sons of Israel, preaching peace through
Jesus Christ (He is Lord of all)
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Romans 14:9
For to this end Christ died and lived again, that He might be Lord both
of the dead and of the living.
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1 Corinthians 2:8
The wisdom which none of the rulers of this age has understood; for if
they had understood it, they would not have crucified the Lord of glory.
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Isaiah 54:5
For your husband is your Maker, whose name is the Lord of hosts; and
your Redeemer is the Holy One of Israel, Who is called the God of all the
earth.
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Revelation 17:14
These will wage war against the Lamb, and the Lamb will overcome them,
because He is Lord of lords and King of kings, and those who are with
Him are the called and chosen and faithful.

Revelation 19:16
And on His robe and on His thigh He has a name written, KING OF
KINGS, AND LORD OF LORDS.
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Luke 6:5
And He was saying to them, The Son of Man is Lord of the Sabbath.
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Jeremiah 23:6
In His days Judah will be saved,And Israel will dwell securely; and this is
His name by which He will be called, the Lord our righteousness.
The Lord Strong and Mighty

Psalm 24:8
Who is the King of glory? The Lord strong and mighty, the Lord mighty
in battle.
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Psalm 2:2
The kings of the earth take their stand, and the rulers take counsel to-
gether against the Lord and against His anointed.
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Luke 2:26
And it had been revealed to him by the Holy Spirit that he would not see
death before he had seen the Lord’s Christ.
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Acts 17:31
He has fixed a day in which He will judge the world in righteousness
through a Man whom He has appointed, having furnished proof to all
men by raising Him from the dead.
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1 Timothy 2:5
For there is one God, and one mediator also between God and men, the
man Christ Jesus
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Psalm 80:17
Let Thy hand be upon the man of Thy right hand, upon the son of man
whom Thou didst make strong for Thyself.
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Isaiah 53:3
He was despised and forsaken of men, a man of sorrows, and acquainted
with grief; and like one from whom men hide their face, He was despised,
and we did not esteem Him.

����"
%5����
����%

Psalm 2:2
The kings of the earth take their stand, and the rulers take counsel to-
gether against the Lord and against His anointed.

����"
%5�������

Luke 2:26
And it had been revealed to him by the Holy Spirit that he would not see
death before he had seen the Lord’s Christ.

���	�����
����%�����
%

Acts 17:31
He has fixed a day in which He will judge the world in righteousness
through a Man whom He has appointed, having furnished proof to all
men by raising Him from the dead.

�����	�������������

1 Timothy 2:5
For there is one God, and one mediator also between God and men, the
man Christ Jesus

�����	��
���
%5��;�����4	�%

Psalm 80:17
Let Thy hand be upon the man of Thy right hand, upon the son of man
whom Thou didst make strong for Thyself.

�	��
��0

��

Isaiah 53:3
He was despised and forsaken of men, a man of sorrows, and acquainted
with grief; and like one from whom men hide their face, He was despised,
and we did not esteem Him.



BEHOLD YOUR KING BEHOLD YOUR KING376 376

��%�	�
�1��������
%�	�%��	�

1 Timothy 2:5
For there is one God, and one mediator also between God and men, the
man Christ Jesus.
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Hebrews 9:15
And for this reason He is the mediator of a new covenant, in order that
since a death has taken place for the redemption of the transgressions that
were committed under the first covenant, those who have been called
may receive the promise of the eternal inheritance.
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Hebrews 2:17
Therefore, He had to be made like His brethren in all things, that He
might become a merciful and faithful high priest in things pertaining to
God, to make propitiation for the sins of the people.
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John 1:41
He found first his own brother Simon, and said to him, We have found
the Messiah (which translated means Christ).

John 4:25-26
The woman said to Him, I know that Messiah is coming (He who is
called Christ); when that One comes, He will declare all things to us.
Jesus said to her, I who speak to you am He.
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Daniel 9:25
So you are to know and discern that from the issuing of a decree to restore
and rebuild Jerusalem until Messiah the Prince there will be seven weeks
and sixty-two weeks; it will be built again, with plaza and moat, even in
times of distress.
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Isaiah 9:6
For a child will be born to us, a son will be given to us; and the govern-
ment will rest on His shoulders; And His name will be called Wonderful
Counselor, Mighty God, Eternal Father, Prince of Peace.
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Isaiah 49:26
And I will feed your oppressors with their own flesh, and they will be-
come drunk with their own blood as with sweet wine; and all flesh will
know that I, the Lord, am your Savior, and your Redeemer, the Mighty
One of Jacob.
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Hebrews 8:1-2
Now the main point in what has been said is this: we have such a high
priest, who has taken His seat at the right hand of the throne of the
Majesty in the heavens, a minister in the sanctuary, and in the true taber-
nacle, which the Lord pitched, not man.
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2 Peter 1:19
And so we have the prophetic word made more sure, to which you do
well to pay attention as to a lamp shining in a dark place, until the day
dawns and the morning star arises in your hearts.

Revelation 22:16
I, Jesus, have sent My angel to testify to you these things for the churches.
I am the root and the offspring of David, the bright morning star.
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Matthew 12:18
Behold, My Servant whom I have chosen; My Beloved in whom My soul
is well -pleased; I will put My Spirit upon Him, And He shall proclaim
justice to the Gentiles.
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is well -pleased; I will put My Spirit upon Him, And He shall proclaim
justice to the Gentiles.



BEHOLD YOUR KING BEHOLD YOUR KING378 378

��(	=	���

Matthew 2:22
And being warned by God in a dream, he departed for the regions of
Galilee, and came and resided in a city called Nazareth, that what was
spoken through the prophets might be fulfilled, He shall be called a
Nazarene.
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Ephesians 5:2
And walk in love, just as Christ also loved you, and gave Himself up for
us, an offering and a sacrifice to God as a fragrant aroma.
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Isaiah 49:7
Thus says the Lord, the Redeemer of Israel, and its Holy One,to the
despised One, to the One abhorred by the nation, to the Servant of rul-
ers, Kings shall see and arise, princes shall also bow down; because of the
Lord who is faithful, the Holy One of Israel who has chosen You.
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John 1:14
And the Word became flesh, and dwelt among us, and we beheld His
glory, glory as of the only begotten from the Father, full of grace and
truth.
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Jude 25
To the only God our Savior, through Jesus Christ our Lord, be glory,
majesty, dominion and authority, before all time and now and forever.
Amen.
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Song of Solomon 5:10
My beloved is dazzling and ruddy, outstanding among ten thousand.
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Ephesians 2:14
For He Himself is our peace, who made both groups into one, and broke
down the barrier of the dividing wall
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Matthew 13:46
And upon finding one pearl of great value, he went and sold all that he
had, and bought it.
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Matthew 9:12
But when He heard this, He said, It is not those who are healthy who
need a physician, but those who are sick.
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1 Corinthians 1:24
Christ the power of God and the wisdom of God.
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1 Peter 2:7
This precious value, then, is for you who believe. But for those who dis-
believe, The stone which the builders rejected, This became the very cor-
ner stone
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Hebrews 5:17
For it is witnessed of Him, Thou art a priest forever According to the
order of Melchizedek.

Hebrews 5:21
For they indeed became priests without an oath, but He with an oath
through the One who said to Him, The Lord has sworn And will not
change His mind, Thou art a priest forever.
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Acts 5:31
He is the one whom God exalted to His right hand as a Prince and a
Savior
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Acts 3:15
But put to death the Prince of life, the one whom God raised from the
dead, a fact to which we are witnesses.
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Isaiah 9:6
For a child will be born to us, a son will be given to us; and the govern-
ment will rest on His shoulders; and His name will be called Wonderful
Counselor, Mighty God, Eternal Father, Prince of Peace.
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Luke 24:19
And He said to them, What things? And they said to Him, The things
about Jesus the Nazarene, who was a prophet mighty in deed and word in
the sight of God and all the people.

Acts 3:22-23
Moses said, The Lord God shall raise up for you a prophet like me from
your brethren; to Him you shall give heed in everything He says to you.
And it shall be that every soul that does not heed that prophet shall be
utterly destroyed from among the people.
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1 John 2:2
And He Himself is the propitiation for our sins; and not for ours only, but
also for those of the whole world.
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1 John 2:2
And He Himself is the propitiation for our sins; and not for ours only,
but also for those of the whole world.



Appendix G: The Nature and Attributes of God 381 Appendix G: The Nature and Attributes of God 381

;	���

John 1:38
And Jesus turned, and beheld them following, and said to them, What
do you seek? And they said to Him, Rabbi (which translated means
Teacher), where are You staying?
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Hebrews 1:3
And He is the radiance of His glory and the exact representation of His
nature, and upholds all things by the word of His power.
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1 Timothy 2:6
Who gave Himself as a ransom for all, the testimony borne at the proper
time.
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Job 19:25
And as for me, I know that my Redeemer lives, and at the last He will
take His stand on the earth.

Isaiah 59:20
And a Redeemer will come to Zion, and to those who turn from trans-
gression in Jacob, declares the Lord.
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John 11:25
Jesus said to her, I am the resurrection and the life; he who believes in Me
shall live even if he dies.
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Jeremiah 33:15
In those days and at that time I will cause a righteous Branch of David to
spring forth; and He shall execute justice and righteousness on the earth.
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spring forth; and He shall execute justice and righteousness on the earth.
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Jeremiah 23:5
Behold, the days are coming, declares the Lord, When I shall raise up for
David a righteous Branch; And He will reign as king and act wisely and
do justice and righteousness in the land.
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2 Timothy 4:8
In the future there is laid up for me the crown of righteousness, which the
Lord, the righteous Judge, will award to me on that day; and not only to
me, but also to all who have loved His appearing.

����;�����
���>��

Isaiah 53:11
As a result of the anguish of His soul, He will see it and be satisfied; By
His knowledge the Righteous One, My Servant, will justify the many, as
He will bear their iniquities.

Acts 3:14
But you disowned the Holy and Righteous One, and asked for a mur-
derer to be granted to you
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Matthew 16:16,18
And Simon Peter answered and said, Thou art the Christ, the Son of the
living God....And I also say to you that you are Peter, and upon this rock
I will build My church; and the gates of Hades shall not overpower it.
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1 Peter 2:7-8
This precious value, then, is for you who believe. But for those who disbe-
lieve, The stone which the builders rejected, This became the very corner
stone, and, A stone of stumbling and a rock of offense; for they stumble
because they are disobedient to the word, and to this doom they were also
appointed.
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1 Peter 2:7-8
This precious value, then, is for you who believe. But for those who dis-
believe, The stone which the builders rejected, This became the very cor-
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Revelation 22:16
I, Jesus, have sent My angel to testify to you these things for the churches.
I am the root and the offspring of David, the bright morning star.

Revelation 5:5
And one of the elders said to me, Stop weeping; behold, the Lion that is
from the tribe of Judah, the Root of David, has overcome so as to open the
book and its seven seals.
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Isaiah 11:10
Then it will come about in that day that the nations will resort to the
root of Jesse, Who will stand as a signal for the peoples; and His resting
place will be glorious.

Romans 15:12
And again Isaiah says, There shall come the root of Jesse, And He who
arises to rule over the Gentiles, In Him shall the Gentiles hope.
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Song of Solomon 2:1
I am the rose of Sharon, the lily of the valleys.

;���

Matthew 2:6
And you, Bethlehem, land of Judah, Are by no means least among the
leaders of Judah; For out of you shall come forth a Ruler, Who will shep-
herd My people Israel.
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Revelation 1:5
And from Jesus Christ, the faithful witness, the first-born of the dead,
and the ruler of the kings of the earth. To Him who loves us, and released
us from our sins by His blood
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Revelation 22:16
I, Jesus, have sent My angel to testify to you these things for the churches.
I am the root and the offspring of David, the bright morning star.

Revelation 5:5
And one of the elders said to me, Stop weeping; behold, the Lion that is
from the tribe of Judah, the Root of David, has overcome so as to open the
book and its seven seals.
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Ephesians 5:2
And walk in love, just as Christ also loved you, and gave Himself up for
us, an offering and a sacrifice to God as a fragrant aroma.
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Luke 2:30
For my eyes have seen Thy salvation
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John 4:42
And they were saying to the woman, It is no longer because of what you
said that we believe, for we have heard for ourselves and know that this
One is indeed the Savior of the world.

1 John 4:14
And we have beheld and bear witness that the Father has sent the Son to
be the Savior of the world.
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Ephesians 5:23
For the husband is the head of the wife, as Christ also is the head of the
church, He Himself being the Savior of the body.
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1 Corinthians 15:47
The first man is from the earth, earthy; the second man is from heaven.
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Genesis 3:15
And I will put enmity between you and the woman, and between your
seed and her seed; He shall bruise you on the head, and you shall bruise
him on the heel.
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Isaiah 42:1
Behold, My Servant, whom I uphold; My chosen one in whom My soul
delights. I have put My Spirit upon Him; He will bring forth justice to
the nations.
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1 Peter 2:25
For you were continually straying like sheep, but now you have returned
to the Shepherd and Guardian of your souls.
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Genesis 49:10
The scepter shall not depart from Judah, nor the ruler’s staff from be-
tween his feet, until Shiloh comes, and to him shall be the obedience of
the peoples.
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Isaiah 11:1
Then a shoot will spring from the stem of Jesse, and a branch from his
roots will bear fruit.
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Isaiah 11:10
Then it will come about in that day that the nations will resort to the
root of Jesse, Who will stand as a signal for the peoples; and His resting
place will be glorious.
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Luke 9:35
And a voice came out of the cloud, saying, This is My Son, My Chosen
One; listen to Him!
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Mark 14:61-62
But He kept silent, and made no answer. Again the high priest was ques-
tioning Him, and saying to Him, Are You the Christ, the Son of the
Blessed One? And Jesus said, I am; and you shall see the Son of Man
sitting at the right hand of Power, and coming with the clouds of heaven.
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Matthew 9:27
And as Jesus passed on from there, two blind men followed Him, crying
out, and saying, Have mercy on us, Son of David!
Son of the Father

2 John 3
Grace, mercy and peace will be with us, from God the Father and from
Jesus Christ, the Son of the Father, in truth and love.
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Matthew 4:3; 8:9
And the tempter came and said to Him, If You are the Son of God, com-
mand that these stones become bread.

Matthew 8:29
And behold, they cried out, saying, What do we have to do with You, Son
of God? Have You come here to torment us before the time?
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Matthew 16:18
And I also say to you that you are Peter, and upon this rock I will build
My church; and the gates of Hades shall not overpower it.
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Matthew 8:20
And Jesus said to him, The foxes have holes, and the birds of the air have
nests; but the Son of Man has nowhere to lay His head.
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Mark 6:3
Is not this the carpenter, the son of Mary, and brother of James, and Joses,
and Judas, and Simon? Are not His sisters here with us? And they took
offense at Him.
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Luke 1:32
He will be great, and will be called the Son of the Most High; and the
Lord God will give Him the throne of His father David
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Hebrews 5:9
And having been made perfect, He became to all those who obey Him
the source of eternal salvation.
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1 Corinthians 10:4
And all drank the same spiritual drink, for they were drinking from a
spiritual rock which followed them; and the rock was Christ.
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Numbers 24:17
I see him, but not now; I behold him, but not near; a star shall come
forth from Jacob, and a scepter shall rise from Israel, and shall crush
through the forehead of Moab, and tear down all the sons of Sheth.
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Isaiah 11:1
Then a shoot will spring from the stem of Jesse, and a branch from his
roots will bear fruit.
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Isaiah 11:1
Then a shoot will spring from the stem of Jesse, and a branch from his
roots will bear fruit.
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1 Peter 2:7-8
This precious value, then, is for you who believe. But for those who disbe-
lieve, The stone which the builders rejected, This became the very corner
stone, and, A stone of stumbling and a rock of offense; for they stumble
because they are disobedient to the word, and to this doom they were also
appointed.
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Luke 1:78
Because of the tender mercy of our God, with which the Sunrise from on
high shall visit us
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John 3:2
This man came to Him by night, and said to Him, Rabbi, we know that
You have come from God as a teacher; for no one can do these signs that
You do unless God is with him.
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Isaiah 28:16
Therefore thus says the Lord God, Behold, I am laying in Zion a stone, a
tested stone, a costly cornerstone for the foundation, firmly placed. He
who believes in it will not be disturbed.
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John 1:9
There was the true light which, coming into the world, enlightens every
man.

1 John 2:8
On the other hand, I am writing a new commandment to you, which is
true in Him and in you, because the darkness is passing away, and the
true light is already shining.
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1 John 5:20
And we know that the Son of God has come, and has given us under-
standing, in order that we might know Him who is true, and we are in
Him who is true, in His Son Jesus Christ. This is the true God and eter-
nal life.
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John 15:1
I am the true vine, and My Father is the vinedresser.
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John 14:6
Jesus said to him, I am the way, and the truth, and the life; no one comes
to the Father, but through Me.
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John 14:6
Jesus said to him, I am the way, and the truth, and the life; no one comes
to the Father, but through Me.
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Revelation 1:4
John to the seven churches that are in Asia: Grace to you and peace, from
Him who is and who was and who is to come; and from the seven Spirits
who are before His throne
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1 Corinthians 1:24
Christ the power of God and the wisdom of God.
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Isaiah 9:6
For a child will be born to us, a son will be given to us; and the govern-
ment will rest on His shoulders; and His name will be called Wonderful
Counselor, Mighty God, Eternal Father, Prince of Peace.
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John 1:1,14
In the beginning was the Word, and the Word was with God, and the
Word was God....And the Word became flesh, and dwelt among us, and
we beheld His glory, glory as of the only begotten from the Father, full of
grace and truth.

����3
%��	%��!����

John 1:14
And the Word became flesh, and dwelt among us, and we beheld His
glory, glory as of the only begotten from the Father, full of grace and
truth.
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1 John 1:1
What was from the beginning, what we have heard, what we have seen
with our eyes, what we beheld and our hands handled, concerning the
Word of Life.
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Isaiah 44:6
Thus says the LORD, the King of Israel and his Redeemer, the LORD of hosts: I
am the first and I am the last, and there is no God besides Me.

Deuteronomy 4:39
Know therefore today, and take it to your heart, that the LORD, He is God in
heaven above and on the earth below; there is no other.

1 Corinthians 8:4-6
Therefore concerning the eating of things sacrificed to idols, we know that there
is no such thing as an idol in the world, and that there is no God but one. For
even if there are so-called gods whether in heaven or on earth, as indeed there
are many gods and many lords, yet for us there is but one God, the Father, from
whom are all things, and we exist for Him; and one Lord, Jesus Christ, by whom
are all things, and we exist through Him.

See also: Isaiah 37:16,20; Isaiah 45:5-6; Isaiah 45:22
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Jeremiah 10:10
But the LORD is the true God; He is the living God and the everlasting King.

Daniel 6:26
I make a decree that in all the dominion of my kingdom men are to fear and
tremble before the God of Daniel; for He is the living God and enduring forever,
and His kingdom is one which will not be destroyed, and His dominion will be
forever.
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1 Thessalonians 1:9
For they themselves report about us what kind of a reception we had with you,
and how you turned to God from idols to serve a living and true God.

See also: Hebrews 3:12; Acts 14:15;  Hebrews 10:31;  I Timothy 6:17; Matthew
16:16; Hebrews 12:22; Psalm 84:2; Psalm 42:2
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Isaiah 42:8
I am the LORD, that is My name; I will not give My glory to another, nor My
praise to graven images.

See also: Ezekiel 13:9; Mark 12:29-30; Acts 4:24
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Jeremiah 10:7,10
Who would not fear Thee, O King of the nations? Indeed it is Thy due! For
among all the wise men of the nations, and in all their kingdoms, there is none
like Thee. But the LORD is the true God; He is the living God and the everlasting
King.

Psalm 10:16
The LORD is King forever and ever; nations have perished from His land.

Isaiah 43:15
I am the LORD, your Holy One, the Creator of Israel, your King.

See Also: Psalm 29:10; Malachi 1:14; Psalm 47:2, 6-8; Psalm 95:3; Jeremiah
51:57; Exodus 15:18; Psalm 45:6; Revelation 19:6
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Genesis 1:1
In the beginning God created the heavens and the earth.

Genesis 1:26-28
Then God said, Let Us make man in Our image, according to Our likeness; and
let them rule over the fish of the sea and over the birds of the sky and over the
cattle and over all the earth, and over every creeping thing that creeps on the
earth. And God created man in His own image, in the image of God He created
him; male and female He created them. And God blessed them; and God said
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to them, Be fruitful and multiply, and fill the earth, and subdue it; and rule over
the fish of the sea and over the birds of the sky, and over every living thing that
moves on the earth.

Isaiah 40:25-26
To whom then will you liken Me that I should be his equal? says the Holy One.
Lift up your eyes on high and see who has created these stars, the One who leads
forth their host by number, He calls them all by name; because of the greatness
of His might and the strength of His power not one of them is missing.

See also: Amos 5:8; Isaiah 44:24; Isaiah 45:12; Jeremiah 32:17; John 1:1-3;
Acts 17:23-28; Job 33:4; Hebrews 1:1-2; Colossians 1:15-16; Revelation 4:11
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Deuteronomy 10:14
Behold, to the LORD your God belong heaven and the highest heavens, the earth
and all that is in it.

Psalm 24:1
The earth is the LORD’S, and all it contains, the world, and those who dwell in
it.

See also: Psalm 89:11-12; Psalm 50:10-12; Haggai 2:8; Exodus 19:5; Job 12:7-
10; Acts 17:25,28; Genesis 14:22
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John 4:24
God is spirit, and those who worship Him must worship in spirit and truth.
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1 Timothy 1:17
Now to the King eternal, immortal, invisible, the only God, be honor and glory
forever and ever.
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Psalm 139:7-12
Where can I go from Thy Spirit? Or where can I flee from Thy presence? If I
ascend to heaven, Thou art there; if I make my bed in Sheol, behold, Thou art
there. If I take the wings of the dawn, if I dwell in the remotest part of the sea,
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and all that is in it.

Psalm 24:1
The earth is the LORD’S, and all it contains, the world, and those who dwell in
it.

See also: Psalm 89:11-12; Psalm 50:10-12; Haggai 2:8; Exodus 19:5; Job 12:7-
10; Acts 17:25,28; Genesis 14:22
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John 4:24
God is spirit, and those who worship Him must worship in spirit and truth.
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1 Timothy 1:17
Now to the King eternal, immortal, invisible, the only God, be honor and glory
forever and ever.
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Psalm 139:7-12
Where can I go from Thy Spirit? Or where can I flee from Thy presence? If I
ascend to heaven, Thou art there; if I make my bed in Sheol, behold, Thou art
there. If I take the wings of the dawn, if I dwell in the remotest part of the sea,



BEHOLD YOUR KING BEHOLD YOUR KING394 394

even there Thy hand will lead me, and Thy right hand will lay hold of me. If I
say, Surely the darkness will overwhelm me, and the light around me will be
night, even the darkness is not dark to Thee, and the night is as bright as the
day. Darkness and light are alike to Thee.

Jeremiah 23:23-24
Am I a God who is near, declares the LORD, and not a God far off? Can a man
hide himself in hiding places, so I do not see him? declares the LORD. Do I not
fill the heavens and the earth? declares the LORD.

See also: Isaiah 66:1; Proverbs 15:3; Job 34:21-22
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Psalm 145:3
Great is the LORD, and highly to be praised; and His greatness is unsearchable.

Romans 11:33-34
Oh, the depth of the riches both of the wisdom and knowledge of God! How
unsearchable are His judgments and unfathomable His ways! For WHO HAS

KNOWN THE MIND OF THE LORD, OR WHO BECAME HIS COUNSELOR?

Isaiah 55:8-9
For My thoughts are not your thoughts, neither are your ways My ways, declares
the LORD. For as the heavens are higher than the earth, so are My ways higher
than your ways, and My thoughts than your thoughts.
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Matthew 5:48
Therefore you are to be perfect, as your heavenly Father is perfect.

Psalm 18:30
As for God, His way is blameless.

Deuteronomy 32:4
The Rock! His work is perfect, for all His ways are just; a God of faithfulness
and without injustice, righteous and upright is He.
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Psalm 95:3
For the LORD is a great God, and a great King above all gods.
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Psalm 95:3
For the LORD is a great God, and a great King above all gods.
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Deuteronomy 10:17
For the LORD your God is the God of gods and the Lord of lords, the great, the
mighty, and the awesome God who does not show partiality, nor take a bribe.

See also: Psalm 47:2; Psalm 145:3; Psalm 147:5; Nehemiah 9:32; Psalm 104:1;
2 Samuel 7:22; Psalm 86:10; Jeremiah 10:6;
Jeremiah 32:18-19
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Psalm 138:5
Great is the glory of the LORD.

Psalm 19:1
THE heavens are telling of the glory of God; and their expanse is declaring the
work of His hands.

Exodus 15:11
Who is like Thee among the gods, O LORD? Who is like Thee, majestic in
holiness, awesome in praises, working wonders?

See also: 1 Chronicles 16:27; Psalm 148:13; Isaiah 6:3; Psalm 45:3-4; Isaiah
26:10; Psalm 104:1; Jude 25
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Habakkuk 1:12
Art Thou not from everlasting, O LORD, my God, my Holy One?

Psalm 90:1-2,4
LORD, Thou hast been our dwelling place in all generations. Before the
mountains were born, or Thou didst give birth to the earth and the world, even
from everlasting to everlasting, Thou art God...For a thousand years in Thy sight
are like yesterday when it passes by, or as a watch in the night.

Deuteronomy 33:27
The eternal God is a dwelling place, and underneath are the everlasting arms.

See also: Psalm 135:13; Psalm 145:13; Psalm 93:2; Psalm 102:12,24-27;
Romans 1:20; Revelation 4:8; Psalm 9:7; 1Timothy 1:17

Deuteronomy 10:17
For the LORD your God is the God of gods and the Lord of lords, the great, the
mighty, and the awesome God who does not show partiality, nor take a bribe.

See also: Psalm 47:2; Psalm 145:3; Psalm 147:5; Nehemiah 9:32; Psalm 104:1;
2 Samuel 7:22; Psalm 86:10; Jeremiah 10:6;
Jeremiah 32:18-19
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See also: 1 Chronicles 16:27; Psalm 148:13; Isaiah 6:3; Psalm 45:3-4; Isaiah
26:10; Psalm 104:1; Jude 25
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Art Thou not from everlasting, O LORD, my God, my Holy One?
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LORD, Thou hast been our dwelling place in all generations. Before the
mountains were born, or Thou didst give birth to the earth and the world, even
from everlasting to everlasting, Thou art God...For a thousand years in Thy sight
are like yesterday when it passes by, or as a watch in the night.
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The eternal God is a dwelling place, and underneath are the everlasting arms.
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Revelation 19:6
And I heard, as it were, the voice of a great multitude and as the sound of many
waters and as the sound of mighty peals of thunder, saying, Hallelujah! For the
Lord our God, the Almighty (omnipotent), reigns.

Ezekiel 12:25
For I the LORD shall speak, and whatever word I speak will be performed.

See also: Genesis 18:14; Mark 10:27; Luke 1:37; Daniel 4:35; Revelation 15:3;
Psalm 147:5; Romans 1:20; Isaiah 40:21-26; Jeremiah 32:17; 2 Chronicles
20:6; 1 Chronicles 29:11-12; Ephesians 1:18-20; Deuteronomy 10:17;
Jeremiah 32:18
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Psalm 33:13-14
The LORD looks from heaven; He sees all the sons of men; from His dwelling
place He looks out on all the inhabitants of the earth

Job 34:21,25
For His eyes are upon the ways of a man, and He sees all his steps. Therefore
He knows their works, and He overthrows them in the night, and they are
crushed.

Hebrews 4:13
And there is no creature hidden from His sight, but all things are open and laid
bare to the eyes of Him with whom we have to do.

See also: 1 Chronicles 28:9; Proverbs 15:3; Psalm 44:21; Luke 16:15; 1 John
3:20; Psalm 139:1-6; 1 Kings 8:39; Psalm 147:5
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Isaiah 40:12-14
Who has measured the waters in the hollow of His hand, and marked off the
heavens by the span, and calculated the dust of the earth by the measure, and
weighed the mountains in a balance, and the hills in a pair of scales? Who has
directed the Spirit of the LORD, or as His counselor has informed Him? With
whom did He consult and who gave Him understanding? And who taught Him
in the path of justice and taught Himknowledge, and informed Him of the way
of understanding?
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Daniel 2:20-23
Daniel answered and said, Let the name of God be blessed forever and ever,
for wisdom and power belong to Him. And it is He who changes the times and
the epochs; He removes kings and establishes kings; He gives wisdom to wise
men, and knowledge to men of understanding. It is He who reveals the pro-
found and hidden things; He knows what is in the darkness, and the light
dwells with Him. To Thee, O God of my fathers, I give thanks and praise, for
Thou hast given me wisdom and power; even now Thou hast made known to
me what we requested of Thee, for Thou hast made known to us the king’s
matter.

See also: Job 28:20-24; Psalm 147:5
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Psalm 102:25-27
Of old Thou didst found the earth; and the heavens are the work of Thy hands.
Even they will perish, but Thou dost endure; and all of them will wear out like
a garment; like clothing Thou wilt change them, and they will be changed. But
Thou art the same, and Thy years will not come to an end.

Malachi 3:6
For I, the LORD, do not change.

See also: Hebrews 6:17; James 1:17
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Psalm 31:5
Into Thy hand I commit my spirit; Thou hast ransomed me, O LORD, God of
truth.

See also: Psalm 25:10; Psalm 86:15
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1 John 1:5
God is light, and in Him there is no darkness at all.

Isaiah 60:19
No longer will you have the sun for light by day, nor for brightness will the moon
give you light; but you will have the LORD for an everlasting light, and your God
for your glory.
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Daniel answered and said, Let the name of God be blessed forever and ever,
for wisdom and power belong to Him. And it is He who changes the times and
the epochs; He removes kings and establishes kings; He gives wisdom to wise
men, and knowledge to men of understanding. It is He who reveals the pro-
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dwells with Him. To Thee, O God of my fathers, I give thanks and praise, for
Thou hast given me wisdom and power; even now Thou hast made known to
me what we requested of Thee, for Thou hast made known to us the king’s
matter.
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Into Thy hand I commit my spirit; Thou hast ransomed me, O LORD, God of
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1 John 1:5
God is light, and in Him there is no darkness at all.

Isaiah 60:19
No longer will you have the sun for light by day, nor for brightness will the moon
give you light; but you will have the LORD for an everlasting light, and your God
for your glory.
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See also: Psalm 36:9; 2 Corinthians 4:6; Micah 7:8-9; Psalm 27:1; Revelation
22:5
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Isaiah 57:15
For thus says the high and exalted One who lives forever, whose name is Holy,
I dwell on a high and holy place, and also with the contrite and lowly of spirit
in order to revive the spirit of the lowly and to revive the heart of the contrite.

1 John 1:5
And this is the message we have heard from Him and announce to you, that God
is light, and in Him there is no darkness at all.

saiah 6:3
And one called out to another and said, Holy, Holy, Holy, is the LORD of hosts,
the whole earth is full of His glory.

Isaiah 43:15
I am the LORD, your Holy One, the Creator of Israel, your King.

See also: Exodus 15:11; Revelation 15:4; Psalm 111:9; 1 Peter 1:15-16; Psalm
103:1; Habakkuk 1:12-13; Revelation 4:8
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Psalm 96:6
Splendor and majesty are before Him, strength and beauty are in His sanctuary.

Psalm 27:4
One thing I have asked from the LORD, that I shall seek: that I may dwell in the
house of the LORD all the days of my life, to behold the beauty of the LORD, and
to meditate in His temple.
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Psalm 11:7
For the LORD is righteous; He loves righteousness; the upright will behold His
face.

Deuteronomy 32:3-4
For I proclaim the name of the LORD; ascribe greatness to our God! The Rock!
His work is perfect, for all His ways are just; a God of faithfulness and without
injustice, righteous and upright is He.

See also: Psalm 36:9; 2 Corinthians 4:6; Micah 7:8-9; Psalm 27:1; Revelation
22:5
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house of the LORD all the days of my life, to behold the beauty of the LORD, and
to meditate in His temple.

�
%����;�����
��

Psalm 11:7
For the LORD is righteous; He loves righteousness; the upright will behold His
face.

Deuteronomy 32:3-4
For I proclaim the name of the LORD; ascribe greatness to our God! The Rock!
His work is perfect, for all His ways are just; a God of faithfulness and without
injustice, righteous and upright is He.
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See also: Jeremiah 9:24; Isaiah 45:19; Daniel 9:7; Psalm 48:10; Psalm 119:137;
Psalm 145:17; Psalm 111:3; Daniel 9:14;
Psalm 119:142;  Isaiah 45:21
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Deuteronomy 32:4
For all His ways are just; a God of faithfulness and without injustice, righteous
and upright is He.

See also: Romans 3:26; Zechariah 9:9
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Genesis 18:25
Far be it from Thee to do such a thing, to slay the righteous with the wicked,
so that the righteous and the wicked are treated alike. Far be it from Thee! Shall
not the Judge of all the earth deal justly?

Isaiah 2:10-12,17-19
Enter the rock and hide in the dust from the terror of the LORD and from the
splendor of His majesty. The proud look of man will be abased, and the lofti-
ness of man will be humbled, and the LORD alone will be exalted in that day.
For the LORD of hosts will have a day of reckoning against everyone who is
proud and lofty, and against everyone who is lifted up, that he may be abased.
   And the pride of man will be humbled, and the loftiness of men will be
abased, and the LORD alone will be exalted in that day. But the idols will
completely vanish. And men will go into caves of the rocks, and into holes of
the ground before the terror of the LORD, and before the splendor of His
majesty, when He arises to make the earth tremble.

Psalm 7:11
God is a righteous judge, and a God who has indignation every day.

See also: Psalm 96:10-13; Isaiah 33:22; Acts 10:42; Romans 2:16; Hebrews
12:22-23; 2 Timothy 4:1; 2 Timothy 4:8
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Psalm 103:19
The LORD has established His throne in the heavens; and His sovereignty rules
over all.

See also: Jeremiah 9:24; Isaiah 45:19; Daniel 9:7; Psalm 48:10; Psalm 119:137;
Psalm 145:17; Psalm 111:3; Daniel 9:14;
Psalm 119:142;  Isaiah 45:21
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Deuteronomy 32:4
For all His ways are just; a God of faithfulness and without injustice, righteous
and upright is He.
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abased, and the LORD alone will be exalted in that day. But the idols will com-
pletely vanish. And men will go into caves of the rocks, and into holes of the
ground before the terror of the LORD, and before the splendor of His majesty,
when He arises to make the earth tremble.

Psalm 7:11
God is a righteous judge, and a God who has indignation every day.

See also: Psalm 96:10-13; Isaiah 33:22; Acts 10:42; Romans 2:16; Hebrews
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Psalm 103:19
The LORD has established His throne in the heavens; and His sovereignty rules
over all.
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Daniel 4:34-35
But at the end of that period I, Nebuchadnezzar, raised my eyes toward heaven,
and my reason returned to me, and I blessed the Most High and praised and
honored Him who lives forever; for His dominion is an everlasting dominion,
and His kingdom endures from generation to generation. And all the inhabitants
of the earth are accounted as nothing, but He does according to His will in the
host of heaven and among the inhabitants of earth; and no one can ward off His
hand or say to Him, What hast Thou done?

See also: John 6:44; Romans 8:29-30; John 3:3-8; Daniel 2:20; Ephesians 1:3-
6; Exodus 15:18; 1 Chronicles 29:12; Proverbs 21:1; 2 Chronicles 20:6; Acts
17:24; Romans 9:19; Job 9:12; Psalm 29:10; Psalm 47:2; Psalm 83:18; Psalm
93:1; Psalm 135:6; Acts 11:18; Ephesians 2:8; Job 23:13-14
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Lamentations 3:22-23
The LORD’S lovingkindnesses indeed never cease, for His compassions never
fail. They are new every morning; great is Thy faithfulness.

Deuteronomy 7:9
Know therefore that the LORD your God, He is God, the faithful God, who keeps
His covenant and His lovingkindness to a thousandth generation with those who
love Him and keep His commandments.

See also: 2 Thessalonians 3:3; 1 Thessalonians 5:24; 1 Corinthians 10:13; 1
Corinthians 1:9; Psalm 92:1-2; Deuteronomy 32:3-4; Psalm 91:4
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1 John 4:7-8
Beloved, let us love one another, for love is from God; and everyone who loves
is born of God and knows God. The one who does not love does not know God,
for God is love.

Jeremiah 31:3
The LORD appeared to him from afar, saying, I have loved you with an
everlasting love; therefore I have drawn you with lovingkindness.

John 3:16
For God so loved the world, that He gave His only begotten Son, that whoever
believes in Him should not perish, but have eternal life.

Daniel 4:34-35
But at the end of that period I, Nebuchadnezzar, raised my eyes toward heaven,
and my reason returned to me, and I blessed the Most High and praised and
honored Him who lives forever; for His dominion is an everlasting dominion,
and His kingdom endures from generation to generation. And all the inhabitants
of the earth are accounted as nothing, but He does according to His will in the
host of heaven and among the inhabitants of earth; and no one can ward off His
hand or say to Him, What hast Thou done?

See also: John 6:44; Romans 8:29-30; John 3:3-8; Daniel 2:20; Ephesians 1:3-
6; Exodus 15:18; 1 Chronicles 29:12; Proverbs 21:1; 2 Chronicles 20:6; Acts
17:24; Romans 9:19; Job 9:12; Psalm 29:10; Psalm 47:2; Psalm 83:18; Psalm
93:1; Psalm 135:6; Acts 11:18; Ephesians 2:8; Job 23:13-14
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The LORD’S lovingkindnesses indeed never cease, for His compassions never
fail. They are new every morning; great is Thy faithfulness.
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Know therefore that the LORD your God, He is God, the faithful God, who keeps
His covenant and His lovingkindness to a thousandth generation with those who
love Him and keep His commandments.

See also: 2 Thessalonians 3:3; 1 Thessalonians 5:24; 1 Corinthians 10:13; 1
Corinthians 1:9; Psalm 92:1-2; Deuteronomy 32:3-4; Psalm 91:4
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1 John 4:7-8
Beloved, let us love one another, for love is from God; and everyone who loves
is born of God and knows God. The one who does not love does not know God,
for God is love.

Jeremiah 31:3
The LORD appeared to him from afar, saying, I have loved you with an
everlasting love; therefore I have drawn you with lovingkindness.

John 3:16
For God so loved the world, that He gave His only begotten Son, that whoever
believes in Him should not perish, but have eternal life.
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Romans 5:8
But God demonstrates His own love toward us, in that while we were yet sinners,
Christ died for us.

See also: 1John 4:9-10; Psalm 146:8; 1 John 4:12,16,19; Romans 8:38-39; 2
Corinthians 13:11; Jude 21
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Psalm 103:2-3
Bless the LORD, O my soul, and forget none of His benefits; Who pardons all
your iniquities; Who heals all your diseases.

Psalm 130:4
There is forgiveness with Thee, that Thou mayest be feared.

Jeremiah 31:34
And they shall not teach again, each man his neighbor and each man his brother,
saying, Know the LORD, for they shall all know Me, from the least of them to
the greatest of them, declares the LORD, for I will forgive their iniquity, and their
sin I will remember no more.

Ephesians 1:7
In Him we have redemption through His blood, the forgiveness of our
trespasses, according to the riches of His grace.

See also: 1 John 1:9; Psalm 86:5; Colossians 2:13-14; Exodus 34:6-7; Psalm
100:5
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Psalm 103:8
The LORD is compassionate and gracious, slow to anger and abounding in
lovingkindness.

Isaiah 55:7
Let the wicked forsake his way, and the unrighteous man his thoughts; and let
him return to the LORD, and He will have compassion on him; and to our God,
for He will abundantly pardon.

Titus 3:5
He saved us, not on the basis of deeds which we have done in righteousness,
but according to His mercy, by the washing of regeneration and renewing by
the Holy Spirit

Romans 5:8
But God demonstrates His own love toward us, in that while we were yet sinners,
Christ died for us.

See also: 1John 4:9-10; Psalm 146:8; 1 John 4:12,16,19; Romans 8:38-39; 2
Corinthians 13:11; Jude 21
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Psalm 103:2-3
Bless the LORD, O my soul, and forget none of His benefits; Who pardons all
your iniquities; Who heals all your diseases.

Psalm 130:4
There is forgiveness with Thee, that Thou mayest be feared.

Jeremiah 31:34
And they shall not teach again, each man his neighbor and each man his brother,
saying, Know the LORD, for they shall all know Me, from the least of them to
the greatest of them, declares the LORD, for I will forgive their iniquity, and their
sin I will remember no more.

Ephesians 1:7
In Him we have redemption through His blood, the forgiveness of our
trespasses, according to the riches of His grace.

See also: 1 John 1:9; Psalm 86:5; Colossians 2:13-14; Exodus 34:6-7; Psalm
100:5
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He saved us, not on the basis of deeds which we have done in righteousness, but
according to His mercy, by the washing of regeneration and renewing by the
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See also: Psalm 31:7; Proverbs 28:13; 1 Peter 1:3; Psalm 86:13,15; Exodus
34:6-7
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Psalm 34:8
O taste and see that the LORD is good; how blessed is the man who takes refuge
in Him!

Jeremiah 33:11
Give thanks to the LORD of hosts, for the LORD is good, for His lovingkindness
is everlasting

See also: Matthew 19:17; Psalm 100:5; Lamentations 3:25; Psalm 25:8; Psalm
86:5; Psalm 27:13; Psalm 31:19
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Psalm 116:5
Gracious is the LORD, and righteous; yes, our God is compassionate.

Psalm 86:15
But Thou, O Lord, art a God merciful and gracious, slow to anger and abundant
in lovingkindness and truth.

see also: Nehemiah 9:31; Nehemiah 9:17; Exodus 22:27
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Psalm 63:3
Because Thy lovingkindness is better than life, my lips will praise Thee.

Nehemiah 9:17
But Thou art a God of forgiveness, gracious and compassionate, slow to anger,
and abounding in lovingkindness.

Ephesians 2:7
In order that in the ages to come He might show the surpassing riches of His
grace in kindness toward us in Christ Jesus.

See also: Jeremiah 9:24; Psalm 145:17; Psalm 51:1; Isaiah 63:7

See also: Psalm 31:7; Proverbs 28:13; 1 Peter 1:3; Psalm 86:13,15; Exodus
34:6-7
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Exodus 34:14
For you shall not worship any other god, for the LORD, whose name is Jealous,
is a jealous God

Exodus 20:3-5
You shall have no other gods before Me. You shall not make for yourself an idol,
or any likeness of what is in heaven above or on the earth beneath or in the water
under the earth.You shall not worship them or serve them; for I, the LORD your
God, am a jealous God, visiting the iniquity of the fathers on the children, on
the third and the fourth generations of those who hate Me,

Deuteronomy 4:24
For the LORD your God is a consuming fire, a jealous God.

See also: Joshua 24:19; Nahum 1:2
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Nahum 1:2-6
A jealous and avenging God is the LORD; the LORD is avenging and wrathful. The
LORD takes vengeance on His adversaries, and He reserves wrath for His
enemies. The LORD is slow to anger and great in power, and the LORD will by
no means leave the guilty unpunished. In whirlwind and storm is His way, and
clouds are the dust beneath His feet. He rebukes the sea and makes it dry; He
dries up all the rivers. Bashan and Carmel wither; the blossoms of Lebanon
wither. Mountains quake because of Him, and the hills dissolve; indeed the
earth is upheaved by His presence, the world and all the inhabitants in it. Who
can stand before His indignation? Who can endure the burning of His anger?
His wrath is poured out like fire, and the rocks are broken up by Him.

Isaiah 63:1-6
Who is this who comes from Edom, with garments of glowing colors from
Bozrah, this One who is majestic in His apparel, marching in the greatness of
His strength? It is I who speak in righteousness, mighty to save. Why is Your
apparel red, and Your garments like the one who treads in the wine press? I have
trodden the wine trough alone, and from the peoples there was no man with Me.
I also trod them in My anger, and trampled them in My wrath; and their
lifeblood is sprinkled on My garments, and I stained all My raiment. For the
day of vengeance was in My heart, and My year of redemption has come. And
I looked, and there was no one to help, and I was astonished and there was no
one to uphold; so My own arm brought salvation to Me; and My wrath upheld
Me. And I trod down the peoples in My anger, and made them drunk in My
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wrath, and I poured out their lifeblood on the earth.

Romans 1:18
For the wrath of God is revealed from heaven against all ungodliness and
unrighteousness of men, who suppress the truth in unrighteousness

John 3:36
He who believes in the Son has eternal life; but he who does not obey the Son
shall not see life, but the wrath of God abides on him.

See also: Jeremiah 10:10; Psalm 38:1; Psalm 95:11; Jeremiah 10:10; Ephesians
2:1-3; Revelation 6:15-17; Revelation 19:15
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Psalm 111:4
The LORD is gracious and compassionate.

Lamentations 3:22-23
The LORD’S lovingkindnesses indeed never cease, for His compassions never
fail. They are new every morning; great is Thy faithfulness.

See also: Deuteronomy 4:31; Nehemiah 9:17; Joel 2:13; James 5:11; Matthew
9:36
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2 Corinthians 13:11
Finally, brethren, rejoice, be made complete, be comforted, be like-minded,
live in peace; and the God of love and peace shall be with you.

Philippians 4:9
The things you have learned and received and heard and seen in me, practice
these things; and the God of peace shall be with you.

See also: 2 Thessalonians 3:16; Hebrews 13:20-21; Romans 16:20
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2 Corinthians 1:3-4
Blessed be the God and Father of our Lord Jesus Christ, the Father of mercies
and God of all comfort; who comforts us in all our affliction so that we may be
able to comfort those who are in any affliction with the comfort with which we
ourselves are comforted by God.
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Isaiah 51:12
I, even I, am He who comforts you. Who are you that you are afraid of man
who dies, and of the son of man who is made like grass?

See also: Isaiah 66:13; 2 Corinthians 7:6
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Romans 15:13
Now may the God of hope fill you with all joy and peace in believing, that you
may abound in hope by the power of the Holy Spirit.

Psalm 71:5
For Thou art my hope; O Lord GOD, Thou art my confidence from my youth.

Isaiah 51:12
I, even I, am He who comforts you. Who are you that you are afraid of man who
dies, and of the son of man who is made like grass?

See also: Isaiah 66:13; 2 Corinthians 7:6
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